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         Interior of St. Dunstan’s



  St, Dunstan’s in the 18th Century
PREFACE


Many are the mistakes at present about religious matters; but none are more destructive than those which concern the law and the gospel. Most of our people confound them, and put one in the place of the other. Some suppose they are to be accepted by God for their works, and that they can be justified by the law in the sight of God. Others make their keeping of the law a condition of their receiving the blessings of the gospel, as if these were to be the purchase and reward of their partial obedience. Some are persuaded they must do all they can, and keep the law with all their might, and where they come short of the perfect demands of the law, Christ will, out of his merits, atone for their failings. And others, again, think that Christ has abated the rigour of the law, and that the gospel is nothing more than a new law dispensation, in which the Lord has been pleased to declare that he will accept sincere obedience instead of perfection. These, and in any more such-like mistakes, prevail in our times, and they are exceedingly dangerous, tending to the utter ruin both of body and soul. In the following discourses, I have tried to distinguish, and precisely to settle, the difference between the law and the gospel. Some of the principles on which I have proceeded are these: 

1. The Lord God, the Almighty Creator of all things visible and invisible, has an unalienable right to make laws for the government of his creatures. This right is founded in his absolute dominion on, and sovereignty over, them. They are his property, the work of his hands. He has created and made them, and not they themselves. Their life, and all things belonging to it are his, coming from his gift, and continued by his bounty: and therefore he has a most indisputable claim to their obedience. What he requires, they must perform, because they are his creatures. The relation between the Creator and his creatures puts them under the necessity of obeying his law and will, or else of suffering whatever he threatens to inflict on their disobedience. 

2. The law of the Lord God, the almighty Creator, is unalterable. It does not change, for it is the copy of God’s most holy mind and will, in which there can be no variableness, neither shadow of turning. If the mind and will of God were to change, then God would be a changeable being, and whatever is changeable is imperfect; but God is perfect, therefore his mind and will do not change. His word will he not break, nor alter the law that has gone out of his mouth. His infinite wisdom, and his almighty power, stand engaged to maintain its dignity, that it may be always a holy, just, and good law, which he will not break or alter. 
 
3. What God requires of man is perfectly uninterrupted obedience. The whole moral law is summed up in one word, namely, love; love to God for the blessings of creation and providence, and love to man for God’s sake. This love was the indispensable homage due to the Creator. It could not be alienated from him, and given to any other object without idolatry: for which reason, the moral law is unalterable. If a man withdraws his love in the least from God, he breaks that law which positively enjoins him to love the Lord his God with all his heart, with all his soul, with all his mind, and with all his strength. 

4. The law given to Adam being unalterable, all his descendants are bound to keep it; for they are all under the law as God’s creatures. His will is the indispensable rule of their obedience. He requires their love, and if they refuse to give it to him, then their will is opposite to his, which is rebellion against their sovereign Lord, and which must bring on them swift destruction. 

5. All mankind has sinned and broken the moral law. The authority of God’s word is positive and express. 

“We have before proved”, says the apostle, “both Jews and Gentiles, that they are all under sin, as it is written, there is none righteous, no not one. There is none that understandeth, there is none that seeketh after God. They are all gone out of the way, they are altogether become unprofitable; there is none that doeth good, no not one.” (Rom. 2:9-10) 

And after the apostle has proved these truths from various arguments, he sums up the evidence thus: “ Now we know, that what things soever the law saith, it saith to them who are under the law; that every mouth may be stopped, and that all the world may become guilty before God; therefore, by the deeds of the law, there shall no flesh be justified in his sight.” (Rom. 2:19-20) It is evident from these authorities that all have sinned, and are transgressors of the law. 

6. The law has made no provision for the pardon of the least transgression. It requires perfect unsinning obedience in thought, word, and deed. This is its just demand. And in case of the least failing, it immediately passes sentence and condemns. It will not accept sorrow or tears, of repentance or amendment, as any satisfaction; but its language is, “ Do this, or you shall die.” There is not a word said about sorrowing for what was past, and reforming for the future, as if the style of the law was, “Be sorry for your sin, and reform, and then you will not die”: but it is positive and says clearly, “Keep the law, and you live; transgress it, and you will die: for cursed is everyone who does not continue in all things that are written in the book of the law to do them.” 

7. From these premises, it follows that the law being unalterable, and all men having broken it, and there being no provision made in the law for the pardon of the least transgression, but a punishment threatened to the least, they are therefore guilty before God. The law brings them in guilty, and condemns them, and divine justice is bound to inflict the deserved pains and penalties; so that there can be no possibility of justifying them by the law. By the works of the law shall no flesh be justified: for the law is expressly called by the apostle, the ministration of condemnation, and the ministration of death. 

8. Since the law is therefore unalterable, and punishment is threatened for the least breach of it, and since all men have broken it, and all the world is guilty before God, and condemned by the law to death and hell, and without strength to do anything for their deliverance, it follows that there can be no salvation by the law. 

From these eight particulars, we may be able to state the true nature of the moral law. It is the revealed will of God, disclosing to his creatures what obedience he requires of them, namely, perfect unsinning obedience, and absolute conformity to the law in thought, word, and deed. It is an unalterable law, founded on God’s unalterable will, and thus it requires this perfect obedience of all men, and at all times. It has made no provision for partial obedience, or for sincere obedience, but insists on man’s continuing to do all things that are written in the book of the law if he hopes, by the deeds of the law, to be justified and saved. 

If this is the true state of the case, how widely do these men mistake the nature and demands of the moral law, who expect to be made righteous before God by their partial obedience. The law knows nothing of any righteousness, but what is perfect. If you put forward your trial at God’s bar with this issue, that you have kept the law in most instances, having failed only in a few, this is pleading guilty. It is owning your transgression, and confessing that you have not such a righteousness as the law demands: for a part is not the whole. And the law insists on the whole, and, in case of failure, passes sentence, and condemns you; for it is written, “Cursed is everyone, who continues not in all things.” 

But some may ask, “Will not the law accept sincere obedience?” No. It will abate nothing of its demands. It will have absolutely perfect obedience, if by the works of it a man is to be justified before God. There is not one word in the law about sincerity; no, not a single hint, as if a man might be pardoned who kept the law sincerely, although imperfectly. The law says — Do all things which God has commanded, and continue to do them with all your heart, mind, soul, and strength, and then you shall be justified by your works; but if you offend in one instance, you come under the curse; for he that offends in one point is guilty of all, and consequently sincere obedience, failing in one point, leaves a man guilty, and under the curse of the broken law. 

It highly concerns those of us to consider this matter well, who fancy that Christ came as a great lawgiver, to publish milder terms of acceptance than the moral law had required. They have a notion of Christ, as if he were only the publisher of some new remedial law, which abated something of the demands, and mitigated some of the rigour of the moral law: whereas he came not to publish any new law, but to save his people from their sins committed against the old law. He came to be a Saviour, and not a lawgiver. Indeed, he preached the law, but it was to bring men to the knowledge of sin, and to see and to feel their need of his salvation. But he preached nothing new. He only enforced the law in its spiritual nature, and in its full extent, showing the length and breadth, the depth and height of the commandment. He would not have his people so much as entertain a thought of his coming to make a change in the moral law. “Think not”, says he, “ that I am come to destroy the law; I am not come to destroy, but to fulfil it”: and he did fulfil it; for he was born under the law, and was obedient to it even to death. The law was unalterable. It could not change, unless God’s most holy mind and will could change, which is impossible, and, therefore, the law being broken, could not remit the deserved punishment unless some infinitely perfect obedience should be paid, and some infinitely meritorious sufferings should be undergone in the sinner’s place, by which the law might be magnified and made honourable. And the Lord Christ undertook to do this. He vouchsafed to obey and to suffer for his people; to obey the precepts, and to suffer the pains and penalties of the law. The law indicted them, and found them guilty of disobedience. Christ came to obey for them, as it is written: “By the obedience of one shall many be made righteous.” The law put them under a curse, and he came to redeem them from the curse of the law. The law threatened to punish them, and he came to bear their sins, and the punishment due to them, in his own body on the tree. So that Christ came not to publish a new remedial law, but to glorify the moral law, and to demonstrate the unchangeable nature of it, since no obedience, and no sufferings, but his, which were absolutely perfect, divine and infinite, could work out such a righteousness for any one sinner, as the law required, for his being justified in the sight of God. 

As these arguments show that the sinner cannot of himself attain the perfect righteousness which the law demands, so do they prove that he cannot by any means, in his own power, escape the punishment which the law threatens. The law requires unsinning obedience, and enforces it on those sanctions — “Do this and thou shalt live.” In the day that you transgress, dying you will surely die.” These sanctions of the law are as much the mind and will of God as the rule of the law itself: and his will is unalterable; consequently, on transgression, the sanction took place, and the transgressor became subject to the first, and to the second death, which justice was bound to see inflicted on him. What could he do in this case to deliver himself? Could he offer anything to divine justice, to save himself from receiving the wages of sin? No. They are his due, and he must receive them. Say, he is sorry for his sin, and weeps and mourns bitterly. What does this avail? This is only an open confession of his guilt, and an acknowledgment that he deserves punishment. Suppose he amends and reforms his life. What atonement is this for his former bad life? The law will not be satisfied with such partial obedience. But he promises never to sin for the future. If he could keep his promise, it would not satisfy the law; or what becomes of his past disobedience? One single sin cuts him off forever from being saved by the law; and since all have sinned, consequently, by the works of the broken law can no man living be justified. 

This is the true state of all men by nature. They are all sinners, and they cannot be saved by the moral law. It can neither, altogether nor in part, justify them, and therefore it shuts them up under guilt, and leaves them without remedy and without hope. 

As soon as man had fallen into this state, it pleased God to reveal that rich plan of grace and mercy, which is contained in the gospel, of which this is a short sketch. 

1. The gospel is salvation from the law. It brings glad tidings for poor convicted sinners, disclosing to them how their sins may be pardoned, and they may be redeemed from the curse of the broken law. It reveals to them what Christ has done and suffered to satisfy the law, and how he endured the pains and penalties of it, dying the death to which the law had sentenced them. And the gospel calls on them to receive the benefit of what he did and suffered as his free gift, proposing to them, without money and without price, all the graces and blessings which the Saviour purchased with his life and death. 

2. The gospel sets forth to the convicted sinner salvation from guilt and punishment, by giving him freely as perfect a righteousness as the law demands. It invites him to receive the righteousness of Christ, against which the utmost rigour of the law can make no objection, because it is the righteousness of God, a divine, infinite, and absolutely perfect righteousness. When this righteousness is imputed to the sinner, he is pardoned; the law ceases to accuse; conscience no longer condemns: he has peace with God, and the love of God reigns in his heart. 

3. In order to receive this righteousness, the gospel requires no previous qualification. The sinner is not regarded as fit and suited to receive Christ’s righteousness by anything he himself can do. Christ freely did it, and he freely gives it. The works of the law have no merit to purchase it: for it is written, “ We are justified freely by his grace, through the redemption that is in Christ Jesus.” And if it is by grace, then it cannot be by any works or qualifications. 

4. But how is Christ’s righteousness received, and the sinner made righteous by it at God’s bar? By faith and not by works. 

“For to him that worketh not, but believeth on him that justifieth the ungodly, his faith is counted for righteousness. Where is boasting then? It is excluded. By what law? Of works? Nay, but by the law of faith. Therefore we conclude, that a man is justified by faith without the deeds of the law.” (Rom. 4:5-15)

5. With respect then to the sinner’s acceptance and justification before God, the law and the gospel ought to be distinguished in these, as well as in other respects. 

According to the law, salvation is by works, according to the gospel, it is by grace. 

The law says, “Do this”; but the gospel says, “Believe this, and you will be saved.” 

The law threatens to punish the sinner for the first offence, but the gospel offers him pardon for many or all offences. 

The law leaves him under guilt and condemnation, but the gospel invites him to receive pardon and salvation. The law sentences him to death, but the gospel offers him justification to life. 

By the law, he is a guilty sinner, but by the gospel he may be made a glorious saint. 

If he dies under the guilt of the broken law, hell will be his everlasting portion; if he dies a partaker of the grace of the gospel, heaven will be his eternal inheritance. 

6. But if the law and the gospel are distinct in these and several other respects, some might think the law is totally repealed by the gospel: for they cannot see whoever serves the law, unless it be to justify a sinner. The law is unalterable. It cannot change any more than God can change. To this day, it stands in full force, and not one tittle of it is repealed. It is still the revolution of God’s most holy mind and will, concerning the obedience which he requires of his creatures. And if they disobey, the law immediately passes sentence, and condemns them to death. While they continue careless and secure in sin, they do not consider the law as the ministration of death and condemnation; and none of them see it in this light until the Holy Spirit awakens them. It is by his preaching of the law to their consciences, that they are alarmed with fearful apprehensions of their guilt, and of their danger. He brings them to see the exceeding sinfulness of sinning against the holy, just, and good law of God, and convicts them that the broken law can never make them legally righteous. This puts them to seeking such a righteousness as the law requires, and disposes them to receive gladly the righteousness of the Lord Jesus Christ: for he is now the end of the law for righteousness to everyone that believes. 

7. Thus, the Holy Spirit convinces sinners that the law is not repealed by the gospel, and when he gives them the righteousness which is of God by faith, and they have justification to life freely by grace, does he teach them to make void the law by faith? God forbid. Yes, they establish the law: for they consent to it, that it is good. They delight in the law of God after the inward man, and they keep it in their outward life and way of life. It is the rule of their holy walking. They are free from the law as to its condemning, killing power, but they are under the law to Christ. They know that, if the law had not been unalterable, and of indispensable obligation, Christ had lived and died in vain. And he did not come to give his people liberty to break the unalterable law; that would be a contradiction in terms. But he came to establish the law by restoring it to its honour and dignity by his obedience to its precepts, and by his suffering its pains and penalties, and then by making it honourable in the confession of convicted sinners, and in the lives of his redeemed people. 
These, then, are some of the principal points dealt with in the following discourses, in which I have endeavoured to follow Scripture closely. This has been my guide; and I have constantly desired his teaching who inspired it. And I now pray him to shine into the heart of everyone who reads these discourses. May he always accompany the perusal of them with his divine grace and blessing! And if they are made useful to the church of Christ, may his be all the glory! Give it him, reader; for it is his due; and pray for you hearty well-wisher, your preacher. 
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DISCOURSE 1

THE NECESSITY OF DIVINE TEACHING

“It is written in the prophets, ‘And they shall be all taught of God.’” — John 6:45.


This is a sweet promise, full of comfort to the children of God. As soon as he has given them a desire to be taught, the Lord has spoken it by the mouth of his holy prophets, that they may come to him to receive instruction. He, the all-wise God, will be their teacher. 

He will open clearly the eyes of their understanding to discern spiritual things, and will make them wise unto salvation. In the book of Psalms, we find frequent prayers for this divine teaching; and among the high and honourable titles of God, this is used to describe his goodness to the children of men — “He that teacheth man knowledge”, and not man considered merely as ignorant, but also as guilty. “ Good and upright is the Lord; therefore will he teach sinners in the way” (Ps. 25:8); which shows the wonderful condescension of our divine teacher. He vouchsafes to be the instructor of sinners, in order to bring them out of darkness into light, and out of misery into happiness: “for blessed is the man”, says the Psalmist (94:12), “whom thou teachest out of thy law.” He is blessed because he is taught by God, and taught by him out of the law, to know his guilt and misery; and taught also to know the remedy provided for both. Blessed, surely, is he whom God thus teaches; and yet how few among us seek this blessedness! Even among those who profess their belief in it, its importance is not sufficiently valued. The privilege is great, inestimably great; but they are too apt to neglect it; while others proudly fancy they can teach themselves, or they think it no honour to be taught by God; they disbelieve the reality, or they neglect the importance, of divine teaching. Some of these reasons prevail with most of nominal Christians, and hinder them from being convinced of the truth of what is written in the prophets: “And they shall be all taught of God.” But he that teaches man knowledge can, and, glory be to his rich grace! he convinces him of the necessity of being taught by God. He enlightens the darkest; he does humble the proudest mind, and bring it earnestly to pray for instruction — “ Lord, what I so not know, that teach me!” May this be the prayer of all your hearts, while I am explaining the nature of the promise in the text, and may God fulfil it for you at this time, that you may be convinced: 

Firstly, of the necessity of being taught by God! 

Secondly, of the way in which God teaches his people. 

Thirdly, of the proper disposition of mind which he gives them, in order that they might receive, and profit from his divine teaching. 
Firstly, divine teaching consists in opening the eyes of the understanding to perceive spiritual and divine objects, and to see their value and importance in disposing the will to choose them, and the heart to love them. The divine teacher is the Holy Spirit. He prepares the mind to receive his instruction, and then fills it with the knowledge of his will in all wisdom and spiritual understanding. The necessity of his doing this is founded in the present state and circumstances of fallen men: for through sin, all the faculties of the soul were lost, and the understanding, which is the eye of the soul, was left in the same condition as the bodily eyes would be if they had no light. Hence, the Psalmist declares, that there is none who understands the things of God; and he represents God as looking down from heaven to see if there were any who did understand and seek after him; but he found none, no not one. They all had their understanding darkened, being alienated from the life of God through the ignorance that is in them, because of the blindness of their heart. The prophets give us the same character, and speak of men as if they were all blind, and describe the Messiah to be the sun of righteousness, the light who was to arise to lighten the Gentiles, and was to be the glory of his people Israel. 

Thus Jehovah says of his beloved son, “I the Lord will give thee for a covenant of the people, for a light of the Gentiles, to open the blind eyes.” (Is. 42:6-7) And again — “I will also give thee for a light to the Gentiles, that thou mayest be my salvation unto the ends of the earth.” (Is. 49:6) How did our Lord fulfil these prophecies? He did not, while he was on earth, open the bodily eye of any blind person among the Gentiles, but he has fulfilled the prophecy, and, glory be to his great name! He is daily fulfilling them in the Gentile world by opening the blind eyes of our understanding to see and to discern the things of God. In this sense, the Psalmist, speaking both of Jews and Gentiles, says in Psalm 146:8 — “The Lord openeth the eyes of the blind”, that is, the Lord Christ: for we read in Isaiah 35:4-5 — 

“Say unto them that are of a fearful heart, ‘Be strong, fear not; your God will come and save you.’ Then the eyes of the blind shall be opened: for in that day  shall the deaf hear the words of the book, and the eyes of the blind see out of obscurity, and out of darkness.” (Is. 29:18)

All these Scriptures had their happy accomplishment when God, who was to come and save us, spoke with his own mouth, and said, “I am come a light into the world, that whosoever believeth on me should not abide in darkness.” (John 12:46) 

From these authorities, it is certain that fallen man is in darkness, and cannot see the things of God. The eyes of his understanding are in the same condition as his bodily eyes would be without light. He cannot see any spiritual objects; and how, then, can he come to a knowledge of them unless he is taught them by God? By what other way or means can he discern them? Has he any powers or faculties of his own which can help to enlighten him? No, he has none: for since the eyes of his understanding are in darkness, all his endeavours to enlighten them, without divine teaching, will be like those of a blind man, who only makes his blindness worse the more he labours and strives to give an account of those objects which he never saw or felt. 

But cannot the arts and sciences enlighten his blind eyes? No. They cannot help him to discover one single spiritual idea. The arts and sciences deal with objects of the senses; to these they are confined, and cannot go beyond the bounds of nature; for it is a certain truth, and indeed it is at present a received opinion, that all our ideas come from the senses. We are not able to form an idea of anything unless it falls under the observation of some of our senses. If any one of the senses is destroyed, a man is not able to form an idea of any object particular to that sense. A man born deaf has no idea of sound nor a blind man of colours. Since, then, the arts and sciences deal entirely with the objects of sense, how can they give us any ideas of those things which are not the objects of sense? For was it ever known that the stream rose higher than the fountain head? 

From this, it appears that if the understanding is ever so greatly refined and enlarged with the knowledge of arts and sciences, yet it stands in as much need of divine teaching as the most ignorant peasant; because the things of God are not discoverable by the arts and sciences. Let matter of fact speak on this point. Has there not been a total ignorance of divine things whenever the light of revelation has been extinguished? Look into the learned ages of Greece, and you will find the several sects of philosophers inquiring, What is the chief good of men? and none of them could discover what it was, forever disputing about the origin of evil, and never coming near the truth. Look into the times when Rome was raised to its highest glory, and was as famous for its learning as for its conquests, and you will not find one learned Roman who can tell you what God is. Marcus Tullius Cicero has written a book on the nature of the gods, and it is one of the most valuable of his writings; for there he gives us the opinions of the philosophers on this subject, and shows his own and their exceeding great ignorance of the subject. From these instances, not to mention others, it is evident that a man may have all the knowledge which arts and sciences can give him, and yet be totally ignorant of God, and of the things of God. 

This has appeared from an undoubted matter of fact. We know from the experience of the Greeks and Romans that arts and sciences never did lead them to the knowledge of any spiritual and divine objects; and we are assured from the testimony of God’s Word that they never can. Man, in his natural state, blinded by sin, and under the power of it, cannot attain to any such knowledge. The apostle decided this point for us. Speaking of the politest classical age of Rome, he says of her great philosophers and celebrated authors that they were “without understanding” — that they became vain in their imaginations, and their foolish hearts were darkened. What! was Cicero without understanding? Was the imagination of Publius Vergilius Maro (Virgil) vain, and the heart of Lucius Annaeus Seneca foolish? Yes, in the things of God; “for the natural man receiveth not the things of the Spirit of God; for they are foolishness unto him: neither can he know them, because they are spiritually discerned.” (1 Cor. 2:14) While he remains a natural man, it is absolutely impossible that he should know them; “neither can he know them”, because he has no spiritual discernment by which alone spiritual objects can be discovered; and, therefore, he must remain for ever ignorant of them unless God should open the eyes of his understanding, and bring him out of darkness into his marvellous light. 

This is a very humbling, but it is a real and true view of human nature, and I need not go to distant ages and countries for proof. We have it near enough at home, if men’s pride would but let them see it; but their pride arises chiefly from their ignorance of it, and helps to keep them ignorant. If they had just a little humility, they would discover how imperfect their knowledge is, even of the things about them, and they would therefore see the necessity of being taught by God in these things, which were out of reach of their senses: such are all spiritual and divine things; and in these they need divine teaching, and the promise is, concerning these, “All thy children shall be taught of God.” Now, God never acts in vain. Unless his children want teaching, he need not be their teacher: but in what belongs to the spiritual world, they are entirely ignorant, and they have no means of discovering, unless they are taught by God, what state they are in by nature, and if it be a state of guilt and misery, how can they be delivered from it. God has revealed in his holy Word the knowledge of what belongs to these two states; but sin has so blinded men’s understandings, and depraved their judgement, that they will not assent to what is revealed, nor be led by it, until the Holy Spirit convinces them what they are by nature, and what they may be by grace. Accordingly, the Scripture declares that the Holy Spirit is the inspirer of every good thought, and word, and work. 

He enlightens the children of God with saving truth, and subdues the opposition which was in their wills towards it, and that enmity which was in their hearts. From the first moment he awakens them, and opens the eyes of their understanding, until he brings them safe to glory, he is their teacher. He teaches them to look on sin as it is in itself, exceeding sinful; he alarms the conscience, and makes it feel the guilt and danger of sin; he leads the humbled and convicted sinner to Christ for pardon; he gives him faith, and hope, and love; and, by grafting him, like a living branch, into the true vine, enables him to bear much fruit for the glory of God. And since everything good in him comes from divine teaching, is it not absolutely necessary that he should be taught by God? 

If you will consider all these authorities together, I hope they will convince you, my brethren, that there is a need for your being taught by God: for by nature, you are ignorant of all spiritual and divine things; and you cannot, by any means in your own power, attain to the knowledge of them. The arts and sciences can give you no assistance. It is a matter of fact that they never did, and the Scriptures declare that they never can help anyone to discern the things of the Spirit of God. The natural man, while he remains such, be he ever so learnèd, cannot know them. And how, then, can he ever attain to any ideas of them, but by divine teaching? If this evidence has convinced you, you will be prepared to follow me into my second inquiry, which relates to the way in which God teaches his people. 

Secondly. His established method of teaching is by the Word and by the Spirit. In all divine teaching, these two go together; the word, and the Spirit explaining and applying the word. The word is the whole will of God, which he revealed to be the means of bringing sinners from darkness to light, from sin to righteousness, and from the power of Satan unto God, and unto the kingdom of his dear Son, here in grace, and hereafter in glory. These great things are spoken of the written word; for it is able, according to the apostle, to make a man wise unto salvation: but then the quickening Spirit must accompany the hearing, or reading of it, or else you will never find in it this saving means in the hand of the Spirit, of beginning, carrying on, and perfecting, the life of God in the soul. When the Spirit works in it, and by it, he makes it effective, through his mighty operation, to build up and to perfect the man of God. He works in the word; for the Spirit is received in it, as the apostle shows, 2 Cor. 3.8, where he calls the preaching of the gospel, “the ministration of the Spirit”, that by which the Spirit was administered and given, and he says to the Galatians, that, by this hearing of faith (which hearing was of the word of God) they received the Spirit; Gal. 3.2. And being received, he enlightened their minds and opened their understandings, that they might understand the scriptures; and thereby he wrought that faith in them which cometh by hearing; for faith is his gift. It is called, Gal. 5. 22, “the fruit of the Spirit”; one of the fruits produced in the heart by his grace; on which account he is called “ the Spirit of faith;” 2 Cor. 4.13. And when he has thus wrought in the word, he then works by it, and helps the believer to act faith on it. The Holy Spirit puts it into his heart to desire the sincere milk of the word, that he may grow thereby. And he does grow, and is nourished up, as Timothy was, in the words of faith, when he is enabled by the same Spirit to act faith on the word; for then the word preached profits him, when he can mix faith with it — when faith and the word, like two fluids of the same properties, readily mix together, and closely incorporate. Thus the word nourishes him in the inner man, and he grows thereby. The Spirit applies it, and renders it effective to the promoting of every gracious purpose for which it was revealed, and by its means he makes the man of God wise unto salvation, through faith, which is in Jesus Christ. 

This is the usual and common way in which God fulfils the text. He teaches his children spiritual and divine things by his Word, as explained and applied by his Spirit: which two cannot be put asunder. The Word is the eye, and the Holy Spirit is the light shining on it. Now, a man cannot see without eyes; and, having eyes, he cannot see without light. So, if you have the word without the Spirit, you have eyes without light; and if you have the Spirit without the word, you have light, but no eyes to see it: the word and the Spirit, therefore, must go together. To expect that the Spirit will teach you without the word, is rank enthusiasm, as great madness as to hope to see without eyes: and to expect that the word will teach you, without the Spirit, is as great an absurdity as to pretend to see without light; and if any man says, that the Spirit teaches him to believe, or to do, what is contrary to the written word, he is a mad blasphemer. God has joined the word and the Spirit; and what God has joined together, let no man put asunder. 

Convinced of these things, have you, my brethren, reduced them to practice? Do you go with humility to the word of God to be taught? And do you find that instruction from it of which you stand in need? Perhaps you say, you do read it, but you find it very difficult: it is so hard to be understood, that it is for the most part to you a sealed book. This is a very general complaint; but what is the cause of it? Certain it is that this scripture cannot be broken — “All thy children shall be taught of God.” The fault is not in God, nor yet in his word. Surely, then, it is in yourselves. Either you have not been deeply convinced of your own blindness in spiritual things, and therefore are not practically persuaded of the necessity of the word; or you have not looked up to the Holy Spirit for his divine teaching, praying him, in the prophet’s words, “Lord, open thou mine eyes, that I may see wondrous things out of thy law”; for until he open your eyes and enlighten them, you cannot see any of the wonders contained in the book of God. Consider these points, then, and examine them closely. Be faithful, my brethren, to your own souls, and be not afraid to discover the true ground of your complaint. Have you been led to read and to hear the word of God under a strong sense of your darkness and blindness without it? And do you always seek the grace of the Holy Spirit to explain and to apply it? The first of these is absolutely necessary; because you will not ask wisdom of God, until you be convinced you lack it. And you will ask it with more or less earnestness in proportion to the sense you have of your want of it; so that, when you are made deeply sensible of your great ignorance, then you will become very humble and teachable. This is the proper disposition of mind which the Holy Spirit must work in you, both before and under divine teaching, and the consideration of which was the third particular I proposed to speak about. 

Divine teaching is absolutely necessary for the learning of divine things, and God teaches his children by his Word and by his Spirit. You may be convinced, my brethren, of these truths in speculation, but it is very difficult to put them into practice. For such is the pride of the natural man that he will not submit to be taught; no, not of God. He will exalt his own reasoning faculties above the wisdom of God’s word, and above the teaching of God’s Spirit. Although he has nothing to be proud of, being a creature made up of ignorance and sin, yet he is excessively proud; for pride is interwoven in his very frame and constitution. Our Lord says, pride proceeds from within, out of the heart. (Mark 7.21) It comes from a corrupt principle that is within us, in the heart; there it has taken deep root, and grows luxuriant, producing a vast crop of proud looks, words, and works. Nothing but the almighty grace of God can pull down the high opinion which this proud creature entertains of himself, and which he will continue to entertain, until he is well disciplined in the knowledge of himself. He must be brought to see his ignorance, and feel his guilt and misery, before he will be humble enough to apply to God for instruction. And this is the work of the Holy Spirit. It is through his gracious operation that the proud self-sufficient sinner is made thoroughly acquainted with his ignorance and his sinfulness. The Holy Spirit gives him a view of himself in the mirror of the law, and shows him, and makes him feel, the entire corruption of his nature, the blindness of his understanding, the depravity of his will, and the rebellion of his heart. 

The natural man is a bad scholar at this humbling lesson. He learns it very slowly, and with great pain and difficulty. The practice of it is like plucking out a right eye, or cutting off a right hand: for his inbred sins are as dear to him as any member of his body. But the Holy Spirit so alarms him with his guilt, and with his danger, that, by degrees, he is brought heartily to wish for deliverance from his ignorance and from his sins; and thus he is made teachable. He becomes simple, and is willing to be taught by God. He is brought into a proper frame of mind to sit with Mary at the master’s feet, hearing his word, in order to be enlightened with saving wisdom, and be blessed with the comforts of saving faith. To those of this humble, teachable frame, the Scripture has made many sweet promises, both when they at first go to the school of Christ to learn his will, and also when they afterwards sit at his feet hearing his words, that they may do them. In general, it is said that God gives grace to the humble, and particularly grace to learn his will, as in Psalm 25:9 — “The meek will he guide in judgement, and the meek will he teach his way.” The meek are those who, with a humble and lowly spirit, receive the Word of God according to the apostle James 1:21 — “Receive with meekness the engrafted word, which is able to save your souls.” They shall be taught by God, whom he has disposed to receive his Word with meekness: he will engraft it inwardly in their hearts, and will enable them to produce the precious fruits of it in their lives; and thus he will teach them his way. And then they will be able to keep up the words of Christ, gratefully acknowledging what God has done for them — “We thank thee, Father, Lord of heaven and earth, because thou hast hid these things from the wise and prudent, and hast revealed them unto babes.” 

The things of God are still hidden from the wise and prudent, from the wise and prudent ones of this world, who seek the knowledge of themselves by mere human learning, which, without grace, only puffs them up, and hinders them from seeing their need of divine teaching: from all such he hides the knowledge of spiritual things; but he reveals them to those whom the Holy Spirit has made humble and teachable. When such people come with a meek heart to be taught by him, then he manifests to them the secrets of his kingdom: for he reveals them to babes: unto those in whom the blessed promise of the New Testament is fulfilled — “If any of you lack wisdom, and is humbled under the sense of his lack of it, let him ask it of God, who gives to all askers liberally, and does not reprove, and it shall be given him.” (James 1:5) 

Thirdly. This, then, is the proper disposition of mind with which the Holy Spirit prepares the children of God for divine teaching, and by which he helps them to profit under it. He makes them humble, meek, and lowly in their own eyes, and desirous of being taught by God. To such, he gives grace to understand the Word, to apply it, and be edified by it. To those whom he has humbled, he gives his grace, because they will take no merit for themselves, but will ascribe the glory of what they learn to their divine Teacher, and use it to the praise of the glory of his grace. You are, I hope, convinced of these great truths, but perhaps some of you do not see clearly how you are to attain this humble, teachable disposition. Are you convinced of your own need of it? If you are, this is the work of the Holy Spirit. He has begun to make you sensible of your ignorance; and he must prepare you to receive instruction, as well as give it you. The desire to be taught by God comes from him, as well as the teaching itself. He must work in you, both to will and to do: for it is written in Prov. 16:1 — “The preparations of the heart in man are from the Lord.” If there is any preparation in your heart to be taught by God, this is not from yourself; it is from the Lord, and is expressly ascribed to him (Gal. 5:23), where meekness is mentioned among the other fruits of the Spirit: that meekness, in which we receive the engrafted Word, is the fruit of his grace in the heart. Apply to him for it, and he will make you a humble, teachable scholar in the school of Christ; and when he has thus disposed you to give him all the glory for teaching you, then to you his promise shall be fulfilled, and you shall be taught by God. 

From what I have already offered, the doctrine of the text is, I hope, made plain and clear: if Scriptural authority can convince, and if matter of fact can determine the point, it gives in full evidence for the need of divine teaching, which is further confirmed from the established method in which God teaches his children. He revealed his Word for their instruction; and his Spirit still accompanies the hearing or reading of it, and renders it effective to the purposes for which it was revealed. He still, by his grace, prepares the sinner’s mind to receive it, by convincing him of his ignorance of the things of God, by bringing him with a humble, teachable heart to learn them from the Word of God, and then he works faith in the sinner’s heart by the Word, and helps the believer to act faith on the Word of God’s grace, which is able to build him up, and to give him an inheritance among all them that are sanctified. 

These particulars have been established on express passages of holy scripture; and what effect, my brethren, has our present consideration of them had on you? Has it been the means of showing any of you how much you stood in need of divine teaching? Has it stirred up fervent desires in any of you for the teachings of God’s Spirit? If neither of these good effects followed, what is the cause which hindered? If you believe the scripture to be the word of God, you cannot deny the doctrine. No words can be plainer than these written in the prophets: “ They shall be ALL taught of God.” If all are not to be taught by God, how do you understand the words? Do you think they speak only of the apostles and early Christians to whom they were fulfilled, but we are not now to expect their accomplishment? This is the opinion of many persons, but it is quite unscriptural. The 54th chapter of Isaiah, as explained by an infallible interpreter in the New Testament, deals with the Gentile church in the last days, of which it is said, verse 13, “And all thy children shall be taught of the Lord”; ALL, without exception. All God’s children among the Gentiles in every age shall be taught by the Lord. To the same purpose, the prophet Jeremiah, in chapter 31, speaking of the new covenant which was to be established in the last days, declares, from the mouth of God (verse34) — “And they shall teach no more every man his neighbour, and every man his brother, saying, ‘Know the Lord’: for they shall all know me, from the least of them to the greatest of them, saith the Lord.” This promise belongs to the new covenant, under which God himself engages to teach his people, and they all, from the least to the greatest, shall know the Lord. And when our blessed Saviour, in the text, referred to these and such-like promises, which are written in the prophets, he made no limitation, but said, “they shall be all taught of God” — all, in every age of the church, who are made conscious of their need of divine teaching, and look up to heaven for a divine Teacher, shall be taught of God. Certainly these passages cannot be so far twisted and tortured as to make them speak for divine teaching in one age of the church only. How can you, with any appearance of truth, fix a limited sense to these universal propositions — ALL your children shall be taught of the Lord — they shall ALL know me, from the least to the greatest; for they shall be ALL taught by God — All were to be taught by him — all his children; therefore his children now have the same promise of divine teaching which the early Christians had; for the promise is to us, and to our children, and to all that are afar off, even as many as the Lord our God shall call. 

Since, then, Scripture so clearly confutes this absurd and wicked opinion, do you, my brethren, give it up, and acknowledge the necessity of divine teaching? If not, what other objection have you against the doctrine? Have you been used to think that it carried with it an air of enthusiasm? I know many persons look on it in this light. If any of you do, pray tell us what you mean by enthusiasm? For it seems to us only a bad name given to the best thing. At this day the knowledge of vital and experimental religion is so far lost, that whenever the generality of our people hear it spoken of, they do not understand it; and what they do not understand, they reject under the odious name of enthusiasm; so that this name does not stand for any bad properties in the thing to which they apply it, but only signifies their dislike of it. And if they express their dislike by a hard name, what hurt can that do? Can it really turn the words of truth and soberness into enthusiasm? Can that be enthusiasm, which believes God to be a faithful promise-keeping God, and that his Word cannot be broken? What! is it enthusiasm to desire to be taught by God, and to ask wisdom of him, after he has commanded his children to ask it, and has engaged to teach it to them? Surely, not. God’s promises must be fulfilled, and those who seek their accomplishment cannot be disappointed. He has spoken by the mouth of his holy prophets, that all his children shall be taught by God; and heaven and earth shall pass away before one tittle of these words shall fail. 

Men and brethren, what do you think now of this objection, which wants to make God a liar for promising to teach his children, and which treats them as enthusiasts who expect to be taught of him? Certainly, you cannot defend such a blasphemous opinion. Well, then, the way is further cleared for a favourable reception of the doctrine; and do you indeed receive it? Perhaps you assent to it. But what sort of an assent do you give? Is it active and operative? If not, what will it avail? You will learn none of the things of God, by simply believing that God teaches them to his children. You must ask, if you would have: you must seek, if you would find that wisdom which comes from above. And you must ask with earnestness, and seek with diligence, not as if you could thereby merit, but to express your needs and your humility. The divine direction in this case is in Prov. 2:3-4, etc. “If thou criest after knowledge, and liftest up thy voice for understanding”; not asking faintly, but crying aloud, and lifting up the voice through the fervency of the desire after wisdom; and “if thou sleekest her as silver, and searchest for her as for hid treasures”; seeking with as great pains, and searching with as constant application, as ever worldly man took to enrich himself; “then shalt thou understand the fear of the Lord, and find the knowledge of God: for the Lord giveth wisdom”; he giveth it to everyone who seeks with humble diligence. 

These are words of comfort to you who desire to be taught by God, and who are seeking of him the knowledge of divine things. Seek, as he has directed you, and you shall find. He will teach you, because he has made you teachable. He has already taught you one lesson, which is, perhaps, the hardest you have to learn. He has convinced you of your entire ignorance of divine things. You no longer take up your rest in the fancied abilities of nature, but are consulting the word of God, and praying for the teachings of the Spirit of God. This is the appointed way to receive instruction. And if you wait in his way, he who directed you to the way will meet you and instruct you in it. Only remember, that his glory, being the motive and end of all his dealings with men, must be your motive and end in learning divine things. You must have a single eye to his glory in asking knowledge of him; and what he gives, you must use to his glory. His glory must be promoted by all that he teaches you: and therefore you must come to learn of him humbly, under a continual sense of your ignorance and unworthiness, and meekly disposed like a new-born babe to receive the sincere milk of the Word, that you may grow by it; and you must be a diligent scholar; you must read much, and pray more; yes, you must watch in prayer with all perseverance, and then the promise, which wisdom itself has made, shall be fulfilled for you in Prov. 8:34: “Blessed is the man that heareth me, watching daily at my gates, waiting at the posts of my doors.” He that watches and waits thus, is blessed: for God, who commanded light to shine out of darkness, will shine into his heart, to give the light of the knowledge of the glory of God in the face of Jesus Christ. 

What thanks can we render unto God for his great grace, who still shines into the hearts of his children? Glory be to his great name! that there are many among us who have reason to praise him for his divine teaching. They have found him faithful in fulfilling his promises: for he has opened their blind eyes, and led them into the knowledge and belief of the truth. Daily are they magnifying the riches of his infinite love, which has brought them out of darkness into his marvellous light, and has translated them out of the kingdom of Satan into the kingdom of his dear Son. These are witnesses for God, and can set to their seal that he still teaches his children by his Word, and by his Spirit: for they have been illuminated with the true knowledge and understanding of his Word, and by their living, they declare it, and show it accordingly. 

This is the happy state of so many of you that are real Christians. You have experience of the truth of the text, and know it to be an undoubted matter of fact. My Christian brethren, what return will you make to your divine teacher for the comfortable lessons he has taught you? What less can you do, than praise him with your lives, as well as with your lips? Praise him for what you have already learnt, and continue humbly to wait on him for your growth in knowledge. Remember that the new man which you have put on is to be renewed in knowledge day by day. The spirit of wisdom is to help you to grow in grace, and in the knowledge of your Lord and Saviour Jesus Christ. This is your privilege; and it is in your interest to make constant use of it. The wisest of us know but little of what is to be known; therefore you should be diligent in your attendance on the means appointed of God for your teaching. Read the Word, and meditate in it day and night; and when the Holy Spirit explains and applies it, then it will be a lantern to your feet, and a light to your paths. Pray over the Word. Prayer will digest it; and the prayer of faith, mixed with it, will make it nourishing and strengthening to the inner man. And thus you will grow in grace, and be renewed in knowledge; the understanding will be renewed with still clearer views of spiritual things; the heart, no longer prejudiced against them, will be renewed with a more determined choice of them; and the affections will be renewed with a more hearty love, and a fuller enjoyment of them. 

By this, your sanctification will be carried on, and you will be renewed day by day in true holiness, after the image of him that created you. — Having, therefore, these privileges, dearly beloved brethren, having such a teacher, and such things to learn from him, having the Spirit of the Most High God to teach you all things, which belong to your present peace and to your eternal glory. Oh, what diligence should you use in attending on the means by which your divine teacher has promised to instruct you! In them be constantly found waiting — waiting with humble, teachable ways — and praying for the blessing of God on the use of his appointed means. And while you thus continue to wait on God, he will continue to teach you. He has promised it to his children: and he cannot lie. He will make you wise unto salvation. 

Having thus exhorted you, my Christian brethren, to make diligent use of the great privilege of the new covenant, I have nothing further to offer, but my prayers. May he that hears prayer send down his blessing on what has been now spoken! May —

“… the God of our Lord Jesus Christ, the Father of glory, give to you the Spirit of wisdom and revelation in the knowledge of him, that, the eyes of your understanding being enlightened, you may know what is the hope of his calling, and what the riches of the glory of his inheritance in the saints, and what is the exceeding greatness of his power to us-ward who believe.” 

Oh, may our God manifest these great truths to your understanding, and give you the sweet experience of them in your hearts, that you may be filled with the knowledge of his will in all wisdom and spiritual understanding, and may walk worthy of the Lord unto all pleasing, being fruitful in every good work, and increasing in the knowledge of God, until you see him face to face! Then you shall know, even as also you are known. To this perfect knowledge and ever-blessed fruition of God, may the Lord Jesus bring you all by the ministry of his Word, and by the teaching of his Spirit, that you may be forever happy in giving thanks and praise to the three divine Persons in one Jehovah, to whom the church, in earth and heaven, ascribes all glory in time and eternity. 

Amen, and Amen. 































DISCOURSE 2

ON THE MORAL LAW 

“Wherefore the law is holy, and the commandment holy, just, and good.” — Romans 7:12 

The great Creator, and possessor of heaven and earth, has an indisputable authority to make laws for the government of his creatures, and to require their obedience. Since everything that they have is received from his hands, and held under him at his pleasure, therefore, they must inquire on what terms they hold it. And if God has given them any laws, it is their duty to study them, and, in their interest, obey them. If there are any sanctions to enforce these laws, any rewards or punishments, they should inquire where these things can be known, and by what means discovered, that they may obtain the reward and avoid the punishment. 

Whenever a serious unprejudiced person wants to be satisfied in these points, which so nearly concern his present peace of conscience, and his future happiness, he will soon be convinced that God has made gracious provision for his instruction. God has opened his mind and will in this matter. He has recorded his laws, and published them. The sacred volume of divine statutes is in our hands, and also in our mother tongue. It is so brief that none can plead lack time to peruse it; and it is very clear and intelligible, as to the rule of duty, that none can plead ignorance. He that runs may read it, and the simple can understand it, and gain in knowledge; for, on a very cursory view of this divine treatise, it will appear that there are three distinct bodies of law mentioned here: namely, the moral law, the ceremonial law, and the “law of faith”. 

We are all highly concerned to inquire into the nature of these laws; and, therefore, I propose, with God’s assistance, to inquire into the scope and design of each one of them. At present, I shall confine myself to the moral law, which alone is mentioned in my text. The apostle is dealing with its usefulness in discovering the sinfulness of sin: “I had not known sin”, says he, “but by the law”. The law must first lay down a rule before it can be discovered what sin is, which is the transgression of that rule: “For I had not known lust”, and that the very first rising and movement of evil in the heart was a sin, “unless the law had said, thou shalt not covet.” This is the law of the tenth commandment: from where it is very evident that Paul is here dealing with the moral law, which is of such perfect purity that it reaches to the desires and coveting of the heart, and which, by restraining them, makes them appear more sinful, and grow more outrageous. 

“But sin, taking occasion by the commandment, worked in me all manner of concupiscence [evil desires]: for, without the law, sin was dead”. Although it is in us, yet it is not uncovered until it is held up before the holy spiritual law of God, and then it begins to stir and rage: for as the passage continues, “I was once alive without the law”, says the apostle; when I didn’t know the law, I thought myself alive; my conscience never troubled me, nor did I understand the deadly nature of sin; “but when the commandment came”, when I began to understand the commandment in its spiritual nature, and it touched my conscience, and was applied with a divine power to my heart, “then sin revived, and I died.” I found myself dead in trespasses and sins: “for the same commandment which was ordained unto life was found to be to me to death; but “sin took occasion by the commandment”, not through any fault in the commandment, but entirely due to my own fault, and it “deceived me, and by it slew me. What shall we say, then? Is the law and the commandment sin? God forbid. The law is holy”, all the fault being in us who abuse the law, “and the commandment is holy, and just, and good.” The occasion of the words, and the context, thus, in part, opened and explained, will help us to determine the following: 

First, What the moral law is. 

Secondly, Whether it is still in force. 

Thirdly, Whether we have all kept it; and if not, then

Fourthly, What is the penalty due to a breach of it.

And then I shall draw some practical inferences from these particulars. 

And may the Spirit of the living God apply what shall be said! May he enlighten all your understanding with a clear view of the spiritual nature of the moral law, that, by it, you may be brought to a knowledge of sin, and to see and feel your need of a Saviour! 

Under the teaching of the good Spirit, you will learn ‘What the moral law is’. I define it as the holy, just, and good will of God made known and preached to his creatures in all these particulars, where he requires their perfect obedience for their happiness. The law is the uncovering of his will: for the almighty Creator, and sovereign Lord of the earth, governs all his works and creatures according to the good pleasure of his own will. His will is the absolute perfect law of the natural world. He has given to the inanimate works of his hands a law which shall not he broken. The active powers in nature shall work, and passive matter shall obey, by an unalterable rule, until the heavens are folded up like a scroll, and the earth and all its works shall be burnt up. And his will is an absolute law to his rational creatures as to the natural agents, because he can enact no laws but those that partake of his own adorable perfections. His law is his will made known. It is a copy of his infinitely pure mind. It is a fair transcript of his holiness, justice, goodness, and every other divine attribute; for, by the law. he discloses to his creatures what is his will, that they should be and do in order to preserve his favour. 

He would have them to be holy, just, and good, and the law makes known to them the rule of their obedience; by an exact conformity to which they are holy, just, and good. The will of God revealed in the law is holy, and conformity to it is holiness. Holiness, in the Old Testament, means a separation from impurity, and, when applied to the divine nature, it rather expresses what God is not, than what he is. It is a negative denoting an entire separation from everything that can defile. Holiness in God excludes all possibility of pollution. In him, there neither is, nor can be, the least impurity. He is of purer eyes than to behold the least iniquity. He cannot even look on anything which is in the least unclean: for without holiness no one shall see the Lord. 

Now, the law is an exact copy of God’s holiness. It is the outward disclosure of his most holy mind and will, informing his creatures how perfectly pure they must preserve themselves if they would gain his favour. The law discloses to them what God is, and shows how like him they ought to be in holiness. And since God cannot tolerate the least impurity, consequently, his law cannot either, because it is his mind and will revealed concerning moral matters. He will not allow any deviation from his law, no, not in thought; for the language of the law is positive and straight from the mouth of the supreme Lawgiver himself — “Be holy, for I am holy.” And are you, my brethren, then, holy? This should be a matter for a closer examination. Are you what the law requires you to be? Do you look on the law as perfectly, infinitely holy in itself, even as holy as God is; and have you considered sin as an offence against the holiness of God and of his law, such an unpardonable offence, that you could never make the least satisfaction for it? 

It is very evident that these things are not well understood, because the practice of mankind shows what low ideas they entertain concerning them. What is it that makes sin appear light and little, and some offences small? Is it not because sinners are ignorant of the absolutely perfect holiness of the law? And after they have broken it, how low an opinion they have of its holiness, when they think that, with a little sorrow and a few tears, that repentance and amendment can make them holy, and satisfy the demands of the broken law? If any of you entertain these unworthy ideas of God and of his law, you should consider that, although God requires you to be perfectly holy, yet he can require nothing of you but what is just. The law is just, as well as holy; just in all its demands, and just in the rule of its process in rewarding obedience and punishing transgression. 

The Scripture word for “justice” is taken from human affairs, and from there is applied to divine affairs. In the first ages of the world, money was paid and received by weight: and whoever kept an even balance in paying and receiving was considered a “just” man. His justice consisted in keeping the scales balanced, even in weighing all things with an equal “balance”, and in giving and taking only what is lawful and right. Now, the law holds this balance of justice in its hands, that it may prove the Judge of all the earth does right, and will be glorified in all that he requires of his creatures; for the holy obedience which he demands from them is a just obedience. He had sovereign authority to demand it, and he gave them power to pay it to him; and, therefore, they cannot complain of any injustice if he should inflict the punishment threatened to the disobedient, any more than if he should bestow the reward promised to the obedient. Thus the law is just. It is the exact copy of God’s justice, and is as perfectly just as God is. It can no more require or do any unjust thing than God can; for the law only discloses what is the infinitely just mind and will of God concerning the behaviour of his creatures. The law says, “Do this, and thou shalt live. Transgress this, and dying thou shalt surely die.” (Ezek. 33:14) This is the will of the supreme lawgiver, and his justice is engaged in seeing that the honour of his law is maintained, as well as punishing transgression with death, as in rewarding obedience with life. The law cannot possibly do anything unjust because it is directed by the unerring will of God. God, and his will, and his law, are alike just; for it is written in the law (Deut. 32: 4) — “The Lord’s work is perfect; for all his ways are judgement: a God of truth and without iniquity, just and right is he.” 

All his ways and dealings with the children of men are perfectly just, and they are also good. Thus his law is good. It partakes of the goodness of its divine author, inasmuch as it tends to promote the welfare and happiness of his creatures. The creature man was made to declare the glory of his great Creator, and the law was the rule by which he was to walk in order to promote his glory; and in this holy walking there was all good to be met with. It was the way of pleasantness, and the path of peace. It preserved the assurance of the divine favour, afforded a perpetual feast of conscience, and gave sure and certain hope of a glorious immortality. For Moses thus describes the righteousness which is of the law, that the man who does these things shall live by them. If he does all the things written in the book of the law, he shall live for God, and shall live with God. He shall enjoy a life of happiness here in the love and communion of God, and enjoy an endless life of glory. Surely then, the law is good, since the keeping of it would have produced all good, and since the transgressing of it has brought evil on man that he can suffer in time and in eternity. Consider, my brethren, how good the law is from that deluge of evil which came in at its breach. When the Lord God, at the end of his six days’ works, surveyed all that he had made, behold it was very good. There was then no evil of any kind to afflict either body or soul; but, by sin, the body became subject to sickness, pain, and death, and the soul to guilt and misery; and in the next life, both body and soul are subject to the worm that never dies, and to the fire that never shall be quenched. 

Such is the goodness of the law. It is the all-wise provision God has made for his own glory, and for the happiness of his creatures to whom he has published it. He made it known to our first parents in paradise. It was their rule of action, while they stood in the likeness and image of God. They had no opposition, then, to his good and acceptable and perfect will; but the understanding had a clear view of it, and the will chose it, and the heart loved it, and they were able to do so with all their mind, and with all their strength. And when sin came into the world, the will of God was not changed, nor his law repealed. The law was in full force from Adam to Moses, in whose time the Lord God recorded it with the most awesome majesty on Mount Sinai, and engraved it with his own hands on two tablets of stone. And it stands un-repealed to this day, promising life to obedience, and threatening death to transgression. 

Since, then, the law has been properly proclaimed a holy, just, and good law, that does not alter, let us hear what it requires. It is the will of the Lawgiver that he who does the things written in the book of the law shall live by them . But then he must obey all things without exception. He must not fail at any one point. If he would enter into life, he must keep all the commandments. He must be universally holy, just, and good, as the law is. If he is ever to receive the promised reward, he must perform the condition; that is, he must pay the law perfect uninterrupted obedience with every faculty of soul and body in their utmost strength and vigour; for it cannot allow any transgression. But, for the least infraction, it inflicts the threatened punishment. 

This is an essential property of the moral law. At the very first offence, it cuts the infringer off from all claim to the promised reward, and, as to anything that he can do, it cuts him off forever. It is not in his power to make him innocent again. Having once failed in his obedience, the law knows nothing of mercy, cannot accept the greatest repentance, nor be satisfied with the least sorrow for what is past, but immediately passes sentence according to what is written: “Cursed is everyone that continueth not in all things which are written in the book of the law to do them.” If you fail in one single instance of obedience, you do not continue to perform all things, but fall under the curse of the broken law, and are as much liable to punishment, though not in the same degree, as if you had failed in every instance. In which sense, the words of St. James are to be understood: “He that offendeth in one point, is guilty of all.” 

I have now gone through the several parts of the definition before given of the moral law, and it appears to be the holy, just, and good will of God made known and promulgated to his creatures in all those particulars in which he requires their perfect obedience in order to be perfectly happy. Since this is the case, it highly concerns every one of us to inquire whether we are under an obligation to keep this law; which is the second particular I propose to consider; namely:

Whether the moral law is still in force, and still requires rom those who expect to be saved by it perfect, unsinning obedience. And on the first proposal of this question, it must occur to every attentive person that the law, being as holy, just, and good as God is, can no more admit to any variableness or shadow of turning than God himself can. He says, “I change not”: and how, then, can his law, which is the disclosure of his mind and will, be changeable? Man may change; but the law is the same yesterday, today, and forever. It does not alter. If man does not keep it, it will lose none of its honour. 

Justice will be glorified by supporting the holiness of the law, and by inflicting the deserved punishment on its transgressors. But let us consult the law and the testimony. The Psalmist says, Psalm 111:7-8: “All his commandments are sure: they stand fast forever and ever, and are done in truth and uprightness.” ALL his commandments, without exception, are fixed on a sure, immovable foundation: for they stand fast forever and ever in full force, established by the unchangeable will of God, and are ordained in perfect harmony with all the divine attributes; being done in truth, which cannot lie, and uprightness which cannot err. To the same purpose, he says in another psalm, Ps. 119:160, “Thy word is true from the beginning; and everyone of thy righteous judgements endureth forever.” 

These righteous judgements are the decrees of the moral law, and there is not one of them that can be repealed; but they shall all endure in full force forever. Our blessed Saviour has thrown great light on this subject. The whole moral law is summed up in the ten commandments, which he reduced to these two —love for God and love of our neighbour: on these two commandments, says he, hang all the law and the prophets; for love is the fulfilling of the law, and love never fails; consequently the law of love can never fail, but its debt of gratitude will be paid, and happy is he who shall be paying it to all eternity. — Thus the moral law stands established by the authority of our divine teacher. In his sermon on the mount, he reforms the abuses and false comments which the scribes and Pharisees had put on the moral law; and he begins with this remark, Mat. 5. 17: “Think not that I am come to destroy the law and the prophets: I am not come to destroy, but to fulfil” — to fulfil the law by paying it infinitely perfect obedience, and by being obedient to death, even the death of the cross. And by this active and passive obedience, he showed that it was easier for heaven and earth to pass away, than that one tittle of the law should fail. If the law could have abated anything of its demands, there would have been no necessity for Christ’s fulfilling it by his obedience and death. 

But the law is unalterable. It cannot be satisfied with any obedience, but what is absolutely holy, just, and good; and as all men have failed in paying it this obedience, they must, therefore, have been punished in their own persons, unless God, out of the riches of his wisdom and grace, had found out a way by which the honour of his law might be advanced; and yet the sinner might be saved: and that was by sending his Son to fulfil the law. He was equal to this work, because he was God, equal with the Father, and he took our nature, and God and man were united in one Christ, that he might be capable of doing and suffering and meriting to an infinite degree. Accordingly, in the fullness of time, he stood up in the place of sinners, and became liable to do and to suffer whatever law and justice demanded, that, having magnified the law by obeying its precepts, and making it honourable by suffering its penalties, the righteousness of the law might be fulfilled in those who should believe on him to everlasting life. But the law is still in force to condemn everyone who does not savingly believe on him, and will be forever in force to inflict the deserved punishment. 

It is evident, then, that the moral law stands to this day un-repealed. Although, man may be changed from what he was at first, yet the law is not. It is still the holy, just, and good will of God requiring perfect obedience. And when the holiness of the law is violated, the justice of God is bound to see the sanctions of the law executed on the disobedient; and the divine goodness cannot plead a stay of judgement, because it is a good law which is broken, and, therefore, it is a good thing to see that the transgressors of it are paid the wages of sin. 

My brethren, are not these very alarming truths? and ought they not to suggest to every one of you such reflections as these? “What, am I under the law, bound to keep it with a perfect unsinning obedience? Can the law abate nothing of its demands, but must I love God always, and with all my mind, heart, soul, and strength, and my neighbour as myself, if I hope to enter into life by keeping the commandments? Surely then I ought to examine whether I have always loved God and my neighbour as the law requires. If these are the thoughts of your hearts, then you are prepared to follow me in a serious consideration of the third head of our discourse, namely: Whether we all have kept the moral law. Its demands are very great. It will not accept any obedience unless it is continual. You must continue, without the least interruption, to do all things that are written in the book of the law. And have any of you walked with a steadfast course in the way of the commandments without once turning aside? Consult your conscience. Does it not accuse? Consult Scripture. Does it not say, “ALL we like sheep have gone astray, we have turned every one to his own way?”, and have left the way of God’s commandments. 

The law also requires spiritual obedience. It reaches into the inmost thoughts and intents of the heart. You must never have one sinful thought in you, if you expect life from your keeping of the law: for the law is spiritual. It searches the heart and the inward parts, and strikes at the very first motion or rising of sin. One sinful desire cuts you off from legal righteousness as much as ten thousand sins: for it is written, “Thou shalt not covet”; and he who covets offends in one point, and, therefore, is guilty of all. 

Besides, the law is perfect, perfectly holy, just, and good: for it is the will of God, and can no more tolerate the least iniquity in its sight than God himself can. It will abate nothing of absolutely perfect obedience. All the strength and all the mind, every faculty of soul and body, are to be exerted, and with their utmost vigour, in the observance of the law. The heart too is to love it, and the feelings are to be delighted with obeying it. 

This is what the law demands of everyone of you. It will have a continual, a spiritual, and a perfect love of God, without one thought ever arising in opposition to his holy will; and the love of your neighbour must be like the love of yourself. And does any man or woman keep the law in this way? Do any of you? Certainly you cannot suppose that you have never broken the law, because you have just now declared the contrary out of your own mouths. You have confessed, this day, and on your bended knees, before God, 

“We have offended against thy holy laws. We have left undone those things which we ought to have done: and we have done those things which we ought not to have done.” 

And when you spoke these words, did not your conscience assure you that they were true? For have you not offended against the very law of God? and have not you left undone what it required, and done what it forbids? Surely you did not prevaricate with God when, in another part of the service, you confessed that you had broken all the commandments. The rubric says: 

“Then shall the priest, turning to the people, rehearse distinctly all the ten commandments; and the people, still kneeling, shall, after every commandment, ask God mercy for their transgressions thereof for the time past, and grace to keep the same for the time to come”,

— and accordingly, alter every commandment when you prayed God to have mercy on you for breaking it, and to incline your hearts to keep it. And have you not all sinned, and come short of the glory of God, by robbing his law of its due obedience? 

What! would you make me a breaker of all the commandments? says some self-righteous formalist: I never murdered any body, nor committed adultery. No? Had you never one angry thought or word against your neighbour? This is murder. Or did not one impure and unclean thought ever arise in your mind? This is sin, according to the spiritual law of God. You look at your actions in the glass of man’s law, and, because you have not outwardly offended, you think you have kept the law of God. There is your mistake. Look at Mat. 5: 21, etc., and at 1 John 3:15, and you will see that anger and hatred are murder in the eye of God; and read Mat. 5. 27-28, where our Lord tells you that one lustful look is heart-adultery. God regards the heart; and heart-sin is as much sin against his spiritual law as outward transgression: and when the formalist sees his heart naked and open, as God sees it, he will not pretend that he has not broken all the commandments, but will rather desire God to have mercy on him, and to incline his heart to keep his laws. 

If any of you refuse to be determined by these authorities, hear what the Lord God has declared concerning you; and his decree will, I hope, be decisive. He is represented, in the 14th psalm, as looking down from heaven on the children of men, to see if there were any that did understand and seek after God. But they were all gone out of the way; they were altogether become filthy; there was none that did good, no, not one; there was not one of the children of men that did good and sinned not. We have, in the third chapter of the Romans, the apostle’s comment on this psalm. After having proved both Jews and Gentiles, that they are all under sin, and transgressors 
of the law, as it is written, there is none righteous, no, not one, legally righteous, he says, ver. 19: “Now, we know that what things soever the law saith, it saith to them who are under the law; that every mouth maybe stopped, and all the world may become guilty before God.” Thus God himself has declared that you have not done good, that you are under sin, and in his sight guilty. 

And what can you object to these Scriptures? Sirs, are not you greatly alarmed at hearing them? for they come home to every one’s case, and ought to reach every one’s conscience. And what are the present apprehensions of your minds concerning them? Have you broken the holy law of God, and you know you have, and do you not dread the consequence of your transgression? “ What can tempt you to hope that you shall escape the threatened penalty? Has your sorrow for breaking the law, or your repentance, or your amendment, merit enough so far to undo the sin committed, as that law cannot demand, nor justice inflict punishment for it? Or have you some blind notions of absolute mercy in God, as if he would cease to be just, rather than not be merciful to you? Men and brethren, if any or all of these false notions tempt you to be secure under the breach of the law, and under the wrath of the almighty lawgiver, let us bring them to the standard of scripture, and inquire: 

Fourthly, What is the penalty due to the breach of the moral law? 

When God published his law, he enforced it with proper sanctions. He promised a reward to the obedient — “Do this, and thou shalt live.” And he threatened punishment to the disobedient — “In the day that thou transgressest, dying thou shalt surely die.” This is the rule of God’s process — If you keep the law, you shall have the life promised. But if you transgress, you shall be alienated from the life of God, and subject to death, to the first and to the second death, to a death, of nature, and to a death of grace; for both these kinds of death are the punishment of sin: “For as by one man sin entered into the world, and death by sin, so death passed on all men, for that all have sinned.” And besides this death of the body, there is a death of the soul — “The soul that sinneth, it shall die” (Ezek. 18:4): it shall be alienated from the life of God forever and ever, and shall suffer the vengeance of eternal fire; so that the broken law not only cuts you off from the fountain of life, but also pours out its curses, and inflicts real torments on the unholy, the unjust, and the evil, according to the description in Rev. 21:8 — “The fearful and unbelieving, and the abominable, and murderers, and whoremongers, and sorcerers, and idolaters, and all liars, shall have their part in the lake which burneth with fire and brimstone: which is the second death.” 

These are the penalties that every transgressor of the law deserves, and these God has threatened to inflict. His will in this is unchangeable. His truth requires the performance of his threats. His justice is bound to see them inflicted. His holiness and goodness call on justice for the immediate execution of the penalties due to sin. And how can the sinner escape? What can he do to deliver himself? He has nothing in his own power by which to satisfy the demands of law and justice. Suppose him sorrowful for his sin; that sorrow proves him guilty, and leaves him so. Say that he tries to repent; the law knows nothing of repentance; its language is, “Do this, or thou shalt die.” Grant that he amends his life for the future; yet, what becomes of his past sins? Is his doing part of his duty any satisfaction for neglecting part of it? The law makes no provision for any such groundless pleas, but insists on perfect obedience, and, for the least failure, puts the sinner under the curse and under the wrath of God, and there leaves him to suffer the just punishment of his sin. 

But some people, perhaps, may object, if this is the case. What flesh can be saved? None; no, not one can be saved by keeping the law; for all have sinned and transgressed the law of God: therefore, by the deeds of the law there shall no flesh be justified in his sight. 

But still, some may ask, Why then do you preach the law? Because it is a schoolmaster to bring men to Christ. It teaches them the nature of sin, and convinces them of their need of a Saviour. “By the law is the knowledge of sin.” (Rom. 3:20 and 7:7) Men are secure and careless in sin until the law, that works wrath, reach their consciences; then they begin to know sin, and to feel the exceeding sinfulness of it: for it is the ministration of condemnation. (2 Cor. 3:9) The law, spiritually understood and applied, convinces the sinner that he is a condemned creature, shows him in God’s Word the sentence passed on him, and makes him dread the execution of it. And thus it becomes to him “the ministration of death” (2 Cor. 3:7), proving him to be guilty of sin, and deserving of death. The apostle’s case is very common. I thought myself alive, says he, without the law: he had no doubt but he was alive to God, while he was a strict Pharisee, but when the holy spiritual nature of the law was made known to him, he found himself to be dead in trespasses and sins. 

This, then, is the office of the law. It brings transgressors to the knowledge of sin, condemns them for it, and puts them under sentence of death; and when the law has thus convinced them of their guilt and of their danger, they then find their need of a Saviour. But without this work of the law, they would not have been conscious that they stood in any need of him. If they were never sick, they would never send for the doctor. If they were never brought to the knowledge of sin, they would never desire the knowledge of a Saviour. If they never found themselves under guilt and condemnation, they would never sue for his pardon, and would never ask life from him, unless they found that they deserved to die the first and the second death. For these reasons, the law must be taught. It is the schoolmaster appointed by God to bring sinners to Christ; and when the schoolmaster comes in the name and power of the divine Spirit, and convinces them of their distressed state and condition, and makes them conscious of their guilt and of their misery, then he brings them to Christ, earnestly asking and humbly receiving mercy from him, who is the end of the law for righteousness to everyone that believes. 

Men and brethren, let us hear this schoolmaster, who is sent from heaven to teach us a divine lesson. He speaks to you, you who are careless and secure in sin, and denounces the anger of the almighty Lawgiver against you. Oh! with what a terrible voice does he reveal the wrath of God from heaven against all your ungodliness and unrighteousness! There is nothing dreadful in earth or hell, nothing to he feared in time or in eternity, but what is included in this most awful sentence, “Cursed be he that confirmeth not all the words of this law to do them.” (Deut. 27:26) Have you done them? Have you done ALL that the law required? and in the perfect manner required? I dare appeal to your consciences. You may try to stifle their evidence, but they will speak; and do they not at this very time charge you with sin? You know that you have 
not kept all the law; and what then is the consequence? Why, the law pronounces you cursed; and it would make your ears tingle, and your heart melt within you, if you were to consider what it is to be under the curses of the law, and to have the wrath of God abiding on you forever and ever. Have you no sense of these things, and no fearful apprehension about your present condition? Is not conscience alarmed at the greatness of your danger? and do not the terrors of the law stir you up to flee from the wrath to come? If not, if all is quiet, while you hear the law of the most high God, which ought to convince you of your guilt, and to make you apprehensive of your misery, then you are indeed sleeping the sleep of death. Oh, may the God of all mercy take pity on you, and awaken you! lest you should sleep on until the curses of the law are actually inflicted, and wrath come on you to the uttermost. 

Some people may think it happy for them that they are not careless and secure in sin; for they endeavour to keep the law as well as they can; and God is a merciful God; he will forgive them when they do wrong. This is a common, but it is a very dangerous mistake: for it supposes that the law can abate something of its demands, and can accept an imperfect obedience: whereas the law is the holy, just, and good will of God, which does not alter. It requires perfect and universal obedience, and, in case of the least transgression, condemns the sinner and passes sentence. If he pleads that he never offended but in this particular instance, that is pleading guilty. If a man is indicted for murder, and the facts is proved concerning him, and he is found guilty, and the judge passes sentence, what would it avail him if he should make this plea, that he had never been guilty of high-treason? The judge would observe to him that he was not accused of high-treason, but of murder, of which he was found guilty and condemned, and his not being a traitor was no reason why he should not be executed for being a murderer. So your not having broken this or that commandment cannot save you from the just sentence of the law if you have broken any other of them. Suppose you are not an adulterer, yet, if you are a murderer, you deserve to die, and to receive the wages of sin: “For he that said, ‘Do not commit adultery’, said also, ‘Do not kill.’ Now, if you commit no adultery, yet if you kill, you have become a transgressor of the law.” (James 2:11) 

But some will say, “Shall we not be accepted if we try to keep the law as well as we can?” No. The style of the law is, “Do”. It does not say, Try to keep the commandment, but it speaks with authority, “Do it, and do it perfectly, and in every point, and with all the mind, and with all the soul, and with all the heart, and with all the strength.” Here is no room left for good resolutions, or good endeavours, but an actual performance of the whole law is demanded. The least failure or short-coming is a transgression, and therefore is an absolute forfeiture of legal righteousness, and of every blessing promised to the perfect keeping of the law. 

Some people go a little further than good efforts, and think God will accept them for their sincere obedience: whereas the law has nothing to do with sincerity. “When you come to be tried by the law, the only question will be, whether you have broken it, or not? If not, the promised reward is yours. You may claim it as your due: for to him that works is the reward not reckoned of grace, but of death. But if you have broken the law, your sincere obedience cannot be accepted in the place of perfect obedience; because the law has made no provision for your case. It requires a continual performance of all its commands, and in a perfect way; and if you fail, and then plead your sincerity in your favour, that is owning your guilt, and is a confession of your not having continued in all things which are written in the book of the law to do them; and therefore, as your sincere obedience is not perfect, it leaves you still under the curse of the law, and under the wrath of God. 

There are other persons who think that there is some kind of absolute mercy in God, and that, although they have sinned, yet he is ready to forgive. But this is not the character of God as drawn in the law; for the law considers him as the sovereign Lord of heaven and earth, having absolute authority to enact laws for the government of his creatures, over whom he presides with unerring justice, to see his laws carried into execution. Justice is the ruling attribute of the supreme lawgiver. As his laws are just, so are its sanctions. It is equally just in him to punish transgressors, as to reward the obedient; for the judge of all the earth cannot but do right, and distribute impartial justice. Whether he can show mercy to the guilty, is not the question; but whether he has made any provision in his law for showing them mercy: and he certainly has not. God is not described in the law as a God of mercy, but as a sovereign judge, whose wrath, and not whose mercy, is revealed from heaven against all ungodliness and unrighteousness of men. 

But if the lawgiver has made no promise in his law, that he will show mercy to sinners, yet will he not be prevailed on by their sorrow and tears, their repentance and amendment? There is not one word in the law to encourage a sinner to hope for mercy, because he is sorry for his sin. It is full of threatenings against the least offence, and for the least cuts the offender off from all claim to legal righteousness. When he is in this state, what merit is there in sorrow, that it should change the laws of the most high God, or what efficacy in tears, that they should cause him to be reputed innocent, who is in fact guilty? He has forfeited all right and title to the happiness which the law promised to obedience, and when he sees this, he grows sorry for what he has done amiss. So does a murderer, when found guilty, and condemned to suffer; but does the judge pardon him because he is sorry for his crime? By no means. But he gives signs 
of true sorrow. He weeps bitterly. Suppose he does, yet the law demands obedience, and not tears for disobeying. These tears flow from a sense of guilt; and if there were rivers of them they could not wash the stain of guilt out of the conscience; because the law has not ascribed any such virtue to them, as to accept of many tears for having offended, instead of unsinning obedience. And, granting he goes a step farther; he repents and amends. But what becomes of the broken law, and of the deserved penalty? Can simple repentance undo the sin committed? or can amendment for the future avert the penalty already deserved? So, these are things impossible. The law will have obedience or punishment; and justice is engaged to see that the law be obeyed, and the threatened punishment inflicted; and therefore, after you have disobeyed, the law can allow no place for repentance, nor no way to escape punishment, although you seek it carefully with tears. 

But if the law cannot show the offender mercy, does it leave him without hope? Yes. It can show him no mercy, nor does it give him any hope. It convinces him of sin, condemns him for it, and sentences him to the first and to the second death. 

What! must he despair, then! Of being able to attain mercy by any means in his own power, he must despair — despair of working out for himself such righteousness as the law demands — despair of escaping, by any sorrow or repentance. His is the punishment which justice is bound to inflict. And when he finds himself in this guilty and helpless state, then will he be glad to hear of a Saviour. Blessed be God, there is salvation for him who despairs of being saved by the law. To him the gospel offers a free pardon. When he flies to the gospel, seeking to be saved by free grace, then there is mercy for him, and plenteous redemption. When he cries out, Wretched man that I am! who shall deliver me from the curses of the broken law, and from the justice of an offended God? 



















DISCOURSE 3

ON THE CEREMONIAL LAW

“Until the day break, and the shadows flee away, I will get me to the mountain of myrrh, and to the hill of frankincense.” — Song of Solomon 4:6 


The gospel points to him, the victorious Saviour, who has redeemed his people from the curse of the law, being made a curse for them, and has satisfied all the demands of his Father’s justice, having made reconciliation for iniquity, and brought in everlasting righteousness. And, therefore, he can save to the uttermost. If there are any of you whom the broken law accuses, and whom justice is pursuing to inflict the threatened punishment, fly to this almighty Saviour, and you will find in him a safe refuge. He can save you from the condemnation of the law; for there is no condemnation to these that are in Christ Jesus. And he can deliver you from the stroke of justice; for who shall lay anything to the charge of God’s elect, since it is God himself who justifies them? 

This is the great salvation set before you, who despair of being saved by the law. It is a free, full, and eternal salvation, from him who has it to give, and has graciously convinced you of your need of it, and has made you willing to receive it as a free gift. Ask it, then, of him, deeply sensible of your unworthiness, and of your helplessness, and he will incline his ear to your petitions: for he never cast out the prayer of the poor destitute. Ask, and you will have the precious gift of faith, and great joy and peace in believing that you are redeemed from the curse of the law, and that you are enriched with the blessings of the gospel You will be made the children of God, and will receive the adoption of sons through faith in Christ Jesus, and if sons, then you will be heirs, heirs of God, and joint heirs with Christ, of an inheritance incorruptible and undefiled, and that does not fade away, reserved in heaven for you; which may the Father reserve for you all, for the sake of his beloved Son, through the effective grace of the Holy Spirit, that to the three Persons in one Jehovah you may be happy in ascribing equal honour, and glory, and blessing, and praise, for ever and ever! Amen. 

After man had broken the moral law, and had fallen into a helpless state of guilt and misery, it pleased God to reveal the covenant of grace. As soon as the way to salvation was stopped by the law, he opened a new and living way by the gospel. The Messiah was promised, and the rites and ceremonies were instituted, which were to represent what he was to be, and to do, for the salvation of men. “Which things were a shadow, but the body, or substance, was Christ.” They were expressive figures and shadows of his actions and sufferings, and, in them, the religion of the gospel was spelled out to the senses of the believer. This law of ceremonies was revealed on the Fall, and afterwards republished in writing by Moses. It had God as its author, and was established by his divine authority, and thus it deserves our particular consideration. 
In my last discourse I endeavoured to explain the scope and design of the moral law, and to prove that, by its works, no flesh can be justified in the sight of God. The next body of law is the ceremonial, which preached salvation from the pains and penalties incurred by the breach of the moral law. It held forth this doctrine under a great variety of types and figures, and taught it in many plain passages. The words which I have read contain the Messiah’s own sentiments of the subject. The commentators allow him to be the speaker, and he is addressing himself to the believer, with whom he holds sweet and spiritual discourse in this divine treatise. He particularly informs them where he vouchsafed his presence, and would be found of them that sought him, so long as the ceremonial law was in force. Until the day break, says he, until the day of my first coming in the flesh shall dawn, and the shadows flee away (the types and shadows of the law shall vanish), I will get me to the mountain of myrrh, and to the hill of frankincense, to the mountain of the Lord’s house, even to the holy hill of Sion; and 
there I will he spiritually present in the temple service; I will there give my blessing to the ordinances, and will make them the means of grace: whatever your wants may be, apply to me in these instituted means, and you will find an abundant supply: for, until the day break, and the shadows flee away, etc.

The consideration of this passage will, I hope, by the assistance of God, help us to comprehend the scope and design of the ceremonial law. And may the Holy Spirit, who inspired these words, accompany our present meditation on them, that we may, 

Firstly, Clearly understand their true sense and meaning; and 
Secondly, May be established in the doctrine which they contain. 

There are many parts of the Song hard to be understood, especially by the unlearned and unstable, who wrest it, as they do also the other scriptures, to their own destruction. But the passage which we have now before us is very easy. There is no difficulty in it to persons who have a little acquaintance with the scripture manner of writing, which constantly uses and accommodates natural things to explain spiritual, suiting its instructions to man’s present embodied state, in which he cannot see the things of grace but through the glass of nature. The language of the Old Testament is entirely of this kind. Every Hebrew word has a literal sense, and stands for some sensible object, and thereby gives us a comparative idea of some spiritual object. As this is the nature of the language, so is it also of the subject-matter of the book of Canticles. It is drawn up in the manner of a dialogue, in which outward and material things are used to represent inward and spiritual things. This way of writing is very abstruse to those who have not the senses of their souls exercised to discern the things of God, but to those who have, it is an easy book. He who runs may read it, if he has but a little acquaintance with the scripture language, and some of that love in his heart, of which this book treats: for it is a song of loves, setting forth the mutual affection between Christ and the believer, who is united to him by saving faith. And in the words of my text, Christ informs the believer where he might at all times find his presence. He would be spiritually present in the sentences and ceremonies of the temple. By these he would convey grace and strength to his faithful people, until his coming in the flesh. 

Until the day break. The scripture mentions two days, by way of eminence, and distinguishes them by two of the greatest events which the Redeemer’s love and power are to produce — the day of Christ’s first coming, and the day of his second coming. The day of his first coming in the flesh is here spoken of — the day which Abraham earnestly desired to see, and which is often mentioned in the prophets under the expressions “ of the day of the Lord, or the day of our God;” and sometimes it is very emphatically styled “ that day;” that day’s wonders raising it above all days from the beginning to the end of time. And, in the New Testament, our Lord calls it my day, the day of my incarnation, when I, Jehovah, should take a body of flesh, and God and man should be one Christ. This day many prophets and kings desired to see; for God manifest in the flesh was the foundation of their faith and hopes. They longed to see this day break, and to behold the sun of righteousness, with his saving and healing influences, arising on the earth; and, when he did arise, we find those who were then looking for redemption singing his praises with grateful hearts: “Blessed be the Lord God of Israel, through whose tender mercy the day-spring from on high hath visited us: “ they blessed God, because the substance was now to take place of the shadow, and all the legal ceremonies were to be succeeded by gospel realities. When the glorious day of Christ’s appearance in the flesh was come, and the light of life was risen on the earth, then the shadows were to flee away. The legal ceremonies are called shadows in scripture, because they were the outward and visible signs of inward and spiritual objects. St. Paul says, the ceremonial law “had the shadow of good things to come”, Heb. 10:1; of the good things which are now come to us by the advent of Christ; and it had the patterns and examples of heavenly things; every one of which had God for its author, and was instituted by him to be an apt figure, and to raise a just idea of some spiritual object; as Moses was admonished by God, when he was about to make the tabernacle. “ For see”, let it be, “that thou make all things according to the pattern showed to thee in the mount.” 

Every rite and ceremony was a pattern of some heavenly object, the real existence of which the pattern proved, as a shadow proves the reality of the substance from which it is east, and the resemblance and likeness of which is set before themselves as the shadow of a body is a representation of it. The scripture had expressly determined what all these shadows were to represent: for the apostle, speaking of them in Col. 2:17, declares, “that they were the shadow of things to come, but the body is of Christ.” Christ is the reality of all the shadows of the law; he is the body, and the substance, of whom they are the pictures. If you take away their reference to him, they cease to be examples and shadows of heavenly things; but if you suppose them to represent him and his actions, and sufferings, etc., then they answered many noble purposes, until he came in the flesh to fulfil them; for then these shadows were to flee away; one great end of their institution being answered. The observance of them was to be no longer in force; but they were to be entirely repealed and abrogated. However, until this blessed day should break, and these legal shadows should thus flee away, the text says, they were to serve a double purpose: they were, first, to be the outward and visible signs of the inward and spiritual grace given unto us, and ordained by Christ himself, to be, secondly, a means whereby we receive the same, and a pledge to assure us thereof. This is plainly implied in the last words of the text, in which Christ declares that, until the ceremonies were fulfilled by his coming in the flesh, he would be spiritually present in them. 

“I will get me to the mountain of myrrh, and to the hill of frankincense.” 

Where was this mountain of myrrh? Was it not the place in which the Lord was present, until the shadows were fled away? And where was he present, but in the services of the ceremonial law, which could not be performed any where, when the text was spoken, but in the temple? There the Lord had put his name, and had sanctified the house by the presence of his glory. “I have chosen”, says the Lord, 2 Chron. 7:16, “and sanctified this house, that my name might be there forever, and mine eyes and mine heart shall be there perpetually: “ there will I receive the sacrifices which I have forbidden to be offered anywhere else; there will I accept of the prayers of the faithful offerer: and there will I dwell between the cherubim, with visible tokens of my divine presence and glory. As he chose the people of Israel, out of all the nations of the earth, to be his people, so he chose his sanctuary in Judah, and the holy hill of Sion to be his dwelling-place, manifesting his presence there in such a manner as he did nowhere else in the world; and therefore we may infer that, when Christ says, I will get me to the mountain of myrrh, until the shadows flee away, he certainly means the mountain of the Lord’s house. And the Hebrew word justifies this inference; for the word rendered myrrh is the very same root with Moriah, the mount on which the temple stood. I will get me, says Christ, to the mountain of Moriah, and there will I dwell, because I have a delight therein. So that we have here a plain testimony of Christ’s presence in the ceremonial actions performed on mount Moriah. In these he was to be found of them that sought him, until the day of his manifestation in the flesh. And the meaning of the word seems to me further to confirm this interpretation: for it signifies bitterness, what is bitter to the taste, and bitter to the spirit, grievous and hard to be borne; and what was there to be seen or done on mount Moriah to render this consisted in making gifts and sacrifices for sin, in which you may behold a striking picture of the bitter sufferings of the Lamb of God. In the sacrifices were represented, every day, things more bitter than death, the shedding of his blood, and the taking away of his life. He made his soul an offering for sin, and to satisfy the infinite demands of law and justice. His agony and bloody sweat, his cross and passion, show what bitter things the Father had written against him. These were represented in the roasting of the paschal lamb with fire, and in the eating it with bitter herbs. And when Christ our Passover was sacrificed for us, and really underwent the fire of the Father’s wrath, there never was any sorrow like unto that sorrow, which forced him to cry out, in the bitterness of his soul, “My God! my God! why hast thou forsaken me?” 

If all these circumstances are laid together, they will evidently determine the place of Christ’s presence, while the ceremonial law was in force. He was spiritually present in the temple service, to render the sacrifices, and the other typical rites, the means of grace, and effective to the ends for which they were instituted: for after the moral law was broken, there was no way to salvation, but faith in the promised Saviour; and the necessity of faith in him was taught by the services of the ceremonial law, as it is written, “through faith they kept the Passover”: they acted faith in Christ in the Passover; they slew and roasted the paschal lamb with fire, and ate it with bitter herbs, knowing it to be a type of the future sacrifice of the Lamb of God, of the benefits of whose death they were then, through faith, partakers. They found his spiritual presence strengthening and refreshing their souls at the Passover, as we do now at the Lord’s supper; and they knew that, through his merits and mediation, their persons and their services were accepted to God the Father, which is, I think, the sense of the last words of the text, 

“I will get me to the hill of frankincense.” 

This is the same place as I mentioned before, only described by another name, to  express a different property. Incense was, by divine command, played a chief part in  the temple service. As the sacrifices offered in the temple were to represent the death of Christ, so the incense offered there was to represent the sweet savour of his meritorious death, which alone could reconcile God to sinners, and render them and their services well-pleasing in his sight; and, therefore, that rich perfume, mentioned in Ex. 30, which was a type of the sweet incense of Christ’s merits, was forbidden, on pain of death, to be used on any other occasion than in the service of God, and many other place than in the tabernacle, at that time, and afterwards, in the temple. The command is, ver. 36, “Thou shalt put of it before the testimony, in the tabernacle of the congregation, where I will meet with thee: it shall be unto you most holy”, and ver. 58, “Whosoever shall make like unto that, to smell thereto, shall even be cut off from his people.” This was to show that God the Father is seen to be propitious [favourable] to sinners only through the merits of his Son’s sacrifice, and that he who seeks to be accepted by any other way or means shall die in his sins. The incense, then, was a type of Christ’s meritorious death, and the hill of frankincense was the holy hill of Sion, on which incense used to be offered as a pure offering. The offering was that great sacrifice of the Lamb of God, shadowed out by all the sacrifices slain from the foundation of the world; and the incense was to represent the efficacy of his sacrifice. It is said of the typical offerings that the Lord smelled a sweet savour; how much more was he pleased with the offering and sacrifice of Christ, which was indeed a sweet-smelling savour, acceptable and well-pleasing to God? 

But how was Christ present in the offering up of the incense? It was his institution, and he was spiritually present to render it effective for the ends for which he instituted it. He appointed it to be one of the means of grace; for he taught believers by this ceremony that he could make them and their services acceptable to an offended Deity; and, by his Spirit, he gave them the comfortable knowledge of their acceptance. When, therefore, he mentions his presence on the hill of frankincense, it is as if he had said, 

“When the high priest enters once every year, at the great feast of atonement, into the holy of holies, and there fumes out the incense before the cherubim of glory, and sprinkles the blood before the mercy-seat, I will then enable believers to act on faith in my future fulfilling and realising this service: for, after my sacrifice on earth, I will enter into the holy of holies, and will there plead my merits before the mercy-seat in heaven, and, by my all-prevailing intercession, will render the persons and the services of believers well-pleasing to God the Father.” 

Thus Christ was present there on the hill of frankincense; and there the faithful expected to meet with him, for, when they were offering their prayers outside, hoping that the angel of the covenant, who had much involvement with him offering it up with the prayers of all the saints on the golden altar which was situated before the throne, would make the smoke of the incident ascend with their prayers before God. In this hope, we find the whole multitude of the people (Luke 1:10) praying outside at the time that Zacharias was burning the incense in the temple of the Lord. 

From the sense and meaning of the words, as thus in part opened and explained, the following doctrine may be established. On the breach of the moral law, the ceremonial law was instituted to prefigure the promised Messiah, with his actions and sufferings, and to preach forgiveness of sins through him. Until the day of his coming in the flesh, the ceremonies served as shadows to raise ideas about him, and as means of grace to support the faith and hopes of his people: they were outward and visible signs of an inward and spiritual grace, in the very same way as the sacraments are at present, signing and sealing to believers the benefits purchased by the obedience and sufferings of the Lamb of God. This is the doctrine which I mean, under my second general head. 

The whole volume of Scripture considers the ceremonial law in this same point of view. It was the scope and design of the Old Testament to reveal to sinners the covenant of grace, and to teach them how they might attain pardon for their breach of the moral law. On the first breach of it, the Messiah was promised, and the rites and services of the ceremonial law were instituted, to keep up faith and hopes in him, until his coming in the flesh; for they showed what he was to be, and to do, and to suffer. The New Testament relates the accomplishment of the Old, proving Jesus of Nazareth to be the promised Messiah, and declaring how he did and suffered every thing prefigured by the types, and foretold by the prophets. Both Testaments, therefore, treat of one and the same subject, namely, of the way and method by which the transgressors of the moral law may be delivered from the guilt and punishment which they have incurred. 

This is the opinion of our church, in her sixth article: 

“The Old Testament is not contrary to the New; for both in the Old and New Testament, everlasting life is offered to mankind by Jesus Christ.” 

The everlasting life forfeited by the breach of the moral law is offered to mankind in the Old Testament as well as in the New, and offered by the same Saviour, Jesus Christ, and offered by the same gospel of the grace of God: for to us, says the apostle, Heb. 4:2, “was the gospel preached, as well as unto them.” He is speaking of the Israelites, who, after their deliverance from Egypt, perished in the wilderness through unbelief; and he says that what is preached to us was preached to them. They had the same gospel as Paul preached; and what it was he thus informs the Corinthians: “I declare unto you the gospel which I preached unto you, how that Christ died for our sins, according to the scriptures, and that he was buried, and that he rose again the third day, according to the Scriptures.” 

This is our gospel, and it was theirs under the Old Testament dispensation. Believers then had the same faith that we have, and in the same Saviour. The gospel preached to them — the coming of Christ, his sufferings and death for their sins, and his resurrection. They believed he would come, and we believe he has come. In this single circumstance, their gospel differs from ours. Our Reformers, in the second part of the homily on faith, speaking of the fathers, martyrs, and other holy men, mentioned in Heb. 11, have these remarkable words: 

“They did not only know God to be the Lord, maker, and governor of all men in the world; but also they had a special confidence and trust, that he was, and would be, their God, their comforter, aider, helper, maintainer, and defender.”
 
This is the Christian faith, which these holy men had, and which we also ought to have, and, although they were not called Christian men, yet it was a Christian faith that they had; for they looked for all the benefits of God the Father through the merits of his Son Jesus Christ, just as we do now. This difference is between them and us: that they looked for a time when Christ would come, and we are in the time when he has come; therefore, says St. Augustine, “the time is altered and changed, but not the faith.” Faith is always the same. Ever since the moral law was first broken, there has been but one gospel, which preached salvation through one Lord, and one Father.

If you ask, “How was it preached to the holy men of old?” It was revealed to them by many plain prophecies (“for the testimony of Jesus is the Spirit of prophecy”) and by many significant types and expressive ceremonies; under which Christ was as clearly preached as he is under the sacraments of the New Testament: for all these were memorials, instituted on purpose to keep him in the memory; and they were patterns serving as copies to convey ideas of their originals, according to what is written, Ex. 25:40. And look, says God to Moses, that you make them so, namely, the tabernacle and all its vessels, after their pattern, which was shown you in the mount. They were the pattern of heavenly things, as St. Paul, reasoning on this passage, has assured us, Heb. 8:5: “Who serve unto the example and shadow of heavenly things, as Moses was admonished of God, when he was about to make the tabernacle: for see, saith he, that thou make all things according to the pattern showed to thee in the mount.” 

Here is a plain description of the scope and design of the ceremonial law. An infallible interpreter assures us that it served as an example and shadow of heavenly things. Its ceremonies were examples to set these heavenly things before men’s eyes, and to raise ideas about them; and they were shadows to delineate them, and give an outward sketch of them; and they were patterns like a good plan of design, representing them clearly and distinctly. This was the nature of the types: they were instituted to prefigure the heavenly things which were to be in Christ, and which were to be derived from him for believers. 

In this sense, Christ was present on Moriah. He was the types and services; these were his representatives. They stood for him, and acted in his name, and, by his authority, were deputed to declare his gracious intentions towards the transgressors of the moral law: for they all preached Christ, and salvation through his infinitely meritorious sacrifice. The whole temple-service represented him in this light, for the temple itself was the type and figure of his body. Our Lord himself calls it so. “Destroy this temple, and in three days I will build it up.” John 2:19. But he was speaking, says St. John, of the temple of his body, of the true tabernacle which the Lord pitched, and not man. And here he spoke agreeably to the well-known usage of Scripture, which calls the type and the thing typified by the same name. The temple was the type of his body, and every part of its furniture was a type and figure of what was to be in the humanity of the incarnate God. All its vessels were apt figures and beautiful pictures of those divine graces which were in him, and which believers were to receive out of his fullness. The holy place represented what he was to do on earth: the holy of holies represented what he was to do in heaven for his people. At the entrance of the holy place, stood the laver filled with water, with which the priests were to wash when they went in and came out of the temple. This was to set out the infinitely purifying virtue which was in Christ, and with which he was to cleanse sinners from the pollution of sin, as it says in the prophet: “Then will I sprinkle clean water on you, and ye shall be clean: from all your filthiness and from all your idols will I cleanse you.” Ezek. 36:25. Next to the laver stood the altar of burnt-offering, on which the blood of the sacrifice was offered; here was represented the all-meritorious blood of the Lamb of God, which alone takes away the guilt of sin. On one side of the holy place stood the candlestick, with its lamps always burning to represent that divine light which came into the world, that he who follows it should not walk in darkness, but should have the light of life. On the other side stood the table of shew-bread, the figure of that bread of God, which came down from heaven, and of which, if any one eat, he shall live forever. At the upper end of the holy place, next to the veil, stood the altar of incense, to represent the sweet-smelling savour of Christ’s sacrifice, through faith in which the transgressors of the moral law are reconciled to God the Father, and rendered acceptable and well-pleasing in his sight. 

The most holy place, or the holy of holies, was the figure of heaven; and what was done in it, once a year, by the high priest, was to represent what our great high priest does in heaven for us and for our salvation. This doctrine is very clearly taught in several parts of the epistle to the Hebrews. Thus we read that, “into the second tabernacle went the high priest alone once every year, not without blood, which he offered for himself, and for the errors of the people; the Holy Ghost thus signifying, that the way into the holiest of all was not yet made manifest, while as the first tabernacle was not yet standing: which was a figure for the time then present.” Heb. chapters 7-8. And what the Holy Spirit  meant by this service could not but be known while the tabernacle and temple stood, because it was a figure for the time then present. The 9th chapter, and great part of the 10th, deal entirely with this subject. The high priest was the type of Christ, our great intercessor. His going in once a year into the holy of holies was the figure of Christ’s appearing once at the end of the world, and opening a new and living way for us into the holiest. His carrying the blood to sprinkle on the mercy-seat, and incense to fume before the cherubim of glory, was to represent Christ’s pleading the merits of his blood at the throne of grace, which was an odour of a sweet smell, a sacrifice well-pleasing and acceptable to the Holy Trinity. The high priest’s coming out of the holy of holies to bless the people was the figure of Christ’s coming from the holiest, to bless his people with an everlasting blessing — “Come ye blessed of my Father, inherit the kingdom prepared for you from the foundation of the world.” 

It appears, then, from all these authorities, that the ceremonial law preached Christ, and salvation through him, from the guilt and punishment incurred by the breach of the moral law. All its services prefigured him, and were lively and expressive pictures of what he was to be, and to do, and to suffer, in order to make an atonement for sin. His sacrifice for this purpose was represented by all the typical sacrifices: for without the shedding of blood there was no remission; and it was not possible that the blood of bulls and of goats should take away sins. Therefore, believers hoped for remission through his most precious blood, and sacrificed in faith, relying on the future offering of the Lamb of God: so that it was plainly the scope and design of the ceremonial law to preach remission of sins through the shedding of blood. When anyone had offended, and his conscience accused him of sin, he was required to bring his sacrifice to the priest who would lay his hands on its head, and confess his sins over it: after this, its life was taken away, and its blood shed instead of the sinner’s life. And this was to be done, even when a sinner had offended through ignorance. 

But in what did the merit of the sacrifice consist? Did its blood take away sin? No. It was not possible that the blood of bulls and of goats should do that. The sacrifice was only a memorial, instituted to bring the Messiah to mind, as if he had said, “Do this in remembrance of me”, remembering in every sacrifice the future sacrifice of the Lamb of God; and believers did remember him in this way. When they ate of the paschal lamb, by faith, they discerned the Lord’s body, and enjoyed communion with Christ, our Passover, as we do now at the Lord’s supper. They found him present in the ordinances, according to his most true promise in the text. Until the day dawn, says he, the great day of the ceremonial law is realised and fulfilled in my life, obedience, sufferings, death, resurrection, and ascension; until these things are so, I will be spiritually present on mount Moriah, in the temple worship, and on the hill of frankincense, to render the people and the services of my people well-pleasing and acceptable to God the Father. 

Since, then, it was the scope and design of the ceremonial law to prefigure Christ under its expressive types and shadows, do you, my brethren, look at it in this light? Are you convinced that the Old Testament contains the gospel, and provides the evidence for its doctrines? And have you read it carefully in order to collect this evidence, and to establish yourselves in your most holy faith? Or, instead of making use of the Old Testament, have you greatly neglected it, supposing it to contain a religion very different from Christianity? This is the opinion of too many among us. But it is very unscriptural. The New Testament is so far from being contrary to the Old Testament, that it is in perfect harmony with the Old. They both preach one gospel, one Saviour, and one faith; for, both in the Old and New Testament, everlasting life is offered to mankind by Jesus Christ. And this life by him was preached by the ceremonies of the Old Testament, as well as by the sacraments of the New, with only this difference — the New is the fulfilling of the Old; the Old Testament promised that the Messiah would come and dwell among men, and the New proves that he did come, and that God was manifest in the flesh. Consider what I have said at present in proof of this point. Weigh it carefully; and then I hope you will read the Old Testament with great pleasure and profit, finding it testifying throughout to Christ, and of salvation through him. 

“But what must we do”, some may say, “about the Jewish types and ceremonies? Are they not all now repealed and abrogated?” Yes. Christ has fulfilled them, even to the least jot and tittle; but they still stand on record to teach us what he would fulfil. They still continue to bear evidence for Christ, although the observance of them has ceased; therefore, we are still concerned to search what witness they bear of him. “Search the scriptures”, says Christ; “for these are they which testify of me.” There were no Scriptures, when he spake this, except the Old Testament; and they testified of Christ. They bore witness to him in its types; for they were shadows of good things to come, of which Christ is the body; and by its prophecies, for the testimony of Jesus is the spirit of prophecy. This testimony it still bears, witnessing to us what Christ would be like be, and what he would do, and suffer, for the New Testament witnesses to us that Jesus of Nazareth was the promised Messiah; for he was, and did, and suffered what the Old Testament had foretold. Thus they mutually support each other. The Old Testament looks forward to the accomplishment of its ceremonies and prophecies, referring its readers to some Person who would fulfil the law and the prophets, and the New Testament proves that Jesus of Nazareth is that Person; and thus all the Scriptures, Old or New Testaments testify of him. 

If you ask in what particular respect the ceremonial law testifies of him, it considers him chiefly from this point of view. The moral law being broken, and the transgressors of it being under guilt and liable to punishment, Christ was proposed to them by the types, as a sacrifice and atonement for their sins. All the sacrifices pointed to his sacrifice; and the atonement made by them had no merit but what was derived by faith from his all-perfect atonement: for he was the lamb fore-ordained to be slain by the covenant of the ever-blessed Trinity, which was made before the foundation of the world; and he was the lamb typically slain from the foundation of the world in all the sacrifices after the Fall, and slain actually in the fullness of time, when he appeared to put away sin by the sacrifice of himself. In this respect, all the sacrifices pointed to the Lamb of God, referring the transgressors of the moral law to his most precious blood, without the shedding of which there could be no remission of sin: because it was not possible that the blood of beasts could take away sin. 

On this state of the doctrine there arises an important question, in which, my brethren, you are all really concerned, namely, Whether you look to Christ in the same light that the ceremonial law places him. All the ceremonies pointed to him; and when anyone had offended against the moral law, the ceremonial law required him to bring his sacrifice to make an atonement for his sin: for without the shedding of blood there was no remission; and thus he was taught to hope for remission only through the shedding of the blood of the Lamb of God. Now, my brethren, Do you act as the ceremonial law enjoins? Are you convinced of your offences against the moral law, and conscious of your guilt, and apprehensive of your danger? Have you put your trust in the sacrifice of the immaculate Lamb of God? Have you placed all your hope of pardon in the merits of his most precious blood? If not, what besides can you rely on? You have sinned, and the wages of sin is death. The almighty lawgiver has declared that you should die — “The soul that sinneth, it shall die.” Under this sentence, you lie, as to anything you can do, either to respite it or revoke it, until it is executed on you. Your life is forfeited, and you must die the death. And while justice spares you, what do you resolve to act? You have heard there is a Saviour, and redemption in his blood. He laid down his life, and died to purchase life for all transgressors who will come to him for it: either, therefore, you must receive life from him, or die. Consider then, seriously, which of these two is your choice. Which would you take? life or death. If you refuse to come to Christ for life, you must die. Your blood must be shed, and your soul must perish; for the Lord God, who cannot lie, has said that without the shedding of blood there is no remission. Unless, therefore, you are saved by the blood of Christ, there is no remission for you. You must die in your sins. 
But if you seek to be saved by the blood of Christ, and desire the life purchased by his death, you have all possible encouragement to hope for his favour. He has begun, and he must carry on the work. Wait on him, then, for his grace in the ways of his appointment, and you will find him still present in them. Seek his face in prayer. Hope to find his good Spirit in the hearing and reading of his Word, and continue thus in his vein, and he will help you to experience the truth of the doctrine preached by the ceremonial law. All its sacrifices taught remission of sin through blood; and all pointed to the bleeding Lamb of God, and to his atonement; and, by faith, believers of old received the benefit of his atonement, as we do at present; for by faith they kept the Passover and the sprinkling of blood, lest he who destroyed the first-born in Egypt should touch them. Wait on God, and he will enable you also to act in faith in Christ your Passover; and when his blood has been sprinkled on your heart, the destroying angel cannot then touch you. This blood will keep you from death, and from him that has the power of death. Through faith in it, you will live in the comfortable knowledge of what this Scripture means: “He that believeth in me”, says Christ, “though he were dead, yet shall he live; and whosoever liveth and believeth in me, shall never die.” John 11:25-26. 

Happy are they who thus believe and live in him. They have redemption in his blood, even the forgiveness of sins; and they are passed from death unto life. They know the 
infinite value of his atonement, not only for the forgiveness of their past offences against the moral law, but also for their present failings. They want the benefit of his most precious blood every day: for all that these do needs to be cleansed in the fountain which was opened for sin and for uncleanness. They are forced to bring their very duties to be cleansed here, because these do not come up to the perfect demands of the moral law. There are shortcomings in their most holy things, for which they need an atonement. Oh, how precious, then, must the blood of Christ be to such people! With what love will their hearts burn towards him! With what gratitude will they serve him! How dear will the ordinances be to them, since there they find their Lord spiritually present, comforting, strengthening and establishing their hearts! These people want no arguments to persuade them to a constant attendance on the ordinances: for they know that they shall, in them, find him whom their soul longs for, and shall in them enjoy a sweet communion with him, until the day of glory break, and the earthly shadows flee away. Then they shall see him face to face, and shall be forever happy with their Lord. Oh, that this happiness may be yours and mine! Grant it, Holy Father, for your dear Son’s sake; to whom, with the eternal Spirit, three Persons in one Jehovah, be equal honour and glory, praise and worship, forever and ever. Amen. 






DISCOURSE 4

THE LAW OF FAITH

“Where is boasting then? It is excluded. By what law? Of works? Nay, but by the law of faith.” — Rom. 3:27 


Having already considered the nature of the moral and of the ceremonial law, I must now deal with the law of faith, mentioned in my text. The moral law is the holy, just, and good will of God, to which he required, and does require, perfect obedience: for his will is like himself, always one and the same, without, variableness or shadow of turning: but there is no salvation now to be expected from this law, because all have sinned against it, and are liable to the threatened penalties. On the first breach of it, God was graciously pleased to reveal the ceremonial law, the design and scope of which was to point out the promised Messiah, and to be the means of grace to the people of God: for by its services, which were shadows and types of Christ, and of the good things to come through him, the eye of faith was kept looking earnestly to him,  waiting for the happy time when the day should break, and the shadows flee away, and he should come in the flesh to deliver his people from the curses of the moral law. At the end of 4000 years, he came, and having fulfilled the ceremonial law, and accomplished everything signified by its typical services, it was then repealed, and the law of faith alone was established, by which believers have been saved from the beginning, and are to be saved till the end of the world. 

If we take a short view of the apostle’s reasoning in this chapter, we shall easily discover what this “law of faith” is. He is dealing with the corruption of mankind, of the Jews as well as of the Gentiles, and he proves that they are all under sin: for they have all broken the moral law, and are guilty in the sight of God, and have thereby become absolutely incapable of ever attaining inherent legal righteousness. After the moral law has once been broken, it can never afterwards justify the sinner, because it requires perfect uninterrupted obedience, and allows of no failure, no, not even in thought. Its style and language is — “Do this, and thou shalt live.” — “If thou transgress, dying thou shalt surely die.” And when anyone transgresses, it knows nothing of mercy, nor makes any provision for pardon, but calls aloud for justice to inflict the deserved punishment. And since all men have transgressed, therefore, the apostle concludes that by the deeds of the law there shall no flesh be justified in the sight of God. Thus every mouth is stopped, and all the world has become guilty before God. But now the righteousness of God, without the law, is shown in the covenant of grace, in which the honour and dignity of the moral law is secured, and a wonderful new way is revealed, in which the sinner may be pardoned, and infinite justice glorified in showing him mercy. The Lord Christ, being God equal with the Father, freely covenanted to take man’s nature, and in it to act and suffer as his representative, and pay the law perfect and infinitely meritorious obedience, and to endure satisfactory and infinitely meritorious sufferings, yes, and bear the wrath, and die the death, which all men deserve. Thus he worked out an all-perfect righteousness, even the righteousness of God, which is by faith of Jesus Christ to all, and on all those that believe. And this method of justifying sinners by his being made sin for us, who knew no sin, that we might be made the righteousness of God in him, is thus opened and explained by the apostle in the words that go before our text. 

“All have sinned:, says he, “and come short of the glory of God, being justified freely by his grace”; and if by grace, then it is not by works, but is a free gift through the redemption that is in Christ Jesus, whom God has set out to be a propitiation through faith in his blood. His blood made the propitiation, and faith applies and receives it, and thereby declares the righteousness of God for the remission of sins that are past. And, in this way of justifying sinners through the righteousness of the Lord Christ, God the Father proves himself to be just, and the justifier of him who is of the faith of Jesus. He vindicates his justice, and the honour of his law; and, these being secured, he can then justify those that are ungodly, if they believe in Jesus: for then his faith will be imputed to him for righteousness. 

When the worldly man hears of this doctrine, he is liable to take offence at it. He has such a high opinion of himself, and of his own boasted abilities, that he cannot conceive how God could justify sinners by his free grace apart from any of their works and merit, and is ready to ask, “What! must I do nothing towards my justification?” No, you can do nothing; because, while your sins remain unpardoned, you are under sentence of death. You are dead according to the law, and you can no more do anything that is good and valid in the court of heaven, like a condemned criminal can do nothing that is good and valid in one of our courts of justice. “What! am I not to do anything”, says he, “to merit some part of my justification?” No, nothing at all. The Scripture gives all the glory to God, that it may cut off all boasting from man. So if God justifies sinners freely by faith, without any works, on what grounds can man, then, boast? says the apostle. Man would have room to boast if he was justified wholly by his own works, or partly by faith, he might choose partly by his works. 

Now, if Abraham was justified by works, he had something in which to glory; but since he is justified entirely by free grace through faith, because of the righteousness of another, all boasting is excluded. But under which “law”? By the law of works? No, by the works of the law shall no flesh be justified, and, therefore, no flesh can boast: for how absurd would it be to boast of the works of that law which brings sinners to a verdict of “guilty”, and condemns them! But all boasting is excluded by the “law of faith”; for faith receives justification freely from Jesus Christ, without any merit or works of man taken into account, and therefore is obliged to give all the glory to God. Faith effectively excludes boasting; and the law of faith, the obligation that a sinner is under to go out from himself for righteousness, and to believe in the righteousness of another, in order to be justified, still further excludes boasting; for the Lord God has made a decree, that heaven and earth shall pass away rather than it shall not be carried into execution, that a sinner shall be justified in no other way but by faith. This is the law of the most high God, which he has revealed from heaven, that you believe in him, whom he has sent, for righteousness. Under this law, we now live, and by it alone can we be saved. May he, who teaches man wisdom, teach you the nature of it! May he provide by his grace and blessing what I observe in our text: 

Firstly, something concerning the “law of faith”, and, 

Secondly, something in defence of the apostle’s doctrine, and,

Thirdly, something by way of application. 

As for the first head, the apostle thus explains the “law of faith: The moral law is still in force; but there is no salvation by it because it requires perfect uninterrupted obedience, and will not allow of the least failure, no, not to be thought of. If you offend even once, you lose all claim to legal righteousness forever; so that by the works of the moral law no flesh can be justified, since all have sinned and come short of the glory of God. And as the moral law cannot save the sinner, neither can the ceremonial law, for it is now repealed. Christ, the substance of the new law of faith, has come, and fulfilled all the legal types. These shadows of good things have now fled away; and to observe them at present would be to deny that Christ has been manifested in the flesh, and has fulfilled them. And, therefore, since the moral law brings us all to a verdict of “guilty”, and condemns us for transgressing it, the observance of the ceremonial law is now repealed. There remains only the “law of faith”, by which a guilty sinner can be saved. This way of salvation by faith is established by another  law. The Lord God has made a decree, and has enacted, by his sovereign authority, that he who, with his heart, believes unto righteousness, shall be saved. This is the great charter of heaven, by which all the divine graces and blessings of time and of eternity are conveyed to transgressors. 

The “law of faith” says to them, “You have broken the moral law, and are under sentence of condemnation; but, behold the Lamb of God! Believe in him, and you shall be justified. And thus the law of faith takes a poor sinner away from working and striving to merit his justification, and requires him only to believe in what Christ has already done and suffered for him, and in his place. It commands him to rely entirely on the righteousness of the Lord Christ for his pardon, and acceptance with God the Father. This is the only way to be justified which is now established by law. All other ways are illegal, and are expressly forbidden by a divine statute, in this case made and provided, in which we find these words: “Therefore we conclude that a man is justified by faith without the deeds of the law” — either moral or ceremonial. The moral law has been broken, and it condemns him, and the ceremonial law is repealed; therefore we conclude that a sinner cannot be justified except by the “law of faith”; and by this he is obliged and bound to accept justification by faith, and not by working for it; so that, if he seeks to enter into eternal life, he must keep the commandment, which is simply to believe. He must renounce all the merit of his works, all righteousness of his own, and accept the Saviour’s righteousness as a free gift, and receive it by faith, imputed to him for his justification. This is the “law of faith” which the Scripture goes into very fully. 

The apostle discusses this point at large in his epistles to the Romans and the Galatians. In the third chapter of Romans, he proves both Jews and Gentiles, are all under sin and guilt, and cannot by any of their own works be justified before God. And then he speaks of the way by which they are justified, which is freely by grace, through the redemption that is in Christ Jesus, whom God has set forth to be a propitiation through faith in his blood, and is the only was to be declared righteous, through his righteousness. In the fourth chapter of Romans, he proceeds to illustrate this doctrine in the case of Abraham, who “believed God, and it was imputed to him for righteousness.” Now, to him that works, the reward is not reckoned of grace, but of debt. But to him that doesn’t work, but believes in him that justifies the ungodly, his faith is counted for righteousness; and since it is entirely of grace, then it is no more of works; for it is a plain contradiction to maintain that we are justified freely by the grace of God, and yet that the work of man is in some way needful to merit our justification. Is not this something like purchasing a free gift? Equally inconsistent is the grace of God bestowed freely, and the works of man meriting righteousness. Man has nothing to do but believe; and this too is a gift of God’s free grace; for righteousness is imputed to him who does not work, but believes, even as David also describes the blessedness of the man to whom God imputes righteousness without works, saying, “Blessed are they whose iniquities are forgiven, and whose sins are covered; blessed is the man to whom the Lord will not impute sin.” Psalm 32:2. In these Scriptures, our justification before God is ascribed to faith apart from works. These two laws, faith and works, cannot stand together. The righteousness of Christ, freely received by faith, is inconsistent with man’s working in the hope of attaining a righteousness of his own; for he hopes to attain an impossibility. 

The apostle, in his most excellent sermon preached at Antioch, recorded in Acts13, declares that we cannot be justified by the works of the law. After he had finished the argumentative part of his discourse, he makes this application: “Be it known to you, therefore, men and brethren, that through this man is preached to you the forgiveness of sins, and by him all that believe are justified from all things, from which you could not be justified by the law of Moses neither by the works of the moral or yet the ceremonial law; so that the whole of a sinner’s justification is found in his believing — “All that believe are justified.” 

I could bring many more passages of Scripture to confirm this doctrine, but they would be needless, because it is already abundantly confirmed by the articles and homilies of our church. The title of the eleventh article is: 

“Of the justification of man.”

“We are accounted righteous before God ONLY for the merit of our Lord and Saviour Jesus Christ by faith, and not for our own works or deservings; wherefore, that we are justified by faith ONLY is a most wholesome doctrine and very full of comfort, as more largely is expressed in the homily on justification.”  

In which, in this named homily, we find these words: 

“This saying, that we be justified by faith ONLY, freely, and without works, is spoken for to take away clearly all merit of our own works, as being unable to deserve our justification at God’s hand, and thereby most plainly to express the weakness of man, and the goodness of God, the great infirmity of ourselves, and the might and power of God, the imperfection of our own works, and the most abundant grace of our Saviour Christ; and therefore wholly to ascribe the merit and deserving of our justification unto Christ ONLY, and his most precious blood-shedding. This faith, the holy Scripture teacheth us is the strong rock and foundation of the Christian religion; this doctrine all old and which ancient authors of Christ’s church do approve; this doctrine advanceth and setteth forth the true glory of Christ, and beateth down the vain glory of man: this, whosoever denieth, is not to be accounted for a Christian man, nor for a setter forth of Christ’s glory, but for an adversary to Christ and his gospel, and for a setter forth of man’s vain-glory.” 

These remarkable words are in the second part of the homily: in the third part we find this passage: 

“The very true meaning of this proposition or saying, We be justified by faith in Christ ONLY, is this: we put our faith in Christ, that we be justified by him ONLY, that we be justified by God’s free mercy, and the merits of our Saviour Christ ONLY, and by no virtue or good works of our own, that if in us, or that we can be able to have, or to do, for to deserve the same; himself ONLY being the cause meritorious thereof.” 

These authorities are very plain, and very decisive. They declare that we can be justified by faith ONLY, without any of our works or deservings. What words can be more full to the point than these: 

“We put our faith in Christ, that we be justified by him only, and by no virtue or good works of our own that is in us, or that we can be able to have or to do for to deserve the same.” 

And are these the words of our established church? Are they indeed part of one of our homilies? What! does she teach that no good works, which we can be able to do, deserve our justification? Surely then, my brethren, the “law of faith” is here with great plainness enforced, and you cannot, as good members of our church, refuse your assent to this proposition, that, in the way of justifying a sinner by faith in the righteousness of Christ, all boasting is excluded. 

The natural man cannot receive this proposition, although it comes recommended to him by the highest authority. His heart rises up against it. To leave him nothing to boast of, no work, no virtue to glory in, oh, it is too humbling to be borne! Scripture may be plain, and our church’s comment on it is plainer still, but he cannot allow himself to be quite helpless. It appears strange to him that he should have no hand or merit in justifying himself. His worldly reasoning cannot conceive how this should be, and therefore, whenever he hears of justification by faith alone, he always fastens the idea of licence to it, and is ready to object, “If this doctrine is allowed, what a wide door is here opened for all manner of wickedness? At this rate, men can do just what they please; for if they are to be justified by faith only, apart from works, is not the moral law hereby made void, and all obedience to it? Can there be any necessity for their obedience, unless they are to merit heaven by it?” The apostle was aware of this objection, and answered it in this chapter: “Do we then make void the law through faith?” Do we repeal the moral law by showing that it cannot justify a sinner? Is this making it void? God forbid. “Yes, we establish the law.” It stands established by faith, and by no other method that has been revealed from heaven, or can be contrived on earth, as I propose to show under my —

My second general head, where I prove the truth of the apostle’s doctrine from my chosen text. The doctrine goes like this: In the way of pardoning and justifying a sinner, God was willing to shut out all boasting, that the whole glory might be ascribed to his free grace, and, therefore, he chose the “law of faith”, which obliges the sinner to acknowledge himself justly condemned for breaking the moral law, and to rely on the righteousness of the Lord Christ as the only means of his pardon and acceptance; for if the sinner’s justification had been altogether of works, or partly of faith and partly of works, then he would have had something in which he might glory, because he would have done something to merit it; but now that righteousness, which is the basis of his justification, being freely worked out for him, and given to him by sovereign grace as a free gift, and then apprehended and received by faith only without works; in this case all boasting is utterly excluded. This is the apostle’s teaching, which I will endeavour to establish by the following arguments. 

And, 

Firstly, there is no other way or method discovered of establishing the moral law after it had been broken, and of repairing its honour and dignity, but by the “law of faith”. The moral law is holy, just, and good. It is the will of the most high God, and therefore partakes of the divine holiness, justice, and goodness. It is as holy, just, and good as God is, and can no more behold the least iniquity than he can; so that when all flesh became guilty before God on account of the breach of the moral law, there could be no longer any salvation expected from it; for the decree is positive and absolute — “By the works of the law shall no flesh be justified.” 

In what way then, or by what means, may they be justified whom the law condemns? As all have sinned, and robbed the law of its glory, it pleased God, of his infinite grace, to contrive a way by which a sinner might be saved; and still maintain his law and justice in their full honour and dignity. 

The Son of God, equal with his Father in every perfection and attribute, under took to stand in the place of sinners, and, as their representative, to do and suffer for them whatever law and justice demanded. The Father was well pleased for his righteousness’ sake, because he knew that his beloved Son would magnify the law, and bring honour to his justice. When the fullness of time had come, and the word was made flesh, for us and for our salvation he worked out that righteousness, with which his Father was well pleased. His obedience to the moral law was for sinners, that, by the obedience of one, many might be made righteous; and he kept the law in all things, continually, perfectly, in thought, word, and deed, as to its spiritual nature, and to its utmost extent. 

This obedience was such that he challenged the enemy to find the least failing in it, John 14:30: “The prince of this world cometh, and hath nothing in me.” Yes, he could appeal to the all-searching eye of infinite Justice for the absolute perfection of his obedience. Just before his sufferings began, he said, “Father, I have finished the work which thou gavest me to do”, John 17:4. The work of his active obedience being finished, he then undertook to suffer for sinners the pains and penalties due to the breach of their moral law. He suffered once for sin, the just for the unjust; he took their griefs and carried their sorrows; he was wounded for their transgressions, and was bruised for their iniquities, the chastisement of their peace was upon him, and by his stripes they are healed. He bled, he was made a curse; he died, that, by his death, they might live, for, he who did and suffered these things was God. He was truly a divine and infinite person, self-existent, co-eternal, and co-equal with the Father; for, as our church well expresses it, “that which we believe of the glory of the Father the same we believe of the Son, and of the Holy Spirit, without any difference or inequality.” 

And since there is no difference or inequality between the Persons of the ever-blessed Trinity, consequently, what the Lord Christ did and suffered was as infinitely meritorious as if the Father had done and suffered it. When the Lord our righteousness stood up to pay the law obedience, the dignity of his Person brought more honour to the law than the obedience of all created beings, angels and men, could possibly have done; because their obedience would have been only finite, whereas his was divine and infinite, and they could only have worked out a righteousness sufficient to save themselves; whereas he has brought in an everlasting righteousness to save even the ungodly. The prophet Isaiah, speaking of this subject, says, 42: 21, “The Lord is well pleased for his righteousness’ sake, he will magnify the law and make it honourable”; and he did magnify it by completing it. He paid it both an active and a passive obedience to the most perfect degree, and established it in its highest honour and dignity; by which means, even that justice, from which the sinner had most to fear, may now be glorified in justifying him; for God may now be just, and yet be the justifier of him that believes in Jesus. 

The righteousness, which is the ground and basis of our justification, is called in Scripture, “the righteousness of faith”, because faith receives and applies it, and “the law of faith”, because the sinner is obliged to accept this righteousness by faith only; and the manner of his receiving it is by imputation. As Christ took our sins on him, and was a sinner by imputation, he was made sin for us, who knew no sin; so we are made the righteousness of God IN HIM; not righteous in ourselves inherently, but in him. We are righteous only in him: his righteousness is imputed to us, and made ours by faith, even as Abraham believed God, and it was imputed to him for righteousness. And by this way of justifying a sinner by imputed righteousness, the moral law is so far from being made void, that it is established, and the great end of it is answered: for the apostle says, “Christ is the end of the law for righteousness to everyone that believeth.” The end of the law was to justify those who keep it: “Do this, and thou shalt live”; but we cannot attain this end because, through the corruption of our nature, we do not keep the law perfectly; but Christ fulfilled the law for all those who believe in him, and thereby he became the end of the law for righteousness to everyone that believes. 

By believing, we receive his righteousness, and then we answer the end of the law. Thus the “law of faith” does infinite honour to the moral law, and the believer is continually glorifying it; for his language is like this — I acknowledge the law of God to be perfectly holy, just, and good; it requires nothing but what is for the glory of the  great Lawgiver, and for the good of his creatures; and no satisfaction can be made to its honour and dignity, after it has once been broken, but what is infinitely meritorious, and which no sinner can possibly pay. But thanks be to God for the unspeakable gift of Christ’s righteousness, which by faith is mine! His active and passive obedience are imputed to me for righteousness; and I can now give glory to the moral law of God by acknowledging myself to be justly condemned by it, and by placing my whole trust and confidence in Jesus Christ, who of God is made unto me righteousness. 

Thus the moral law is established. It was fulfilled in Christ, and the end of it is answered in believers; from whence it appears, that the law of faith has provided a full security for the honour and dignity of the moral law, and has magnified it and made it honourable, not only in the way of justifying sinners, but also in their walk and conversation after they are justified; which is the second argument I shall bring in a defence of the apostle’s doctrine. 

The law of faith absolutely excludes all boasting, and all confidence in our works, but it does not make void the moral law: for although Christ does deliver the sinner through faith in his righteousness, and from the guilt and condemnation of sin, and thereby justifies him, yet he does not give him a discharge from all obedience to the moral law, but, by many gracious motives, inclines and enables him to keep it. He sends his good Spirit to enable the justified believer to exercise all his faculties in paying a grateful obedience to the will of his God. 

His understanding before was in darkness. He di not know not the will of God, and therefore formed a very wrong judgement of it; but now the Holy Spirit enlightens his understanding, and lets him see the goodness and equity of all God’s commandments. He used to think some sins were very little, and might be easily pardoned, and in the commission of others he lived secure without any remorse of conscience, hoping to make amends by repentance and reformation, and some sorrow and tears. But now the case is altered. He sees the law in its spiritual nature and extent, in its holiness and justice, and confesses that the least breach of it deserves everlasting misery; and although Christ has delivered him from the curse of the law, yet with his understanding he assents to its being for God’s glory, and for his own interest, to walk according to the law of the Lord. 

And as the Holy Spirit enlightens his understanding to see what the law of the Lord is, so he takes away the prejudices, and subdues the opposition, which were in his heart against it. The commandments cease to be grievous unto him. The love of God, being shed abroad in his heart, constrains him to love God, and to love the will of God; for God and his will are one. He that loves God cannot hate God’s will. Love cannot beget hatred. And, therefore, when the Holy Spirit gives that faith which works by love, he then reconciles the believer’s will to God’s will, and can truly say — Lord, what love have I for your law! I see the holiness, and goodness, and justice of it; my will approves 
it, and my feelings love it; yes, I love it more than gold and precious stones. Oh! give me strength that I may keep it with my whole heart. And the Holy Spirit wonderfully strengthens believers in keeping it. He makes them strong in the Lord and in the power of his might: for he sets their hearts at liberty, and then they run in the way of the commandments. So far, then, is faith from making void the moral law, that it establishes it as a rule of life for the believer who endeavours, by his holy walk, to glorify it. 

As he has received Christ Jesus the Lord, so he desires to walk in him to all pleasing. And this he will do, not to procure himself right and title to heaven, for he received that when the Redeemer’s righteousness was imputed to him for his justification. And gratitude for this inestimable gift constrains him to love God who so exceedingly loved him, and to prove this love in the way which God has required; and that is in grateful obedience. This love, which casts out all other fear, brings in a filial fear of displeasing his loving Father. He dreads nothing so much as sin, because he knows it will offend his Lord and his God; and therefore he would resist unto blood striving against sin. He would rather die than sin. This fear of offending God influences his whole life and lifestyle, and keeps him continually watchful, that he may walk worthy of God who has called him into his kingdom and glory. 

On these two arguments, we may rest the truth of the apostle’s doctrine in my text. The “law of faith” excludes boasting because it excludes all man’s works and merit in his justification. His keeping of the moral law cannot in the least justify him before God because, after he has once broken it, it becomes to him the ministration of death and condemnation. In this state, Christ finds the sinner guilty and condemned, under the curses of the broken law, miserable and helpless. He takes pity on his distress, and determines to save him. With a love truly divine and infinite, he comes from his eternal throne, appears in the likeness of sinful flesh, and God and man are united in one Christ. This was necessary in order for him to work out in our nature a divine and infinite righteousness for believers, against which law and justice might have no exception. He attained this righteousness by obeying the law, by suffering its pains and penalties, even to death, and by being put into the prison of the grave. He was kept there three days, but it was not possible he should be held any longer. On the third day, he rose triumphant from the dead, and thereby demonstrated that law and justice could make no further demands on him: for they had certainly received full satisfaction when they released him out of prison. The law was magnified infinitely by his obedience and sufferings, and it is made honourable whenever a sinner is brought to submit to be justified through the righteousness of Christ; because he is then acknowledging the law to be holy, just, and good, allowing himself to be justly condemned by it, and is convinced that no righteousness can save him but what is infinitely perfect. Such is the Redeemer’s. The benefit of this he seeks, and when he receives it, and it is imputed to him by faith, he then stands justified in the righteousness of God which is by faith in Jesus Christ, and has the Spirit of Christ to guide, strengthen, and sanctify him. This good Spirit enlightens him to understand the law, to love it, and to give strength to keep it: and thus, by his holy walk, the law gets the honour: so that the “law of faith” does not make void the moral law, but establishes it, both in the justification of a sinner, and also in the holy walk and living of a believer. 

It is evident, then, that ever since the moral law was broken, there has been but one way in which a sinner can be saved; and this was the “law of faith”, which stands established by the sovereign decree of the most high God. He has solemnly provided and enacted that whoever would enter into life must believe in the name of the only begotten Son of God. Have you then, my brethren, kept this commandment, and believed in him? Apply this to your own hearts, and examine them strictly. Do you believe the record which God has given of his Son? If not, how do you expect to be saved? Against God’s will, you cannot be saved. You cannot resist his omnipotence. And his will is that you submit to the “law of faith”, and, with the heart, believe unto righteousness. The moral law condemns you to death for sinning against it, and no tears or sorrow, no repentance or amendment, can repair the injury you have done it; and, therefore, by it. you cannot be saved. There remains, then, only the “law of faith”. This offers you a free pardon, and obliges you to accept of it on pain of dying in your 
sins. The offer is, “He that believeth shall be saved”, but, oh! how dreadful is the sentence which follows the kind offer, “He that believeth not shall be damned!” 

Perhaps some of you may be convinced of the necessity of believing; but you cannot see how faith in the righteousness of another can gain you acceptance with God. You think that your works and Christ’s must go together for your justification. This is the opinion of too many among us, who will not submit to the righteousness of Christ, but will go about to establish their own righteousness alongside his. Their mistake arises from their ignorance of the moral law; they do not know its infinite holiness, and what its demands are; and, from their ignorance of the gospel, which by the “law of faith” obliges the sinner to accept that righteousness as a free gift, which will satisfy all the demands of the moral law. 

Such a righteousness Christ has worked out, and he offers it freely; and the sinner, by accepting, it receives justification to life. He is made alive to God, and then can act and work in spiritual duties; but before this, he was dead legally and spiritually, dead under the sentence of the law, and dead to all motion and acts of spiritual life. While he lies in this state, he can do no more than a dead corpse can; but, by the gift of righteousness, he is legally alive. The sentence of death is taken away, and he is freely pardoned; and then he becomes spiritually alive, and can perform the works of spiritual life. Being made alive at the root, he produces the fair blossoms and the ripe fruits of righteousness. 

But these fruits do not make him legally alive; they are only evidence that it is so. They are the proper effects and consequences of his being spiritually alive, as the producing of the blossoms and fruit prove the tree to have life, but do not give it life. Oh! beware then, my brethren, of the dangerous mistake of making up a righteousness which is to be your justification to life, partly with your own works, and partly with Christ’s. These two cannot stand together in your justification. The prophet separates them entirely: “I will make mention”, says he, “of thy righteousness, even thine only”, Psalm 71:16; and yet he had as much righteousness to make mention of as any of the Old Testament saints. And the apostle, whose praise is in the gospel for his labouring more abundantly than all the apostles, yet prayed to be “found in Christ, not having his own 
righteousness which is of the law, but that which is through the faith of Christ, the righteousness which is of God by faith”, Phil. 3:9. 

“What! shall we not do good works?” some will ask? Yes. Work from life, but not for life. You cannot work anything acceptably until you, who were dead in trespasses and sins, are made alive; and when you are made alive to God through Jesus Christ our Lord, then you will study to walk worthy of the Lord to all pleasing, being fruitful in every good word and work. 

This careful walking, my Christian brethren, is in a more special way incumbent on you. You are called to liberty; only don’t use your liberty as an occasion of sin: for you are still under the law to Christ. Although you are freed from its condemning power, yet it is still a rule for your life and conduct; because it is the holy, just, and good will of God your reconciled Father, whom you love, and whom you are exceedingly desirous of pleasing. And it is the will of Christ, your Saviour, to whose image you seek to be conformed, and in whose steps you would gladly tread. And it is the will of the Holy Spirit, who is your guide, your sanctifier, and your strengthener: by being led by him, you can take up your cross daily, mortifying sin, resisting the world’s allurements, overcoming the temptations of Satan, and subduing the rising of your worldly mind against the moral law. Under the teachings of this good Spirit, you will be led aright, and under his influence you will be enabled to produce much fruit. Oh, that the Spirit of the Lord may rest upon you, the Spirit of wisdom and understanding, the Spirit of counsel and might, the Spirit of knowledge and of the fear of the Lord, that you may always walk worthy of the calling with which you are called. May he help you to adorn the doctrine of God your Saviour in all things, and so walk before him to demonstrate publicly that you do not make void the “law of faith”, but perfectly establish it in its full force and vigour. Grant this, holy Father, for Jesus Christ his sake, to whom with you and the eternal Spirit, be equal honour, praise, and worship, forever and ever! 

Amen. 





















DISCOURSE 5

ON IMPUTED RIGHTEOUSNESS

“He hath made him to be sin for us, who knew no sin, that we might be made the righteousness of God in him.” — 2 Cor. 5:21 


It is the great and merciful design of the gospel to acquaint a sinner, who is guilty and condemned by the holy law of God, how he may be pardoned and justified. Every one of us is a sinner; for all have sinned, and therefore all of us stand in need of pardon, and ought to receive it with thankful hearts as soon as the gospel preaches it to us. But the greatest part of mankind is not conscious of its guilt, nor apprehensive of its danger. Sin has nothing terrible to them. Sinners love it, dream of happiness in their enjoyment of it, and, while this delusion continues, they don’t see their lack of, and, therefore, have no desire for, gospel salvation. But when one of these sinners awakens, and opens his eyes, he is then terrified at the sight of his present state. Sin appears to him in a new light: he finds it to be exceeding sinful, with the wrath of God revealed from heaven against it, which is beyond measure dreadful. His guilty conscience alarms him with an awful sense of his danger, and makes him feel some of the punishment due to sin; and then he cannot be easy until he know that his sins are pardoned, and he cannot be happy until he has some evidence of them being forgiven. Now, Christianity is the only religion which can give such a relief, because it alone teaches him by what means he may be pardoned and justified, and have peace with God. He may be pardoned freely through the grace of God, and justified through the righteousness of Jesus Christ, whom God the Father has made sin for us, although he knew no sin in himself, that we might be made the righteousness of God in him, and, being thus justified by faith in him, we might have peace with God through our Lord Jesus Christ. 

Although this doctrine is clearly taught throughout Scripture, yet there are at present two sorts of people who are great enemies to it, and who strive to keep convicted sinners from the comfort of it: I mean the Papists, who go about to establish their own righteousness, and the Pharisees among us, who will not submit to the righteousness of God. The notion of the Papists concerning merit is the foundation of all their errors. They teach that Christ merited the grace for them, which is in them, and then this grace in them merits their justification; and for this inherent grace God justifies them. And thus they make a Saviour of inherent grace, and put it in the place of Christ, and give his glory to their own works. But if inherent grace is our righteousness before God, then how does God justify the ungodly, who have no grace, or how can he justify a man for those graces which are imperfect, and which need the benefit of Christ’s atonement? Absurd as this opinion of theirs is, yet they must defend it. Their whole cause rests on it: for if you take away their doctrine of merit, down falls the whole superstructure of their superstition, all their indulgences, pardons, pilgrimages, masses, fasts, penances, and the mighty Babel of man’s inventions. 

When this doctrine had grown to a monstrous height, it pleased God to raise up Martin Luther and the rest of the Reformers to preach against it. Their principal aim and design was to overthrow the merit of works, and establish justification by faith alone; and they succeeded. Several nations were converted from the errors of Popery, and, among the rest, the inhabitants of this island. Our forefathers threw off the Romish yoke, and received the pure doctrines of the gospel, which, amid our several changes and revolutions of government, have been happily preserved until there has been, of recent years, a sure departure from them. Great multitudes of Protestants are going fast back again to Popery, and seemingly without knowing it; for it is a received opinion in England, as much as in France, that man’s works are effective and meritorious towards his justification before God. This is the fundamental heresy of the Papists, and how many nominal Protestants have fallen into it, only our enemies can tell. They see, with pleasure that there is very little appearance of religion left among us, and that some of our most decent professors have become Papists in that leading principle 
which separates the Popish from the Protestant communion. 

Things being in this unpromising state, the friends of the Reformation should bestir themselves. They should try to point out the old land-marks. This is more especially incumbent on the clergy. It is high time for them to hold out to their people the fundamental doctrines of the established church, and to warn them against the errors of Popery and Pharisaism. With this in view, I have chosen the words now read for your present meditation; and may the Lord give his blessing to what shall be spoken concerning them! Oh, that he may, with the effective working of his power, bless us in what shall be said:

Firstly, Concerning Christ’s unspotted innocence. He knew no sin. Yet, 

Secondly, God made him to be sin for us, and, 

Thirdly, For this reason — that we might be made the righteousness of God in him. 

Firstly, our Lord’s fitness to be made sin for us is here set out by his knowing no sin. He could not know it in the Scripture sense of the word. He had no practical knowledge of sin, either in thought, word, or deed. Speculatively, he knew it well; but that could not defile him: for it was the sin of others he knew, and hated, and came to put away by the sacrifice of himself. Christ was perfectly acquainted with the holy, just, and good law of God; he saw clearly into the purity and spirituality of it, which could not permit the least offence, being as holy, just, and good as God himself is, being the copy of his most perfect mind and will. In this view, our Lord beheld the odious nature of sin, and the exceeding sinfulness of it. He knew the hatred which the all-pure God had towards it, the punishment it deserved, and the everlasting fire it had kindled in the nethermost hell. 

No one ever understood these things so clearly as Christ did. He saw the destructive effects of sin, what disorder it had brought into the world, and to what temporal and eternal evils it had subjected the bodies and the souls of men. He knew also that there was no help on earth, and that no creature in heaven of the highest order of angels could deliver any one sinner from his distress, and much less a multitude; therefore his eye pitied us, and his compassion was moved at the sight of our lost and helpless state. Behold, what manner of love he has bestowed on such sinners as you and me! Here is a love which led him to do greater wonders to save us than he had previously when he created us; for he, the most high God, who is blessed forever, humbled himself to be made man. He, whom angels and archangels had been worshipping from the moment of their creation, took on him the form of a servant, and came to save his people from their sins. Adore, my brethren, and praise this infinite condescension of the incarnate God: for it was for you, who believe it by sincere faith, and for your salvation, that the word was made flesh. He was equal to this great work, because he was perfect God and perfect man in one Christ, and, as such, he was absolutely free from sin — “he knew no sin”, he did not  know it in practice. No sin, no inclination, no motion or rising of sin ever entered into his heart, and, therefore, he was pure from the least spot or stain of pollution. 

The Scripture is very plain on this point. Christ was known in the times of the Old Testament by the titles of the “Holy Name”, the “Holy One”, the “Holy One of Israel”; and the prophet Isaiah speaks of the Lord the Redeemer of Israel and his “Holy One”; and when in the fullness of time was come, this Holy One should be made flesh, he was conceived and born without the least taint of corruption, conceived by the Holy Spirit, and born of a pure virgin. Yes, the angel Gabriel pronounced him to be holy before his birth in his message to the virgin, Luke 1:35: “The Holy Ghost shall come on thee, and the power of the Highest shall overshadow thee; therefore also that holy thing which shall be born of thee shall be called the Son of God.” He was born holy; and such was the life of the holy child Jesus, as his birth had been. We may see clearly how pure he came into this world, from the purity with which he lived in it. How different was his life from ours! He knew no sin, in thought, word, or deed. The prophet says, “He had a clean heart”, and all his thoughts were clean. “He had pure hands”, all his feelings were pure; and he had a mouth without guile”, no idle, false, or sinful word ever passed his lips. He was altogether holy, harmless, and undefiled, and separate from sinners. In the law of the Lord, was his study and his delight. He came to glorify the law, and, by keeping it in its spiritual nature, and to its full extent, with every faculty of soul and body, and, at all times, he made it honourable. He paid it that obedience which it demanded, and continued in all things that were written in the book of the law to do them. Thus in him was no sin, sin being the transgression of the law. And, accordingly, we find him challenging his bitterest enemies on this point. “Which of you”, says he, (John 8:46) “convinces me of sin?” Indeed, he went further and defied Satan himself, as well as the Jews: “The prince of this world cometh, and hath nothing in me”; there is no sin of my own to lay to my charge. 

From these passages, it plainly appears that Christ knew no sin. He was a pure and spotless lamb, holy and without blemish; and it was necessary he should be so, because, if he ever had any sin of his own, he could not have obeyed and suffered for the sins of others. The infinite purity of God’s law can pass by no sin. On the least transgression, if it be but a thought or motion in the heart, the law passes sentence and condemns: “Cursed is everyone who continueth not in all things that are written in the book of the law to do them”: and if you continue not to do them, justice calls aloud for the infliction of the threatened curse, and waits to see it fully executed. Therefore, unless Christ had continued to do all things which are written in the book of the law, he could not have obeyed and suffered for the sins of others; because he would then have suffered for his own, which cannot be imagined. It would be blasphemy to suppose any such thing. 

When the last scene of his sufferings began, he was led like a lamb to the slaughter, a lamb without blemish and without spot, such as the ceremonial law required. You know, my brethren, that no creature could be offered in sacrifice to the Lord if it had the least blemish or deformity. By this type, was prefigured the perfect sinless purity, which was to be in the great sacrifice for sin. He was to be a lamb without blemish, without the least spot or stain of sin, either in his nature or in his life, and such a one was the Lamb of God. The apostle says expressly, 1 Pet. 2:22, “He did NO sin.” And St. John, 3:5 speaks to believers: “Ye know, that he was manifested to take away our sins, and in him is no sin”: this was a known and established truth, that in Christ there was NO sin. If judgement was laid on the line, and righteousness to the plummet, there would be found in him a perfect conformity to the law. And this his active obedience was necessary to prepare him for his passive, and that, having obeyed the law actively, he might suffer passively whatever was due to our disobedience. And that righteousness, by which we are accounted righteous before God, is the effect of his being obedient to death, of his obedience to the preceptive part of the law, which was his fulfilling the righteousness of the law; and of his obedience to the vindictive part of the law, which was his bearing the curse of it. His active obedience was absolutely perfect. He knew NO sin, and therefore was in every way fit and qualified to suffer for sin, “to be made sin for us”, as the apostle expresses it in my text; which words I must, in the second place, consider. 

Although Christ knew no sin, yet he was made sin. How could that be? How could he be made sin, who knew no sin? He was made sin, not practically, but by imputation. He had no sin inherent in him, but had sin imputed to him, when God laid on him the iniquities of us all. In his own Person, there was no inherent spot or stain of sin, or any such thing. He could not touch the pollution of sin, nor could he practically know its filthy nature. He was not a drunkard, a whoremonger, a thief, or whatever you call a sinner, as such. He neither was a sinner practically, nor had he ever the least inclination to be so, because his will was always in perfect harmony with the will of God. From where it appears that Christ was not made a polluted sinner, nor yet a guilty sinner, as to the merit and deserts of sin. In this respect, he was not capable of being made sin. He did not, as to himself, deserve any punishment for sin, for which he suffered. Punishment is due to transgressors, but Christ had not transgressed. Even when he suffered, according to St. Peter, he was just and righteous in himself, (1 Pet. iii. 18) — “Christ also hath once suffered for sins, the just for the unjust.” He was perfectly just, and therefore capable of undertaking to suffer for the unjust, that, as no suffering was due to him, the merit of what he suffered might be imputed to them. And so it was. He freely entered into an obligation to stand in the place of the unjust, and to undergo the punishment due to them; and this, with his own consent, the Lord laid on him; and in this sense, he was made sin for us. He was made sin in the same way that we are made righteous. 

Now, the righteousness by which we are justified is not inherent in ourselves, but it is in Christ, and is made ours through God’s imputing it to us. In like manner, our sins were not inherent in Christ, but were imputed to him and laid on him. He was willing to become our Surety, and to answer for our sins, and have them imputed to him, so as to be obliged to bear the punishment of them, even the wrath and curse, which, if he had not endured them, would have sunk every one of us into the pit of hell. But Christ his own self bore them in his own body on the tree. As the Surety of all that shall believe in him, he undertook to answer all the demands which law and justice had on them. And he was willing to have all their sins imputed to him, and placed to his account, that he might make satisfaction for them. Accordingly, we read that he was once offered to bear the sins of many, and that, by his own blood he obtained eternal redemption for them. When their iniquities were laid on him, although he knew no sin, yet he knew what it was to suffer for sin. He died the death, and endured the pains, which were in nature and proportion due to them for their sins, and for the full satisfaction of law and justice. 

In this sense, Christ was made sin; but what would this avail if he was a mere man? He might be made sin, and might suffer, but not for us. The apostle says in my text, he was made sin for us. What was effective for us, must be more than human, and could be nothing short of divine. Christ’s undertakings were too great to be performed by anyone less than the most high God. And, accordingly, the Scripture teaches us that Christ was Jehovah, the true self-existent God, a co-equal and co-eternal Person with the Father and the Holy Spirit, and in his Person, God and man were united in one Christ. By this personal union, what the manhood did and suffered also partook of the infinite merit of the Godhead. The manhood of Christ had no sin in it; and, therefore, what it suffered for the sin imputed to it was infinitely meritorious, because he who suffered was God as well as man. This most wonderful method of bringing many sons to glory was contrived by the ever-blessed Trinity, and settled by the covenant of grace. God the Son was pleased to become their Surety, and to stand up in their nature to act and suffer for them; and what he undertook, he could not fail to accomplish; for all things are alike possible by his almighty power. When he acted for his people, he was God as well as man; his obedience was therefore divine and infinite, and by the merits of it shall many be made righteous. When he suffered for his people, his sufferings were of such infinite merit and efficacy, that by his stripes they are healed and freed from suffering. He took their griefs and carried their sorrows, that they might never feel them. When he died, and paid the debt to justice, which they ought to have paid, he soon brought them a discharge; for although he was buried and descended into hell, yet on the third day he rose again from the dead, and thereby demonstrated that all the ends were answered for which he was made sin for them. 

Here, my Christian brethren, let us stop and adore the free love and rich mercy of our Divine Redeemer. He, the most high God, blessed for ever, condescended to be made man for us and for our salvation. Oh wonderful condescension, that there should be any mercy for such enemies and rebels as we have been! And how did he magnify his compassion, that, when he might, in justice, have destroyed us, yet he humbled himself and stooped down to save us! But how great was his humiliation in vouchsafing to take on himself the form of a servant, and to live in poverty and contempt! Considering who it was that became a man of sorrows and acquainted with grief, we see the greatest wonder of all — the depth of his humiliation. He that was the lowest on earth was the highest in heaven. He came down to be made sin for us, to have our sins imputed to him, and to answer for them to the law and justice. Accordingly, they were laid on him, and he bore them in his own body on the cross, and thereby saved us from our sins. Blessed, for ever blessed, be the name of our dear Redeemer ! Glory, and honour, and thanks be never ceasing to him, who took all our sufferings on himself, because he could bear that which we could not, and because he could make satisfaction for that, in a short time, which we could not in eternity; and who, having thus delivered us from sin and suffering, has righteousness to impute to us, in which we may stand blameless at God’s bar of justice. Oh, let us praise him with our lips and lives who was made sin for us, that he might be made righteous to us! — which brings us to the third point I must consider. 

He was a spotless lamb, and therefore capable of being made sin for us, that we might be made the righteousness of God in him. Righteousness is perfect conformity to the law and will of God; and without this, no one shall see the Lord: “For the unrighteous shall not inherit the kingdom of God”, 1 Cor. 6:9: and we are all unrighteous because we have all sinned and robbed God of his glory. The question then is, In what way, or by what means, can we attain righteousness? Can we attain it by the works of the law? No, it is impossible, because, if it were attainable by our own works, then we should be inherently righteous, and should have such a righteousness as the law demands. But the law demands perfect, unsinning obedience, which we have not paid it: and on our failing to pay it, the law pronounces us guilty, passes sentence, and leaves us, as to anything we can do, forever under the curse; it being the irreversible decree of the almighty Lawgiver, that, since all flesh has sinned and broken the law, therefore, by the works of the law shall no flesh be justified. 
But if sinners cannot be justified by any inherent righteousness, what righteousness have they to plead at the bar of justice? They have a righteousness absolutely perfect and complete, called, in Scripture, the righteousness of God, because the Lord our righteousness contrived and worked it out. He came into the world, and took flesh, in order to fulfil all righteousness. By his obedience and sufferings, he satisfied all the demands of the law and justice, and paid that immense debt which none of us could pay, and hereby he was made of God to us righteousness: God the Father constituted and ordained him to be the perfect righteousness of believers. In him, is their righteousness: “Their righteousness is of me, saith the Lord”, Is. 54:17. For Christ is the end of the law for righteousness to everyone that believes. 

If you ask how the righteousness of another can be made yours? We answer that it must be in the same way that Christ was made sin. He had no sin of his own, and yet he was made sin by imputation; and believers have no righteousness of their own, and yet are made righteous by imputation. Christ had no inherent sin of his own, neither have they any inherent righteousness; but he was made sin by having their sins imputed to him, and they are made righteous by having his righteousness imputed to them. The manner of God’s proceeding is the same in both cases. When the Psalmist says, “Blessed is the man to whom the Lord imputeth not iniquity”, how is this to be understood? Has he no iniquity in him? Yes, such a man has original and inherent sin; and if he says he has no sin, he deceives himself; but he is a blessed man, because the Lord does not impute, sin to him, nor charge him, with it. So when David describes the blessedness of the man to whom God imputes righteousness, has the man this righteousness in himself, and is he inherently righteous? No; but, by an act of grace, God accounts him righteous, and imputes Christ’s righteousness to him; and therefore he is blessed. And thus God imputes righteousness to those who believe, not for a righteousness which is in them, but for a righteousness which he imputes to them. As their iniquities were laid on Christ, and satisfaction for them required of him, as a debt is of the bondsman, although he had none of the money; so is the righteousness of Christ laid on them. In the same way, as their sins were made his, so is his righteousness made theirs. He is sin for them, not inherently, but by imputation; and they righteousness through him, not inherently, but by imputation. 

This is the righteousness in which alone a sinner can stand acquitted at God’s bar. There he must make mention of this righteousness, even of this only; for none but this can answer the demands of the law, and expiate the curse of it; and this righteousness can be made his by no other way than by God’s imputing it to him; which, as it is the great truth proclaimed in my text, I will endeavour more fully to explain and defend with the following reasons:

And firstly, the ceremonial law taught this doctrine very clearly. Whenever a sinner had sinned, he was to bring his sacrifice to the priest, and to lay his hands on its head, confessing his sins over it, and then the guilt was transferred to the sacrifice, and its blood was shed instead of his. This is mentioned several times in Leviticus 4. 
And of the scapegoat, we read in Lev. 16:21 — “Aaron shall lay both his hands on the head of the live goat, and confess over him all the iniquities of the children of Israel, and all their transgressions in all their sins, putting them on the head of the goat.” All the sins of the children of Israel were passed over to the goat; but were they put into the goat, or were they inherent in him? No. This is too absurd to be supposed; but they were put on the goat. And this was a very expressive image of our sins being laid on Christ; for all the sacrifices represented him. As the scapegoat had imputed to him all 
the people’s iniquities, so had Christ all his people’s iniquities imputed to him; and as the goat bore in him all their iniquities, so Christ bore all their sins in his own body on the tree. What was prefigured by the type was fulfilled by the reality, when Christ suffered once for sin, the just for the unjust: for then he was made sin for us, that we might be made the righteousness of God in him. Our righteousness is in him alone. 

This is a —

Second argument: that righteousness which is our justification before God, is IN Christ: believers do not have it in themselves; they have no inherent righteousness, worked out and attained by their own works, but their justifying righteousness was worked out by another, and it is in him. How, then, can it be made theirs in any other way than by imputation? Must it not be transferred to them in the same way that their sins were transferred to him? And how were they transferred to him? They were imputed, not inherent: they were laid on him, not into him. So his righteousness is in him, as their sins were in them; and it is imputed, not inherent; it is not put into them, but on them. Their righteousness is in him, and he is the Lord their righteousness, and consequently that righteousness for which they are justified cannot be in them; but it is made theirs when God imputes it to them, and they by faith receive it. 

The way of receiving it, which is by faith, is the —

Third argument, which I shall bring in to support the apostle’s doctrine. Faith is the only instrument which God is pleased to use in applying Christ’s righteousness. The apostle calls it the “righteousness of faith”, because faith alone is employed in the application of this righteousness. It is never called the righteousness of any other grace, but of faith. We never read of the righteousness of humility, meekness, or charity: these are of great price in the sight of God, but they have no place in justifying a sinner. This belongs solely to faith: for to him that does not work, but believes, is righteousness imputed. It is not by working, but by believing, that sinners are justified When they are convicted of sin, they find no righteousness in themselves, hear the dreadful sentence of the law against the unrighteous, and feel in their guilty consciences some of the miseries they deserve, then they are stirred up to seek a righteousness in which they may stand acquitted before the judgement-seat of God. The Scripture offers to them such a righteousness in Christ; and when God enables them to rest and rely on it for their justification, they then, by faith, have peace with God, through Jesus Christ their Lord. Thus the convicted sinner is forced to seek a righteousness outside of himself, and to rely on the righteousness of another: and how can this be made or accounted his in any other way than by imputation? How can he be made righteous in Christ, but by having Christ’s righteousness imputed to him? 

If these arguments are well considered, they will, I hope, establish the doctrine of the text: for they clearly prove that God has appointed the Lord Jesus Christ to be the only righteousness of his people. He was made sin for them; their sins being laid on him, as the sins of the children of Israel were laid on the scapegoat. And he was made of God to them righteousness, and their righteousness is in him, not an inherent, but an imputed, righteousness, and received by faith, which submits to be justified by the righteousness of another, and rests with full trust and confidence on it. This is the fundamental doctrine of Christianity; and the direct opposite is the fundamental doctrine of Popery. 

At the Reformation, the Lord raised up faithful witnesses to bear their testimony against that reigning heresy of the Papists, which places merit in man’s works; yes, such merit as to justify a sinner before God; yes, still greater merit; for they maintain that a man can do more than the moral law requires, and can perform works of supererogation [more than required], the merit of which may be imputed to another person; and yet, at the same time, they deny the imputation of Christ’s merits. The first Reformers preached boldly against those blasphemies; and that blessed servant of God, Martin Luther, was bold indeed. He knew well the dangerous tendency of the doctrine of merit, and, therefore, he principally wrote and preached against it; and God gave him great success. A sinner made righteous by the righteousness of Christ, is, as he used to say, the doctrine on which a church stands or falls. On it, our church was established, and has long stood; but do we stand on it now? Are we all champions for the Protestant doctrine, or have we in general departed from it? 

Alas! our enemies can tell, with triumph they tell, of the increase of the Popish interest among us. And why does it increase? Why is it that they make so many converts? Is it not because our people are not well-established in this Protestant doctrine? If it was taught and preached more, our churches would not be so empty as they are, nor the mass-houses so full. Many of our people don’t know what it is to be a Protestant, and therefore they become an easy prey to the Papists, who are so busy and successful in making converts, that they pretend they have on one Lord’s day more communicants at the mass-house in Lincoln’s Inn Fields than we have on the same day in all the churches in London. I fear this may be true; but is it not greatly alarming? And ought it not to stir up the Protestant clergy to try to put a stop to the spreading of Popery? But how can they do this more effectively than by laying the axe to the root, and striking at the doctrine of merit, which is the fundamental error of the Papists? Overthrow this, and Popery cannot stand. A man cannot be a Papist who believes that his justifying righteousness is in Christ; and whoever does not believe this is not a Protestant. May the Lord raise us up faithful and able men (for we greatly need them) to defend his righteousness against those who have established a meritorious righteousness of their own, and will not submit to the righteousness of God! 

But besides the Papists, we have other enemies to the doctrine in this text. The careless sinner treats it with great contempt; for he does not see its value, nor his own need of it, and, therefore, he lives easy and secure in the practice of sin. The Scripture has revealed the wrath of heaven against all his unrighteousness, but he pays no attention to the revelation. The law brings him in guilty, and condemns him, but he shows no concern about the threatenings of the law. The gospel offers him mercy, and its ministers entreat him to accept of it; but he stops his ears. Neither the grace of the gospel, nor the terrors of the law, can prevail on him. Although he has no righteousness of any kind, yet he lives as if he were in no danger. O deluded man! If you only knew your state, you would cry earnestly to the Redeemer, and seek to be accepted in his righteousness. May he take pity on you, and send his good Spirit to convict you of sin, and convince you of righteousness! 

The formalist is another enemy to the doctrine in the text. He will not receive justification by imputed righteousness, but will have his own righteousness seated on the throne alongside of Christ. He falls into this great mistake from his ignorance of the perfect nature of God’s law, which has made no provision for any failings, but for the very first one passes sentence, “Cursed is everyone who continueth not in ALL things”, etc. And since all have failed, consequently all are under the curse, and can never be justified by that law which has condemned them. And his mistake arises also from his ignorance of the gospel. He takes the gospel to be a proposal of terms and conditions, mitigating the rigour of the law; and so he makes Christ only a milder lawgiver than Most, requiring perfect but sincere obedience of his creatures: whereas Christ came to redeem us from the curse of the law, by obeying its precepts, and by suffering its penalties; and our righteousness comes to us from him as the fulfiller of the law, and is received by faith without any of our works or deserts. 

If any of you, my brethren, have fallen into this mistake, weigh and consider attentively what I said earlier on the moral law, and on the law of faith; and if you are not convinced, can you ask God to direct you in the right way? If you can, he has promised to give you wisdom; he will teach you true doctrine, and will enable you to submit to the righteousness of God. And if you are convinced, are you waiting for the precious gift of faith, or have you received it? If you are waiting for it, remember whose gift it is. The Holy Spirit alone can work faith in your heart. It requires his power, even that almighty power, which raised up Jesus from the dead. The Scripture ascribes to him the office of convincing sinners of Christ’s righteousness, and of giving them faith to rest on it for their justification. Look up to him for this blessing. Wait in his appointed ways hoping for it. And when the Spirit is poured on you from on high, then you will be justified by faith in Christ’s righteousness; and the work of righteousness shall be peace, and the effect of righteousness, quietness and assurance forever. 

Happy are you, my Christian brethren, who have received the righteousness of faith, and know whom you have believed! Since Christ’s righteousness is yours, then produce its proper fruits, and show publicly that there is an inseparable connection between justifying faith and sanctifying grace. By justifying faith the believer is united to Christ, and receives life from him, as a graft does from the stock on which it grows. By virtue of this union, Christ lives in the believer, and enables him to produce the proper acts of spiritual life, as the stock on which the graft grows supplies it with sap and juice to grow leaves, and blossom, and fruit. This is the certain effect of the abiding of a branch in the vine: it will produce fruit; and if anyone fancy himself to be a believer, and neither produces, nor is seeking to produce, any fruit, he only deceives himself, and the truth is not in him; for whoever has Christ as a Saviour will have the Holy Spirit as a sanctifier, and will produce fruit to the glory of God. 

See, then, my Christian brethren, that you value and prize this righteousness, and give it its proper honour, both in your hearts and lives. While you are producing its peaceable fruit, you will continually find its comforts. This righteousness is one of the pieces of the Christian armour. It is called a breastplate, because it is the proper armour for the vital parts. Your life is always safe while you have your breastplate on; you need not fear the terror by night, nor the arrow that flies by day. Let thousands fall, you are safe. You are defended from outward attack: for although many are the afflictions of the righteous, yet the Lord delivers him out of them all; and you are kept in inward peace: for the work of righteousness is peace, and the effect of righteousness, quietness and confidence forever. In times of sickness, this righteousness will be a perpetual tonic. It will not allow the heart to sink, although the body grows weak and faint; for this breastplate is not only proof against the pains of sickness, but also against the weapons of death. “Righteousness delivereth from death”, Prov. 11: 4; not by keeping the justified person from dying, but by keeping him from the fear of the first death, and from the power of the second death. The righteous man, armed with this invulnerable breastplate, can challenge all his enemies. Who shall separate me from the love of Christ? Shall tribulation or distress, or persecution, or death? No indeed; clothed in the robe of Christ’s righteousness, I shall not be afraid to go through the valley and shadow of death, nor yet to stand at the awful bar of God’s infinite justice. Why should he fear to stand there to be tried? For who shall lay any thing to the charge of God’s elect? It is God himself that justifies. Who is he that condemns? It is Christ that died, yes, rather, that is risen again for their justification; and in his righteousness, they shall stand holy and unblamable and unreprovable before the judgement-seat of God. 

Since these are some of the benefits of having on the breastplate of faith and righteousness, let us, my Christian brethren, keep it always in use. Since we are fighting under the Captain of our salvation, let us be ever armed with his righteousness; and may we all wear it on our breasts, that neither guilt within, nor troubles without, may ever separate us from the love of Christ Jesus our Lord; but may we, in life and death, find the blessedness of this armour, by its protecting us from the threatenings of the broken law, and from the vengeance of almighty justice; and may we, in time and in eternity, live to his glory, who humbled himself to be made sin for us, that we might be made the righteousness of God in him. Grant this, holy Father, for the sake of your dear Son, Jesus Christ, to whom, with you and the Holy Spirit, three Persons in one Jehovah, be honour and glory, and blessing and praise, forever and ever. 

Amen. 

































DISCOURSE 6

ON BEING RIGHTEOUS OVER-MUCH

“Be not righteous over-much.” — Eccles vii. 16.


In general, most men think it a very easy matter to get into heaven. They have never tried in earnest to get in, and, therefore, they are not conscious of any difficulty. Scripture speaks contrary to their opinion, but they will not listen. Plain matter of fact may be against them, but they will not regard it. They sit down easy and unconcerned about their eternal state, resolved to enjoy the present world like the fool on record, “Soul, take thine ease; eat, drink, and be merry”; they live jovially at present. Give no trouble about religion; and let not one thought of death disturb you. It will be time enough to prepare for eternity at some future period. Thus they think and act. Indeed, many have arrived at such an absolute indolence that they are angry and provoked if anyone tells them they are certainly in the wrong; and they will not bear it; no, not from 
their minister, whose office and duty it is to try to convince them of the necessity of striving to get into the kingdom of heaven. But if such careless creatures will not hear us, yet they ought to hear him who has the power of life and death, and who says, 

“Strive to enter in at the strait gate: for wide is the gate, and broad is the way, that leadeth to destruction, and many there be who go in thereat: because strait is the gate, and narrow is the way, that leadeth to life; and few there be that find it.” Mat. 7:3-14. 

As soon as these great numbers, who are going through the wide gate and into the broad way, see any of their acquaintance beginning to strive to enter in at the strait gate and walk in the narrow way, immediately they are offended, and try to stop them by urging the authority of the text, “Be not righteous over-much.” Why, say they, cannot you be content with the religion of your forefathers? You used to keep to your church, and you lived as good a life as any of your neighbours, and you were righteous enough; what occasion is there, then, for so many prayers, and sermons, and sacraments? Indeed, you carry things too far; and if you don’t stop in time, you will quite ruin your character. 

This is their way of talking to everyone who is determined to save his soul. As soon as he begins to live differently from his neighbours, and refuses to join with them in their way of murdering their time, they mark him out for a precise, godly fellow. They think he makes more ado about religion than need be; and if, after many trials, they cannot laugh him out of his oddities, they heartily despise him for an over-righteous fool. But if the same man should be convinced of the great change which Christianity ought to make in him; it’ he begin to talk of the necessity of the new birth, and of the Holy Spirit’s beginning  and carrying on a saving work of grace in his heart, without which no man is a Christian; but on the contrary, worldly men are thoroughly provoked: they cannot bear this enthusiastic stuff. But it he insist further on the necessity of Christ’s righteousness, without which no sinner can he accepted and justified before God, and that his righteousness is imputed to the sinner by faith only, without any previous good works. When he produces good works, they are all the fruits of righteousness; which seem to worldly men the wild notions of a distempered brain. If he proves these points, and enforce them from plain passages of Scripture, they are ever ready to object, “What! shall we not be accepted if we do all the good we can; if we do not harm anyone, but pay every one his own, and keep strictly to our church, and go to the sacrament as often as we have time to spare? Is not this being righteous enough? And although we fail sometimes (and who does not?), yet is not God merciful, and will he not for Christ’s sake forgive us?”

These worldly men know of no righteousness but what consists in outward duties, in a mere external conformity to some parts of the law. They forget that the law is spiritual, reaching to the very thoughts of the heart; and perfect, allowing of no transgression, nor offering a pardon for the least, but pronouncing him guilty who offends in one point; and under guilt he must lie forever as to anything he can do, unless he is justified freely by grace through the righteousness of the Lord Christ. Whoever insists on these things is sure to be reckoned in the number of the over-righteous, and will certainly have this caution given him — “ Be not righteous over-much.” 

It is certain, then, that the interpretation of the text is generally mistaken. Natural men fancy it commands them not to take too much pains about saving their souls, nor to be singularly religious, but to be content to live according to the course and fashion of the world. More than this, it is being righteous over-much. Besides, many serious people do not understand the text, and therefore have not an answer ready for their adversaries, who are at every turn misapplying this verse, and putting a wrong construction on it. Actually, the doctrine which it teaches ought also to be frequently mentioned and enforced, being one of the fundamental articles of our most holy faith. For these reasons, I have determined to give the passage a particular consideration; and will endeavour to show, 

First, negatively, what the words do not mean; 
Secondly, what is their positive and precise meaning; and 
Thirdly, I shall bring some arguments to prove the doctrine contained in them. 

And while I am speaking on these points, may the Lord God open your understanding clearly to see his mind and will in this Scripture, and prepare your hearts to practise the duty it enforces. May his good Spirit be with us for these gracious purposes, while I am: 

Firstly, then, showing what the words really mean. They are generally understood in this wrong sense. People fancy they contain a caution against attaining too much of the righteousness which is of the law; whereas, that is impossible. A man cannot have too much legal righteousness. Let him keep the law always and perfectly in its spiritual nature, and to its full extent, yet he can be but righteous. He does not perform more than the law requires; he only pays it its just demands: for the love of God and the love of our neighbour comprehends the whole law. On these two commandments hang all the law and the prophets. Now, we cannot love God too much, nor yet our neighbour, since we are required to love him as ourselves; and, therefore, if we love God with all the heart and soul and mind and strength, and our neighbour as ourselves, yet we are only doing our duty; we do no more than is commanded us, and consequently we are 
only righteous, but not righteous over-much. 

But,

Secondly, the Scripture declares, there is no man living who so perfectly loves God and his neighbour, as to attain the righteousness which is of the law. All have sinned, and have thereby robbed God of that love, and his law of that service, which are their due; and all are therefore unrighteous. The Psalmist declares, Ps. 53:1, “there is none that doeth good”, which words the apostle quotes in this way, in Rom. 3:9-10: “We have before proved both Jews and Gentiles, that they are all under sin; as it is written, there is none righteous, no, not one.” Now, since there is none so righteous, and much less more righteous, than the law requires, consequently, there can be none, no, not one, righteous over-much. 

Thirdly, with this agree the words of our blessed Saviour, Luke 17:10: “When ye shall have done all these things which are commanded you, say, ‘We are unprofitable servants; we have done that which was our duty to do.’” Who does all those things which are commanded him? Not one: for all have sinned. But supposing he did, yet he would be only as righteous as the law requires. He would not be righteous over-much, because he would only do what was his duty to do. 

A fourth argument may also be taken from here: That any man living can be over righteous, and do more than the law requires, is a Popish tenet, exploded by the whole Protestant church, and particularly by the Church of England in her 14th article: 

“Of Works of Supererogation

“Voluntary works, besides over and above God’s commandments, which they (the Papists) call works of supererogation, cannot be taught without arrogance and impiety; for by them men do declare that they do not only render unto God as much as they are bound to do, but that they do more for his sake, than of bounden duty is required; whereas Christ saith plainly, When ye have done all that are commanded to you, say, we are unprofitable servants.” 
This article condemns the general interpretation put on the text, and declares that it cannot be maintained without arrogance and impiety. 

To these arguments I will add here a further one —

Fifth argument, taken from the character given in this verse of those who would be over-righteous, namely, that they thereby destroy themselves; the righteousness they are seeking will bring on them destruction. “Be not righteous over-much: Why shouldest thou destroy thyself?” This single circumstance will help us to determine what kind of righteousness it cannot be: for it cannot be the righteousness of the law. This promises life to him that keeps it — “Do this and thou shalt live”, and therefore this cannot be a destroying righteousness. Indeed, if after a man has broken the law, he afterwards turns to it for righteousness, and hopes, by his keeping of it, to be made righteous, then he will destroy himself; because the law promises life only to constant perfect obedience, and threatens to put those who offend in one point under the curse: for he that offends in one point is guilty of all. This is indeed a destroying righteousness opposite to which is the righteousness of the gospel which is to save sinners from being destroyed by the law. It was worked out for them by the God-man, Christ Jesus, and is imputed to them by faith; and when they, with the heart, believe in it, they are then saved from destruction. Of this saving righteousness, it is impossible for a man to have too much. He must have all that is needful for his justification, and more than he needs he cannot have. He wants righteousness in an infinite degree, such as none can give him but the Lord our righteousness; and without this he cannot be saved. 

It is evident, then, that the text speaks of a righteousness to which, if a man trusts, it will destroy him; which cannot be the righteousness of the law, for this promises life to those that keep it; nor is it yet the righteousness of the gospel; for this promises pardon and life to those who have broken the law, but believe in the name of the only begotten Son of God. And since it is neither the righteousness of the law, nor of the gospel, I come now, under my second general head, to consider what is the positive precise meaning of the text, and what is the false pretended righteousness with which it deals. 

Firstly, the context may lead us to the true meaning. In what sense a man is commanded not to be righteous over-much may appear from the following words, “Neither make thyself over-wise.” How can a man be over-wise? Certainly he cannot know too much. Knowledge is part of the image of God in the soul, as the apostle teaches: “ The new man is renewed in knowledge, after the image of him that created him”, Col. 3:10. A man cannot be too wise; but he may think and speak of his own wisdom more highly than he ought; and that is making himself over-wise. In the same way, righteousness is part of the image of God in the soul, Eph. 4:24: “And that they put on the new man, which after God is created in righteousness.” A man cannot possibly be over-righteous; he cannot do more than the law requires; but he may think and speak of his fancied righteousness more highly than he ought; and that is making himself over-righteous. It is supposing him to be what he is not, which is self-righteousness. In this sense, Theodore Beza, one of the great lights of the Reformation, understood the passage; for, in his note on it, he says, “Boast not too much of thine own righteousness and wisdom.” He supposed that man, in boasting of his righteousness, was making himself righteous over-much; and this is really the case. A man cannot possibly have too much righteousness; but he may fancy himself to be righteous when he is not; and if he speaks and acts according to his own fancy, then he is one of the over righteous. 

And 

Secondly, the true sense of the word agrees with the context. Strictly rendered, they read thus, “Be not thou a great self-justifier”; the original word, which is translated righteous, is in the conjugation Hiphil [the Hiphil Stem can be used to express a causative type of action with an active voice], which, in the Hebrew tongue means to make righteous, or to justify; and being here used personally, it stands for a justifier; one who would make himself righteous; and he does it to excess; he justifies himself over-much, pretending to a greater righteousness than he possesses. This is the meaning of the text: “Be not thou a great self-justifier”, for there is not a righteous man on earth who does good and does not sin; and, consequently, there is not one man on earth righteous enough, much less righteous over-much, except in his own proud conceit. And against this self-righteousness the text cautions us, advising us not to think of ourselves more highly than we ought to think. But, granting this to be the true meaning of the text, some will say, Why do we need this caution? My answer to this brings us to the — 

Third argument, by which the meaning of the words can be settled. It was always necessary to give men this caution because no one can be righteous over-much; and yet men have always been trying to make themselves so. It is impossible to do more than the law requires, and it is impossible for fallen man to do all that it requires, and yet his pride puts him on trying impossibilities. There is a self-righteous spirit in him which leads him to hope he can, by his keeping of the law, attain to such a righteousness as God will accept, and for it to justify him. 

This appears from the history of the Jews in the Old Testament. Moses often dissuaded them from the opinion of their own righteousness; and the prophets enlarge on this particular. The book of Job deals entirely with it, being professedly to show that no one can be justified before God by any righteousness of his own. Job insists on it, in his debate with his three friends, that his life and way of life had been such, that he could maintain his own ways before God: 

“Let me be weighed in an even balance, that God may know mine integrity; for till I die, I will not remove mine integrity from me. My righteousness I hold fast, and will not let it go; my heart shall not reproach me so long as I live. I am clean, without transgression; I am innocent; neither is there iniquity in me.” 
But he soon changed his opinion after Elihu had found a right indictment against him, and charged him with having said that he was righteous, and should be found so, if God were to weigh him in an even balance. Elihu’s arguments brought down and humbled Job’s proud self-righteous spirit, and he eventually confessed, “I have uttered what I understood not; things too wonderful for me, which I knew not. Behold, I am vile; I abhor myself, and repent in dust and ashes.” The Lord God knew the character of the Jews, and that they would be always inclined to self-righteousness; and, therefore, he left this book on record to silence all the pleas which they should ever make at his bar for the sufficiency of their works towards their justification. How necessary this book was we can see clearly from the great degree to which a self-righteous spirit prevailed in our Lord’s time; for then the Pharisees, and all that made a great show of religion, knew of no righteousness but what they could attain by their own works, and not so much by the works of the moral as of the ceremonial law. They supposed the observance of the ceremonies to be meritorious, and hoped to be made righteous by keeping them strictly. 

In consequence of this opinion, the learned doctors, rabbis, and scribes, introduced a vast number of traditions, and thought that, by keeping them with the ceremonies, they would be holier than others; and they condemned our Lord, because he would not practise the traditions of the elders, but opposed them, and said that they had made the law of God of none effect by their traditions. They had made the moral law of none effect because they thought to atone for their offences against it by keeping the ceremonial law, which they also rendered of none effect, because it was instituted to point to the Messiah, who was to make an atonement for the sins committed against the moral law. Our Lord often preached against the scribes and Pharisees, and he never spake such sharp words against any sorts of sinners as against them; for he says, they were farther from the kingdom of God than publicans and harlots. 

In all his ministry, he never uttered such a severe discourse as in the 23rd chapter of St. Matthew, where he is exposing the errors of the scribes and Pharisees, and, despite their many long prayers, and alms, and fastings, and pains to make proselytes, and frequent washings, and many other such-like things which they thought made them righteous, yet he says to them, “Ye serpents, ye generation of vipers, how can ye escape the damnation of hell?” How necessary, then, was the caution in the text to such people who thought themselves righteous, and despised others: and is it not still necessary for those that are seeking righteousness by the works of the law? How many thousands and tens of thousands are there now in the world, Protestants as well as Papists, who place righteousness in duties, in living up to the law as near as they can, in keeping clear of gross sins, in going to church, and in hearing and reading the scripture; and if they do all this, they then think themselves safe. 

But there are some even stricter than these, who set themselves to fulfil a round of duties, set forms of prayers and times of fasting, and give many alms, and never miss the sacrament once a month, and perhaps have some family worship; on which account they think themselves very good, and can thank God that they are not like other men. If any minister dares attack this false righteousness, they cry out against him as the Pharisees did against Christ. If he tells them that he does not speak against what they do, but against the motives on which they act, not against the thing done, but against the end they propose in doing it, this provokes them even more; because it tends to lay open the rottenness of their hearts, which, being not cleansed from sin, all their outward and pretended righteousness is only like painting a sepulchre, or washing the outside of a cup, while there is left within all manner of uncleanness. 

Since then, a self-righteous spirit has prevailed, and still prevails in the world; the wise man’s caution has been, and still is necessary. He calls to people of this temper, who are seeking righteousness by the works of the law, and says to them, “Why will you try to justify yourselves by your duties? You are attempting an impossibility; for the law requires absolutely perfect obedience, which you have not paid. You have sinned and you are none of you righteous, no, not one. There is not a righteous man on earth that does good and does not sin, and, consequently, there is not one who has that unsinning righteousness which the law demands, and without which none can be justified by it. Trust not, then, to your imperfect obedience. It can only destroy you; but seek a better righteousness, even the righteousness of God. 

If these arguments are carefully considered, they will, I hope, lead you to the true meaning of the text. The wise man is not speaking against the righteousness of the moral law, nor against the righteousness of the “law of faith”, but he is dissuading sinners from seeking righteousness by the works of that law which they have broken, and which condemns them. But, trusting to this false righteousness, they must inevitably be destroyed; for it is the righteousness of a sinner, which is a contradiction in terms. It is an unrighteous righteousness: the law knows nothing of it. The righteousness of the law consists in perfect obedience; and one single failure renders the sinner, ever after, absolutely incapable of being made righteous by his keeping the law. 

This is the doctrine of the text, which, because of the great opposition made to it, I proceed to defend under my third general head. I will only mention two arguments: the first taken from the righteousness of the law, and the second from the righteousness of the gospel. 

The righteousness of the law consists in paying it its due; and that is under obedience. Whoever is legally righteous must keep the law to its most perfect degree, not offending even in a single thought. He must continue to do all things always and perfectly as the law requires; and then it will pronounce him righteous, and give him the promised life. But who is thus righteous? Not one: for all have sinned. And how, then, can any one be righteous over-much? So far from it, no one can be righteous at all by his keeping the law after he has once broken it; because it immediately brings him in guilty, and condemns him. Having offended in one point, he has then lost his claim to the righteousness of the law, as much as if he had offended in all points; and, therefore, he cannot be made righteous by the deeds of that law, which has passed sentence on him, and given him up into the hands of justice to suffer the first and the second death. While he lies in this miserable helpless state, he can no more produce any action which is good and valid in law than a criminal can under sentence of death; and yet he is so proud as to fancy that he can merit heaven by his dead works. 

Poor vain creature! He is so full of self as to think he can do all that the law requires, although he has broken it, and although he can do nothing but sin, until he is pardoned by believing in the name of the only begotten Son of God: for whatever is not of faith is sin. What great numbers there are among us of this self-righteous spirit; who, because they are somewhat stricter in their lives than others, and are more constant attenders at ordinances, therefore say firmly to themselves, and expect they should have a place according to the self-righteousness of their lives, and say, “Make way there; stand by; I am holier than you.” Against this mock-righteousness, the text is aimed. The design of it is to strip away from the self-righteous all their borrowed finery, and convince them that, after they have broken the law, they cannot be made righteous by a partial keeping of it. The wise man would lead them to consider what the moral law is; how far short they have come of the obedience it requires; and how imperfect, yes sinful, their works and duties are. And thus he would convince them of their need of a better righteousness than their own. 

The Jews were exceedingly prone to trust to their own righteousness, and, therefore, he tried to beat them away from any reliance on it. When our Lord came, he found them under the influence of the same self-righteous spirit; and, in all his preaching, he spoke with great sharpness against the pretended righteousness of the scribes and Pharisees. We still have today those of the same spirit among us, whose righteousness does not exceed the righteousness of the scribes and Pharisees, and yet they hope to enter the kingdom of heaven. To all such, the wise man directs his advice, and counsels them not to trust in their works and duties for a righteousness in which they might (so they think) be justified before God — “Be not great self-justifiers. Why will you destroy yourselves? Your false righteousness will destroy you if you venture to have it tested at God’s bar; for he has already decreed that, since all have sinned, therefore, by the deeds of the broken law shall no flesh be justified in his sight. 

It is certain, then, that the text is not speaking against the righteousness of the law, nor yet, secondly, against the righteousness of faith. The law of God is as holy, just, and good as he is, and cannot pass over the least sin. It has made no provision for a pardon, nor given any promise to repentance or to amendment, but requires absolutely perfect unsinning obedience. On the first offence, it puts the sinners under the curse, and leaves him in the hands of justice to inflict on him the threatened and deserved punishment. In this state the gospel finds him, and offers him the righteousness of the Lord Christ; but the proud sinner will not submit to be justified by it until the Holy Spirit preaches the law to his conscience, and convince him of its holy, spiritual, and perfect nature, on which he feels guilt, conscience accusing and condemning him, and he sees no righteousness in his fancied good works to rely on, but finds he must go somewhere out of himself for a righteousness in which he may appear before God. Then the Holy Spirit convicts him of Christ’s righteousness, how infinitely perfect it is, and how safely he may trust it, and gives him faith to grasp hold of it, and to apply it to himself for his justification. And then he no longer goes about to establish his own righteousness, but submits to the righteousness of God. 

Against this, the wise man cannot caution us. We all need it; and “over-much” of it we cannot have. It is the righteousness of God, as perfect as God is; and the divine Person who worked it out by his obedience and sufferings, humbled himself to be made sin for us, that we might be made the righteousness of God in him. Believers are not only righteous in him, but righteousness before God with the righteousness of God, against which law and justice cannot make any exception. Therefore, of this righteousness, though not their own, may they boast all the day long. The merits of it are their justification; the fruits of it are their sanctification: and when they come to heaven, this righteousness will be their everlasting robe of glory, and they will sing his praises, who clothed them with it, which will be their employment and happiness forever and ever. Surely, then, the wise man’s caution in the text was not levelled against this all-perfect and glorious righteousness from God? No; he knew the inestimable value of it, and intended to recommend it by detecting that false righteousness on which sinners are apt to rest, and see no need of a better. 

This, then was his purpose, which, having proved and established by several arguments, I shall only add two or three practical observations to what I have said. 

This greatly mistaken text is, I hope, now put right, and the meaning of it is made plain and clear. The wise man did not intend to speak against the righteousness of the law, nor against the righteousness of faith, but against a false righteousness, which was then, and is still, in the world. How many are there, who, after they have broken the law, think of being justified by keeping it in a better way, and hope to make themselves very good, and righteous enough by their works and duties? To every such person, the wise man says, “Be not a great self-justifier. Why should you destroy yourself?” But very few will take his advice. There is a generation of men, proud, and self-righteous, who think their own works can recommend them to God. Although they have sinned, yet they fancy that duties will atone for their sins. The Jews were much addicted to this error, and the apocryphal books are full of it. In our Lord’s time, we find the religious people among the Jews placing righteousness by their works. 

Our modern Pharisees are an exact copy of them, and refuse to attend to the wise man’s caution in the text. These “over righteous” make a saviour of their duties, and hope to merit heaven by their works; and yet, alas! their works are but few, and these are very imperfect. Their righteousness is chiefly negative, consisting in doing no harm, in not murdering, nor stealing, nor getting drunk, nor breaking the commandments outwardly. Then they are what you call a very good sort of people. But if they keep strict attendance at their church, and go to prayers on Wednesdays and Fridays, and on a saint’s day, if they have nothing else to do; and will not play cards, or go to the play-house on Saturday night before the sacrament, although they have no objection against going on Monday after they received it! Oh, these are your mighty good people indeed! Who can be righteous if they are not? But if they go to the sacrament once a month, and use the new week’s preparation, and follow it strictly; or if they miss any of the prayers through an engagement in the evening, they will be sure to say them all the next morning; and if they have some new book of devotion, out of which they pursue their formal task morning and evening, like the stupid Papists gabbling over their beads their Ave-Marias and Paternosters; these are our great modern saints. Who can go to heaven if they don’t? 

These, like their predecessors of old, think themselves righteous, and despise others. Their pride deceives them, and hinders them from submitting to the righteousness of God. They are too proud to submit. The knowledge of the law, and the knowledge of themselves, would humble them. But they are so ignorant of the law as to believe that by performing some of its duties they will be made righteous enough; and they are so ignorant of the plague of their own hearts as to see no need for an inward change. They cannot be persuaded otherwise but they have very good hearts, and, therefore, they have no reason to pray with the Psalmist, “Create in me a clean heart, O God, and renew a right spirit within me.” Without this clean heart and right spirit, they have only the outward form of Christians. Their life and power is wanting, and Christ may charge will charge, as he did the church of Sardis, with: “I know thy works, that thou hast a name; that thou livest, and art dead.” 

But if this is the case, they will be apt to say, “Why do we need to do any works, if they are not meritorious? Why do we need to go to church, and pray, and hear and read the Word, and go to the sacrament, and do good, if all this plays no part in in our righteousness before God?” It certainly is not: “for by grace are ye saved”, says the apostle, “ through faith: not of works, lest any man should boast.” And to this doctrine, the whole Protestant church subscribes, and all Papists deny it. The Reformers were called Protestants because they protested chiefly against this blasphemous tenet of Popery; namely, that works add merit towards a sinner’s justification before God. This is the great distinction between us and the Papists, and yet, alas! this distinction is wearing out. What great numbers have we among us today, who trust in their own fancied good works for acceptance with God? At this point, and it is a very leading one, they are perfectly agreed with the Papists. They are both great self-justifiers, having at least equal, if not superior, merit with Christ in the matter of their justification. Hear the form of monkish absolution, in which the doctrine of merit is taught: 

“God forgive you, my brother, the merit of the passion of our Lord Jesus Christ, and of the blessed saint Mary, always a virgin, and of all the saints, the merit of your order, the strictness of your religion, the humility of your confession, and the sorrow of your heart, the good works which you have done and shall do for the love of our Lord Jesus Christ, be made available to you for the remission of your sins, the increase of deserved grace, and the reward of everlasting life. Amen.” 

What a great deal of self-afforded stuff is here; the merit of which, instead of the merit of Christ alone, is said to be available for the remission of sins! And is it not the same with our half-Papist Protestants? Are there not many of them who think that the merit of their church-going, and the strictness of their lives, and the merit of their prayers and alms, and other good works, will justify them before God, or, if they dare not trust wholly to them, yet they hope Christ will supply what is deficient in them? But this is mixing grace and works, which the Scripture will not allow to stand together: for if works, wholly or in part, merit our justification, then there would be room for boasting, which God, in his way of justifying sinners by the righteousness of Christ, has absolutely excluded, that no flesh might glory in his presence. Christ is made of God to sinners all that they need; even wisdom, righteousness, sanctification, and eternal redemption; that, according as it is written, “He that glories, let him glory in the Lord.” 

Now, then, Christ has made an atonement for sin, and brought in everlasting righteousness; so why will you glory in yourselves rather than glory in the Lord? Why will you trust in your own fancied righteousness, since nothing but pride could tempt you to glory in it? Your ignorance of Christ’s righteousness hinders your seeing how infinitely perfect it is; and your own self-sufficiency will not let you submit to be saved by it; and, therefore, you go about to establish your own righteousness. You may work for a time according to this plan, and think yourselves safe; you may stun conscience asleep, and deceive yourselves, and deceive others with your fair outside; but the cheat cannot last long: God sees your hearts, and the corruption in them lies naked and open to him, although you study to hide it from yourselves. He has declared of you that, though you will not believe him, you are not righteous: for there is none righteous in himself; no, not one. This is his sovereign decree. Oh, that your consciences may submit to it, and seek for a righteousness which God will accept at his bar! Dreadful will be the time if you appear there without a complete and infinitely perfect righteousness. Such there is in Christ, and in no one else; and it is offered freely, even to you, you self-righteous Pharisees. You may receive the free gift of his righteousness if you will renounce your own. And what is your own? What merit can there be in these duties which are done out of pride, done in sin, and done in opposition to the word of God? 

If you can reject all dependence on these, the gospel offers you freely the righteousness of God for your justification. Oh, that he may dispose you to accept it, that, being justified by faith, you may have peace with God through Jesus Christ our Lord, and may live in the comfortable sense and enjoyment of this peace, until you receive a crown of righteousness, which does not fade away! Grant this, holy Father, for the all-perfect righteousness’ sake of your beloved Son, Jesus Christ! to whom, with you and the Holy Spirit, three Persons in one Jehovah, be equal praise, and glory, and dominion, and power, in time and in eternity. Amen and Amen. 







































DISCOURSE 7

ON THE RIGHT KNOWLEDGE OF GOD


“And one of the scribes came, and having heard them reasoning together, and perceiving that he had answered them well, asked him, ‘Which is the first commandment of all?’ And Jesus answered him, The first of all the commandments is, ‘Hear, O Israel; the Lord our God is one Lord: and thou shalt love the Lord thy God with all thy heart, and with all thy soul, and with all thy mind, and with all thy strength’: this is the first commandment. And the second is like it, namely this, ‘Thou shalt love thy neighbour as thyself.’ There is none other commandment greater than these.” — Mark 12:28-31 


OUR blessed Saviour had been disputing with the chief priests and elders and scribes; and, after he had silenced them, they left him and went their way. But they departed with enraged and malicious hearts, determined to take the first opportunity to destroy him; and they sent certain of the Pharisees and of the Herodians to catch him out in his words. These hypocrites pretended to believe him to be a faithful teacher of the way of God, and come to him with no other view than to desire his opinion on a very difficult case; namely, whether it was lawful to give tribute to Caesar, or not? Our Lord solved this difficult question in a way that astonished his very adversaries; for he, knowing their wicked hearts, said to them, “Why tempt ye me? Bring me a penny. And when they had brought it, he said, ‘Whose image and superscription is this on it?’ And they answered, ‘Caesar’s’. Then, said he, ‘Render therefore to Caesar the things that are Caesar’s, and to God the things that are God’s.’” 

As soon as he had silenced them, certain of the Sadducees came with a case out of the law, which they thought he was not able to solve; but he presently showed them that their error arose from their ignorance of Scripture; and he put them to silence. While he was confuting them with the authority of Moses, the Pharisees were gathered together against him, and one of them, being a scribe, learned in the law, having heard him reasoning with the chief priests, then, with the Herodians, and afterwards with the Sadducees, and perceiving that he had answered them well, was willing to try him with a question out of the law. The scribe asked him, “Which is the first commandment of all?” And Jesus answered him, “The first of all the commandments is, Hear, O Israel: the Lord our God is one Lord, and thou shalt love the Lord thy God, etc.” And the scribe said to him, “Well, master, thou hast said the truth; for there is one God, and there is none other but he; and to love him with all the heart, and with all the understanding, and with all the soul, and with all the strength, and to love his neighbour as himself, is more than all whole burnt-offerings and sacrifices.” And when Jesus saw that he answered discreetly, he said to him, “Thou art not far from the kingdom of God.” And no one after that dare ask him any question. 

In this passage, we have the sum and substance of vital and practical religion. The first and greatest commandment is the love of God, arising from the right knowledge of his essence and personality; and the second is similar to it; namely, the love of our neighbour, founded on the true love of God. There is none other commandment greater than these; for on these two hang all the law and the prophets: and since these two are the greatest, they therefore deserve our greatest attention. Our Lord demands it of us in the text. What he enjoins for the two greatest commandments we ought to esteem such, and to study them most, and to practise them best. To that end, let us consider them carefully; and may his good Spirit open our understanding to comprehend them and dispose our hearts to love them, and may he give us grace and strength to practise them agreeably with his holy will! 

The first commandment consists of two parts — the knowledge of God, and the love of God. The true knowledge of God is contained in these words: “Hear, O Israel, the Lord our God is one Lord.” And the nature and degree of love for God is thus described: “Thou shalt love the Lord thy God with all thy heart, mind, soul, and strength.”

I shall confine myself at present to the first of these particulars, purposing, with divine assistance, to explain and enforce what is laid down in the text concerning the true knowledge of God, reserving the other parts of the text for some future opportunity. 

The first and chief point in our religious inquiries is to discover what God is. This is the fundamental article on which all the rest depend. We must know the nature and personality of God before we can serve and love him; and, therefore, our blessed Saviour very properly places the knowledge of God before the love of him. We cannot love what we know nothing about. Ignorance of God cannot possibly beget love for him. If there are very dark and confused ideas of him in the understanding, there cannot be much true love of him in the heart: for which reason the text determines and fixes the proper object of worship before it requires the love and service which is to be paid him. 

Our Lord begins with the knowledge of the true God, and does not propose anything new on this point, but goes to the law and to the testimony. He cites a passage from Deut. 6:4, in which the divine essence and personality are clearly stated: “Hear, O Israel: the Lord our God is one Lord.” This is a command to the whole Israel of God, whether Jews or Gentiles, to listen to what the Lord God says concerning himself. He calls to them, and requires them to hear him: “Hear, O Israel!” by which means it becomes a matter of duty; and we are indispensably bound to attend to this revelation of his will. He has not left us at liberty to think what we please about his essence and his personality because he has revealed what we are to believe about both. And it was necessary he should do this, because there can be no religion without God, and no true religion without the true God. How should we know what religious rites to perform if we were ignorant of the proper object of worship? It being absolutely necessary that 
we should know God, the knowledge of him is therefore revealed, and settled, in the first part of the greatest commandment. We are not left to reason about the being of God from the light of nature, or from philosophy, or metaphysics; but the Scripture has fixed our creed, and we must abide by it; otherwise we cannot keep to the following parts of the text: we cannot love God and our neighbour aright unless we first know what God is. Since this is a material point in our present inquiry, and not thoroughly understood, I will endeavour to prove the necessity of settling the proper object of worship, before the worship due to him can be paid. 

It is very certain that there can be no salvation without belief in God. An atheist can’t be saved. Whoever comes to God must believe that he exists; but the atheist denies his very being, denies that God exists, and then withdraws all allegiance from him. Now, if a man cannot be saved without believing in God, consequently, he cannot be saved without believing in the true God; for a false God is no God at all; it is a mere idol, a nothing in the world. Whoever pays his rites and worship to this false god, is an idolater, and guilty of high treason against the supreme majesty of heaven. If any of you, who owe your allegiance to King George, were to go to Rome and pay it to any pretender, in what light would the law consider your proceedings? Would not it try you for a capital offence, and, if found guilty, would it not deprive you of your fortune and life? The law of the most high God treats those who withdraw their allegiance from him in the same way, having already passed sentence on them, and decreed that idolaters shall not inherit the kingdom of Christ, and of God. 

Since, then, the true object of worshipping God must first be known before we can worship him aright, how are we to come to the knowledge of him? This is the next step in our present inquiry. And who can determine this point for us? What authority can we depend on? Shall Scripture or reason decide? If Scripture is the judge, its determination is clear. What words can be plainer than these? “Canst thou by searching find out God? Canst thou find out the Almighty unto perfection? No. It is as high as heaven; what can you do? Deeper than hell; what can you know? Its measure is longer than the earth and broader than the sea.” Job 11:7-9. The knowledge is entirely out of reach of our faculties. The reason for this is assigned in Mat. xi. 27: “No man knoweth the Son but the Father; neither knoweth any man the Father, save the Son, and he to whomsoever the Son will reveal him.” No one, therefore, be he ever so wise and learned, knows God the Father but by the revelation of his Son. And to this, agree the words of the apostle in 1 Cor. 1:21: “The world by wisdom knew not God.” The world, by such wisdom as it could attain, is not able to discover the true God. 

If these testimonies of holy writ are not allowed to determine the point, it is not because they are of doubtful interpretation (for their words cannot speak plainer), but because you would have the matter tried before some other judge. Well, then, let us hear what reason says: but we will not listen to its proud boastings of what it can discover; we will examine what is matter of fact, and inquire what it has discovered. Did reason ever find out God? and did any reasoners ever find out the almighty to perfection? Who were these men? When, where, did they live? In the refined and enlightened ages of Greece? Tell us, O disputers of this world, did your Aristotle, or any of his followers, with all their sophisticated reasoning, attain to the knowledge of God? It is an undoubted truth, that they did not. 

And did any of the other Greek philosophers succeed better in their inquiries? No; not one of them. Professing themselves to be wise, they became fools, and fell into gross idolatry along with the ignorant vulgar: for they changed the glory of the incorruptible God into an image made like to corruptible man, and to birds, and to four-footed beasts, and creeping things. But if the Greeks failed, did not the learned Romans find out God? No; not one of them ever discovered what God was. The Roman philosophers, aided and assisted with all the discoveries of the Greeks, yet remained as ignorant of God as they had been. Tully has left us a curious treatise on the nature of the gods, in which he has demonstrated the apostle’s proposition that the world by wisdom did not know God; for in this volume there is not a conjecture or a hint about the nature of the true God. After the fruitless inquiries of such a genius, I need not bring any other arguments to prove that the Romans, with all their learning and refinement, did not know God. Their reasoning was not equal to the task. And where shall we find greater reasoners? Did anyone ever make a better use of his reasoning faculties than Tully? And yet, with all his searching, he could not find out God. In these instances, we see the utmost stretch of reason, and what it can discover. Indeed, it boasts great things, and pretends, with the help of metaphysics, to discover the secrets of the spiritual world; but these are vain boastings. Matters of fact disprove them: for there was not one reasoner in Greece or Rome who discovered the true God. These men came the nearest to the truth when they erected an altar to the unknown God; by which they exhibited and exposed the weakness of human reason, since, in one of the most famous universities of the heathen world, the philosophers worshipped “an unknown God”. 

How weak and groundless, then, are the boastings of our modern unbelievers, who pretend to discover what God is by the mere use of reason! What have our Arians and Deists discovered about him? Do they know more of God than the ancient philosophers did? No. They have indeed greater helps, but, by rejecting them, their pride is greater, and their ignorance is shown up; for they have left revelation, and invented for themselves as empty an idol as any heathen philosopher ever worshipped. They reject the Godhead of Christ and of the Holy Spirit, and have imagined for themselves a god existing in one person, infinitely extended, filling infinite space, and many other such chimerical [fanciful] attributes. And this idol, this nothingness in the world, has become the fashionable divinity of our times. But its worshippers are all traitors: every act of worship paid to this idol is high treason; for, by such an act, men withdraw their allegiance from the true God. And ought not the servants of the most high God kindly admonish their fellow creatures of their guilt, when they are seduced by this dangerous heresy! And if the watchmen does not give them the warning, will they not be partakers with them in their sins? If we hold our peace, they will perish; but their blood God will require at our hands. So that, as well for the sake of our own souls, as of theirs, we ought to speak plainly on this subject, and bring it to a matter of self-examination. Let each of us put these questions to himself — Is it so, then, that there can be no true worship or love for God unless it is paid to the true God? Have I, then, the right object of worship for my God? How was I brought to a knowledge of him? For this is the best way to discover the certainty of what I think I know of him. Did I find him out by the light of reason? And did metaphysics help me to find him out to perfection? 

If I have used this methods, I have been deceiving myself; for the world, by its reasoning, never found out God. Was I brought to the knowledge of him in this way? Was I convinced of sin, and humbled under the sense of it? And did I then find myself fallen from God, and alienated from the life of God, so that I had no means of discovering his nature and perfections except through what is revealed by his Word and by his Spirit? Did I read the Word, and pray for the Holy Spirit to open it and explain it, that I might come to the knowledge of the only true God and of Jesus Christ, whom he sent? And am I still in this humble, teachable frame of mind, reading the Word, and praying for the teachings of the Spirit of God? — If this is your case, happy are you! God has promised, and his Word cannot be broken: Ask and you shall have. Ask and you shall have this great promise of the new covenant fulfilled for you, as in Jer. 31:34: 

“And they shall no more teach every man his neighbour, and every man his brother, saying, ‘Know the Lord’: ‘for they shall all know me, from the least of them to the greatest of them’, saith the Lord.” 

He will teach you the knowledge of himself, and will declare to you his essence and his personality. You shall know him as he has been pleased to reveal himself in the text, in which we have the whole of what is contained in the sacred volume. For here, he declares what his essence is: he is one Jehovah, and what the Persons in this one Jehovah are; for they are Elohim. Jehovah our Elohim is one Jehovah. This proposition is one of the deep things of God which he has revealed to us by his Spirit, and which contains more than can be written in many volumes. Each word has rich depths and breadths, and explains to us many treasures of divine truth. May that Lord and God, in whom are laid up all the riches of grace and knowledge, open them to you at this time, that you may understand the will and mind of the Lord in his great and glorious name Jehovah! 

The word translated “Lord”, is, in the original, Jehovah; which signifies a manner of existence peculiar and proper for the most high God. He is the only self-existent essence. All other beings owe their existence to his will and pleasure, and depend on him for life and breath, and all things; but he exists by a necessity of nature, and this necessary existence is the meaning of the word Jehovah. We cannot fully comprehend the idea conveyed by this word because we are have no conception of this mode of necessary existence. The wisest man on earth cannot describe in what way any material object exists; for the atoms, of which bodies are composed, do not come under the observation of our senses. We know that gold differs from water; but we are ignorant of their constituent particles which make them differ, so that we confessedly do  not know the full manner of their existence; and the plain reason is, gold and water exist in a different way, but our senses cannot discover how their particles or atoms differ. And since we don’t know the manner of the existence of the material bodies with which we ourselves are conversant, how absurd would it be for anyone to pretend to know the manner of the existence of a spiritual being! How presumptuous, then, would it be for anyone to undertake to describe how Jehovah exists, and rashly affirm that he exists in a way which excludes all personality, while this very enquirer does not know the manner of the existence of any single thing in the world. 

Yet every little philosopher, who has just learned to reason on the objects which are within his reach, pretends to reason about the nature and attributes of God which are out of his reach; and every little infidel undertakes to prove by metaphysics, and one of them, more proud and ignorant than the rest, thought he could prove a priori, that Jehovah exists in one Person, although Jehovah himself declares he does not. If these men would attend to the meaning of the name Jehovah, it might correct some of their mistakes. It signifies necessary existence. Now, from where shall we form a perfect idea of this word? We have no idea except in our senses, and there is no object within the reach of our senses which exists by a necessity of nature. All these, Jehovah formed and made; consequently they can only give us ideas of dependent existence. There is but one Jehovah, the text says, and he exists in a manner of which no other thing can give us a perfect idea; and therefore we can have no reason to reject the account which God has given us of the manner of his existence. But if we act consistently, we must receive and abide by the revealed account, which teaches us that Jehovah is a self-existent essence, and that this essence is one — one Jehovah; but the Elohim, the Persons in Jehovah, are three. There was no doubt in those ancient times about personality: Scripture guards most the unity of the essence; and, while it affirms the Father, Son, and Holy Spirit to be of self-existent essence, it, at the same time, teaches us that these three are one — one in essence, but three in Persons. 

The personality in Jehovah is described in the text by the word Elohim, which is in the plural number, and acknowledged to be so by the Jews as well as Chris- tians; and if they had not owned it, yet the sense of the passage would lead us to seek for a plural interpretation, because there was no need for a revelation to teach us that Jehovah, our one Elohim, is one Jehovah, which is no more than that one is one. But the word Elohim being plural, the Father, Son, and Holy Spirit, being Elohim, it was necessary to reveal to us the unity of the essence, and to teach us that these three persons were one Jehovah, and therefore, being of the self-existent essence, none is before or after other; none is greater or less than another; but the whole three persons are coeternal together, and co-equal. Each of the persons is Jehovah. The Father is Jehovah, as we read in Is. 64:8: “But now, O Jehovah, thou art our Father.” The Son is Jehovah, Is. 45:21: “Who hath declared this from, ancient time? Have not I Jehovah? and there is no god else beside me; a just God and a Saviour.” Here, the Son, our Saviour, is called Jehovah. And the Holy Spirit is called Jehovah in Isaiah 11:2: “The Spirit Jehovah shall rest on him, the Spirit of wisdom and understanding”, etc. 

Each of the Persons is called Elohim [God]. The Father is so called in 1 Chron. 29:10: “And David said, ‘Blessed be thou Jehovah, Elohim of Israel, our Father, for ever and ever.’” The Son is Elohim, Isaiah 45:21: “There is no Elohim else beside me; a just God and a Saviour.” The Holy Spirit is Elohim, Exodus 31:3: “I have filled Bezaleel with the Spirit Elohim”, not of the Elohim; the Hebrew is, “with the Spirit Elohim”; so that the Spirit is Elohim. These Scriptures confirm the doctrine of the text; namely, that Jehovah is one, and that, in the unity of Jehovah, there are three Elohim; which word does not signify their manner of existence. Jehovah indicates that; but it is a relative word, descriptive of the gracious offices of the eternal three in the economy of man’s redemption. And neither the personality expressed by its being plural, nor its meaning, are retained by our translators in the singular word God. God is no more the sense of Elohim than goodness is. And if the translators could not find a proper word in our language, they should have given a definition of it in the first place they met with it in the Bible, and then have retained the Hebrew name ever afterwards. By their neglect, our people are kept in ignorance of this gracious name, under which Jehovah would have himself known. It belongs to the covenant of grace, and is descriptive of the acts and offices of the eternal three in the glorious plan of man’s salvation, and it signifies the binding act of the covenant — the obligation entered into on oath to fulfil it. 

This is the sense of Aleh, the root from which Elohim is derived; and there is no other root from where it can be derived without offering great violence to the established rules of the Hebrew tongue. The oath of God is often mentioned in Scripture, and the people’s entering into it is beautifully described in Deut. 29:10-12: 

“Ye stand this day all of you before the Lord your God ye men of Israel, your little ones, your wives, and the stranger that is in thy camp, from the hewer of thy wood unto the drawer of thy water; that thou shouldest enter into covenant with the Lord thy God, and into his oath.” 

God is here said to have made an oath, emphatically styled his oath, because it was the oath of the covenant from where the name Elohim is taken. You ask, when was this covenant made by an oath, and by whom, and for what end? The Scripture answers point this out very clearly. The covenant was made before the world began, as in Titus 1:2: “In hope of eternal life, which God, that cannot lie, promised before the world began.” Was not this promise the oath of the covenant? What else could it be? God, who cannot lie, promised before the world began, and foreordained, as in 1 Peter 1:20, that Christ should be the Lamb, who should take away sin by the sacrifice of himself. This was foreordained by an eternal purpose, which he purposed in Christ Jesus our Lord, Eph. 3:11. 

What is called in Scripture, the purpose, promise, and foreordination of God, was the covenant of grace, which was made before the world began; yes, by an eternal purpose, and from which the divine Persons who confirmed this covenant by an oath are called Elohim; and as the covenant was made before the world began, they therefore took their name from it, and are described by it, before the creation, in the first chapter of Genesis. They had performed some act before, from which this name was taken. Now it signifies to confirm anything by oath; therefore they had confirmed something by oath before the world began; and what it was, these Scriptures determine, which speak of the purpose, counsel, promise, and foreordination of God made before all worlds, to bring many sons to glory by Jesus Christ. This was the design of the purpose, counsel, etc., and the Persons who designed this are the three in Jehovah: for each of them is called Jehovah, and each of them is called Elohim, because each Person in Jehovah had a distinct office in the economy of the covenant. 

The Father undertook to demand full satisfaction for sin; therefore he is called a jealous God and a consuming fire. Christ undertook to pay this satisfaction, and is therefore called God the Saviour; and the Holy Spirit covenanted to apply and to render effective the benefit of Christ’s satisfaction to believers, and thus his constant name is Spirit, a word signifying the air that we breathe, on which our animal life depends, as our spiritual life does on his inspiration. Now, since the divine Persons have entered into a covenant, and sustain those distinct offices within it, and since our salvation depends on the knowledge of these truths, was it not an act of infinite love and condescension for the divine Persons in Jehovah to take the gracious name of Elohim, and to reveal themselves to us as Persons bound by the obligation of an oath to carry the covenant of grace into execution? 

If you ask, what necessity was there for this oath? It was necessary only on our part, and it was an act of astonishing mercy, and demands our everlasting tribute of praise, that God would vouchsafe to give convicted sinners such encouragement to hope for mercy, as to bind himself by two immutable things to save them. The apostle, Heb. 6:16-18, thus speaks of this wonderful instance of God’s love: 

“An oath for confirmation is among men an end of all strife; wherein God, willing more abundantly to show unto the heirs of promise the immutability of his counsel, confirmed it by an oath; that by two immutable things, in which it was impossible for God to lie, we might have strong consolation, who have fled for refuge to lay hold of the hope set before us.” 

In this Scripture, the apostle describes the counsel, or the covenant of God, to save sinners; and this was confirmed by an oath; and the reason for the oath was for the sake of the heirs of promise, that they might have two immutable things to rest their faith on: namely, the immutable counsel and the immutable oath of God; and these ought to silence all doubts in the heirs of promise, because it is impossible that either of them should be broken. 

These authorities may suffice to determine the meaning of the divine name Elohim. It is expressive of the personality in Jehovah, and denotes what the Father, Son, and Holy Spirit, the three Elohim, have covenanted on oath to do for the salvation of sinners. Elohim points to the Trinity in covenant and particularly expresses the oath, which was the binding act of the covenant, and thus it denotes the most merciful relationship in which divine love could manifest itself; a relationship productive of the richest blessings of time and of eternity. Jehovah is a name of majesty and greatness. Elohim is a name of grace and mercy. Jehovah expresses the self-existence of the Godhead, and the infinite difference between his manner of existence and that of his dependent creatures; and after they had sinned, it was to them a name of terror: whereas Elohim expresses nothing but tender love and abundant mercy to returning sinners: for the covenant was made for such, and it was confirmed by an oath, that they might place their whole trust and confidence on what the Trinity had covenanted to do for them and for their salvation: for the Father, although he is the avenger of sin, yet has been satisfied with the obedience and sufferings of his co-equal and co-eternal Son, and will be satisfied with all those who submit to be saved by his righteousness; and the Holy Spirit will influence them to accept the righteousness of God for their justification, and will work mightily in them to enable them to produce the fruits of righteousness until he brings them safe to glory. — These are the mercies promised in the covenant of grace, and expressed by the divine name Elohim. How greatly, then, should this name encourage convicted sinners to come and ask for the covenant mercies? And what strong consolation does it give them, when they flee for refuge to Jesus Christ, and lay hold of the hope set before them in him?

From what has been said, it appears that the first part of the commandment relating to God is the right knowledge of him; and what we are required to believe concerning his essence and personality is described in these words: “Hear, O Israel; Jehovah our Elohim is one Jehovah.” Jehovah, the self- existent essence, who is our Elohim, our Trinity, bound by the oath of the covenant to save sinners, these three in covenant, Father, Son, and Holy Spirit, are not before nor after other, greater or lesser than another, but they are of one and the same self-existent essence; these three are one Jehovah; the holy, blessed, and glorious Trinity are one Jehovah. 

This, my brethren, is the doctrine of the text, which the Lord God himself calls you to hear: “Hear, O Israel.” And have you heard him? Have you received his account of the divine essence and personality? If not, why do you reject it? Is not his command a law? and are you not bound to believe what the Lord has revealed concerning himself? 

Perhaps you think the revealed account is not established on sufficient authority. This point does not come under consideration at present. We are only dealing with the doctrine; and what can you object against it, as it has now been stated? “Why”, say some, “I still think, after all that you have said, the doctrine is inconsistent; for you are forced to maintain that Three are one.” No, we maintain no such contradiction; for the Trinity is not three and one in the same respect, but three in Person and one in essence. The air, which is reduced to atoms in the action of fire, and the light which comes from it, and the gross spirit of the air which feeds the fire — these three conditions of the air are one in essence; and is it any contradiction to say that these Three are one? No, surely! Just as we speak of the essence as one, and of the Persons in it as Three in One. 

“Supposing this is a good illustration of the doctrine, yet still we cannot receive it”, say some, “because it is unintelligible”. What is unintelligible? The proposition itself is plain: in the self-existent essence there are three Persons. You cannot object to the difficulty of the terms, or of your forming a clear idea of what they convey. But you cannot conceive how there can be three Persons in one essence. And is this the cause of your unbelief? If you will not believe the doctrine of the Trinity until you understand the manner of the divine existence, consider how absurdly you act: for do you know how a spirit exists? No. And yet you believe the existence of an immortal spirit within you. Can you comprehend how an infinite Spirit exists? No. You don’t even know how your own spirit exists; and yet, while you are confessedly ignorant of a finite object, you pretend to be so well acquainted with the mode and manner of existence of an infinite Spirit, as to reject what is revealed in Scripture concerning it. Whether this is not acting an absurd part, I leave it to yourselves to judge. 

But still you cannot think the Scripture doctrine of the Trinity is rational if you go to prove it by reason, you forget that the world by reason knew not God. It did not know him formerly in the learned ages of Greece and Rome. And if then, this enlightened age has discovered how Jehovah exists, let our reasoning infidels demonstrate that he exists in such a way as absolutely excludes all personality. But this they cannot demonstrate; they know they cannot; and yet they pretend the Scripture doctrine of the Trinity is not rational, although they have no reason against it; no good reason, however, for none that they dare publicly own. The cause of their unbelief must be ascribed chiefly to their sins. While they live in wilful sin, they cannot know God, because their minds are in total blindness, and will continue so, as long as they continue alienated from the life of God. They must be convicted of sin, and humbled under the sense of it, and sue for mercy, and receive it, and then they will know the blessed Trinity is Jehovah: for “no one knoweth the Son but the Father; neither knoweth any one the Father but the Son, and he to whomsoever the Son will reveal him” by the teaching of his good Spirit. May he, who has the residue of the Spirit, send 
him to take away ignorance from all unbelievers, hardness of heart and contempt of his Word, that they may be converted, and believe to the saving of their souls! 

But, besides these more open deniers of the doctrine, we have several of our own people who attend on the ordinances of the church, and yet are ignorant of this fundamental doctrine. For their sakes we ought to insist on it, and to explain it as taught in scripture, and in the liturgy of our church, with which the state of the doctrine, as now laid down, is perfectly consistent. The first of the thirty-nine articles treats of faith in the Holy Trinity, and says that in the unity of the Godhead there be three Persons of one substance, power, and eternity — the Father, Son, and Holy Spirit: and the proper preface in the communion service for Trinity Sunday is more clear and determinate:

“It is very meet and right that we should give thanks to thee, who art one God, one Lord; not one only person, but three persons in one substance; for that which we believe of the glory of the Father, the same we believe of the Son, and of the Holy Ghost, without ANY DIFFERENCE or INEQUALITY.” 

These are the testimonies of our church, and they are very full in confirmation of the 
doctrine which you have now heard. Consider them carefully, my brethren, and beg God to enlighten your understanding with the knowledge of the truth. Oh, that he may manifest it so clearly that you may know the Father to be your reconciled Father, the Son to be your Almighty Saviour, and the Holy Spirit to be your counsellor and comforter, your strengthener and sanctifier, to the end! 

Happy are they who thus know God, or rather are known of God. You, my Christian brethren, enjoy this happiness; for you know in whom you have believed. By faith, you have come to God, believing that he is Jehovah, the self-existent essence, and that he is the rewarder of these who diligently seek the mercies of the covenant, which was made by the blessed Three in Jehovah, and which is expressed by the gracious name Elohim. You know Jehovah your Elohim, and thus you keep the first part of the great commandment of all — “Hear, O Israel; Jehovah our Elohim is one Jehovah”. You believe in and worship Jehovah, one in essence and Three in Persons. You are thankful for what is revealed concerning the personality and the merciful offices sustained by the divine Persons in the covenant of grace. With your lips and with your lives you are ready to show the thankfulness of your hearts, and to follow me to the next part of my text, which deals with the love of Jehovah Elohim. But this I must reserve for the subject of another discourse, only desiring you, at present, to look up to that Lord and God of whom we have been speaking, and to beseech him to render useful what has been said to all of us. Oh, that he would enable us all to make use of the words of our church on the occasion, and with the prayer of faith to say: 

“Almighty and everlasting God, who has given unto us, thy servants, grace by the confession of a true faith to acknowledge the glory of the eternal Trinity, and in the power of the divine majesty to worship the Unity; we beseech thee, that thou wouldest keep us steadfast in this faith, and evermore defend us from all adversities, who livest and reignest one God, world without end. Amen.” 


DISCOURSE 8

ON THE RIGHT LOVE OF THE LORD GOD


“And one of the scribes came, and having heard them reasoning together, and perceiving that he had answered them well, asked him, ‘Which is the first commandment of all.’ And Jesus answered him, ‘The first of all the commandments is, Hear, Israel; the Lord our God is one Lord; and thou shalt love the Lord thy God with all thy heart, and with all thy soul, and with all thy mind, and with all thy strength. This is the first commandment; and the second is like it; namely this, ‘Thou shalt love thy neighbour as thyself.’ There is none other commandment greater than these.” — Mark 12:28-31 

Our blessed Saviour delivered in these words four very important truths: 

First, he teaches us the right knowledge of the Lord God. 

Secondly, The right love of him. 

Thirdly, The right love of our neighbour, arising from the right love of God; and 

Fourthly, the greatness of these commandments: there is none other commandment greater than these. 

The first of these particulars I have already dealt with. It is contained in these words: “Hear, O Israel; Jehovah, our Elohim, is one Jehovah” There are Three that have entered into covenant in heaven — Father, Son, and Holy Spirit; and these three are one — three Persons of one essence. This is the revealed account; and this, my brethren, you are bound to receive, if you believe in God: for if you withdraw your allegiance from the three Persons in one Jehovah, and pay it to an absolute God existing in one Person, you are as guilty of idolatry as if you had twenty thousand gods. This is the case of every deist, who, by rejecting the Scripture doctrine of the Trinity in unity, is in as bad a state as the atheist: for what is the difference between him who has no God, and him who has a false God? They are both without the true God in the world, both traitors against the majesty of Jehovah; and both have turned away their ears from hearing his laws. He has commanded them to believe in him as Jehovah Elohim, but they refuse to believe in him. The atheist says that there is no Jehovah, and the fool on record, the deist, has said in his heart, there are no Elohim; and how, then, can they escape his vengeance, since he has threatened that they who only forget him shall be punished in everlasting fire? “The wicked shall be turned into hell, and all the people that forget God.” 
The crime is small to forget God, compared with theirs who deny his very being, or who refuse to worship him as the true God. In either case, they are guilty of high treason; for the Lord God calls on them to listen to him. He is about to deliver the first and great commandment, and he requires his people to attend and to receive the law from his mouth — “Hear, O Israel!” Israel signifies all the people of God, in whatever age or country they live, whether they be Jews or Gentiles. “Hear, O Israel; Jehovah, our Elohim, is one Jehovah.” Jehovah is but one; but Elohim is plural, more than one; namely, the Three in covenant — Father, Son, and Holy Spirit — who took this name because the covenant was confirmed by an oath for the sake of the heirs of promise, that they might have two immutable [unchangeable] things to rest their faith on. The right knowledge of God, then, consists in believing, that in Jehovah, the self-existent essence, there are three coequal and coeternal persons, between whom there is no difference or inequality but what is made by the covenant of grace. Their names, Father, Son, and Holy Spirit, are not descriptive of their nature, but of their offices: they are not to teach us in what manner they exist in Jehovah; but they are covenant names, belonging to the offices which the divine Persons sustain in the covenant. 

The Scripture does not use these names to teach us how the divine Persons exist, but how they act; how they stand related to the heirs of promise, and not what they are in themselves, as Persons in Jehovah. This is a truth of great importance, which I have endeavoured to defend, both from the pulpit and from the press; and particularly in a printed pamphlet on the self-existence of Jesus Christ. The true object of worship, then, to whom our obedience and love  is directed, Jehovah Elohim, according to what is said in the Creed! — “the Unity in Trinity and the Trinity in unity is to be worshipped.” And is this, my brethren, the object of your worship? Do you pay your allegiance to a God in one Person, or to Jehovah in Trinity? If you have not been determined to worship Jehovah Elohim, but have broken this first part of the best commandment of all, you cannot keep the other parts; for the love of God depends on the knowledge of God. How can you love the true God until you know him? 

But if you know him as he has been pleased to reveal himself to us in the text, as three Persons in one essence, and are desirous of paying him that tribute of love which he requires, then you will gladly follow me to my second general head; namely, to the consideration of the right love of the Lord God. And may he be present with us, while we are speaking of his love! Oh, that he would send his good Spirit to stir up longings in their hearts, who have as yet no desire to love the Lord God; to shed his love abroad in their hearts, who are hungering and thirsting for it; and may both speaker and hearers find their love to God increase from what shall be said on these words: “Thou shalt love the Lord thy God with all thy heart, and with all thy soul, and with all thy mind, and with all thy strength.” In discoursing on which I shall: 

Firstly, show the nature of the love here commanded. 

Secondly, I shall consider whether all men keep this commandment. 

Thirdly, if they do not, in what way the gospel directs us to attain the love of God; and then, in order to stir us up to attain it, I will lay before you, 

Fourthly, some of the exceeding great and precious promises to them who love God. 

Firstly, the text deals with our love for the Lord God, requiring our love to arise from our knowledge of him. When the understanding perceives what he is, the heart ought to receive him as its chiefest good. As Jehovah, he is the fountain of all good; he is the self-existent essence, through whose power and goodness all other beings exist, and, therefore, to him, they all owe their tribute of love and obedience. As Jehovah Elohim, the Trinity in covenant, he has engaged to bestow on his redeemed people every grace and every blessing which they stand in need of in time and in eternity, and, on this account, he has an undoubted claim to their allegiance. When they view him in this light, their hearts should be determined to love him; and when they partake of the graces and blessings of the covenant, they ought to love him out of gratitude. The debt of gratitude is so immense that they can never repay it, and, therefore, they are the more obliged to make every possible acknowledgment of their thankfulness. They ought to love Jehovah their Elohim with all their heart, with all their soul, with all their mind, and with all their strength: and yet, when they do love him in this perfect manner, they can only acknowledge the debt; for they leave it still unpaid; and it will be for ever unpaid as to any return in kind that they can make. They can only love (and what less can they do than love?) the Lord their God for his infinitely rich blessings; and this love he demands.

 As Jehovah, he has a right to demand it of all his creatures; and as Elohim he may claim it of everyone who partakes of the benefits of the covenant. They ought to love him “with all the heart.” The heart is the seat of affection: all the affections belong to the heart; and the Lord God here claims them all: they are all to centre on him. He is to reign sole monarch of the heart; and the affections are to be his willing subjects, loving him above all things, and in all things. Whatever any of them desire as good, they are to desire it out of love for God; and they are not to give any object a place in their esteem, unless their love to it is a proof of their love and obedience to God. “My son”, says he, “give me thy heart” — all your heart — and let me have no rival to share in your affections. And as he thus demands the love of the immortal spirit within us, so does he, in the next words, claim the affections of the human frame: “Thou shalt love the Lord thy God with all thy soul.” The Hebrew word, here rendered “soul”, does not signify the immaterial and immortal spirit, but is generally used in Scripture for the parts concerned in carrying on the circulation of the blood, and in which the appetites of the human frame are placed. These are to be regulated by the love of God, and they are all to be used in his service. The heart, being the commanding and ruling faculty, ought to influence them at all times to act on the principle of love for their infinitely kind Creator and Benefactor. 
Every desire and craving, every instinct and passion of the animal faculties, should be brought into such a cheerful subjection to the Lord God, that to do his will should be their delight. There should not be a motion or stirring of desire in any of the appetites but what takes its rise from love; for all the soul, the whole human frame, was to be governed and influenced by the perfect love of God. There should not be a desire in any one instinct or appetite but what sprang from divine love; and when carried into action, and gratified, it ought to be invariably directed by the same principle. And the Lord God not only demands the service of all the affections of the immortal spirit, and of all the appetites of the human frame, but the text goes on to claim the service of all the rational faculties; for that is the sense of the Greek word which is rendered “with all thy mind.” It refers to that power of the mind by which it deduces one thing from another: it is what the logicians call discursus, or the art of reasoning. The mind, having before received ideas by simple apprehension, and formed a judgement of them, is then enabled to reason about them; and this faculty of reasoning is here meant: so that everything which the mind can reason about ought to lead it up to God, and to increase its love for God. Reason, with all its powers, should be under the influence of divine love. 

And thus the Lord God expects us to keep the first and great commandment: he requires all the affections of body, soul, and spirit, and all the reasoning faculties to be invariably fixed on him; and he would not only have them to be influenced by his love, but he would also have each of them to exert his whole strength in manifesting their love for him: “And with all thy strength.” The love of God must be perfect in kind, in degree, in duration. Whatever strength there is in man, divine love should have the command of it, and the continual use of it. All the powers of soul and body, and of all their faculties, should be directed in every thought, and word, and work, by the love of God; and there should be no abating of their vigour in any respect; but they should be continually carried out with their whole strength into grateful acts of love and obedience. 

This is the nature of the love required in the text; and it is required by the Lord God, to whom we are all under infinite obligation, and whom we are bound, by innumerable ties, to love with all the strength of the immortal spirit, and of the human frame, with all our reasoning faculties, and with all our powers. This is the first and great commandment; and, whoever keeps it in this perfect way, fulfils the law of the first tablet. He cannot have any other God as an object of his love, or dishonour the divine name by taking it in vain, nor forget the time appointed for enjoying communion with his God. How can he break any of these commandments while the love of God reigns in his heart and commands all his affections? But if he breaks any one of them, does he not, then, withdraw his love and service from God? And if this is done only once, he has not kept the first and great commandment, but he is a transgressor of the law, and liable to suffer the punishment due to his transgression. 

Here, then, there arises an important question, in which you are all nearly concerned; and every one of you should ask his own heart, “Have I kept this first and great commandment?” The Lord God has an undoubted right to this tribute of our perfect love: have you paid it him? Whether you have or not I shall now inquire under my —

Second general head — and I propose to consider whether all men have kept this commandment. 

Let us examine these two faithful witnesses on this point — Scripture and a matter of fact; and, by their concurrent testimony, let the truth be established. Look around you, my brethren, and see what men’s feelings appear to be most dwelling on. What are they coveting with all their hearts, wishing for with all their souls, and pursuing with all their strength, and in the enjoyment of which, they account themselves happy? Is God in all their thoughts? Is he the chief object of their love, and the great end of all their pursuits? Is gratitude to him the ruling principle of their lives? And do they think themselves most happy when they love him most and serve him best? A very little acquaintance with mankind will soon convince you that God does not reign in their hearts, though his hands have made them and fashioned them, and their life and breath, and all things come from his bounty, and the use of them depends on his good pleasure. 

They have forgotten all his benefits, and turned traitor to their sovereign Lord. They have taken up arms, and have entered into rebellion against his lawful government. They have enlisted freely in the service of sin, to fight under the banner of Satan. Their love for sin has drawn them into this unnatural rebellion, and their strong attachment to its pleasures has made them reject the happiness which God offers them. While they are at war with him, he publishes an act of grace, and out of his infinite mercy declares his willingness to forgive them if they will throw down their arms: but they refuse to receive his free pardon, being not only lovers of pleasure more than lovers of God, but also such desperate lovers of pleasure, that they are haters of God. They hate him for denying them the sweet enjoyment of their beloved sins; and they hate him the more for threatening to punish them. And this hatred shows itself openly by their hating his will, his ordinances, his people; yes, by their hating everything that God loves. 

Well might the prophet say, “Lord, what is man?” (Ps. 114:3) What is he indeed! What a most wonderful creature is he, that he should not be afraid to fight against the Almighty, and that he should dare to hate an infinitely perfect God! Oh, surely he is fallen! Fallen greatly from his higher state, since he is such a monster of ingratitude as to hate his best friend and benefactor, even the God who gave him those very faculties of body and soul, and who continues the use of them, although he makes them the instruments and weapons of rebellion, and with them opposes God’s lawful sovereignty over him. 

But, perhaps, some will ask, “What! are all men haters of God?” Yes; in their natural state every one of them hates him: and this may be demonstrated from their love of what God hates. All have sinned; and what can tempt them all to sin, but the love of sin? All men love the world, and place their affections on the things of it. How could this be, if their hearts were placed on God, and their affections on the things of God? If they loved the God of infinite purity, they could not, at the same time, love the world that lies in wickedness, because this is setting up their will in opposition to his holy will, in which all enmity consists. “If any man love the world, the love of the Father is not in him.” These two kinds of love cannot exist in the same heart; they are at irreconcilable enmity; and yet the love of the world is in the hearts of all natural men: they have turned from the love of God to the love of evil. The heart of the sons of men is fully set in them to do evil. So says our ninth article: “Fallen man is of his own nature inclined to evil.” His inclinations are turned from the love of God to the love of evil; yes, so entirely turned, that the imaginations of the thoughts of his heart are not set on God, but on evil, and that continually. And this love of evil is deeply rooted in the very nature and frame of man, and has got such entire possession of him, that it has made him hate God. 

This hatred chiefly reveals itself by its opposition to the will of God, which is, in fact, opposition to, and hatred of, the Person of God; according to what is written by the prophet: “Ye that love the Lord, hate evil”. (Ps. 97:10) To which agree the words of our Lord, “If ye love me, keep my commandments”, which show your love to me by your love and obedience to my will. Does any natural man show his love in this way? No. His heart is in another interest. He hates the commandments of God; therefore he hates God. There appears a settled fixed hatred in him to the divine ordinances. How little does he read or know of the Word of God! Many large volumes he has read, many novels and play-books he has treasured up in his memory; but the sacred volume, in which God has revealed all the treasures of wisdom and knowledge, is neglected. How many are there of us who have never read the Bible through in our lives! Whereas, if we loved God, we should certainly read the sweet volume of his grace and love with care and diligence, and should be meditating on it day and night. No reading would be so pleasant, as none would be more improving: but the devil’s book is far more studied than God’s. 

We hear of very few groups that meet together to read the Scriptures. Thank God there are some; but thousands meet together in this city every evening to study the devil’s book. How can such persons love the Lord God with all their hearts, since they hate his revealed will, and can spend three or four, or more, hours every day in a most stupid diversion, and at which God is not in all their thoughts? And as the natural man hates the Word, so he hates prayer: it is a vast burden to him. If you propose to him to join of a group who are going to spend an hour this evening in prayer, you will soon see he has no relish for the duty. He will try to get himself excused if he can; and if he cannot, it will be to him a most miserable, long, dull hour; and he will be very glad when it is over. The reason is, he has no communion with God, and, therefore, does not love to converse with him. The things of time and sense please him more than the things of God; yes, so much more, as to render tedious and hateful all the exercises and ordinances of religion. The very table of the Lord is not pleasant to him. God has been pleased to prepare a rich feast for his people, but the natural man has no appetite for it. He has no faith to live on Christ’s broken body, and blood shed; and therefore, perhaps, never was at the Lord’s table in his life, unless for some prudent reason, to please some relation, or to qualify for some good place. 

And as to the Lord’s house, he never goes there but out of form or custom. If he is to see some favourite new play or entertainment, he goes with very exalted spirits to the devil’s house; but coming to church is a burden; and when he is there, the service is quite tiresome. He wishes it was finished, and the dull sermon was ended. The Lord’s day has nothing pleasing to engage his heart: it breaks into his business and pleasures, and is the most stupid day in the whole week. If he is a polite man, and of a plentiful fortune, he will show how weary he is with the divine appointment of this portion of time, by his manner of spending it. The day being got over as well as he can, by visiting and company, and thinks the evening may be spent at an innocent game of cards, or at a concert of music. Can these people love God, who thus demonstrate their enmity to his will and to his ordinances? And if anyone reproves them, they will soon express their enmity against him, and will make him feel it too, if they have it in their power. How dwells the love of God in such persons? Can love beget hatred? If you love someone, will you do everything which you know he hates? Certainly, this is the way in which hatred shows itself; and therefore, since all men love sin, which God hates, and love the world and the pleasures and enjoyments of it, and neglect and hate the divine ordinances, it is evident that the love of God is not in them. 

“This may be the case of the baser sort of men”, some may say, “but not of the more civilised and polite.” Yes, it is the case of all alike. Human learning does not bring men to a knowledge of God, nor politeness for the love of him. What people were more learned and polite than the Romans? Yet they were “haters of God”, Rom. 1:30 They had attained to the highest refinement of classical learning, nevertheless, they continued to hate the true God. They were very polite and civilised in their manners to one another, but, in their religion, no nation was ever more rude and barbaric. Their city was full of idols, yet they were without God in the world; for his Person they rejected by their idolatry, and his most adorable attributes and perfections they hated. 

But some may ask, “Is there no difference between us, who are born in a Christian country, and others, who have no knowledge of Christ?” No; none, except what is made by grace. You have many outward privileges in a Christian country; but you do not therefore partake of the love of God, because you partake of these privileges. Is not this matter of fact? Is there not as much love of the world, of riches, pleasures, and honours among nominal Christians, as among Jews or heathens? For in what does a nominal Christian differ from a heathen, except in name? He has, indeed, some outward privileges, but these cannot of themselves change the inward disposition and frame of life’s mind, because they operate, not mechanically or physically, but by the divine influence on them; and where this is not present, although Paul should plant, and Apollos should water, yet there would be no increase either of the knowledge or of the love of God. 

Does this state of the case offend you, my brethren, because it gives you such a low idea of human nature? No, don’t be offended at what Scripture plainly teaches, and experience demonstrates. Rather, search your own hearts, and see whether there is not in you a fixed hatred of God. If you examine yourselves by the rule laid down in our text, and if conscience does its duty, you will own yourselves to be guilty of the breach of the first and great commandment. But whether you agree or not, it is an infallible truth. As certainly as God hates sin, so certainly does the unpardoned sinner hate God: for he who loves sin cannot love God. While he hates the mind and will of 
God, how can he possibly love the Person of God? And such haters of God have we all been. We have all loved sin, which is direct enmity against God’s sovereign will. 

We have all committed sin, which is open rebellion against his government. Could we have acted in this way if the love of God was perfected in us? No, surely. The love of God would never have led us to break his holy laws, to insult his authority, and to provoke his justice; for hereby the wrath of God abides on us. And did we indeed love him, how could we bear to be under his wrath, or how could we think of its abiding on us forever and ever? These are undoubted proofs of our having failed in our love to God. We have all broken the first and great commandment, and have thereby become transgressors of the law. We are all subject to the pains and penalties threatened under transgression, and are unable to do anything to deliver ourselves. This is our guilty and helpless state. My brethren, are you convinced of it? This conviction is absolutely necessary; for you can never be brought to love God until you have been made thoroughly conscious that, by nature, you were haters of God. When the Holy Spirit begins to turn your hearts from sin to righteousness, the first step he takes is to convince you of your former hatred to God and to his will. Under a sense of this, he humbles you, and makes you pray to God for the discovery of his love. Finding yourselves miserable without it, you will earnestly ask him for it who has it to give. 

But these points come now next to be considered under my — 

Third head — Under which I propose to explain in what way the gospel directs us to attain the love of God. One great design of Christianity is to reform our love, by bringing it back to its proper object, and by fixing it there. By sin, we have withdrawn our hearts from God, and fixed them on the things of time and sense; whereby we had not only fallen into a state of guilt, but if we continue in it, we could never be happy, no, not in heaven, because we cannot be happy in what we hate. Our hatred would turn heaven itself into a place of torment. Christianity was the gracious instrument of God, by which we might be brought to love what would make us really and eternally happy; and this it does by raising our feelings from the love of the creature to the love of God. It begins this work by convincing us that we have failed in all the duties of the first tablet, and have broken the great commandment of love, which includes them all. He that is never convinced of this will never see his lack of divine love, and, therefore, will never ask for it. Have you, then, been convinced, my brethren, from what has been said, that, in your natural state, you neither love God, nor can love him by any means in your own power? If you are not convinced, what I am going to offer will be of no service to you, because it is in vain to show you how to attain the love of God if you don’t see the necessity of attaining it. May the God of love himself convince you of this necessity, and help you to follow my thoughts with profit as we consider the several steps by which the gospel directs sinners to the love of God: and these add up to three: 

Firstly, they will have a lively sense and conviction of their lack of the love of God. 

Secondly, they will make a clear discovery of what Christ did to manifest the love of the Father, and to reconcile sinners to himself. 

Thirdly, there is the work of the Holy Spirit in bringing them to a knowledge and 
experience of the love of God. 

The first step towards the attainment of divine love is a lively sense of the lack of it. The Holy Spirit convinces the sinner of his guilt for having withdrawn his love and obedience from the Lord God, and for having thus robbed him of his due honour and service. The sinner on this feels what it is to have provoked an almighty God, and in his guilty conscience he has fearful apprehensions of God’s anger, and of abiding under his wrath. He finds he would grovel on in the sinful love of the creature, unless the Holy Spirit had not convicted him of his guilt, and made him feel his misery. He now sees he has broken all the commandments of the first tablet, and has become a transgressor of the law; and, therefore, is stirred up in earnest to seek for the sense of God’s pardoning love. 

This is the Lord’s way in which he brings him to know himself, and to experience the emptiness of all creature love; and thus he sets him on seeking happiness in God. My brethren, have you been made conscious of your lack of it? And are you seeking it in him? If you are, you have great reason to be thankful; for you have already some tokens of his love. He has put it into your hearts to seek his favour. May he draw you by the cords of his love until you make a clear discovery of what Christ did to manifest the love of the Father, and to reconcile sinners with him; which is the second step towards the attainment of divine love. 

We could never have attained it by any means in our own power, and no mere creature could have attained it for us, because, before the Father would manifest his love towards us, he would have all the demands of his law and justice fully answered. While the broken law stood out against us, and justice was concerned to see its pains and penalties inflicted, we could have no peace with God. But Christ undertook the work of reconciliation, by doing all that his law required, and by suffering all that his justice demanded, thereby making a full atonement for our sins. The law he fully satisfied by his infinitely perfect obedience; for by it, he magnified the law, and made it honourable, inasmuch, that “by the obedience of one, many shall be made righteous”, to make them righteous before God, otherwise Christ obeyed in vain. Justice he fully satisfied by his infinitely meritorious sufferings. 

It was decreed that, without shedding of blood there should be no remission; but it was not possible that the blood of bulls and of goats could obtain remission. Therefore, when he comes into the world, he says to his Father, 

“Sacrifice and offering thou wouldst not, but a body hast thou prepared me. In burnt-offerings and sacrifices for sin thou hast had no pleasure; then said I, Lo, I come to do thy will, O God, by making myself an offering for sin.” 

This was the Father’s will. He accepted the sufferings as the just for the unjust; and when the holy Lamb, through the eternal Spirit, offered himself without spot to God, his was an offering and sacrifice to God as a sweet smelling savour. The Father is well pleased with him, and is also well pleased with those who have redemption through his blood, even the forgiveness of sins. For the prophet, speaking of them, says in Ps. 85:2-3: 

“Thou hast forgiven the iniquity of thy people; thou hast covered all their sin. Selah. Thou hast taken away all thy wrath; thou hast turned thyself from the fierceness of thine anger.” 

This is the nature of God in Christ. His wrath is turned away from his people. For what reason? Are they not sinners even as others? Yes; but he is well pleased with them for the sake of Christ’s righteousness, through whom he has forgiven their iniquity, and covered all their sin. 

When the sinner, convinced of his lack of divine love, is thus satisfied that Christ has paid the full price to obtain it, having answered all the demands of law and justice, and sinners may now be brought near to a reconciled Father, and may taste and see how gracious he is, then he waits for this blessing, which is the gift of the Holy Spirit. It is his work and office to bring convicted sinners to the knowledge and experience of the love of God: and this is the third particular I am dealing with. 

The Holy Spirit directs the hearts of awakened and convicted sinners to the love of God in this way and method. He makes them conscious of their needs, and then shows them where they can find a supply. He gives them evidence to believe the all-sufficiency of Christ, whose obedience and suffering are divine and infinitely meritorious, and make a full and perfect satisfaction for sin. God the Father accepted them as such; and, since his justice was well pleased and satisfied with them, the sinner can thinks he may be satisfied with them also: for as there is no objection against them in the court of heaven, so there ought to he none in the court of his conscience. Then the Holy Spirit enables him to put out an act of faith, and to rely on Christ as a tried and tested foundation. He casts himself on Christ’s power to save, believing him to be Jehovah, the Lord God Almighty; and, hearing and reading the gracious promise of Christ’s readiness to save all that come to him, he sees there is no reason for him to doubt either Christ’s power, or Christ’s love, to fulfil his promises: on which he is enabled then to address the Lord Christ:

O almighty and most merciful Saviour, in whom the Father is reconciled with returning sinners; you have the residue of the Spirit with you, by whom they may be reconciled to God. I bless you, I praise you, and glorify you, for the inestimable gift of your good Spirit, by whom I have been enabled to rest on your promises, and rely on your faithfulness to fulfil them, even to me, a miserable, helpless sinner. O Lord, strengthen my faith by the grace of the same Spirit; that it may work by love; but having still more clear evidence of the Father’s willingness to be reconciled with me, may I love him with all my heart and with all my soul! 

With such actions of faith in prayer, God is well pleased; for they are the breathings of his own Spirit in the believer’s heart; and he will answer to them. He strengthens faith, and increases love, according to what is written in Rom. 5:5: “The love of God is shed abroad in our hearts by the Holy Ghost which is given unto us.” The Holy Spirit is given to the believer to bear witness with his spirit that he is a child of God: and when the Word of God and the Spirit of God thus bear their joint testimony to his being beloved of the Father for Christ’s sake, then he is rooted and grounded in love, and is disposed, and mightily strengthened in the inner man, to perform every work and labour of love. 

Thus, the gospel represents the whole Trinity concerned in directing the sinner’s heart towards the love of God. The Father forgives all his offences through the atonement of his beloved Son, who performed and suffered all that was required by law and justice; and the Holy Spirit disposes the sinner to be reconciled with God, and to believe his Word; and then gives them faith to apply the promises to himself, and to love God, who first loved him. Our love for him arises from the evidence we have of his love for us; for without this evidence, an awakened sinner cannot love God. While he looks on God as the just avenger of his sins, it seems impossible that he should love him; and so long as guilt remains in his conscience, he cannot but fear and dread the justice of the Almighty, and these terrors will entirely shut out all love; for it is against nature to love pain: and how, then, can the awakened sinner love the offended God, who is to love, and of his interest in the covenant of grace. 

The text declares this truth: “Thou shalt love the Lord thy God”, your covenant God, not an absolute God, such as the deists worship, but a God related to you in the covenant of grace. “Your God” is a relative term, implying the relationship in which God stood to the believer, and which is here expressed by the word “Elohim” — “thy Elohim”. The Trinity, bound in covenant to redeem man, is yours, and stands related to you in all their covenant offices: the Father is your Father, the Son is your Saviour, the Holy Spirit is your counsellor, guide, sanctifier, and strengthener. All the graces and blessings of the covenant are yours, in time and eternity. Therefore, you shall love Jehovah your Elohim for these inestimable mercies, with all your heart and mind, and soul and strength. 

My brethren, is this your experience? You were once haters of God. Have you been brought to love him, and do you know him to be your reconciled Father? The gospel has revealed no other way of attaining his love, but by seeking it through Christ, and receiving it by the grace of his Spirit. Have you, then, sought and received it in this way? 

If you have, you will gladly follow me to my — 

Fourth general head; which must deal with the promises made to those who love God. These promises are exceeding great, and exceeding precious, containing every covenant-blessing of grace and glory. The Lord has engaged to preserve those that love him, Psalm 145:20, and to keep covenant and mercy with those that love him, Deut. 7:9; yes, those that love the Lord shall be like the sun, when it shines out in its might, Judges 5:31. Nothing shall stop their course: afflictions, sickness, temptations, all manner of trials, shall help them forward; for all things work together for good to those that love God, Rom. 8:28. But it is impossible to describe the great things which God has prepared for those that love him. “If a man love me”, says Christ, “he will keep my words, and my Father will love him, and we will come and make our abode with him!, John 14:23. This fellowship with the Father and the Son, by the bond of the Spirit, is the greatest happiness that can be enjoyed, next to the crown of life, which God has promised to those who love him, James 1:12, and who shall be, forever, happy in the enjoyment of his love. 

Are not these promises exceeding great and precious? And on whom, my brethren, can you place your affections who has any such promises to make to you? Can the world bid so high for your hearts? Are its pleasures worthy to be compared with the pleasures laid up at God’s right hand for evermore? Are its honours and riches like the honour and riches which come from God? What can sin offer you — what can Satan propose — what can the flesh covet — that can be put in competition with the blessedness that God has promised to those that love him? If they promise more than God, they are liars; and if you trust them, you will be deceived. But God’s promises are, like himself, unchangeable. He is faithful and just to fulfil them; and he does fulfil them daily: his people are witnesses for him: they declare that not one thing has failed of all the good things which the Lord has promised in his Word to those that love him. All will come to pass for them, and not one thing has ever failed. Oh, that you were all his witnesses, and knew the happiness of his love! May he shed it abroad in all your hearts for his mercies’ sake, and enrich you with the blessings of his love in time and in eternity! 

Having considered the nature of the first and great commandment, it is needful for us to apply what has been spoken, and make it useful to ourselves. My brethren, have you found any use in it? Are your hearts fixed on the Lord God? Is he the reigning object of your feelings? How were you brought to love him? Did you ever find yourselves miserable because you were at enmity with him? And did you seek the Father’s love through Christ, as the effect of his obedience and sufferings, hoping that the Father was your Father for the righteousness’ sake of his beloved Son? And did you continue in this way seeking, until you received the faith which works by love? If this is your experience, bless God for his unspeakable gift. It becomes you well to be thankful. Praise him with your lips. Praise him with your lives, and give him every testimony of your love, which he requires; especially, give him your hearts, and let him reign in them. There, let Christ set up his kingdom, and by his sovereign power subdue your enemies and his; for, when Christ dwells in your hearts by faith, you shall then be rooted and grounded in love, and shall be strengthened with might in the inner man to do his will, and to bear it. Then your constant language will be, “Who shall separate us from the love of Christ?” Shall any trouble, because painful? Shall any temptation, because strong? Shall any duty, because hard? No; “in all these things we are more than conquerors through him that loved us.” 

Are there any of you, my brethren, who are not thus rejoicing in the love of God, but are wishing and desiring to be in this happy state? From where arise your desires? Do they come from the conviction of your sin and misery? Do you feel the enmity of your wills, and the rebellion of your hearts against God? And do you, therefore, wish that, although you are now enemies, yet you may be reconciled to God by the death of his Son? Have not you been trying to do something in part to make a reconciliation with God? And what was the result? Have not all your attempts failed? And have you not been brought to see the insufficiency of your works to make your peace with God? And did the sense of this bond bring you, as helpless sinners, to the throne of grace, entreating the Lord Christ to be your peace, and to make both of you one? It must be, thus far that you have been directed aright to the love of God. But who brought you thus far? Is it not he who is to carry on, and to give you the blessing for which you wait. It is the Holy Spirit who has convinced you of your guilt and misery in turning your hearts from God, and who has disposed you to seek his love, and who is also to shed it abroad in your hearts. 

And this he will do, by giving you the faith which works by love. He will enable you to trust God’s faithful Word which cannot be broken, and to rely on his unchangeable promises which cannot possibly fail of being fulfilled to everyone who comes and sues for mercy and favour through the righteousness of the Lord Christ. Thus, he will give you power to desire and act in faith, and  apply the promises to yourselves, by which he will bring you to see that Christ loved you, and gave himself for you; which will produce love in your hearts, and the fruits of love in your lives. Wait, then, on him for this blessing. Wait under the Word, hoping and praying that he would make it the means of working faith in your hearts. And when it is given you to believe in the name of the only begotten Son of God, then he will fulfil the work of faith with power; he will support the patience of hope, and will carry on the labour of love even unto the end. 

Perhaps there may be some people present who have no desire to love God. They have given up their hearts to other objects, and are pleased with their choice. Oh, you sons of men! how long will you thus idolise the sinful creature, and rebel against the almighty Creator? How long will you love vanity, and seek after happiness in the ways of sin? Can these things make you happier than God can? No, don’t you know that, at the end of your fancied pleasures, there is real misery for evermore? And are you making a good bargain? Is it worth your while to give up all hopes of heaven and glory for the sake of some present joys? And what are they? Are they solid and lasting? and do they make you happy through life? Have you no uneasy sensations when you are sometimes alone, or when you are visited with sickness? Does not a troublesome thought then intrude: 

“What will become of me, if I should die? If I were to be in heaven, I could not be happy, because I love nothing that is there. I have no love for God, nor for his will, nor for his people. I find no pleasure in praising God here. How then could I rejoice in singing his praises hereafter?” 

If ever your mind was led to such reflections, how did you get rid of them? Did you try to drive them away by social company or diversions? And you succeeded; the melancholy fit wore off, and you thought it a great blessing you were easy again. This single instance is sufficient to demonstrate that you are not happy; and, indeed, it is impossible that you should be. While your heart is turned from God, it is set on sin, and sin has no happiness to give. Its promises are all lies, and its enjoyments are all delusions; for it undertakes to make you happy in that to which the Almighty has threatened eternal misery, and the practice of which will bring this misery on you. Men and brethren! are not these things so? And why, then, will you set your love on sin? Can it make you perfectly happy? Deal fairly with yourselves. Are you as happy as you would wish to be? You know you are not. I appeal to your own hearts. But if any of you are so desperately deluded as to wish for no other happiness than what the pleasures of sin can give you, yet did you ever consider what would be the end of this delusion? 

Oh think of that! And may the sense of it open your eyes; for surely you are acting a most unnatural and wicked part, to choose eternal misery rather than part with some sinful pleasure. May the God of all grace convince you of your need of his love, and bring you to know and experience the happiness of it! And oh, that he may now put it into your hearts to pray for it! May he, the Lord and giver of every good gift, bless what has been now spoken, and render it the means of increasing his love in the hearts of all this congregation! May he pardon our imperfect manner of thinking and speaking of his divine and infinite love, and may he shed it abroad abundantly in all our hearts! Oh, that he would send us away inflamed with his love, and would give us grace to walk in love, continually evidencing our sincere love for him by our love for his commandments! 

Grant us these our requests, most holy Father, for the sake of Jesus Christ, our Lord; to whom with you, and the eternal Spirit, three coequal and coeternal Persons in one Jehovah, we ascribe the kingdom, and the power, and the glory, now and forever. Amen. 































DISCOURSE 9

ON THE RIGHT LOVE OF OUR NEIGHBOUR


“And one of the scribes came, and having heard them reasoning together, and perceiving that he had answered them well, asked him, ‘Which is the first commandment of all? And Jesus answered him, ‘The first of all the commandments is, ‘Hear, Israel; the Lord our God is one Lord: and thou shalt love the Lord thy God with all thy heart, and with all thy soul, and with all thy mind, and with all thy strength.’ This is the first commandment. And the second is like it; namely this, ‘Thou shalt love thy neighbour as thyself.’ There is none other commandment greater than these.” — Mark 12:28-31 

In these words, our blessed Saviour has given us the sum and substance of all practical religion. He has reduced it to two short rules, which are yet so full and extensive, that they comprehend all the law and the prophets. The whole Scripture was to lead us to a right knowledge of the Lord God, that we might give him the love and obedience which are his due, and might love our neighbour as ourselves. 

I have already discoursed of the two parts of the first commandment, and have endeavoured to explain and enforce the right knowledge and the right love of the Lord God; and I come now to the second commandment, which is contained in these words of the text: “And the second is like, namely this: Thou shalt love thy neighbour as thyself.” The second is like the first because it deals with the same subject, is enforced by the same authority, and is enacted for the same wise and gracious purposes. Yet the second goes farther, because it arises and branches out of the first. Since, if anyone has the true love of God in his heart, it will evidence and prove itself to be there by enabling him to love his neighbour as himself. The right love of our neighbour is the fruit and effect of our love for God, and can spring from no other root, especially in the perfect degree here required — “Thou shalt love thy neighbour as thyself.” This is an abridgment of the whole moral law, and comprehends all the duties of the second tablet. As he who loves God keeps the first tablet, so he, who loves his neighbour as himself, keeps the second. May the Lord incline all our hearts to keep it; and may his good Spirit render useful and profitable what I am going to say! 

Firstly, concerning the inseparable connection between the two commandments:  the love of God, and the love of our neighbour. 

Secondly, concerning the nature and extent of the second commandment — “Thou shalt love thy neighbour as thyself.” 

Thirdly, concerning the Scripture method of enabling us to keep this commandment. 

And then, 

Fourthly, I shall make some practical observations on these particulars. 

As to the first of these four points, I lay this down as an evident truth, that a man can have no real love for his neighbour who has not first the love of God in his heart; such a true experimental sense of God’s love for him in Christ Jesus, as I mentioned in in the last discourse; for the love of our neighbour depends on our love for God. it has no other foundation. Build it on whatever you please but this, you will find nothing else strong enough to act against the opposition of a man’s own selfish heart. But as for many other pretended building matter, when he lays another foundation than what has been laid; and as some of the most dangerous mistakes in religion arise from building on these men’s foundation, I will. therefore, bring some arguments to prove the inseparable connection between the two commandments — the love of God and the love of our neighbour. 

And —

Firstly, a man cannot treat his neighbour aright until he is endued with the love of God, because he has no principle of love in his heart. Man, in his natural state, or, as our church expresses it, man, before he receives the grace of Christ and the inspiration of his Spirit, has no holy, pure love of any kind. All his feelings are directed to wrong objects, and towards wrong ends. They have turned from God, and placed on those objects the love of which he has forbidden, and they are directed to the pleasing of self, and not to the glory of God. This is the Scripture character of fallen man. He has no brotherly love: and how should he have any? For he has no natural affection. He acts contrary to those very instincts by which the brutes act invariably. With all his boasted reason, and dignified faculties, he is, in social life, lower than a brute; for are there not parents who have no love for their children, and children who have no love for their parents? Is it not a common thing to find a family divided against itself, like Cain persecuting Abel to death? And what principle of love can he have in his heart, who is, thus, without natural affection? Natural affection should tie men together with the strongest bonds of love; but all these he breaks apart; and, therefore, it is just as possible that any brotherly love should desert him, like a fountain that issues, at the same time, sweet water and bitter water. 

But, 

Secondly, The natural man is not only without the principle of love, but is also described by that God who created his heart, and knows it intimately, to be actuated by a principle of hatred. Until he has some of the love of God shed abroad in his heart, he cannot have any true love for his neighbour, because he is absolutely under the influence of vicious self-love, And while this reigns in the heart, brotherly love can have no place; indeed, it will be absolutely shut out, as the apostle shows in Titus 3:3: 

“We ourselves also (as well as others) sometimes lived in malice and envy, hateful and hating one another.” 

When did he, as others did, live in this malicious, envious, hateful state? He was, he says, a slave to these base habits, until the kindness and love of God our Saviour was made known to him; and therefore, until this happens to anyone, he must be a slave to the same faults. He cannot be delivered from them by any human means. No knowledge, no power of philosophy, no system of morality, no stretch of genius, or refinements of polite life, can make a man less hateful in himself, or less disposed to hate others. Had not the Romans all these advantages? And yet we have this character of them drawn by an infallible pen: 

“They were filled with all unrighteousness, covetousness, maliciousness, full of envy, murder, debate, deceit, malignity, whisperers, backbiters, haters of God, despiteful, proud, boasters, disobedient to parents, covenant-breakers, without natural affection, implacable, unmerciful. Thus were they hateful, and hating one another.”

And such is everyone before he receives the grace of Christ. He has all these evil habits in him, which the Romans had. 

But some perhaps may ask, “What is the cause of this universal depravity of man’s nature? The corruption in him is the true cause: for all our evil behaviour springs from a corrupt heart. The fountain is polluted, and, therefore, the streams run foul. “Out of the heart”, says our Lord, “proceed evil thoughts, murders, adulteries”, with the other abominable deeds of the flesh, some of which the apostle mentions by name in Gal. 5:20, such as “hatred, variance, emulations, wrath, strife, envyings”. These are in every heart; for the imagination of the thoughts of the heart is only evil, and that continually, continually evil, because they continually run against the love of God, and against that love of our neighbour which the will of God requires us to do. Surely, then, his heart must be changed before brotherly love can enter in. Grace must work on its evil nature, and the Spirit of God must subdue it, that love and its sweet dis positions may rule in the heart. Love first taken place in us when the Spirit of God sheds it abroad and reveals to us the pardoning love of our God. Then a new principle of love takes possession of the heart, which strives against, and conquers, our selfish desires. But, until this is done by the spirit of love, there is nothing in anyone but SELF. His views are all narrow and selfish. The end of all his pursuits is self-seeking, and the end of all his enjoyments is self-pleasing. This is God’s own account of his fallen creature, man. And what does matter of fact say? Is this man’s real character? 

I shall endeavour to prove, under my —
Third argument, that it is. Experience demonstrates it. Look around you, my brethren, and see what men are doing. Does love reign in every breast? Are they studying how to make each other happy, and rejoicing in each other’s happiness? No! The contrary spirit prevails. Is there any little village free from disputes and quarrels? Where is there any large business, or factory, free from contention and envy among the various people concerned with carrying it on? If they are all of one mind and of one heart, is it not generally a wicked combination to enrich themselves by oppressing others? Is there any trading city, whose merchants rejoice in the prosperity of others as in their own? Is there any state free from parties? Blessed be God for the lessening of party-spirit among us! It has received a great blow, but it is not dead: it is only waiting for some public misfortune to give it a sham occasion for raising fresh disturbance and confusion. And look into the present melancholy state of Europe; where do you find brotherly love? Oh! where can it exist amid the horrors of war? It was not brotherly love which raised armies, ranged them in order of battle, put them in action, and made brethren rejoice in the slaughter and death of each other. Brotherly love has not a more distressing sight than when it surveys a field of battle, on which there lie ten or twenty-thousand unhappy soldiers slain in one day. 

These are awful proofs of the ascendency hatred has in the human breast. It has got possession, has seized the throne, and has entirely banished all brotherly love. The fact is notorious; for men are everywhere complaining of the miseries they meet with in social life; and they do not complain without reason. The time has come when this character is fulfilled: 

“Men shall be lovers of themselves, covetous, proud, boasters, blasphemers, disobedient to parents, unthankful, unholy, without natural affection, truce-breakers, false accusers, incontinent, fierce, despisers of those that are good, traitors, heady, high-minded.” 

Is not this a real picture of mankind? Do we not find these unsociable faults prevailing among them at this day? And do not these demonstrate that man is incapable of having any true love for his neighbour until he has the love of God in his heart. 

But supposing that man, in his natural state, could do some seeming acts of love towards his neighbour; yet, they would avail nothing without the love of God — which is my fourth argument. Since fallen man has not got the love of God in his heart by nature, nor is capable of attaining it by any means in his own power, the great business of religion is to bring him to love God, and to keep the first and great commandment, which the gospel alone can enable him to do. Moral philosophers [ethicists] have been trying, but they have always failed. They make religion consist in the duties of the second tablet, omitting the first; which is the same thing as if they laid the foundation in the air, and built the house downwards. Morality has no foundation without the love of God. All moral obligations to brotherly love fail in their motives, and in their end. Their motives are like so many ropes of sand. They have no force to bind and to oblige the conscience. 

We have many authors who write and speak learnedly about moral duties; but in this, they fail. They can offer no obligation strong enough to overbalance the propensity in the sinner’s heart against those duties. His heart pleads more strongly against them than they can plead for them. They may talk eloquently to him of the beauty of virtue, and may argue with him closely on the fitness of things, and may try to persuade him, by a fine chain of reasoning, to act agreeably to the nature of things and to the moral sense; and they may recommend the whole from the charms of universal benevolence. All this looks very pretty in theory, and may make a fine system of the religion of nature I have described. But bring it to practice, offer these motives when self-love has some favourite passion to gratify, or self-interest has some great prospect of advantage, and what is the consequence? Man is deaf to all your moral arguments: they cannot, reach his heart, nor open and enlarge it to receive brotherly love, but leave it still under the power of its selfish desires. These have too deep a root in nature to be driven out by the mere pressure of moral reasoning. Grace alone can subdue then; and when grace places the love of God in the heart, then it delivers the feelings from vicious self-love, and makes them act by a constant uniform principle of love for the brethren. 

And as morality fails in its motives, so does it also in its end. It proposes a wrong end. The glory of God should be the end of all our actions, but moral men seek their own glory by their works; for they suppose that their works are meritorious, and can procure them the love and favour of God by way of deserts. Thus, they set aside faith; without which no moral works can be acceptable. Faith alone directs us to a right end, and proposes the right means to attain it; and every act and exercise of faith towards the attaining of it is well-pleasing to God, But morality without faith cannot please God: for it is an adjudged case in Scripture, “that without faith it is impossible to please him”; and it has been determined by our church, in her thirteenth article, that works done before the grace of Christ and the inspiration of his Spirit are not pleasant to God, forasmuch as they do not spring from faith in Jesus Christ. It is faith, working by love, which renders those works pleasant to God, that, done on any other motive, would be highly displeasing to him. 

Let these arguments suffice as proof of the first point. It appears, from their evidence, that the love of our neighbour arises from our love of God. There is no other foundation for it. You must keep the duties of the first tablet before you can keep those of the second. The connection between them is inseparable. Unless a man first has the love of God in his heart, he cannot have any true love for his neighbour. He cannot love him at all, and much less in the perfect manner here required — “Thou shalt love thy neighbour as thyself.” And this leads me to speak of the nature and extent of the second commandment, under my second general head. 

The text requires a very exalted and refined degree of brotherly love. It commands us to love our neighbour as ourselves, with the same strength, with the same strength of feeling; for no one ever yet hated his own flesh, but nourishes it, and cherishes it: so should he nourish and cherish his neighbour in all good things. Whatever good he wishes for himself, the same should he wish for his neighbour; and whatever evil he would have kept off from himself, the same should he endeavour to keep off from his neighbour. And he should, in both these respects, exert himself for his neighbour as much as for himself. But who are required, then, to love their neighbour? The law reaches to all, and to all cases. The same authority which enjoins the perfect love of God, enjoins also the perfect love of our neighbour. And can any fallen man keep these commandments? No; while he is in his natural state, it is impossible. We have before proved that he can neither love God nor his neighbour until his affections are changed, and vicious self-love is taken out of his heart. But when grace has made him a new creature, when his understanding is enlightened, his will is rightly disposed, and his heart is under the influence of divine love, then the text speaks to this man, and says, “Thou shalt love thy neighbour as thyself.” The same graces which led you to love yourself aright will operate with equal force in the love for your neighbour, and will show itself in every work and labour of love. 

It is evident, then, that the duty is of wide extent. The object on whom it is to be exercised is mankind in general; for everyone is our neighbour, who stands related to us in the common bonds of humanity. If he is a heathen, a Turk, or a Jew, he is nevertheless bone of our bone, and flesh of our flesh. No, if he is our enemy, yet still is our neighbour; we are of one family, and of one father; and, therefore, his hatred to us should not stop the current of our love towards him, as our Lord has taught us in the 10th chapter of St. Luke. A certain lawyer asked him, “Who is my neighbour?” Jesus answered him with a parable. The Jews and the Samaritans were at such great variance, that they would not even have any dealings with one another. A certain man, in going down from Jerusalem to Jericho, fell among thieves, who stripped him of his clothing, and wounded him, and departed, leaving him half-dead. A priest and a Levite saw their countryman in this distress, but passed by without giving him any help; and afterwards a Samaritan came to the place where he was; and when he saw him he had compassion on him, and gave him all the assistance in his power. “Which now of these three”, asks Christ, “was neighbour to him that fell among thieves?” The lawyer replied that it was him that had mercy on him. Then said Jesus to him, “Go, and do thou likewise.” “Go, and imitate this Samaritan. Learn from him to look on all men, even your enemies, as your neighbours, and love them, and do good to them, as he did.” Thus, it is plain, from our Lord’s explanation of the word “neighbour”, that we ought to extend our love to all men, and also to all cases. 

This lesson is to reach to the inmost desires of the heart. The love of God, being shed abroad, will take command of the feelings; and when love is on the throne, reigning in the heart, it will sweetly incline, and mightily enable, the other faculties to obey its dictates. Love will not dwell in the same heart with selfishness and hatred, but will oppose and subdue them, in order to make room for brotherly love; and when this comes, and dwells in the heart, the man is thereby always disposed to think, and speak, and act, for the good of his neighbour. He has in him an abiding principle of love, which is according to what is written — “thinketh no evil.” Love works first on the thoughts of the heart, from where all the words and actions spring. It infuses its gracious influences in the root, that the sap and juices communicated from there may partake of its nature, and that whatever grows on this stem may be the fruit of love. That heart-love, which thinks no evil, will speak none; for as out of the abundance of the heart the mouth speaks, so love, being in the heart, will show itself in the tongue, and will not speak evil of its neighbour; nor can love do him any harm. “Love worketh no ill for his neighbour; therefore love is the fulfilling of the law”, Rom. 13:10. To love our neighbour as ourselves is the fulfilling of the law of the second tablet, which those that have the love of God in their hearts endeavour to keep it, but not to merit heaven, for that was the purchase of Christ’s blood. But they are kind to each other, tender-hearted, forgiving one another, even as God, for Christ’s sake, has forgiven them; and they walk in love as Christ has also loved them. 

This is the nature and extent of brotherly love. It springs from the love of God, and is guided and influenced by it. Whatever the law of God teaches a man to do for his own good, brotherly love will set him on doing the same for the good of others, and not only his particular friends and relations, but also of mankind, yes, of his very enemies; even for them, brotherly love has its good wishes and its good offices. It would not entertain an injurious thought of its neighbour, nor speak a word to his prejudice, nor do any thing to his harm. Its constant breathings are, “As I have opportunity, I would do good unto all men.” And is this, my brethren, the language of every one of your hearts? Have you a principle of brotherly love actuating and influencing every thought, and word, and work? Examine yourselves closely on this point. It may help to show you clearly the state of your souls: for this commandment have we from him, that he who loves God loves his brother also. If your love of God is from a right motive, and for a right end, it will work in all the kind offices of brotherly love. If you fail in these, you will certainly have failed first in your love for God; for these are the streams that flow from the fountain; and they could not fail unless the fountain ceased to supply them. There is a lack of the love to God in the heart when there is a need for any of the good offices of brotherly love in the life. 

Search, and see if this is not your case; and if it is so, look up to God, and entreat him to direct your hearts towards his love, that you may hear with profit what shall be said under my —

Third general head, concerning the Scripture method of enabling us to keep this commandment. Man has no generous principle in him by nature. Vicious self-love directs and governs all his views and actions, and, therefore, he must be changed and renewed in the spirit of his mind, before brotherly love can have any place in his heart. Scripture treats largely of this great change, and ascribes the whole of it to the Spirit of God. He enlightens the understanding, and convinces the inner man of his guilt and his danger! Then he attacks the stubborn self-will, and makes the sinner feel that if he follow his own will, he must unavoidably perish, and that everlastingly. And he also shows him the horrid rebellion of his heart, whose desires are all apostates from God, having taken up the creation, and served it in place of the Creator. The sinner becomes deeply conscious of his guilt and of his misery, and is made earnestly to wish and to pray for deliverance: and when the Lord has thoroughly humbled him, and by various ways and means has convinced him of his own utter helplessness; it is then that he enables him to believe, to the saving of his soul. He finds himself at peace with God through the righteousness of the Lord Christ, on which he can rely for his acceptance and pardon; and, therefore, he loves God. who has first so exceedingly loved him. And he proves, by his sincere love for the brethren, that this love of God is in his heart: for, being there, it will produce the kind dispositions, and will draw out the good offices of brotherly love. In this way, grace overcomes the selfishness of nature, and anger, wrath, malice, hatred, and other unsociable tendencies of the old man are subdued, and the new man takes on a heart of mercies, kindness, humbleness of mind, meekness, and long-suffering. These are sanctified feelings in him, because they are the genuine fruits of that faith which works by love. 

This is the Scripture method of attaining brotherly love. It cannot be attained except by the grace of God: for the established rule is — “Ye are taught of God to love one another.” It is not from human, but from divine, teaching. Brotherly love is not learned in the schools of moral philosophy. The greatest professors of ethics may write pretty systems, and read lectures on them to their pupils, and perhaps they may explain to them something of brotherly love; but they can place none of it in the heart. Christ alone can do that. He is the great teacher of brotherly love; and it is in his school alone where men can learn it practically. He teaches his disciples first the need of it; and then he gives them his love, and sheds it abroad in their hearts, and also he gives them the love of the brethren, as it is written in 1 John 4:7: “Beloved, let us love one another: for love is of God; and every one that loveth, is born of God, and knoweth God”; he is a child of God because he loves his heavenly Father, and loves all his Father’s children: which doctrine the same apostle maintains in these words in  1 John 5:1: “Whosoever believeth that Jesus is the Christ, is born of God; and everyone that loveth him that begat, loveth him also that is begotten of him.” Here the apostle discovers the true cause from which arises our love for God and for man. It is through faith, apprehending and laying hold of Christ, that we are made the children of God; and, therefore, we love the Father of whom we are begotten, and the brethren who are begotten of him, and who have obtained like precious love from God, are adopted into his family, and are closely connected and joined together in the bonds of love. Love, flowing from the Head into all the members, unites them in affection for their heavenly Father and in affection for all his children; for, being members of the same body, they have the same care one for another; and if one member suffers, all the members suffer with it; or if one member is honoured, all the members rejoice with it. 

It is certain, then, from these Scriptures, that no one can love his neighbour as himself unless he is taught it by God. There is something called universal benevolence, and the moral sense, and the patriot spirit, which pretend to teach brotherly love on the principles of moral philosophy; but these are false, bastard kinds of love, arising from selfish motives, and directed towards selfish ends. And let them appear ever so refined and exalted, yet they are not sanctified feelings, because they do not spring from faith in Jesus Christ; and without faith in him it is impossible to please God. Works done before the grace of Christ, and the inspiration of his Spirit, are not pleasant to God. You may do many seeming acts of love; you may be foremost in all charitable subscriptions; you may be very kind to your needy relatives, and very good to the poor; indeed, you may build hospitals, and leave your estate to endow them; yet, if these things are not done in faith, they have in them the nature of sin, and are not acts of brotherly love, but acts of your own proud, selfish spirit. God looks at your heart. He sees on what principle you are working; and if your principle is wrong, your actions cannot be pleasing in his sight. Make the tree good, and its fruit will be good; but a corrupt tree cannot produce good fruit. 

This is the main point with respect to brotherly love; and this comes to be considered in the —

Fourth place, under the practical observations on the doctrine of the text. The doctrine is this: “Whoever keeps the first tablet, will keep the second.” If the love of God is in his heart, he will give proof and evidence of it by his sincere love of his neighbour, and he will love him as himself, not with that vicious self-love which influences the views and actions of all natural men, but with that holy, sanctified affection, which springs from, and is guided by, the love of God. If this brotherly love were in every heart, it would turn the world into a paradise. If all men had true heart-love for their neighbour, earth would be heaven: for, so much love as there is on earth, so much of heaven is brought down with it. The hateful and selfish tempers of mankind make the world what it is: these are the cause of all the miseries in society, and these are in all men by nature. 

Their love centres in self, and seeks not another’s good, but its own. One great design of Christianity was to reform their love, by giving them that faith which works by love, by love for God for his inestimable mercies, and by love for men for the sake of God; by which means the old, selfish heart becomes a loving heart, and is ever prepared to do all the good it can to the bodies and souls of men. This is the true character of a Christian. He wishes well to all men, speaks evil of no man, and is ready for every good work. In thought, word, and deed, he is influenced by sincere love for his neighbour, whether he is a stranger, a friend, or an enemy. Is this your character, my brethren? Have you the true love of your neighbour in your hearts? And are you constantly showing it in your lives? How many people have we among us, that make a great profession of brotherly love, even of universal benevolence, and yet they divide the two tablets, and make religion consist in keeping the duties of the second. All our moralists act on this plan. They speak and write very prettily about moral duties; but they lay the foundation of them on sand. They neither build them on the love of God, nor on faith in Christ Jesus; and other foundation can no man lay for the love of God, nor on the grace of the Holy Spirit disposing and enabling them to love God, and then to love their neighbour. Thus, these men put asunder what God has joined together. 

The love of God and the love of men cannot be separated: for there can be no true, brotherly love but what springs from the love of God. Let it spring from any other cause, there will be something in it selfish; it will arise from private, narrow views, and will be directed to mean ends; and be it ever so refined and patriotic-spirited, yet it will be unsanctified; because, whatever is not of faith is sin. Without faith the sinner is under guilt, and under sentence of death, and is as incapable of doing a single act which is good and valid in the court of heaven as a condemned criminal is of doing any legal act which would be allowed to be valid in a court of justice. The law of God has charged him with high treason, and found him guilty; on which justice has a right to inflict the deserved punishment, and put the sentence of the law in force against him; but if he owns the sentence to be just, and sues for mercy, and seeks it through Jesus Christ, relying on his grace and righteousness, then, by faith, he is pardoned; his charge is annulled, and he is now capable of doing acts well-pleasing to God through Jesus Christ his Lord. The moral works done by such a one are acceptable, because he has been first accepted, and he was what they call rectus in curia (right in court); but without faith it was impossible for his moral works to please God: “for whatsoever is not of faith, is sin.” 

But I need not enlarge on this point. Perhaps there may be none of those people here. By our presence, we declare ourselves to be professors of Christianity, and, as such, we are nearly concerned in what I have just now said. Scripture has drawn our character before we receive the grace of Christ and the inspiration of his Spirit, and has painted in very expressive colours the inward lineaments [lines] of our hearts. It not only describes every fallen man to be without any true love of God or of his neighbour, but also represents him to be at enmity with God, and to be under the power of corrupt inclinations, which are opposite to God’s will, and come from selfish views, which are destructive of brotherly love. But while Scripture thus describes OUR malady, it also describes to US a remedy, which faith receives, and then works by love towards God and toward man; by love for God in loving him and his will, and by sincere love for the brethren, showing itself in every good word and work. There are great complaints in the world of the lack of this brotherly love; and, indeed, there is very little of it to be found anywhere. 

But what is the reason? Is it not because there is a great lack of the love of God? For since brotherly love springs from this, as from its only fountain, how can there be love abundant in the streams if it fails in the fountain? If love does not operate in your life, how can love be in your heart? And if it is not there, what are you? Not a Christian. What the sun would be without light, such is a Christian without love. He has none of the life and spirit of Christ, and lacks the very mark and badge of Christ’s disciples. “By this” (says he) “shall all men know that ye are my disciples, if ye have love one to another.” O Lord, where are your disciples at present? Have you not said, “Ye shall know them by their love to one another?” But on whom is this mark found? On all nominal Christians? No; they are distinguished by a contrary inclination. But is it not among professors? What professors? We have professors in so many denominations, and in so many different parties, that it is hard to say who has the narrowest views or the most party spirit; but it is easy to see, at first sight, that brotherly love is the peculiar character of just few of them. Alas! alas! they have lost their proper mark by which they were to be known to be Christ’s disciples; and thus the Scripture is fulfilled, which says, “In the latter days, the love of many shall wax cold.” It is cold, indeed, in many; thank God, not with all. There are some (although but few), perhaps in every denomination, who still have sincere love for the brethren. May the God of love increase their numbers! 

Since there is so little brotherly love in the world, let each of you, my brethren, examine yourselves, and see whether you are Christ’s disciples more than in name and profession. Are you known to belong to the household of faith by your love for one another? Do you love your neighbour as yourself, with a well-regulated, holy love, arising from a right motive, and directed to a right end? If you think you have this love, how did you get it? Were you taught it by God? Have you been humbled before him under a sense of your guilt, and have you felt the misery of being enslaved to your own wicked and selfish desires? And did you apply to Christ for deliverance? Did he take guilt out of your conscience, and give you that faith which works by love to your reconciled Father, and by love to your brethren for his sake? If you have been thus taught of God, you will also be enabled by God to love one another. And this I pray, that your love may abound yet more and more. 

But if this is not your experience, then you cannot have true brotherly love; and without it, what are you? You are not a Christian; for this commandment have we from Christ, that he who loves God loves his brother also. Your lack of love for your brother demonstrates your lack of love for God: and consider what state you are in while you are not reconciled with God, nor at peace with him. You are under the guilt of all your sins, and liable to suffer the deserved punishment for them. That God, whom you daily provoke, daily spares you. He might get himself glory in punishing such a rebel; but his long-suffering bears with you: and what return do you make him for keeping you out of hell? Do you love him, and serve him with grateful obedience? No, you attack him with open, avowed rebellion, as if you had an arm like God, and was not afraid of the fire of his wrath, and you carry on your war against him by declared war against your neighbours, indulging malicious, spiteful, strife, and gratifying the unjust desires of your own selfish heart. 

Suppose God should call you to his bar while you are in this state! As you have no love for him, you could have no happiness in beholding or enjoying him; and as you have no love for his family, you could not be happy in their company. You hated them on earth; and, they are so much unlike yourself, you would hate them in heaven. What, then, could you expect at his bar, but what you are prepared to receive, even eternal separation from the presence of the Lord, and from the glory of his power? And can you think of this without concern? Have you no fear lest the wrath of God should abide on you forever and ever? What! have you not one desire to flee from the wrath to come? Oh dreadful state of hardened sinners! May the Lord take pity on you, and subdue your rebellious hearts by his almighty grace, that you may be brought to the right love of God, and of your neighbour. 

Perhaps some of you may say, “I thank God I am not in this state. I have been made to see and feel my enmity against God and against man; and I heartily desire to love both.” You have reason, indeed, to be thankful; for this desire is a sign and token of God’s love for you. Wait on him, that you may know and experience his love. He has encouraged you to ask this grace of him, and has promised to give it you for the asking. It is his gift, for God is love; and he is more willing to give than you are to ask. It is one of his choice gifts, which he delights to bestow on the children of men, and with the right use of which he is well pleased. “If ye fulfil the royal law according to the scripture, ye shall love your neighbour as thyself, ye do well”, James 2:8. You do well in presenting this odour of a sweet smell, a sacrifice acceptable, well-pleasing to God. Oh! wait then on him, and be found in the ways of his appointment, and not to merit his love; it is a free gift, and it is inestimable; the price of it is above all the riches of earth and heaven. But wait humbly for the time of his love; and when, out of his sovereign grace, he sheds it abroad in your heart, then he will enable you to love your neighbour as yourself. Surely these blessings are worth waiting for; especially since you are encouraged by those comfortable words, the truth of which many thousands now alive have found by happy experience: “They shall not be ashamed that wait for me, saith the Lord.” Is. 49:23. 

Thanks be for his rich and free love, which has fulfilled this Scripture for so many in our days. You, my brethren, who know the love of God, should remember that, as you love him who begat you, so you ought to love those who are begotten of him. The soundness of your love to God should be made evident from your acts of love to your fellow-creatures; for that faith, which brings you to the knowledge of God’s love in your soul, should work by love to them. And this work of love proves it — does not make it — but proves it to be a living faith. While it lives, it loves. Love is the very breath of faith; and while love breathes in the believer, it disposes him to do all the good he can for the bodies and the souls of his neighbours; for his is heart-love. He cannot see any one sick, poor, in prison, naked, or wounded, but love hastens to his mind. It does not say, “Be well; be relieved, etc.; but it freely gives them such things as they have need of. My Christian brethren, you know that these are the proper offices of brotherly love. 

Oh! be careful then in the practice of them. If you would have your evidence kept clear for heaven, and your peace and comfort abiding, let your faith be continually working. Exercise love on Christ’s distressed members. Go about doing them good. Refuse no labour of love; for he has commanded you, and he has encouraged you to embrace every opportunity. This is the commandment of God — that you should believe in the name of his only begotten Son Jesus Christ, and love one another, as he gave you commandment. And the day is fast approaching when you will hear him say, “Inasmuch as ye have done it unto one of the least of these my brethren, ye have done it unto me.” Keep your faith, then, working by love; for they cannot be separated. Faith is the root, and love is the fruit: if the root is alive, it will bear fruit, even the abundant fruits of love and charity, to God’s glory, and to man’s profit. 

And as the believer is kindly affectioned with brotherly love to relieve the bodily needs of his neighbour, so is he influenced towards his spiritual needs with more affection, because the soul is more precious than the body. At least, if he is not, he ought, however, to be so influenced. There is in men a strange remissiveness and backwardness in the performance of the offices of love, relating to the souls of their neighbours; but grace makes them willing and able: it sweetly inclines, and mightily enables, them to perform spiritual acts of brotherly love; but one cannot help lamenting how little grace is exercised this way. While worldly people are erecting magnificent hospitals, and doing princely arts of charity, oh, how short of them do professors come in their works of charity? Does a professor, doing these works, call himself a Christian? Do you not know one of your neighbours who lives in open sin, and yet you never speak to him of it? You thought, indeed, sometimes of reproving him; but then, fear, or shameful backwardness prevented you. These passions are stronger in you than brotherly love. And does not this convince you how unlike you are to your blessed master? Did he ever decline doing good for fear of some little inconvenience which might attend it? No, he went about doing good, although at the hazard of his life; and yet your love for Christ, and to precious souls, is so very cold, that you can allow your neighbour to live in sin, yes, perhaps to die in it without one word of reproof. And have you not, then, boasting professor, great reason to examine yourself, whether you are in the faith? For how can you prove it to be true and alive, unless by works  of love? May this humble you, and put you to seeking more of the spirit and power of Jesus Christ.  

Perhaps you are the master of a family: how do you show your love to your servants? You see they do your work, and you take care to pay them their wages: and, what’s more, do you act less than publicans and sinners? But do you watch over their souls, instructing and admonishing them with all gentleness and diligence? Have you any family worship? Do you pray constantly with them, and for them? so that the Lord may justly say of you, as he did of the father of the faithful, “I know Abraham, that he will command his children, and his household after him, and they shall keep the way of the Lord, to do justice and judgement.” God knows, there are few heads of families who take any care at all of the souls of their servants; and few indeed do their duty by them in brotherly love. The Lord pardon what is past, and reform us for the future in this respect. Perhaps you may be a parent, and you take pains enough to provide for the temporal welfare of your children: you get up early, and late take your rest, and eat the bread of carefulness, that you may get a great fortune for then: what more do you do for them than for your beasts? You provide for your children’s well-being in the world: and do you not do the same for your cattle? Christian love would put you to another work, and would stir you up to catechise them, to teach them to know them- selves, to become early acquainted with their corrupt and sinful nature, and to see the necessity of their salvation by Jesus Christ. This is your definite duty as a parent. The blessing on the discharge of it is in God’s hand; but he requires you to use the means; and if love is alive and active in your heart, you will strive more to have your children rich in grace, than rich in those things that perish in the using. 

In whatever other station of life God has placed you, do you perform the offices of brotherly love in it? Do you love your neighbour as yourself? Search diligently, and watch your heart carefully. If you have any true love, pray for more of it; and may the Lord God Almighty help you to subdue self, and all your selfish habits, that love may increase and abound in your soul. May you grow up to him in all things, who is the Head, even Christ, from whom the whole body is fitly joined together, and compacted by that which every joint supplies, according to the effective working in the measure of every part, making increase of the body to the edifying of itself in love. Hear us, O God of love, and answer; and grant that all may know us to be your disciples by our edifying one another in love. May no selfish temper, no bigotry or party spirit, hinder us from relieving the spiritual or bodily needs of any of our distressed brethren; but unite all your members closely among themselves. Make us, Lord, of one mind and one heart; and may all that love you in sincerity think and say the same things. Oh, give us that love which never fails. We ask it for your mercy’s sake, to the honour of the holy, blessed, and glorious Trinity, three Persons in one Jehovah, whose is the kingdom, and the power, and the glory, forever and ever! Amen. 


















DISCOURSE 10

ON THE CLEANSING VIRTUE OF CHRIST’S BLOOD
 
“In that day there shall be a fountain opened to the house of David, and to the inhabitants of Jerusalem, for sin and for uncleanness.” — Zech. 13:1 

Those that are whole need not a physician; but the sick stand in need of his advice and help. The one who feel no malady of sin will see no need of a saviour. They are not in pain, and, therefore, they desire no remedy; but it is otherwise with the convicted sinner. He feels the misery of sin. He suffers the torment of it in his guilty conscience, and earnestly seeks for relief. No one in exquisite pain ever cried out for help with greater fervency than he does. He has heard of the almighty Physician, and of his great readiness to heal all distressed objects who come to him; and, therefore, he earnestly implores God’s his assistance. How comfortable to his afflicted soul is such a Scripture as this, when explained and applied to him by the Spirit of God: 

“In that day there shall be a fountain opened to the house of David, and to the inhabitants of Jerusalem, for sin and for uncleanness.” (Zech. 13:1)

He hears the words with joy, and blesses God for having opened a fountain for such polluted sinners as he to wash in and be clean. He believes the record that God gave of his Son, namely, that his blood cleanses from all sin; and, through faith, he finds great joy and peace in receiving redemption through the blood of Jesus, even the forgiveness of sins. But the case is quite different with those who have never shown any concern for their souls. They may give a kind of simple assent to such Scriptures as this. Perhaps they may be convinced that they shall need to be cleansed from sin some time or other; but, at present, they see no absolute necessity for it. They have no painful sense of the malady of sin, nor any apprehension of their danger; and, therefore, they have themselves no uneasiness that sends them to the great Physician of souls. But the less they are concerned for themselves, the more ought we, who are conscious of their danger, to be concerned for their souls. 

We ought to preach the law to them, by which comes the knowledge of sin, and set before them their pollution and their guilt, and the misery and punishment to which they are subject. And we ought to look up to God for his blessing, that he would set the law before men and apply it in his grace to their consciences, in what we speak to the outward ear. And when he has convinced them of the dangerous state in which they live, before they are washed in the fountain of Christ’s blood, and they earnestly desire and pray to be washed in it, then we may safely preach to them the comforts of the gospel, and the infinite riches of the Saviour’s love. Then may we exhort them to wash and be clean, though their sins are as scarlet, and they shall be as white as snow when washed in the fountain of the Redeemer’s blood: though they are red like crimson, they shall be as wool. May the Lord God, who opened this fountain, be with us this day to apply its cleansing, healing virtue. May his good Spirit awaken the careless and profane sinner to see his pollution and guilt! May he increase the desires, and strengthen the longings, of those who are waiting for the blood of sprinkling! And may he edify and comfort his own people by means of what we shall say, in order to determine:

First, what the “fountain” is, that is mentioned in the text. 

Secondly, the time when it was opened; here said to be a particular “day”. 

Thirdly, the wonderful property of this fountain — that it can cleanse and do away the pollution of sins of the deepest dye.;

And then, 

Fourthly, by what means, and in what way, sinners receive and partake of its 
cleansing property. 

Firstly, it will not require many words to determine what the fountain is. There is a circumstance mentioned in the text which will easily settle this point. The fountain is said to be opened “for sin and for uncleanness”. Now, what fountain could it be which has the wonderful property of cleansing from sin? The Scripture has laid down this infallible rule: “without the shedding of blood there is no remission”: and did the shedding of blood ever obtained remission? Did the blood of the sacrifices under the law? No. “‘To what purpose is the multitude of your sacrifices unto me?’ saith the Lord: ‘I delight not in the blood of bullocks, or of lambs, or of he-goats’”, Isaiah 1:11. “For I desired mercy, and not sacrifice; and the knowledge of God more than burnt-offerings”, Hos. 6:6. He commanded sacrifice, but not in preference to mercy. Men were not to rest in the sacrifice, as if its blood could atone, but to look with faith at the great sacrifice which the mercy of God has provided, and which would make a full atonement for sin, and bring in everlasting righteousness. This was the sacrifice of the Lamb of God. No blood but his ever did or could atone. If all the cattle on a thousand hills had been offered up, they could not have taken away the least sin. 

If a man had given the fruit of his body for the sin of his soul, still his sin would have remained. If he had repented, his repentance, without faith in the blood of Christ, could not have obtained remission. There would be occasion to repent of his repentance. If he were to shed rivers of tears, yes, tears of blood, these very tears would lack in washing. Nothing can cleanse and do away sin but some divine and infinitely precious blood; and in whom is there any such? Not in a mere creature. A creature has blood; but none that has any virtue to cleanse a sinner from the pollution and guilt of sin. This is the property of the Lamb of God, who, being both God and man in the Person of one Christ, thereby gave a divine and infinite virtue to the blood which he shed, so that it can cleanse from all sin. Here, then, is the fountain. It is the most precious blood of Christ, which is always sending out its virtue, as a fountain is always sending out water. Its cleansing streams have never stopped since there was sin to cleanse; and they can never be exhausted. Whoever washes in them shall be made clean, let him be ever so defiled or polluted. The pool of Bethesda was a lively image of the fountain. After the angel went down and troubled the water, then whoever first stepped in was made whole of whatever disease he had. As this cured every bodily infirmity, so does the blood of Christ cure every spiritual disease; for it takes away sin, which is the cause of all of them, and obtains eternal redemption. 

Are any of you, my brethren, thoroughly conscious of the defiling nature of sin? And do you imagine how offensive it makes you in the eyes of a holy God? Has the angel of the covenant come down and troubled your consciences? And are you convinced that nothing can cleanse you but the blood of Jesus Christ? Then believe his Word, and rely on his promise that, if your polluted souls is washed in this fountain, however filthy and defiled they may be, they shall be made clean: for it can cleanse from all sin. Are your pollutions numerous, of long continuance, and of the deepest dye? The blood of Christ can infallibly cleanse them, and make them as white as snow, because it partakes of the infinite and divine nature of the God-man Christ Jesus. He who opened this fountain for sin, was God and man united in one Christ, whereby the actions of the one nature may properly be ascribed to, and predicated of, the other. The man Jesus had blood to shed; but he who shed it was God as well as man; and therefore it is called by St. Paul “the blood of God”: for as the reasonable soul and flesh is one man, so God and man is one Christ. The manhood suffered and bled; the Godhead merited infinitely by those sufferings and by that blood-shedding, and so the one Christ, who suffered and bled, merited infinitely, according to what the apostle John says, “That God laid down his life for us”; and the ends and purposes for which God laid it down could not possibly be defeated. 

Hear this, you poor guilty sinners, whose consciences are troubled with a sense of your many and great pollutions. The Lord God has opened a fountain for such as you, to wash in and be clean; and he has given to it a divine and almighty virtue to cleanse every kind of sin. His power is present to make it an all-perfect cleanser. Oh, that God may enable you to make use of it! Is it not your heart’s desire that you may be made clean? Well, here are the means. The fountain stands open. What hinders you then from washing in it, and having your consciences purged from dead works? You cannot doubt its virtue. Has it not cleansed sinners who were once as black as hell? — a Manasseh, a Mary Magdalen, a Saul? Put it, then, to the test. Believe the record which God has given of it. Apply it for the cleansing of your souls, and it will infallibly take effect. All the sinners, from Adam to Christ, who have been admitted into the presence and kingdom of God, were cleansed from every spot and stain of sin in this fountain; and all the sinners, from Christ to the end of the world, must wash their robes in the same fountain, if they are to appear in spotless purity before God. But although this fountain has had its all-cleansing virtue ever since the Fall, yet there was a fixed time in the council of God, called in the text, “in that day”, when the immaculate Lamb of God should come into the world, and shed his blood, and put away sin by the sacrifice of himself.

And this brings me to my —

Second head — under which I purposed to consider the time when this fountain was opened, here said to be a particular clay. And this was certainly the day when the Redeemer suffered and bled on the cross, which being fixed and unalterable in the decrees of the most high God, they who lived before Christ gave himself an offering for sin, were saved by faith in him, as we are since he was offered; for the merits of his sacrifice looked backwards as well as forward, and, like as the sun sends out light in every direction, so did the efficacy of our Lord’s sacrifice. It communicated its cleansing qualities, as well to those who bled before, as to those who lived since, Christ made his soul an offering for sin. But nevertheless there was a day, a precise determinate time, for his offering. Christ was the lamb slain from the foundation of the 
world, slain typically in every sacrifice; but in the fullness of time he came, and was really slain, and the day of his sufferings was the day when the fountain for sin and for uncleanness was opened, which is clearly determined by the context; for in the foregoing chapter the prophet is speaking of an extra- ordinary morning in the land of Israel, and he introduces his description with these words: 

“And I will pour on the house of David, and on the in- habitants of Jerusalem, the Spirit of grace and of supplications; and they shall look on me, whom they have pierced.”

These words are applied by an in fallible expositor to our Lord’s being pierced on the cross: for St. John says, 

“When the soldiers came to Jesus, and saw that he was dead already, they brake not his legs; but one of them, with a spear, pierced his side, and forthwith came out blood and water:” for these things were done, that the scripture should be fulfilled: ‘A bone of him shall not be broken.’” 

And again another Scripture says, “They shall look on him, whom they have pierced.” From here, it is evident that the fountain was opened on the day of Christ’s sufferings, here pointed out by this distinguishing mark; namely, the soldiers’ piercing his side, from whence there flowed blood and water. When this fixed day was come, and Christ had suffered whatever the hand and counsel of God had determined before should be done to him, then his blood had an all-cleansing virtue. What he once shed was for ever meritorious. It was so absolutely perfect, that he need not shed it any more. The sacrifice of that one day was sufficient to satisfy all the demands of law and justice; “ so that Christ need not offer himself often, as the high priest entered into the holy place every year with the blood of others; for then must he often have suffered since the foundation of the world; but now once in the end of the world hath he appeared to put away sin by the sacrifice of himself.” Once, the just suffered for the unjust, and the blood which he shed on that day had such an infinite cleansing virtue as to make scarlet, crimson, sins as white as snow. 

The ends for which he bled could not possibly be defeated; for he was God and man united in one Christ; and the one Christ merited infinitely by the shedding of his most precious blood; and it was indeed shed as abundantly as if it had flowed from a fountain. From the time that his agony and bloody sweat began in the garden, until he expired on the cross, he was a bleeding victim, wounded for our transgressions, and bruised for our iniquities. When he was buffeted and scourged; when he was crowned with thorns, and their sharp points were stuck into his head by the barbarous soldiers; when the cross was laid on him, and the weight of it opened his wounds and made them bleed afresh; when the nails went through his hands and feet, and he hung for six hours bleeding on the cross; then was the most precious blood shed, which is the only fountain to wash away sin and uncleanness. Sinners, consider the need you have of this fountain, and the inestimable love of Christ, who opened it for such as you. He calls on you, He entreats you, to view him, as he hung bleeding on the cross in his bitter passion — 

“Is it nothing to you, all ye that pass by? behold, and see if there be any sorrow like unto my sorrow, which is done unto me, wherewith the Lord hath afflicted me in the day of his fierce anger.” 

This is his earnest request to you who are passing by and minding other things. He would have you stop, to lay aside all other concerns, and to employ your thoughts on his unparalleled suffering. Oh, listen, then, to him! Look on this man of sorrows. View him as I mentioned, bleeding, dying, and then ask your heart, “Why does the innocent Lamb of God thus suffer?” Was it not that there might be a fountain opened for sin and for uncleanness? And how, then, are you affected with the shedding of that blood, which can cleanse from all sin? If grace is stirring in your hearts, you will mourn with a godly sorrow for your sins which occasioned his bitter sufferings, as it is written in the chapter before our text — 

“I will pour on the house of David, and on the inhabitants of Jerusalem, the spirit of grace and supplications; and they shall look on me whom they have pierced, and they shall mourn for him, as one mourneth for his only son, and shall be in bitterness for him as one that is in bitterness for his first- born.” 

As tender parents are affected by the death of an only son and of a first-born, so shall the holy mourners in Sion be affected with the wounding and piercing of Christ. They shall be in bitterness, not only for his death, but for the cause of it. Their sins were the betrayers and murderers of the Son of God; and it is their constant language — 
“My sins pierced Christ with a thousand sorrows in the day of his suffering, while he was wounded for my transgressions and bruised for my iniquities; and yet — vile, ungrateful wretch that I am — daily am I piercing him with my sins, and making his wounds bleed afresh.” 

Whoever can speak these words feelingly will mourn after a godly sort, and will know how to value that precious blood which has merit and efficacy to save him from his base ingratitude, as well as from his other sins. Otherwise, he will be glorifying sin and uncleanness; for every sin is of a polluting nature, and needs cleansing. Nothing can be so loathsome in the eyes of a holy God as sin. A leper, covered with sores and ulcers, is not more offensive in our sight, than he that is defiled with the leprosy of sin is in the sight of God. He is not only of purer eyes than to behold it, but he also rejects the sinner for it, as filthy and abominable altogether; and he will be rejected forever unless he is convinced of the defiling nature of sin, and desire to be cleansed from its pollution. When these desires come from the Holy Spirit, he will strengthen them, until the sinner, being justified by the blood of Christ, is made clean and righteous altogether. 

But this point comes more particularly to be dealt with in the —

Third place, under consideration of the wonderful property of the fountain mentioned in the text, it could cleanse and take away the pollution of sins of the deepest dye. The fountain is the blood of Jesus Christ, which is able to cleanse from sin by divine ordinance and appointment. The ever-blessed Trinity has given it an almighty power in order to its answering all the purposes of cleansing; and, therefore, it is called by the apostle “the blood of the everlasting covenant”, because the eternal Three entered into a covenant, and, by an eternal purpose, decreed to bring many sons to glory through the obedience and blood-shedding of Jesus Christ. He, being a Person in the Godhead co-equal and co-eternal with the Father, undertook, as their representative, to obey the law for them, to suffer the penalties, to shed his blood, and to die the death they deserved, and thus satisfy all the demands which his Father’s justice made on them. The Father accepted him as their substitute, and was well-pleased with them for his sake, even before he came in the flesh; and when he did come in the fullness of time to put away sin by the infinitely perfect sacrifice of himself, and when he said on the cross, “It is finished”, then the blood of the everlasting covenant made a full and perfect atonement for their sins. Of this, there can be no doubt, because he rose from the grave in a public display as the first fruit of the dead, and because he afterwards ascended up on high to give gifts to men, and, according to his most true promise, he gave his royal gifts even to the rebellious. 

He then sent them the Holy Spirit the Comforter, whose office in the covenant was to awaken sinners dead asleep in sin, to convince them of their guilt and danger, and to bring them to the blood of sprinkling to be made clean. When the Holy Spirit thus graciously stirs up and disposes them to be cleansed in the fountain, which was opened for sin and for uncleanness, why should they not instantly make use of it? The fountain can cleanse them. It is almighty to cleanse from all sin. The holy, blessed, and glorious Trinity, have covenanted to give an infinitely purifying virtue to it. Although Jesus alone shed his blood, the Father covenanted to accept it, and the Holy Spirit covenanted to apply it, and to make it effective to the sinner’s heart; so that the whole Trinity has appointed it to be an infallible cleanser. And let troubled consciences remember that the divine virtue and almighty power of the Godhead will now work with the blood of the everlasting covenant to make it effective for every end and purpose for which it was shed. Yes, even the Father’s justice, from which they had most to fear, is as much bound to save those who seek to be cleansed by the blood of Christ, as to his mercy; for infinite justice has been satisfied with the shedding of this blood. All its demands have been fully answered, and justice and mercy are now alike engaged to receive those sinners who come to Jesus to be made clean. 

Think of this, you afflicted soul, tossed with doubts and fears, and finding no comfort. Why cannot that blood satisfy your conscience, blood which has satisfied the infinite justice of God? The Lord deliver you from unbelief, and help you rely on the blood of the everlasting covenant, until you find everything that is said of it in Scripture is infallibly true in you own experience! 

The wonderful property, then, of this fountain comes from this: that there is in it the most precious blood of Christ, which has a divine virtue and power to cleanse, as the whole Scripture bears testimony. Under the ceremonial dispensation, whenever anyone had broken the law, he was pronounced unclean, and was shut out of the camp until he was cleansed by blood. He was to bring his sacrifice to the priest, who had to slay it, and then to sprinkle its blood on the unclean, that he might be sanctified as to the purifying of the flesh. Thus, the Mosaic ceremonies, which were figures of good things to come, then taught the sinner that, as his sin shut him out of the congregation of the Lord’s people below, so it would shut him out of the congregation above, into which nothing unclean can enter,, And then they further taught him the infinite power of Christ’s blood to do away with sin; for if the blood of the sacrifices could cleanse outwardly, how much more shall the blood of Christ, who, through the eternal Spirit, offered himself, without spot, to God, purge the conscience from dead works to serve the living God 

Thus the ceremonial law showed that blood could cleanse, and referred the sinner to the blood of the Lamb of God, by faith in which he might be made clean. The New Testament refers him to the same fountain, and has given such descriptions of it as ought to silence doubts and fears, and enable every convicted sinner to rely on its virtue, and wash and be clean. All that Jesus has purchased; all that the Holy Spirit has to apply; all the graces of time, and all the blessings of eternity, are ascribed to the merit of his most precious blood-shedding. Thus, the Scriptures set out its inestimable value. By it, the price of our redemption was paid. The debt was so immense, for which justice had seized on our persons and estates, that we could not be redeemed with corruptible things, such as silver and gold, but with the precious blood of Christ. The blood alone of that God-man was sufficient to pay our ransom, and he paid it to the utmost farthing, as these scriptures testify: “In whom we have redemption through his blood”, Eph. 1:7; Col. 1:14. And as the redeemed of the Lord could say by faith, “we have redemption through his blood”; and as we read in Rev. 5 that the redeemed of the Lord in heaven sang a new song, when the sealed book was given to the lion of the tribe of Judah, the root of David, who alone prevailed to open the book, and look in it pages,  they said: 

“Thou art worthy to take the book, and to open the seals thereof; for thou wast slain, and hast redeemed us to God by thy blood!” 

Through his blood also, we have remission and forgiveness of sins. Without the shedding of blood there is no remission, and no blood could merit remission of sin, as he says himself: “This is my blood of the New Testament, which is shed for many for the remission of sins.” Mat. 26:28. And the apostle, speaking of himself and of the Colossian believers, says, by it they had remission: “In whom we have redemption through his blood, even the forgiveness of sins”, Col. 1:14. And the apostle John also praises Christ for this blessing: “Unto him that loved us, and washed us from our sins in his own blood, be glory and dominion forever and ever. Amen.” Rev. 1:5-6. And as believers have redemption and remission of sins through the most precious blood of Christ, so they also through it another inestimable privilege, even free justification, according to what is written in Rom. 5:8-9: 

“While we were yet enemies, Christ died for us. Much more, then, being now justified by his blood, we shall be saved from wrath through him.” 

And we are thus justified and saved through faith in his blood — for,

“… we are justified freely by grace through the redemption that is in Jesus Christ, whom God hath set forth to be a propitiation through faith in his blood.” (Rom. 3: 24-25) 

And being thus justified by faith in his blood, we have another privilege, greater than the world can give, and such as the world cannot take away, even our peace with God: “But now in Christ Jesus, ye who sometimes were far off, are made nigh by the blood of Christ: for he is our peace”, Eph. 2:13-14. He was constituted and appointed by the covenant as the Prince of peace, who was to reconcile God and man: 

“… for it pleased the Father that in him should all fullness dwell; and having made peace through the blood of his cross, by him to reconcile all things unto himself; by him, I say, whether they be things in earth, or things in heaven”, Col. 1:19-20. 

And when the sinner is reconciled to the Father by faith in the blood of his Son, then the sense of this peace will enable him to rejoice in God, through Jesus Christ his Lord, by whom he has now received the atonement. And when he is thus redeemed, and his sins are forgiven, and the sinner justified, and the peace of God rules in his heart, then there is another blessed privilege received through the blood of Christ, even our sanctification. 

“The bodies of those beasts”, says the apostle, “whose blood is brought into the sanctuary by the high priest for sin, are burnt without the camp: wherefore, Jesus also, that he might sanctify the people with his own blood, suffered without the gate”, Heb. 13:11-12. 

His people are delivered from the dominion as well as from the guilt of sin by the merit of his blood: for he “ gave himself for them, that he might redeem them from all iniquity, and purify unto himself a peculiar people zealous of good works”, Titus 2:14. He gave himself to death for them, that he might redeem them from the power of iniquity, as well as from the guilt and punishment of it, as the apostle witnesses in Col. 1:21-22: 

“And you, that were sometimes alienated, and enemies in your minds by wicked works, yet now hath he reconciled, in the body of his flesh, through death, to present you holy and unblamable, and unreprovable in his sight.” 

And when believers are thus, through obedience and sprinkling of the blood of Jesus Christ, renewed day by day in the spirits of their minds, then they have another exceeding great and precious privilege, namely, liberty of approaching God, and having access with confidence to him as their reconciled Father. Their happiness in this respect is greater than can be expressed. They can cast all their care on him, and thereby rid themselves of the burden, and can lay all their needs and complaints before him, knowing that their God will supply all their needs out of the riches of his glory in Christ Jesus. And this inestimable privilege comes to them through the blood of Christ, as the apostle has proved, Heb. 10:19-20, etc.: 

“Having therefore, brethren, boldness to enter into the holiest by the blood of Jesus, by a new and living way, which he hath consecrated for us through the vail, that is to say, his flesh; and having a high priest over the house of God; let us draw near with a true heart, in full assurance of faith.” 

These are some of the privileges which believers receive from the most precious blood-shed cling of Jesus Christ: and are not these sufficient to demonstrate the infinitely cleansing virtue of the fountain of his blood? For by it they are washed from every pollution and defilement of sin, and are presented without spot or blemish before God. Did sin bring them into captivity? The blood of Christ redeems them from all their enemies, who led them captive — from sin and Satan, from death and hell. Did sin bring guilt into the conscience? The sprinkling of the blood of Jesus takes it out, and speaks pardon and forgiveness. Did sin make us unrighteous, and condemn us at God’s bar? There is now no condemnation to those who are justified by the blood of Christ. 

Did sin provoke a holy God, and arm his justice to execute the pains and penalties of his broken law on transgressors? Christ has made peace by the blood of the cross, and he gives them peace in their consciences when they are justified by faith. Are we, by nature, sold under sin, and under its power and dominion? The blood of Christ has merit and power in it to purge our consciences from dead works to serve the living God. Did sin shut the door of mercy against us, so that God would receive none of our prayers or services? The blood of Christ has opened a new and living way, and believers may, with boldness, enter into the holiest with their petitions; for whatever they ask of the Father in his Son’s name, he will give it them. Thus the blood of Christ saves from all iniquity. Whatever pollution or guilt iniquity had brought on the soul, all is done away in the fountain of his blood. And these Scriptures have so particularly described its virtue, that convicted sinners might have strong encouragement to rely on its power to cleanse from all sin: for the Lord God has appointed it for this purpose, and it cannot fail in answering it, because he is almighty to render his own appointment effective. 

The blood of Christ cleanses by a divine virtue, which nothing can resist. God has engaged and promised that his almighty power will work in the application of this blood, and that not only in the present life, but also in the next. He has given to it an infinite and eternal virtue. It can cleanse forever. Oh! doubt not then of any lesser virtue ascribed to it in Scripture, since it is the greatest that possibly can be. Surely it can cleanse in time, since it can cleanse to eternity. “Christ by his own blood entered in once into the holy place, having obtained eternal redemption for us”, Heb. 9:12. “For by one offering he hath perfected for ever them that are sanctified”, Heb. 10:14. And when the beloved apostle saw in a vision the great multitude, whom no man could number, standing before the throne and before the Lamb, clothed with white robes, and palms in their hands, then one of the elders asked him: 

“What are these which are arrayed in white robes? and whence came they? And I said unto him, ‘Sir, thou knowest’. And he said unto me, ‘These are they which came out of great tribulation, and have washed their robes, and made them white in the blood of the Lamb”, Rev. 7:13-14. 

These precious robes, in which they appear before God, and stand confirmed forever and ever in bliss, were washed and made white in the blood of the Lamb; and this gives them an eternal purity and endless glory. 

Has not the fountain, then, which was opened for sin and for uncleanness, a divine property, since believers receive from it all the benefits of time and all the blessings of eternity? The Scriptures that I have quoted ascribe to it the wonderful power of cleansing from all sin, and that forever. Sins of the greatest guilt, scarlet, crimson sins, whose deep dye cannot be taken out by any other means except washed in the blood of the Lamb, become as white as snow: and the fountain which has this infinite virtue stands open, night and day. It cleanses freely, without money and without price. Whosoever will, let him come and be made clean. The Spirit and the bride invite him, and say, “‘Come’; and let him that heareth say, ‘Come’; and let him that desires to be cleansed, come.” Come, and test its virtue, and it will infallibly succeed. Though thousands, and ten thousand times ten thousand sinners have washed in it and been made clean, yet it has lost none of its virtue. 

Still is it almighty to do away sin. Whoever is washed in the blood of Christ is made clean and pure to all eternity. My brethren, do you believe this? And do you desire to experience its cleansing virtue? Have you been convinced of the polluting nature of sin, how it has defiled your souls, and rendered them in the sight of a holy God more filthy and abominable than the most loathsome object is in our eyes? And would you be made clean freely by the blood of the Lamb of God? Is this the prayer of your heart? I am convinced that God is of purer eyes than to behold the least iniquity, and I am nothing but iniquity. Oh! that the Lamb of God would take pity on me, and out of his mere love and mercy cleanse my polluted soul from every blot and stain of sin. I believe nothing else can cleanse me but his most precious blood; and it cannot cleanse unless it is applied and received by faith. Lord, apply it then for your mercy’s sake, and wash my soul in the fountain which was opened for sin and for uncleanness.

If these are your real desires, you will follow me profitably, now, in considering the —

Fourth particular I must deal with: namely, by what means, and in what way, sinners receive and partake of its cleansing property. Although Christ has shed his blood, and although it can cleanse from all sin; yet it cannot cleanse unless it is applied. You can receive no benefit from it unless it is sprinkled on your conscience. By the shedding of it, he obtained merit to cleanse; but the power of it in cleansing comes in the application. The law pointed this out in the sprinkling of the blood of the sacrifices, and particularly in the cleansing of the leper. When the priest had examined him, and found the plague of the leprosy was now healed, then the leper was to bring his sacrifice, and it was offered for him, and its blood was shed; but he was not pronounced legally clean until the blood was sprinkled on him. The shedding of the blood did not indicate cleansing without the application. And these figures of the law are applied to Christ in the New Testament. The apostle Paul speaks of the sprinkling of the heart from an evil conscience; and the apostle Peter shows what it is that is able thus to cleanse the heart; namely, the sprinkling of the blood of Jesus Christ. This speaks better things than that of Abel. Abel’s blood cried for vengeance; but Christ’s blood cries for mercy; and when it is applied, it sprinkles the heart from an evil conscience, and purges it from dead works to serve the living God.

This consideration brings us to meditate on the offices of the Holy Spirit. 
As Christ covenanted to shed his blood, so the Holy Spirit covenanted to apply the merits of it, and to make it effective in the sinner’s heart. This is his office-character: he was to take of the things of Christ, and show them to us, to show us our need of them, and then to show us our interest in them. And in the present case, he was to convince sinners that they needed cleansing, and that there was a fountain opened for uncleanness, and, by his grace, he enables them to wash and be clean. As there can be no outward washing away of any pollution except by an outward application, so there can be no inward cleansing except by his spiritual application. If there were a bath famous for curing some particular disease, you know it could not cure the diseased person unless he was bathed in it; so neither can this fountain. It was opened to be used; and whoever is cleansed by it must be washed in it, inwardly and spiritually, by the Holy Spirit. He applies, and faith receives, the benefit of that blood, which cleanses from all sin: for the apostle, speaking of Christ, says, “Whom God hath set forth to be a propitiation through faith in his blood”, Rom. 3:25. The shedding of his blood had merit to cleanse; but faith takes hold of it, and receives its cleansing virtue. That faith which is the gift of the Holy Spirit, and is applied in the heart by his operation, relies on the blood of Christ, and puts its whole trust and confidence in its power to cleanse, and then finds the heart sprinkled with it from an evil conscience, guilt being taken away, and peace brought in with love and joy, together with all the graces of the Spirit of God. 

From what I have said, it appears, that there is a fountain open for sin and for uncleanness, and that the blood of Jesus Christ can cleanse from all sin. It had this virtue given it by the covenant of grace, when the holy, blessed, and glorious Trinity agreed to give their power to it; and nothing can resist the power of the Godhead. He who shed it was God and man in one Person. As God, he was co-equal and co-eternal with the Father, and when he took our nature, that in it he might obey and suffer for sinners; nothing was lacking to render his obedience and sufferings absolutely complete: for all the works of God are perfect; nothing can be added to them, or taken from them. When Jesus shed his blood on the cross, it was the will of the ever-blessed 
Trinity that this blood should be of infinite efficacy to take away sin. It cannot lack in power to cleanse, because the whole power of the Godhead is engaged to make it effective. It is the blood of the everlasting covenant. The Son has shed it, and the Father has received it as a full satisfaction and atonement for sin, and the application of it is now in the hand of the eternal and almighty Spirit. And when he applies it, and gives the sinner faith to rely on it, what can then resist its power, or hinder its efficacy? 

My brethren, do you find your hearts affected by these great truths? Do you see the polluting nature of sin, and do you desire to be cleansed from it in the fountain of Christ’s blood? And do you, therefore, desire it, that you may be made holy as well as righteous? Would you have the blood of Christ to save you by its efficacy from the dominion of sin, as well as to save you by its merits from the guilt of sin? Sirs, what do your hearts say to these things? Do you really wish to be cleansed from the power, as well as from the pollution, of sin? If you do not wish for it, what do you think of the text? Is it true that there is a fountain opened for sin and for uncleanness? And has the blood of Christ the cleansing virtue here ascribed to it? Can it take out the guilt of sins of the deepest dye? Are scarlet, crimson sins washed in it as white as snow? Surely they are; for it can cleanse from all sin. By the shedding of his blood, Christ obtained infinite 
merit to cleanse sinners; but in order to their being cleansed, it must be applied; and the application is now made by the grace of the Holy Spirit. Has he then applied it to you or not? That is the main point. Have you been washed in this fountain and made clean? How are you the better for its cleansing others if it never cleanses your souls? You can be benefited only from its application to you in particular, and by your experiencing the power of it in your own hearts. Let each of us, then, examine ourselves concerning this particular; and may we do it, through the assistance of God, with profit and improvement! 

Three points of application

1 . It is not unlikely that there may be some here who are not thoroughly acquainted with the defiling nature of sin, and who never heartily desired to be cleansed from it. This is the case of all un-awakened sinners. They fail to see the pollution of their hearts and lives, and, therefore, they are easy and content in their present state, without ever desiring to be cleansed by the blood of Christ. Does anyone’s conscience speak to him at present, and say — “This is my case; I have not been cleansed from my sins; nor do I desire it. My sins are so sweet and pleasing to me, that I should be very unhappy if I were to part with them.” But are they more sweet and pleasant than heaven? And would you part with heaven rather than part with them? Consider this matter a little. You must part with one or the other; for hear what God says of you in his Word. You are the objects of his hatred. “Thou, God”, says the Psalmist, “hatest all workers of iniquity.” Ps. 5:5. Yes, so great is the prophet, “than to behold evil, and canst not look on iniquity.” Hab. 1:13. And if you die in your iniquity, without the blood of sprinkling, you can never enter heaven: “his hatred, that he cannot allow you to appear before him. “Thou art of purer eyes”, says For no unclean person hath any inheritance in the kingdom of Christ and of God.” Eph. 5:5. To which agree the words 
of St. John in his description of the heavenly Jerusalem, “ there shall in nowise enter into it anything that defileth.” This awesome Scripture will be fulfilled in you. In nowise shall you enter into the city of the living God unless your polluted souls are washed in the Redeemer’s blood. You will be shut out of his presence and glory, and your eternal habitation will be with unclean spirits in the regions of torment and despair. 

But, bad though your present state may be, yet the gospel sets before you perfect deliverance. You are invited to come and be made clean. The fountain is open; and if you now find it in your heart to make use of it, you will be washed in it without money and without price. All is free. Your sins shall be freely pardoned, and your pollutions freely cleansed. Free grace shall do all for you, and all in you. And this day you have an offer of all its blessings. Close with it, and they are all yours. But if you now reject them, you cannot pretend that you never heard of your danger; for you have now been warned of it. You cannot plead your ignorance of the merits of Christ’s blood, for you have now heard what great things the Scripture says of it. From it are received all the 
graces of time, and all the blessings of eternity; and you have been urged to come, and be cleansed freely in the fountain that was opened for sin and for uncleanness. If, then, you still refuse to he washed in this fountain, you are without excuse: for if you reject this wilfully, and harden your hearts against it, there remains no more sacrifice for sin, but a certain fearful looking for of judgement and fiery indignation, which shall devour the adversaries. Meditate on this Scripture portion. Think seriously what a fearful thing it is to fall into the hands of the living God. And may the eternal Spirit work in you with this consideration, and so effectively convince you of the pollution and guilt of your sins, that you may seek to be made clean, and find the blood of Jesus Christ will cleanse you from all sin! 

2. Are there any of you, my brethren, who now desire to be made clean, and to be washed from all your sins? For you, the fountain stands open; and what should hinder you from making use of it? Do you doubt its power to cleanse you? Remember, it is the blood of the everlasting covenant. It cleanses in virtue of the covenant of the ever-blessed Trinity, and, consequently, by the power of the Godhead. Father, Son, and Holy Spirit have agreed to make it almighty to do away sin; so that it cannot cleanse only in time, but it can also go on cleanse forever and ever. This is the plain doctrine of Scripture, and if you believe it, why do you not find great joy and peace in believing it? 

Perhaps you think it can cleanse, but you are afraid it is not appointed for your cleansing. No, my brethren, do not reason against your own comforts. For whom was it appointed, if not for you, who see your need of it, and who desire to experience its divine power? You have the warrant of God’s Word, authorising you to wash and be clean. The text says that the fountain was for the inhabitants of Jerusalem, for the professing members of the visible church; that, whenever any of them were convinced of their uncleanness, they might make use of this fountain, and have their hearts cleansed from an evil conscience. Oh! don’t reject, then, the offered blessing. Take it on the warrant and authority of God’s Word, and don’t doubt, for the fountain is open for you. 

Why, then, are you not yet cleansed by it? Are you afraid that your sins are so many and so great that you cannot be made clean? As to their number, it can cleanse from all sins; and as to their greatness, it can take out the guilt of scarlet, crimson sins — the greatest that can possibly be. Therefore, this is no objection. You may come with all your sins and be washed freely from all in the fountain of Christ’s blood. 

Come then — but you draw back; you fear it would be presumption in such a sinner as you. What! Is it presumption to believe in the Word of God, which cannot be broken, and to rely on the promises of God which are as unchangeable as himself? No. It is glorifying God, and honouring his Word: whereas you make God a liar by your false modesty, as if he could break his word to you, and as if you might be disappointed when you claimed the fulfilling of his promises. My brethren, these things cannot be. God’s Word and promises are, like himself, without any variableness or shadow of turning; and, whatever, they offer you is yours when you rely on him for the receiving of it from his free grace. And since you have the authority of God’s Word and promises to silence your doubts and fears, are you resolve, in the strength of grace, to rely on them? If you are, then they shall be made good to you. Heaven and earth shall pass away rather than one tittle of them shall fail. Your robes shall be washed in the blood of the Lamb; and whatever graces and blessings Jesus has to give his people, shall be yours in time and in eternity. 

3. Perhaps some may ask, “Of what use is this fountain to believers? The uses of it are many and great. All their graces flow from it; all their duties are to be washed in it; and all their comforts are maintained by it. Surely, then, it is of great and infinite service to believers. Under the third head of this discourse, I considered the high value given in Scripture to this fountain. From it are received redemption, forgiveness of sins, justification, peace with God, sanctification, freedom of access to God, as a reconciled Father, eternal redemption, and the robe of everlasting righteousness, in which the saints stand confirmed in bliss. All these graces and blessings flow from the fountain of Christ’s blood, and flow freely. They cost us nothing. They are the free gifts of our loving Saviour, which, of his abundant mercy, he bestows on his people; and this makes his blood very precious to them, that the gifts, which are inestimable, they receive from it freely, and, by their repeated trials of its worth and value, they grow in the knowledge and love of its preciousness: for they find it not only necessary for their sins, but also for their duties. The holiest duty, which was ever done by a mere man, needed washing in this fountain. The ceremonial law taught this doctrine in a very clear manner; for on the holy crown of the high priest there was a plate of pure gold, with this inscription, “Holiness to the Lord”: 

“And it shall be on Aaron’s forehead, that Aaron may bear the iniquity of the holy things which the children of Israel shall hallow in all their holy gifts; and it shall be always on his forehead, that they may be accepted before the Lord.” Ex. 28:38 

In this, he represented the office of the high priest of our profession, who bears the iniquity of our holy things; for there is imperfection in every duty, in every act of obedience some shortcoming, which requires the atoning blood of Christ, that it may be accepted before the Lord. There is no believer who loves God in that perfect way which the spirituality of the law requires. This appears very evidently from their failings in the services they pay him. When do they pray without some wandering thoughts? When do they hear the Word as in the presence of God, and receive it not as the Word of men, but, as it is in truth, the Word of God? Do they not sometimes hear with great dullness, and at other times are not able to mix faith with what they hear? Are they not negligent in searching the Scriptures, and negligent in praying for a blessing, when they search them out? How little do they treasure up in their memories? And how little fruit does the engrafted Word produce in their lives? When they go to the Lord’s table, how often do they complain of their lack of devotion and gratitude? And, therefore, their services, yes, the very best of them, because of these imperfections and short comings, would not be acceptable unless they were washed in the fountain of Christ’s blood. 

Conscious of this, they live by faith on fresh applications of it, suing for its merit, and hoping for its power in everything they do. And as the acceptance of their duties, so their comforts are derived from the blood of Christ. Their love, their peace, their joy flow from this fountain. This is their continual matter of rejoicing, that the blood of Christ was freely shed for them, and that he, who gave his blood for them, will, with it, give them all things. This bears them up under trials, strengthens them against temptations, supports them in sickness, and arms them against death. They know that all these things are working together, under God, for their good. Yes, they experience it, and that makes them happy; happy in time, and happy in eternity. What is now their crown of rejoicing below will be much more so above. Then their joy will be full, when they shall join that innumerable company, whom no man can number, and, with them, give honour and glory, and blessing and praise to him that was slain, and has redeemed them unto God by his blood out of every kindred, and tongue, and people, and nation, and has made them kings and priests to God and his Father. Then they will know how to value that blood which brought them to such perfect and eternal blessedness. 

O Lord! help us to put a greater value on the blood of Christ than we commonly do. Teach us more of our need of it, and of its worth. Supply us more abundantly with the graces and blessings purchased by its merit, and freely bestowed by its power. And may the dear Lamb of God give his blessing to what has been now spoken, although it has been in much weakness, that, if it be his holy will, all who hear me this day may be brought to see and lament their spiritual uncleanness, and apply for cleansing to the blood of Jesus. Oh that the Lord God would direct you all to the fountain which he has opened for sin and for uncleanness; and may he give you faith to wash in it and be cleansed from all sin, according to what we have been asking this day in the excellent words of our church: 

“Grant, we beseech thee, merciful Lord, to thy faithful people, pardon and peace; that they may be cleansed from all their sins, and serve thee with a quiet mind through Jesus Christ our Lord.” Amen. 








DISCOURSE 11

THE BALM OF GILEAD

“Is there no balm in Gilead, is there no physician there? Why then is not the health of the daughter of my people recovered?” — Jer. 8:22. 


Everybody loves health. The desire for it is found in nature. It is one of the natural instincts which never leaves us. So long as we love pleasure and hate pain, we cannot but love health as the chief of all outward blessings. Indeed, it is to be desired beyond them all, because, without it, we can enjoy none of them; without it we are unfit for our worldly business and employment, and unfit for the duties of religion. A good man would therefore wish for health with a view to the concerns of a better life, as well as those of the present life. All men desire it on a temporal account. But, alas! how few have any real desire for the health of the soul! If the body is in great pain, with what haste do they send for relief! And how carefully do they follow the physician’s prescription! But when their souls are wounded with sin, and they might endure the smart and anguish of their wounds forever (for these are by any human means incurable); and when a divine remedy is proposed, and they hear of a loving and an almighty Physician, under whose hands no patient was ever lost; yet they have not one wish to be healed. What can be the reason for this? Why are the very ones who, with an invariable affection, love bodily health, so far from desiring the health of the soul, that when they have an offer of being healed of all their spiritual maladies, they neglect the remedy and despise the physician? Is not this unaccountable conduct? 

What can make the same ones in the same case reason so differently? If they had an infallible remedy for the recovery of bodily health, there is not one of them who would reject it; but there is a sovereign remedy for the recovery of the health of the soul; there is a balm in Gilead, and a most kind and able physician there to apply it; and yet spiritual maladies abound. Let us inquire into the cause of this inconsistent behaviour. It is an inquiry in which we are all nearly concerned. Our welfare depends on our being healed of the wounds of sin by this balm of Gilead. We can have no true peace of conscience here, nor no true happiness hereafter unless we take this sovereign medicine. May the Lord God dispose us all to take it by means of what shall be said in opening and explanation of the text above; in which there is — 

Firstly, some sickness referred to. 

Secondly, a sovereign medicine — there is balm in Gilead to heal it. 

Thirdly, a great physician to apply it
And all the means of healing being thus ready at hand, the question naturally follows, in the —

Fourth place, Why, then, is not the health of the daughter of my people recovered? 

If we look back to the 17th verse, we shall find an account of the sickness referred to in the text. The people were stung with serpents and cockatrices, and of the most venomous and fiery sort, whose poison, once infused into the blood, acts as the most raging fire, consuming and drying up the fluids of the body, and, in a short time, bringing on certain death. “‘For behold, I will send serpents, cockatrices, among you, which will not be charmed, and they shall bite you’, saith the Lord.” This is a just picture of that more deadly poison which the old serpent, the devil, infused into both body and soul; the effects of which all the human race feel; for he draws us all into sin, and the dreadful consequences of sin appear in that variety of diseases which brings down our bodies to the grave of death. And in that variety of corrupt and depraved appetites we find surely the soul to be alienated from the life of God, and to be incapable, unless it be entirely changed, of enjoying God. It was sin which poisoned our nature: for before sin entered into the world, all things were good. There was no evil to afflict either body or soul. But when sin entered, then the sanction of the law came into effect: “In the day that thou eatest of the forbidden fruit, dying thou shalt die.” Gen. 2:17. In that day, your body shall become mortal, and liable to those pains and diseases, which, in a course of years, shall destroy its animal life; and your soul shall be separated from the fountain of spiritual life, and cut off from all communion with God in this world; and in the next it shall be separated from him forever; which is the second death. 

O sin! what have you done? You are the author of all the evils which mankind are capable of suffering in earth and hell. You brought them all on us, you enemy of God and man. And will you afterwards pretend to be our friend? Will you come to court us with promises of happiness, that, by deceiving us, you may more effectively poison and destroy our bodies and souls? Look on this base traitor, my brethren. Can he be a friend to your nature, who has subjected it to all the miseries of mortality? If you have any true love for yourselves, how can you love and cherish sin, which has made you liable to suffer the first and the second death? What! is this a friend to be taken into your bosom? one that will murder your body, and bring both body and soul into hell? Accustom yourselves to view sin in this light, and it will help you to see the horrible destructive nature of it. When you behold a dead corpse, think what a murderer sin is: for that body would never have died if sin had not poisoned it. And then turn your eyes inwards, and let each say to himself — “This beloved body of mine, on which I spend so much time and care, was made mortal by sin; and all the pains and diseases which I can suffer came from the same cursed cause.” Yes, from it came all the miseries that I deserve to suffer with devils and condemned spirits in the fire that never is to be quenched: and shall I love and delight to serve such an enemy? Shall I give up the members of my body as instruments of unrighteousness to sin, and so work out my own everlasting destruction? God forbid. As sin is the author of all the evil, which I do or can endure, I will, therefore, fight against it. And may the Lord God save me from the guilt, and deliver me from the dominion of it! 

This is the language of every heart which is made conscious of the poisonous qualities of sin. When the awakened sinner feels the malignant venom working in his constitution, he will be led to abhor and to detest it, and the more so when the Scripture discloses to him the atrocious foe which poisoned him with sin; and that was the old serpent. What serpents are said, in the 17th verse, to have done to the body, by poisoning it, the same he did both to body and soul; and as he did at first in the serpent in Eden. He has, therefore, been known and distinguished by this name from the time that he deceived our first parents in the subtle serpent. The apostle has given us a very alarming description of him in Rev. 12:9, where he is dealing with the war which was in heaven between Michael and his angels, and the dragon and his angels. 

“And the great dragon”, he says, “was cast out; the old serpent, called the devil and Satan, who deceiveth the whole world.” 

Here, he is called the serpent, alluding to his crafty wiliness; and “the old serpent” to denote his having employed all his wiles to deceive and ruin mankind. As soon as Adam and Eve were created, he plotted their destruction, and became Satan, their sworn adversary, and the devil, their accuser, who sought to destroy their precious lives with the rage of a dragon; yes, with more rage than common dragons have, even with the burning fury of the great dragon. And, alas! he was successful: for he has deceived the whole world: he poisoned the whole human race: he corrupted all flesh, and we are now groaning under the dreadful effects of our total corruption. The cursed venom of sin, which he injected into our bodies, still works in them; but its more cursed venom still works, though less perceptibly, in our souls. The poison keeps working in the body until it brings on sickness and death, and reduces us to the dust, from where we are destined; and it keeps working in the soul in every hateful and unholy habit, which tends to stir up the wrath and indignation of God, and separate the soul forever and ever from him, who is the fountain of life and glory. 

This is the great and universal malady referred to in the text — the malady of sin, with which the old serpent, the devil, has poisoned the whole world. When he deceived our first parents, he then poisoned the fountain; and all the streams which have been ever since flowing from it partake of the direful infection: for the word of truth declares, “That as by one man sin entered into the world, and faith by tin, so death passed on all men, in whom all have sinned.” Thus the entrance of sin is said to be the cause of the entrance of death, and we all die in Adam. Therefore, we all sinned in him; for the wages of sin is death. Now God, being infinitely just and righteous, would not pay the wages, unless there were some sin to deserve them; but infants receive the wages of sin, and, consequently, they are sinners; they die in Adam, because in him they sinned. “For by the offence of one, judgement came on all men to condemnation.” 
Thus was our whole nature, both body and soul, corrupted by the Fall; and there is not a sound part or faculty in either of them. They are corrupt and abominable altogether, and in nothing does this total corruption more evidently disclose itself than in their entire blindness and insensitivity to their dangerous condition. They are poisoned, and yet they don’t know it; indeed, they are so unwilling to know it, that, when we inform them of it, they are highly offended. They cannot bear to he told of it, no, not by the ministers of the gospel whose office and duty it is. We are sure to stir up their rage and hatred, if we disclose to them the workings of this poison in their hearts; and if we appeal to the effects of it in their lives, and refer them to the plentiful streams of iniquity, which are continually flowing from the corrupt fountain of the heart, then they cannot bear us; they are like the deaf adder, that stops her ear, and will not listen even to the voice of charmers however charming, and ever so wisely. They are resolved not to be disturbed about their sins, and, therefore, they will not hear of their sickness or of their danger. They had rather die of their malady than be made uneasy about it. Let sin do its worst in the next life, at the present, they will enjoy it; and in sweet security, too, if they can. Is not this an astonishing degree of infatuation? 

Is it not one of the strongest delusions of the devil, that he should make those very men insensible of their spiritual maladies, who are exquisitely sensible of the least bodily malady, whose fears are all alarmed at the thoughts of their dying to this world, but who have not the least concern about their dying from God and glory? Are any of you, my brethren, in this case? Are you easy about the state of your souls, having never been in any distress about original and actual sin? Did you never feel yourselves so sick of both, that you were afraid you should perish everlastingly? If not, consider what it is which keeps you in this fatal security. Are not you sinners? For all have sinned. And has not sin poisoned both body and soul? And is not this one of the sad, stupifying effects of its poison, that, while there is but a step between you and death, yet you have no concern about your being healed? Are these things so? If they be, may the almighty God awaken you to a sense of your danger. Oh that he may set home and fix such a conviction of sin on your consciences, that, feeling your malady, you may earnestly seek the great physician’s help, and may happily find that there is balm in Gilead; which bring us to the — 

Second particular: glory be to God, who has not left us without remedy! Our disease is dangerous, but there is balm in Gilead which can heal perfectly and eternally. The country of Gilead was famous for a precious balm which grew there. “Go up to Gilead, and take balm”, says the prophet Jeremiah, 46:11. Its healing virtue is described by him chapter 51:8, where, speaking of the downfall of Babylon, he says, “Take balm for her pain, if so be she may be healed.” This sovereign medicine, which then grew in Gilead, could assuage the pain of wounds, and heal them, and thereby became a type of the gracious remedy which God has provided for the healing of the wounds of sin; namely, the most precious blood of the Lamb of God, applied and made effective by the Holy Spirit: for as this cleanses away all the pollutions, so it heals all the diseases of sin. 
The Scripture speaks largely of its healing virtue; but it is nowhere more forcibly recommended than in the parable of the good Samaritan. Our Lord says: 

“A certain man went down from Jerusalem to Jericho, and fell among thieves, who stripped him of his raiment, and wounded him, and departed, leaving him half dead.” 

This “certain man” was Adam, whose possession was in a paradise of peace and rest; and there he was, innocent, safe and happy: but he left this blissful state of his own accord, contrary to God’s express commandment, and fell among thieves — Satan and his angels — who drew him into sin, stripped him of his raiment, and robbed him of his righteousness, in which his soul had so far appeared in immaculate purity before God. This spotless robe they took away, and left poor fallen man naked and wounded. They wounded his body with those pains and diseases which bring it down to the dust, from where it was taken; and they wounded his soul in all its faculties; his understanding was in darkness; his will with a vicious choice; and his feelings with worldly-mindedness; so that he placed his love on the creation instead of the Creator. They wounded his conscience with guilt, and with fear of death and of hell. “And they departed, leaving him half dead”, for his soul, the better part, was separated from God, and already dead in trespasses and sins, and his body was dying. When man fell into this helpless state, the patriarchal dispensation took place from Adam to Moses, under which the first-born was priest, and had a right to offer up the appointed sacrifices; but these could not give life to the sinner.

The priest came and looked at him, and passed by on the one side, being unable to raise him up from the death of sin. Next succeeded the Levitical dispensation from Moses to Christ: the Levite came and looked on him, and passed by on the other side, being unable, by any of the legal rites and ceremonies, to raise fallen man to his former righteousness and perfection.

“But a certain Samaritan, as he journeyed, came where he was.” The “Samaritan” means a keeper; and it here stands for the keeper of Israel, whose compassions fail not: “for when he saw him, he had compassion on him.” His love disposed him to use his power for the sinner’s recovery. He was almighty, and he resolved to use his almighty power to heal him. He went up to him and applied the balm of Gilead — “he bound up his wounds, pouring in “oil and wine”. Wine, becomes the established type of the most precious blood of the Lamb of God; and oil, the known emblem of the salutary influence of the Holy Spirit. Pour these into the deepest and most dangerous wounds of sin, and they will infallibly work a perfect cure; for the blood has a divine virtue to heal, being appointed and ordained by God for that very purpose. It cleanses us, says one who had experienced its virtue, and by cleansing heals us from all sin. And no wonder; because it is the blood of God. He who shed it was God and man united in one Christ, and therefore it had infinite and divine merit: and when he stood in the place of sinners, obeyed and suffered for them, and was obedient even to death, for his obedience and sufferings could lack nothing to render them as satisfactory as the law and justice of the Father would require; because his blood had virtue as a release to discharge believers from all the pains and penalties to which they were subjected for their sins, and as a purchase to put them in possession of their forfeited estate. The apostle describes its operation as a release, when he says of it, “that we have redemption through his blood, even the forgiveness of sins”; and as a purchase, when he says, “that Christ, having washed us from our sins in his own blood, hath made us kings and priests unto God and his Father.” 

Now, since the blood of Christ has this sovereign healing virtue, and since we have through it redemption, even eternal redemption from all the pains and miseries of sin, surely, then, it is an essential ingredient in that precious balm of Gilead which has virtue to heal every sinner who takes it, be his case ever so dangerous. But then it must be taken. A sick man may have a very good remedy at hand; but if he never takes it, it can never cure him. In the same way, it is not enough that the blood of Christ can heal, but, in order to heal, it must be applied. The application makes it effective, and, therefore, we read of the blood of sprinkling both in the Old Testament and in the New. Under the New Covenant, the blood must be sprinkled on the conscience in order to heal the wounds of sin; and this is the office of the Holy Spirit. He applies the blood of Christ: he brings this healing balm to the wounded soul. And as oil was the emblem of his healing influence, therefore, in the good Samaritan’s prescription, we find the medicine was made up of oil and wine; of the blood of Christ, and of the grace of his Spirit; which two, sweetly joined and working together, make up the healing balm of Gilead. 

There is not a wound of sin so deep, a disease of sin so desperate, but the blood of Christ, applied by the Holy Spirit, can heal them: for God, in this way, heals the broken in heart, and gives this medicine to heal their sickness. Although they are half dead, yet it can recover them, because it operates by the divine and almighty power. The blood of Christ’s soul brings justification of life, and, through sanctification of the Spirit, this life is renewed and strengthened day by day, until every spiritual malady of sin is removed, and sorrow and sighing done away forever. 

Hear, you mourners in Sion, and lift up your drooping heads. Looking into yourselves, where you may have reason to grieve. Your sins are many and great, and they have wounded your consciences. You feel the smart, and your pain is exquisite. But don’t despair. Lo! there is balm in Gilead. The blood of Jesus is an infallible remedy. The Holy Spirit is almighty to apply it,  and he has already showed you your need of it. Oh, that he may give you grace to wait until he supplies your needs, and you feel its sovereign virtue healing your wounded consciences! 

And, to encourage you to seek and wait until you find, remember that there is not only balm in Gilead, but also that there is a physician there; a theme I take up in the —

Third place. Under his hands, you cannot fail to make a perfect recovery; and he is no less a Person than the great Physician of souls, who is also God overall, blessed forever! He who created all things, visible and invisible, and who supports them by the word of his power, vouchsafes to heal his people of their sins; so there can be no doubt of his power because he is almighty to heal. And can there be any doubt of his love? Did not his love bring him down from heaven to the lowest humiliation, even to veil his divine glory under a covering of flesh? And did not his love then lead him to put out the news that he will heal everyone who applies to him for a cure? 

By which he demonstrated to us his readiness to exert the same power to heal the spiritual infirmities of those who come to him for his assistance. The eternal God, whom angels and archangels worship and adore, was pleased to be made known in the flesh; so that God and man were one Christ, and the one Christ, the God-man, stood up in the place of sinners, as their representative: for them he obeyed the law, and suffered the pains and penalties due to the breach of it, that by his stripes they might be healed. He was obedient, even unto death, and then, rising from the dead as their representative, he worked out an all-perfect righteousness for them, which, being imputed [counted] to them by faith, they thereby received justification to life, and all the deadly wounds of sin are healed. Thus the great physician of souls has demonstrated his love. You may read it in every action of his life, and in every suffering up to his death. You may read it engraved in every wound of his crucified body. What were the marks and scars which the crown of thorns made in his head, and the whips and scourges made on his back, but visible signs and seals of his love? The love which led him to his agony and bloody sweat, to his bitter cross and passion, was greater than that of the strongest instinct and natural affection in the human breast: 

“For can a woman forget her sucking child, that she should not have compassion on the son of her womb? Yes, she may forget, yet will not I forget, thee, saith the Lord: for I have graven thee on the palms of my hands.” 

While he looks on them, he cannot forget his people; because, on the palms of his hands, are the prints of the nails by which he was fastened to the cross; and these prints are the precious engravings of his wonderful love. Look on the crucified Jesus, my Christian brethren, as wounded for your transgressions, and bruised for your iniquities, and see if there was ever love like his. Every wound speaks of his love; every bruise loudly proclaims the greatness of it. His death demonstrates his love to have been stronger than death, and his pierced side shows that he had set his people as a seal on his heart; for from there, flowed blood and water; water to cleanse the pollution, and blood to heal the wounds of their sins. Surely, then, he who shed his heart’s blood for them cannot lack in love. Let this encourage poor dejected souls to wait on him. Why are you so troubled, as if God had not provided a medicine to heal the broken-hearted? Is there not balm in Gilead? Is there not a physician there? Oh! wait on him, then, for his kind assistance, and you will certainly find that the fountain of his love has not dried up. He is now indeed on the throne of glory, King of kings, and Lord of lords; but he has the same tender heart which once bled to death on the cross. Apply to him for relief, and he will not cast you out. You can have no wound but what he has power to heal; for he is an almighty Physician; and no wound but what he has love to heal; for God is love, and the Saviour, the Lord Christ, is God. 

However great the wounds of sin may be, yet, if you fall low at his footstool, crying for mercy, he will not reject your suit. What! was it ever known that he cast out the prayer of the poor destitute? No! There never was, and there never will be, such an instance. When he was on earth, he never refused to hear anyone who asked his help. He never sent one single person away unrelieved, whatever his disease might have, or however unworthy he was to be healed of it. He cured all that came to him; and he did not half-cure them; but it is written, “they were made perfectly whole.” (Mat. 14:36) Perfectly does he heal all the wounds of sin, and eternally too. Yes, he heals forever. His medicines restore his patients to everlasting health. He forgives all their sins, and heals all their infirmities, and thus admits them into the city of the living God, the inhabitant of which shall not say, “I am sick”; for the people that dwell there shall be forgiven their iniquity, and so freely and fully forgiven, that God will remember it no more. And is this indeed the character of the great physician of souls? Is his heart so full of love that he is always disposed to use his power for the perfect recovery of convicted and afflicted sinners? Is he as willing as he is able to heal them? No doubt he is. Let such, then, seek his help, and look up to him for medicine to heal their wounded consciences. He has wounded you out of love, and he will heal you too. He has convinced you of your needs in order that you might wait on him to have them supplied. Wait, then, and he will give you abundant reason to admire and praise the wonders which he will do for you and for your salvation. He will pardon you freely, and will heal all the wounds which sin has made; and then he will enable you to declare, on your own happy experience, that there is a balm in Gilead, and a physician there. 

Now, since this is the case, why do men labour under the maladies of sin? Since the blood of Christ is the sovereign balm, and Christ is the physician, whose power and love are able and willing to heal the most desperate disease, and the Holy Spirit is almighty to apply the healing balm, may we not then reasonably inquire, “Why is not the health of the daughter of my people recovered?”, as in our text. 

And this is the —

Fourth and last particular to be considered. Why are any sick when they have an offer of health? Do they choose, do they love, sickness? Yes. The same men, whose every pulse beats after bodily health, choose and love spiritual sickness. They are alarmed at the least disorder which attacks the body, and yet they have no concern about the soul, although it is wounded with sin, and sick unto death, yes, just about ready to perish. How absurd is this conduct! Thus to prefer the health of the meaner and baser part of their constitution to the more noble and exalted part, is a flagrant absurdity. Indeed, not to desire the health of the soul, when it is offered them, is acting unnaturally against their own interest. 

To reject it, when the great physician himself offers it in his Word, is treating him with vile ingratitude; and not to receive this inestimable remedy at his hands, when he sends out his ministers to invite sinners to take it, to spurn it from them, as if it were a thing which they did not value, or did not want, this is the height of sin and wickedness; for whoever thus accounts the blood of the covenant an unholy thing, and thereby does despite to the spirit of grace, for him, there remains no more sacrifice for sin, but a certain fearful looking-for of judgement and fiery indignation. 

This being the case, the question re-echoes, “What can be the reason that the health of the daughter of my people is not recovered?” Here is the all-healing balm of Gilead; here is an all-wise and an almighty Physician; and why then, my brethren, will you not, for his sake, for your own sakes, receive the sovereign medicine at his hands? What other cause can be assigned but that you love your disease more than health. Sin, with all its infirmities, is dearer to you than the full enjoyment of the pleasures of a perfect recovery. Sin, although you die of it, is more precious than to receive life from the hands of our redeeming God. Sin, although it sends you to hell, is more desirable than health in heaven. Sin, although it bring to you never-ending torments with devils and condemned spirits, is sweeter to you than these eternal joys which are at God’s right hand for evermore. My! what a wonderful delusion is there in sin, that it should thus make men love it more than health and happiness! How strong is the delusion, since the same reason in the things belonging to the body directly contrary to what they do in things belonging to the soul! Propose immediate relief to any of them, lying in a severe pit of filth or stone, they embrace the proposal with eager joy. Propose immediate relief from the pains and miseries of sin, they will not hear of, much less take, the remedy. There is a balm in Gilead, a physician is there, even the Lord Jesus, the sovereign physician of souls, and yet they will not apply to him. Sick as they are, and ready to expire with the infirmities of sin, yet they had rather perish than be beholden to him for a cure. All his attributes, his power, his wisdom, his goodness, cannot win them. All his graces, his pardoning, justifying, sanctifying grace, have no influence. He may be a God almighty to save, but the charms of sin, though but for a season, seem to them preferable to the blessings of his present and eternal salvation. 

But where is it that sin should be capable of deluding men so far as to make them prefer sickness to health? The true cause is this: sin blinds their eyes, and hardens their hearts. It stupifies and deadens the senses, so that they can’t feel their spiritual in the same way they do their bodily diseases. Their understanding is in darkness; they don’t know that it is diseased. When they know it, the memory is short and soon forgets it. When they remember it, yet conscience is fast asleep; it neither checks the will in the choice, nor the feelings in the love and enjoyment of sin. Thus has sin impaired all their faculties, and they have no desire to be healed, because they are unconscious of their malady. 
When we endeavour to convince them of it, they will not believe us; and because they do not feel the immediate smart of their sins, they will not, therefore, give credit to us when we declare, from the Word of God, that they will be punished for them, and to eternity, unless they come to the physician of souls to be healed. And this will be the case so long as they are intent on their present pursuits, and live entirely for the senses and their enjoyments. All this time, their own hearts deceive them; for it is one of the greatest delusions of sin to keep men ignorant of the true state of their souls. It flatters them with peace, while the Almighty is at war; things which will bring on them eternal torment. And while it keeps them in this state of fleshly security, nothing can appear to them more absurd than to hear that they are sick when they fancy themselves to be in perfect health. 

1. My brethren, are any of you in this state? Don’t you feel the pain, and don’t you apprehend the danger from your sins? Are you entirely secure, as your sins go unpardoned, that God might glorify his justice by immediately inflicting the deserved punishment? Indeed, do you not find part of sin’s punishment already inflicted? And why, then, should you hope to escape the remaining part? For have you not suffered some of those pains and sicknesses which, in the course of years, will infallibly bring down your bodies to the grave, and inflict the sentence on them: “Dust thou art, and unto dust shaft thou return?” The body was not at first liable to this sentence until sin poured its cursed poison into it, and infected it with those painful maladies which no art of medicine can heal, and which wear it down to the grave of death. Every pain it feels; every sickness which it labours under; all the outward and inward dangers which threaten its mortal life; are owing to sin: for the wages of sin is death. All the harbingers of death, which afflict and weaken men’s bodies, and thereby prepare the way for their seizing of them, and carrying them prisoners to the dark and cold regions of the grave, all these derive their power over us from sin: for, “as by one man sin entered into the world, and death by sin, so death passed on all men; for that all have sinned.” Sin has most undoubtedly wounded your bodies with pains and sicknesses, with mortality and death: and what a madness, then, and infatuation is it to think that sin has not wounded your souls as well as your bodies? For what says the scripture? “The soul that sinneth, it shall die.”

2. Is not that a desperate wound? It shall “die.” How! Can the soul die? Yes. It is dead in trespasses and sin. Its death consists in being separated from God, the fountain of life, and in having no communion with him, either in this world or in the next. And is not this a greater punishment than the death of the body? And is it not infinitely more painful, too, thus to die from God and glory, and be tormented with the worm that never dies, and in the fire that never shall be quenched? What! is not that a wound indeed which thus alienates you from the life of God? Yes, a most dreadful wound, the torment and anguish of which you may suffer forever and ever? Men and brethren, are these things so? Examine the evidence, and determine  the matter. Is not sin the greatest murderer, wounding your bodies with pains, and diseases, and mortality, and separating your souls from God, the fountain of life, making you subject to the first and second death? Is not the proof of these truths as compelling and full as the case will admit? Does it not amount even to a demonstration? And do you not then stand in need of some sovereign balm to heal you? And do you not need a physician? You certainly do, as much as ever dying men did. And why, then, do you neglect the remedy, and slight the physician? 

But perhaps some might say, “How can these things be? Am not I in perfect health? And how then can I suffer those diseases which you are mentioning? Yes, my brother, you may be in health, your body may be perfectly well, but you have a miserable, sinful soul within you which is infected with the plague and foul leprosy of original sin, and which has been wounded with thousands of actual crimes. This is your case, and it is most deplorable. All the powers in nature can afford you no relief. There is no remedy in heaven or earth but the blood of Jesus Christ applied by the grace of his good Spirit; and yet sin has such power over you as to persuade you to neglect that precious medicine, without which you must perish everlastingly! 

What! say you, “Can I be in this desperate condition, and not know and feel it?” Yes, you may. It is an undoubted matter of fact that sin brought as many diseases to the soul as it did to the body. Indeed, it left the soul entirely sick, and without any soundness in it, as we daily confess in the words of our church — “there is no health in us.” And if there is no health in you, surely, then, you are sick in every part? You have no sense of your malady because sin has so impaired all your faculties that you have no spiritual discernment. You do not discern your case to be dangerous, which is one of the worst symptoms you could have. It proves you to be far gone in a spiritual lethargy; so that the less sense you have, the greater your danger. And is not this a dangerous disease which makes the patient insensible of it? For how can he avoid perishing by it, while conscience, which ought to sound the alarm, is seared with a hot iron, and the other faculties of the soul are past feeling? This is the Scripture account of your condition; and if it has not convinced you, may the Lord God Almighty make you conscious of your malady, that you may apply to the great Physician of souls for the balm of Gilead, along with those convinced sinners who are now waiting on him for the sovereign remedy. 

2. When sinners are first brought to a sense of their guilt and their danger, and conscience begins to do its duty, they are apt to say bitter things against themselves, and, through unbelief, reject the offered mercies of the gospel. They feel the wounds of sin more sharp and painful than ever its pleasures had been sweet and delightful. The law stirs up guilt, terrifies their consciences with its threats, sets God before their eyes as armed with almighty justice to inflict the threatened punishment, and they see no way open to escape. Speak to those in this distress of the balm of Gilead, the remedy appointed of God for their disease, yet they cannot believe it is able to heal them; or, if they are brought to believe this, yet they reject the comforts of the blessed medicine for lack of faith to apply it to themselves. 

Let us consider this case a little. My brethren, sin has wounded your bodies and souls, and you have become conscious of the malady. You feel the anguish of it, and you want to be healed. What objection have you to the remedy which the Lord God has appointed for your recovery? Has it not virtue to heal your wounded conscience? You know what the remedy is: it is the balm of Gilead, the most precious blood of the Lamb of God, applied by the eternal Spirit; and it heals not by any natural or physical qualities, but by a divine and spiritual power. This power of God is always present with it to heal. You cannot, therefore, object against this medicine; because God has provided it, and made bare his own arm, rendering it effective for the needs of a wounded enemy. 

“True”, say you. “I believe the remedy is infallible; but how do I know that God will apply it to my soul? You are wounded, and it is balm for wounded consciences, and is, therefore, for yours. God has awakened you; he has brought you to a knowledge of your disease, and you feel its pain. For what reason has he done this, but that the sense of your misery might send you to the Physician for his advice and assistance. When the enemy of souls sees you thus escaping out of his hands, he will try to persuade you that the remedy is not for you; whereas you are the very ones to whom the gospel is offered. Christ said that he came “not to call the righteous, but sinners to repentance.” And you are sinners; you feel the misery of sin; and, therefore, Christ came to call you. Since you are sick, he calls you as much as if he had called you by name to the gospel, in order to receive from him the balm of Gilead to heal all your spiritual infirmities. 

You think you should be happy if you believe this; but you find so many and such desperate wounds, so many soul-murdering sins, that you dare not believe the remedy is for such as you. But why not? Is not this medicine for sin-sick souls? And the more sick you are, the more you want it; and be your case the worst that ever was, yet the virtue of the medicine is almighty. If, from the sole of the foot even to the crown of the head, there is no soundness in you, but in every part wounds and bruises, and putrefying sores, yet the balm of Gilead can make a perfect cure; yes, if you have ten thousand more wounds than you have, it could heal them all. Consider, then, how greatly you disparage and vilify the love and power of our divine physician by supposing your sins are more capable to kill than he is to heal. Is not he the Lord God Almighty? And are not all things possible with him? Oh, be not faithless, then, but believing! 

But perhaps guilt suggests to you, “My case is special; I have sinned against the light and my conviction. Often did I resolve to leave my sins, but I, as often, broke my resolutions; and, therefore, I fear that I have sinned away my day of grace, and that there is no mercy for me.” Your case is bad, but not desperate. Looking back on your past life, you should be humbled, but do not despair; for are you not convinced of your need of the balm of Gilead? And does it not, by divine virtue, heal every kind of sin? — Sins against the light, against many solemn resolutions, and against many warnings of conscience, as well as other sins? The medicine certainly can heal them all, because it is appointed by God for that purpose; and, by his almighty power, he renders it effective. And, therefore whatever keeps you from relying on its power to heal you is an enemy of your soul. Oh, pray against unbelief; for that is at the bottom of all your objections against this sovereign medicine; and may the Lord give you faith to be healed! 

“What! can it heal me?” asks some poor dejected broken-hearted sinner, who sees nothing but sin in his heart and life? Yes; it is appointed for you by name. “He healeth the broken in heart, and bindeth up their wounds”, Ps. 147:3. The great Physician has a special regard for your case. He says that he was sent to heal the broken-hearted. “But not such as I”, says someone; “my heart is worse than broken; it is dead to God and to the things of God.” Be it so. Our Physician is famous for raising the dead. It is his office and his glory. In the parable of the good Samaritan, he healed the man who was half dead. His soul was as dead to God as yours is. But the precious balm, which was applied to him, made him alive to God. The same remedy can quicken you, although you have been dead in trespasses and sins; and as you are so far quickened as to see your need of this remedy, may you soon experience its sovereign virtue, and receive from it saving health. 

After many doubts and fears have been silenced, new ones still arise. Unbelief may perhaps have been suggesting to some of your hearts that “the medicine certainly can heal all cases; but I have nothing to recommend me to the Physician. Have you nothing else to say? Is this your best recommendation?” He always relieves poor distressed dying objects who have nothing to bring him but their sins and their miseries. He is, therefore, a Physician, that he may relieve these things; for, by healing those whom none else can heal, he gets all the glory; and by healing them freely, he exalts his sovereign grace. Thus he acted in the parable of the good Samaritan. What had the wounded traveller to recommend him? Was it not that he was miserable and helpless? This moved the Lord’s compassion, and he showed him mercy. You go, and do the same. Apply to the great Physician, because you are sick, and cannot heal yourself, and then he will exalt his rich grace and love by freely forgiving you all your sins, and, by pouring the balm of Gilead into your wounded conscience, he will heal all your infirmities. 

When this objection, which comes from pride and unbelief, is removed, and we would persuade the convicted sinner to rely on the promises of health and salvation which God has made in his Word, he has still some difficulties to get over. He is afraid it would be presumption in him to rely on the promises, and to take comfort from believing that he has his share and interest in them; whereas he is the very one to whom the promises are made. His particular case is described in Luke 4:18. Our Saviour says: 

“The Spirit of the Lord is on me, because he hath anointed and commissioned me with full powers to relieve every distressed object that shall apply to me for help. Are you a poor afflicted sinner? He has good news for you: he was ordained to preach the gospel to the poor.” 

Have you a broken, contrite heart? He is sent to heal the broken-hearted. Are you in bondage to sin and Satan? He is sent to preach and to give deliverance to the captives. Is your understanding blind and ignorant of spiritual things? He is sent to preach and give recovery of sight to the blind. Are you fast bound with the chains of sin, and has the iron entered soul? He is sent to set at liberty those that are bruised. Here is your character: you are poor broken-hearted captives, blind and miserable. Here is your promise: Christ is appointed by God, and has a divine commission to supply all your needs. Is it presumption, then, in you to apply this promise to yourselves? What! after God has graciously given it for the comfort of your afflicted consciences, will you say that it would be presumption in us to take comfort from it? My brethren, the promise cannot be broken. By relying on it, it is yours. Your dependence on it calls on God’s faithfulness to fulfil it for you. And it is no presumption; it is a high act of faith not to stagger at the promise through unbelief, but to give glory to God by relying on it. May he enable you thus to give glory to him! And you shall find that his promise is, like himself, unchangeable, and that his Word cannot be broken. 

Since, then, there is balm in Gilead for wounded consciences. provided purposely for you, and, since your objections against receiving it are groundless, why, my brethren, will you not apply to the almighty Physician, and now ask his help? Oh, that this may be the accepted time, and this the day of your salvation! Fall down at his feet, implore his assistance, and his tender heart will melt with compassion towards you. If you are discouraged in your addresses to him, it is because you have no clear ideas of his power and love. He is almighty. He can heal the most broken heart and the most wounded conscience; and his love never fails to influence his power to heal such cases when they came before him. Keep not, then, dwelling on your wounds and sores. By looking too much at them, you cherish your doubts and fears. Look to Jesus; remember his advice: “Look unto me, and be ye saved.” You should also look into yourselves, to see your need of salvation, and look to him for a supply of your needs; and, that you may be supplied out of his fullness, believe his promises. Rely on his faithfulness to fulfil them in your souls, and thereby you engage his power to give you health and salvation. 

3. Blessed be his holy name for exerting his divine virtue at this day, and for healing all kinds of spiritual sickness and all kinds of disease among the people! Great numbers, now alive, are witnesses for him, that his hand is not shortened. Still he saves his people from sin, and from all the maladies brought on them by sin. You, my Christian brethren, who have had experience of his divine power and love, ought to show out his praise. It becomes you well to be thankful. Much has been forgiven you; therefore you should love much. The sweet Psalmist of Israel calls on you by his example for a grateful acknowledgment of the Lord’s mercies — 

“Bless the Lord, O my soul, and all that is within me, bless his holy name. Bless the Lord, my soul, and forget not all his benefits; who forgiveth all thine iniquities, who healeth all thine infirmities”, Psalm 103:1 

After you have received such great benefits, it will be your delight to praise him with your lips, and will your lives for him. The health and strength which he has freely given you, you will use in his service and to his glory, until he take you to himself, and gives you a more happy experience of his great salvation by delivering your soul from every infirmity and corruption; and the time will not he long before he will raise your bodies from the grave, and make them like his own glorious body. And then, he will get himself honour indeed, when he has healed both body and soul of all the wounds of sin, and shall heal them forever and ever. That is the glory of our Physician: he heals to eternity; he makes the spirits of just men perfect; and they stand before the throne of God without any spot or stain of corruption. And in the morning of the resurrection, this corruptible body shall put on incorruption, and this mortal shall put on immortality. Thus he bestows eternal health and salvation on both body and soul. Where is there, indeed, where there can be such a physician? There is none like you, O Lord! glorious in holiness, fearful in praises, doing wonders. Still you are displaying the wonders of your power and love, and administering your sovereign balm for recovering the health of the daughter of your people. 

Oh, that thou would display your divine virtue among us this day! Arise, O Sun of righteousness, on all this congregation, with healing in your beams, and save us from every malady of sin, from the pollution, from the guilt, and from the power of it; and save us from the punishment of it with your eternal salvation. Hear us, O almighty Saviour, and answer us to the glory of the Father, and of the Holy Spirit, three co-equal and co-eternal Persons in one Jehovah, to whom we give honour and worship, and blessing and praise, now and forever! Amen and Amen. 











DISCOURSE 12

ON THE PROMISES OF GOD

“Whereby are given unto us exceeding great and precious promises.” 
— 2 Peter 1:4 


When the Lord God first published his law in Paradise, he enforced it with proper sanctions. He promised our first parents the continuance of his favour, and immortal life, if they continued to keep the law; but if they should transgress it, he threatened them with the loss of his favour, and with the first and the second death. On their transgression, the promises became null and void. All right and title to them was forfeited, and the sovereign lawgiver was bound to inflict the threatened penalties. His truth, his justice, his holiness called on him to put the sanctions of the law in force: accordingly, the offenders were arrested and brought to his bar; and being examined, they confessed their crime, but were careful to throw part of the blame on their tempters. The man could make no other defence, but that the woman offered him the temptation; and the woman had no plea to urge, but that the serpent beguiled her. On this confession, they were found guilty; but the Lord God, whose mercies are over all his works, was pleased to make a disclosure to them of the covenant of grace. He revealed to them his mind and will concerning the pardon of their transgression, and promised them a Saviour, who would bruise the serpent’s head, and thereby destroy his power. The serpent’s poison lies in his head; and when this is bruised, he can do no more mischief. The promised seed was to undertake this work, and, for this purpose, was the Son of God to be manifested, that he might destroy the works of the devil. 

This first promise, and all the following promises of grace and mercy, centre in Jesus Christ: for all the promises of God in him are “Yea, and in him Amen”, to the glory of God. In him they are “Yes”; and he undertook to ratify and to make them good; and in him they are “Amen”; and they are confirmed and fulfilled to believers. Every promise made in Christ is an act of God’s free grace, and which, being made, his perfections bind him to fulfil; for he has engaged in the promise to give the grace and blessing there mentioned to those who believe in Jesus Christ; so that the believer’s happiness consists in living by faith in the promises. 

Faith apprehends and receives Christ as held out in the promise, and thereby gets possession of the promised blessing. While faith is kept thus in act and exercise, the believer walks safely and comfortably: although he has many enemies, and is in the midst of many dangers, yet he has a promise of God’s help to support him in every estate and circumstance of life, and to carry him through all trials and troubles. If he relies on this promised help, he cannot be disappointed; for the promise cannot possibly fail. All the perfections of God are engaged to see it fulfilled; and when faith calls on God, and relies on him for the fulfilling of it, he cannot deny himself, or break the word that is gone out of his mouth. Faith brings down his almighty power to make a way for the fulfilling of the promise, and thus the believer receives support in all dangers, safety against all enemies, and a restorative cordial against all troubles. This is his happiness. He does not stagger at the promise of God through unbelief, but is strong in faith, giving glory to God; and God gives grace to him, and makes his faith stronger, by which he finds more of the sweetness and riches of the promises. My brethren, I wish you were all in possession of this happiness; and it is my present purpose to direct and encourage you to seek it. 

The Scripture I have chosen for this purpose affords us some very powerful motives. May the Lord God render our present consideration of them useful and profitable to all our souls, that we may know clearly: 

Firstly, The nature of the promises of God; 

Secondly, The character of those to whom the promises belong; 

And, 

Thirdly, Their exceeding greatness and preciousness. 

And while we are considering those particulars, may we have the Lord’s presence with us. We have a promise of it: “Wherever two or three”, says he, “are met together in my name, there am I in the midst of them.” Oh that he may be present with us at this time! May he send the Holy Spirit of promise into all our hearts to teach us: 

Firstly, the nature of the promises of God. I define a promise to be an act of God’s free grace, whereby he has engaged, in his Word, to bestow on believers all the blessings which come to them through the obedience and sufferings of Jesus Christ. The promise can spring from no other cause than from free grace. God had no motive to induce him, but what arose from his own abundant and unmerited love, for there was no power to compel him to make any promise to fallen man. He had broken the law, and was subject to all the pains and penalties threatened on transgression; and, if God had left him in this state without any promise, he would have dragged on in miserable life under the terrors of his guilty conscience, until the executioner came to call him to God’s awful bar; and being tried there, and found guilty, how could he escape the damnation of hell? To fallen man, thus subject to the present and eternal punishment of sin, God was pleased to make a revelation of mercy. He had compassion on him, and provided for him salvation, by the covenant of grace, through a covenant which contained promises. Such is the exalted grace of God, that he has made a free promise of deliverance from all the miseries of sin; and that, convicted sinners might be enabled to rely on the promise, and find comfort in it, God revealed it in his Word, which cannot be broken. 

There, it is written and entered on record; and what he has there engaged to bestow on believers shall be made good to them forever and ever. To them, he will freely give without money and without price, both in time and in eternity, all the blessings which are the fruit of the obedience and sufferings of Jesus Christ. To them, he gives freely what cost him an infinite sum. The merit of all that he did and suffered is made theirs by faith; and faith is one of the blessings he obtained among the rest; for it is one of his precious gifts which he bestows on his people by the operation of his good Spirit, who works with, and animates, the incorruptible seed of the Word, rendering it the means of forming faith in them. By the word of promise by faith in them, the Holy Spirit enables them, first, to rely on it, and afterwards to experience richness, and then they know the truth of it, namely, the promise of God’s free grace found in his Word, to bestow on believers all the blessings which come to them through the obedience and sufferings of Jesus Christ. 

Now, since this is the nature of the promises, there is but one point to be made, and it is this — “What security has God given for the fulfilling of the promise?” The Lord knew what power unbelief had over careless sinners, and how hard it was to bring convicted sinners to believe, and how believers would be tempted by their remaining corruptions to entertain doubts and fears; and, therefore, he provided the most full and perfect evidence which the case will admit of. 

Firstly, every promise stands confirmed in his revealed Word; which Word is the mind and will of God made known to his creatures, and which is therefore as perfect and unchangeable as God himself. His word cannot be broken. It is impossible to break it. What weapons would you use? Force of arms? What force can you use against almighty God? His mind cannot alter or change, and thereby suffer his Word to be broken; for, with God, there is no variableness or shadow of turning. And since nothing from without, and nothing from within, can cause any variableness in him, his Word, therefore, will stand fast forever and ever. God is not a man that he should lie; neither the son of man, that he should repent. Has he said, and shall he not do it? Or has he 
spoken, and shall he not make it good? What should hinder him? Is not his hand almighty to fulfil what he has spoken with his mouth? Here, then, is safe ground for faith to stand on. You rely on one another’s word. “When a man has a fair character, and is known to be of good principles, you can trust him; and you have a saying among yourselves, “That an honest man’s word is as good as his bond.” And will you not give better credit to God’s Word? For what suspicion can you entertain of its ever being broken? He, who is truth itself, has said, “Heaven and earth shall pass away, but my words shall not pass away”; they shall not pass away because his almighty power shall establish them in time and in eternity. And is there not, then, sufficient reason to rely on those words which God declared shall not pass away? And is there not abundant evidence to encourage the convinced sinner to trust in that word of promise, which can never fail, but shall stand fast, when heaven and earth shall pass away, and the place of them shall be found no more? Even then, when all things else fail, the promises will be receiving their full completion. Surely, then, the Word of God, which cannot be broken, is a good security for our relying on the promises. 

But, 

Secondly, God, who knows our hearts, out of tender compassion for our infirmities, has been graciously pleased to confirm his promises, not only by his Word, but also by his oath. The oath was the obligation which the Persons of the ever-blessed Trinity entered into to fulfil their distinct parts and offices in the covenant of grace; and they entered into this obligation for the sake of those who should flee to Christ for refuge, that they might see the immutability of God’s counsel to save them; because he had confirmed it by an oath, and had then given them two immutable things to rely on. 

The apostle reasoned thus on the subject: 

“When God made promise to Abraham, because he could swear by no greater, he sware by himself; for men verily swear by the greater: and an oath, for confirmation, is to them an end of all strife. Wherein God, willing more abundantly to show unto the heirs of promise the immutability of his counsel, confirmed it by an oath, that, by two immutable things, in which it was impossible for God to lie, we might have a strong consolation, who have fled for refuge to lay hold of the hope set before us.” 

In which words, we find a clear account of the nature of the oath, “God sware by himself” (Heb. 6:13), and of those for whose sakes he swore, namely, the heirs of promise, and the design of his swearing, namely, to put an end to all strife in their consciences concerning his faithfulness to fulfil his promises to them. And the apostle’s argument stands thus: when there is any dispute or strife among men, and the matter comes to be tried in a court of justice, the cause is finally determined by examining the parties and their witnesses on oath. And, there being a strife between God and sinners, on his part, he proclaims his grace, promising them full pardon, if they seek it through Christ, who binds himself to give it, as his word, and confirms his word by his oath. And ought not this oath, for confirmation of the Word of promise, to put an end to all strife in the sinner’s conscience? For how can God’s oath be broken? Here are two immutable things which cannot possibly fail — the counsel of God to save the heirs of promise, and the oath of God to carry his counsel into execution. His counsel is what he decreed in the covenant of grace, when all his attributes determined to bring many sons to glory by Jesus Christ. This divine counsel, revealed to his creatures in his word, was sufficient evidence, and ought to induce them to believe; but he was “willing more abundantly”, more than was needful, if they had not been very faithless and unbelieving, to convince them, and therefore confirmed his counsel by an oath; so that here are two immutable things, in which it is impossible for God to lie, and which consequently ought to make the faith of the heirs of promise immutable. 

[bookmark: _GoBack]The foundation on which faith stands can never fail. It relies on the unchangeable Word of promise, and the promise is confirmed by the counsel of God; of which he says himself, “My counsel shall stand, and I will do all my pleasure”, Is. 46:10. “Yea, the counsel of the Lord standeth forever, and the thoughts of his heart to all generations”, Ps. 33:11; and the promise is also confirmed by the oath of God, which is immutable and cannot be broken: “The Lord hath sworn, and will not repent.” He will not repent of his oath unless he could cease to be wise, or could be perjured, which, to suppose possible, would be the highest blasphemy. Oh! what full security, then, has a gracious God given to the heirs of promise? He would not have them doubt his love, or of his power to save them, and, therefore, he condescends to give them two immutable things for the support of their faith.

But knowing how they were made, and how slow of heart they were to believe, he has been pleased to exalt his free and sovereign grace by giving them a —

Third immutable thing, to enable them to rely still more steadfastly on his promises; and that is the unchangeable covenant. The ever-blessed Trinity, moved by mere love and rich mercy, contrived the gracious plan of the sinner’s redemption; and each Person was to get himself glory by sustaining a distinct office in the economy of the covenant. The Father was to glorify the truth, justice, and holiness of the Godhead, by demanding full satisfaction for sin. The Son covenanted to pay it, and to glorify the wisdom and love of the Godhead by satisfying all the demands of law and justice. And the Holy Spirit was to glorify the power and grace of the Godhead by raising the dead in sin to life, and quickening them together with Christ, and then enable them to walk against all opposition in his steps and after his example, until they attain eternal life. This is the covenant of promise. And what could induce the holy Trinity to make it? What but divine love and mercy? And what can hinder the fulfilling of this covenant? Can anything resist and defeat the will of the Almighty? No. His power will carry his will into execution. But may not the will of God change? That is impossible. The covenant is everlasting: and how, then, can it change? Though it is but a man’s covenant, yet, if it is confirmed, no one disannuls or adds to it; and since a human covenant is not liable to change, certainly the everlasting covenant is alike ordered in all things, and sure: for he that cannot lie, has said, “My covenant will I not break, nor alter the thing that is gone out of my mouth”, Ps. 89:34. It cannot be broken; it cannot alter; and how then can one tittle of it ever change or fail? All things else shall pass away: “The mountains shall depart, and the hills be removed; but my kindness shall not depart from thee, neither shall the covenant of my peace be removed, saith the Lord, that hath mercy on thee”, Is. 54:10. 

This is the security which God has vouchsafed to give for the fulfilling of his promises, and is the most full and complete evidence that any promise can have: and what, then, can the heirs of promise desire more? Has not God been willing more abundantly to show them the immutability of bit counsel? But he has given them his Word to rely on, which cannot be broken; his Word of which he will not repent, and his covenant, which he will not break or alter. It is impossible that any of these securities should fail, and why, then, should unbelieving doubts arise in their minds, and tempt them to think they could fail? My brethren, if you give way to those doubts, they will soon rob you of your peace and comfort: for although you are heirs of a great estate, yet it is chiefly in reversion. You have very little in possession at present but the promises. You are heirs of promise: and if you lose your reliance on the promises, you will lose sight of the evidence of your estate, and the comfortable hope of your inheriting it. Oh! remember then how dishonourable this is to God, after he has provided such immutable things for faith and hope to rest on, and how harmful this is to your own interest; and, therefore, whenever doubts and fears begin to tempt you, ask yourself, “What am I going to do? Shall I fancy that God can lie, or be perjured, or be a covenant-breaker? Can it be said that this is blaspheming his Word, and his oath, and his covenant? 

O Lord, keep your servant from this great wickedness, and strengthen my faith, that it may not fail!” And if you thus go to the throne of grace for help, you shall find it in time of need. God will enable you not to stagger at his promises through unbelief, but will make you strong in faith, relying steadfastly on his fulfilling them all for your souls. 

Some, perhaps, may be thinking, “God has provided full and complete evidence for the certainty of his fulfilling his promises; and I think I could rest on this security if I did but know that I was an heir of promise.” Rely on the promise, and it is yours. Live on it, and you are undoubtedly an heir of promise. 

But this point comes to be more particularly considered under the Scripture character of the people to whom the promises belong, which is the —

Second general head of my discourse. 

“When our Lord gave his apostles a commission to preach the gospel, it was in these words: “Go ye into all the world, and preach the gospel to every creature.” The gospel brings the glad tidings of the covenant of promise made in Christ, and full security for all the promised blessings of the covenant. You have the gracious call this day. In my master’s name I stand up and invite every unpardoned sinner to come and receive from him free mercy and forgiveness. 

“And the Spirit and the bride say, ‘Come’; and let him that heareth say, ‘Come’; and let him that is athirst come.” 

Ho! everyone that thirsts for redemption in the blood of Christ, even the forgiveness of sins; come to the blood of sprinkling, that you may be made clean from all your sins. And if you find it in your hearts to accept this free invitation, let not the sense of your unworthiness hold you back. Jesus is able to save you, be you ever so unworthy; for he can save to the uttermost. All is finished on his part. He is able; he is also willing; and he engages to use his almighty power for you, if you ask him. He freely calls you, without money and without price, to take pardon, righteousness, holiness, glory. He promises them in his Word, binds it with an oath, and confirms it by covenant. All he has of blessedness and glory to give his people shall be yours, if you will accept his call, and rely on his promise. 

But you are thinking still with yourselves, the promises are indeed freely offered to all, but they belong to none except to the heirs of promise. That is very true; and therefore it concerns you to be assured that you are an heir of premise. Do you desire to be so? Would you willingly be an heir to the unsearchable riches of grace and glory? “Oh”, say you, “from my heart I desire it! What would I not give to know that the exceeding great and precious promises in Scripture belong to me!” But how came this desire into your heart? Was it from any uneasiness in your mind about your sins? Have you been awakened to see that all the threats of the law belong to you, and that you have an interest in none of the promises of the gospel? And was it from here that you waited on God for mercy, desiring to experience his promised grace and salvation? And are you now waiting, deeply humbled, under a sense of your sinfulness and helplessness? If this is your case, this far you are right; for this is the first work of God’s Spirit on all the heirs of promise. He begins with convicting them of sin. They are lying in the same mass of corruption with other men, under the law, under guilt for breaking it, subject to death and hell. 

The Holy Spirit makes them conscious of their being in this state, and apprehensive of their danger, and sets them to seek deliverance. They seek, but cannot find, for lack of faith. They hear and read in Scripture of the love and power of Christ to save such sinners as they are; but they have no faith to rely on the promises. This is not a comfortable state, but it is the way to get comfort: for none will ever ask faith from God, whose gift it is, until they know their need of it; and, therefore, the Holy Spirit convinces all the heirs of promise that they have no faith, and they find that, without faith, they cannot take comfort in any of the precious promises; and they look up to him, who, by his mighty operation, is alone able to work faith in the heart. And let every one of you, who are thus waiting on God, seek, and you shall find. He that puts the desire in your heart will give you possession of the blessing desired. The Spirit of God will enable you to rely on the word of promise, and apply it to your own soul; and thereby he will speak peace and comfort to your conscience. And, by acting faith thus on the word, you will be brought to the knowledge of your union with Christ. United to him by the bond of the Spirit on his part, and by faith on yours, you will be a member of his mystical body, and will derive influence and nourishment from him for the growth of your spiritual life. And being one with Christ, and Christ with you, you will have an interest in all that he has. His grace shall be yours, his Spirit yours, and all his promises shall be yours; for all things shall be yours, whether the world, or life, or death, or things present, or things to come; all shall be yours because you are Christ’s. 
This is the experience of every heir of promise. The Spirit of God has convinced him of his sinfulness and of his misery. He has been brought to see his lost and helpless state; and, in his guilty conscience, he is self-condemned, finding himself to be a child of wrath and an inheritor of everlasting torments. After the Holy Spirit had thus humbled him, he discovered in himself the excellence of the Lord Christ, the infinite dignity of his Person, and the infinite perfection of his righteousness; and then, by the grace of the same good Spirit, he was led to rely on Christ for salvation, and to trust the word of promise, which engages to give free and full and eternal salvation to everyone who believes in the name of the only-begotten Son of God. And after the Holy Spirit has enabled the soul to believe, and to rely on the Word of God, he carries on his work, until faith is grown exceedingly, even up to full assurance. This the Scripture calls “the seal of the Spirit”, which he sets on all the heirs of promise. Sealing comes from believing, and is a fresh evidence to confirm it. 

“After that ye believed”, says the apostle, “ye were sealed with the Spirit of promise.” First, he enables the soul to rest on the promise, and to apply it in this way — He that believes shall be saved: I believe, therefore, I shall be saved: and then he confirms this with his own testimony, and seals it in the heart, so that the sealing is for the believer’s assurance, and not for God’s. The Lord knows those that are his: their names are written in his book. He knows their weakness, and how to strengthen them with might in the inner man. And when temptations are strong, and trials great, then the Holy Spirit commonly strengthens faith with his inward witness. He honours faith with his own seal, bearing testimony with the believer’s spirit that he is a child of God. Every child of God has this seal set on him some time or other. When it is most for his advantage, and most for God’s glory, then the Spirit gives him this earnest of his inheritance until the redemption of the purchased possession. 

But perhaps someone may inquire, “How shall I know that I am sealed by the Spirit of God?” You may know it by these Scripture marks. Firstly, have you been deeply convinced of sin, and of Christ’s power to save you from sin? Have you been convinced of your damnable estate without faith, and have you been asking faith from God? And has he enabled you to rely on the word of promise, which offers you free and full salvation? And are you truly persuaded that God cannot break his word to you, you who are relying on it? And have you been waiting for the seal of the Spirit, hoping he would give you the inward witness of your adoption? All this is right. This is the work of the Holy Spirit, by which he sets his seal on the heir of promise; and if this is your experience, you need not doubt but the witness is from heaven, when the Spirit of God bears testimony with your spirits, that you are the children of God. Secondly, in the act of bearing witness with your spirits, he will give sufficient evidence that it is his testimony, both for his own glory, and for the assurance of your faith. He comes to bear witness to a matter of fact, that there may be no more doubt concerning it in the court of the believer’s conscience. The fact is this — “You are now a child of God through faith in Christ Jesus.” He seals this testimony on the heart with his own seal, that it may be authentic and lasting; and then doubts and fears vanish, conscience is assured that all enmity is now slain, and that God is a loving reconciled Father. At this, the soul is led out into acts of praise and thankfulness, and with a holy triumph can say, “My beloved is mine, and I am his.” 

But some may think it is an easy matter to be deluded in this case. No; there will be no room for delusion, if your experience, by the testimony of the Spirit, was such as I have been mentioning, and if you attend, thirdly, to what follows after it. Does the witness remain? Is conscience at peace? Is your heart grateful? Is your faith lively and active? Not, perhaps, in so high a degree as when the Spirit bore his testimony, but still in some good degree. In this case, there can be no delusion; because what has drawn your heart up to God, certainly came from God. If the seal had not been from the Holy Spirit, how could this fruit of the Spirit have been produced? The impression that is left demonstrates that it was made by a divine hand; for when the Holy Spirit seals the soul, he not only seals it as Christ’s property, but he imprints the image and likeness of Christ on it, which appears outwardly by its love for Christ, and by acts of love. The soul is in love with the Person, and with the offices and excellencies of Christ, and proves this love by its love for his life and to his example, following and pressing close after them, and by its love for his graces, desiring strength from God so to walk even as Christ walked. This constant love for Christ proves the soul to be sealed by his Spirit, and the one thus sealed to be an heir of promise: for now he lives by faith in Christ, and believes that all the promises made in Christ will be made good to him. He has the earnest of their completion in his heart, and he has some of them fulfilled to him every day as a daily pledge of the perfect completion of the rest. 

This is the character of the heirs of promise: and if any of you are thinking in yourselves, some part of this character is agreeable with our experience, but not the whole of it, and, therefore, we doubt whether we are heirs of promise or not; you should remember that the heirs of promise grow up to this nature by several steps and degrees. And if any part of it is yours, you ought to press on to the attainment of the other parts. Even fathers in Christ were once babes in Christ. The Spirit begins his work with conviction of sin, which is necessary to put the sinner to seeking the promised mercies of the gospel. If you are seeking, that is the next step towards your reliance on God’s Word, and believing him faithful to fulfil his promises for your soul. And if you can rely on his Word, you have advanced one step farther towards the assurance of faith and the seal of the Spirit, so that if any part of this character is yours, don’t doubt that the rest will be yours also: only press on to the attainment of what is yet on front of you. Let what has been done in you encourage you to go on. You have some evidences of your inheritance; endeavour to get more, looking up to him who has begun the work, and praying him to carry on his own work, and don’t fear that you shall be brought to know that Christ is yours, and that all the promises made through him are yours also. May this consideration stir you up to press on, that what you are seeking is of inestimable value, and the happy possession of it is eternal. When you are once heirs of the promises, you will be heirs of God, and joint heirs with Christ, born again to inherit the riches of grace, and the riches of glory. 
All the blessedness that God has promised to give his children in time and in eternity is yours, and all the precious promises; and this brings me to the 

Third general head of discourse, under which I deal with their exceeding greatness and preciousness of the promises. They are great in quantity, containing the greatest blessings which God has to give; yes, exceeding great beyond all description; and they are as good as well as great, exceeding precious, containing everything truly valuable in earth or heaven. The greatness of the promises might be proved from many considerations. I mention at present just three or four. 

And the —

1. First, is the state from which the promises offer to save man. He has fallen into a most miserable and helpless bondage, and to the worst of enemies; and none but an almighty arm can deliver him. Before the promise is brought to him, he is a transgressor of the law, under its curse, liable to be cut off at any moment, and to bring them into everlasting torment. And when justice comes to inflict the curse of the law on him, what satisfaction can man make? What has he to plead, and what sentence should not be immediately executed? He remains silent. His mouth is stopped. He is self-condemned, and owns the sentence to be just, which hands him over to the tormentors, to suffer with them the vengeance of eternal fire. These are the deserts of every son and daughter of fallen Adam. Sin has made them subject to all this misery, and has left them totally helpless; they can no more save themselves from the second death than they can from the first. While the long-suffering of God bears with them in this mortal life, he sends them his promises, in which he offers to save them from guilt and misery, to cleanse them from its pollutions, and to heal them of the wounds of sin. And are not these great promises, which engage to see such an almighty work performed? Surely they are exceeding great, since it requires the arm of the Lord God omnipotent to fulfil them by saving poor, guilty, helpless man from sin and Satan, and from death and hell. Must not that be a very great promise, which engages to save man from very great misery? 

And this greatness appears evident in the —

2. Next place from what the promises offer to bestow on the sinner. They not only engage to save him from all evil, but also to bestow on him all good. They offer him a free pardon, that his sins may be forgiven, and that he may be justified by faith, and be reconciled with God. And may the love of God be shed abroad in his heart, and may walk, as an adopted son and daughter of God, worthy of his high calling to all that are well-pleasing to him. And in this holy walking heavenwards, the Lord promises him every grace and blessing that are needful for him; yes, he has engaged to make all things — sickness, reproach, persecution, trials, and troubles of every kind — work together for his good. Are not these great promises, which engage to bestow pardon, justification, peace with God, adoption, sanctification, and grace to profit under every dispensation of providence? Yes, are not these exceeding great promises, which bestow on the sinner such exceeding great blessings? 

And bestow them on him — 

3. On the greatest motive that possibly can be, even the free grace of God. Deliverance from the evils of sin, and the bestowing of the blessings of salvation, is all of grace, proceeding wholly from the unmerited love and mercy of God. He is the sovereign Lord of heaven and earth. All creatures are his, bound to obey his holy will, and, in case of disobedience, bound to suffer the threatened punishment. And when man had disobeyed, he had a right to nothing but punishment; and if it was to be remitted, yes, but for a day, this was an act of grace; but how much greater an act was it to pardon the sinner, to put honour on him, and to restore him to a better state than he was in before he fell. If a friend bestows on you a free gift, you acknowledge yourselves to be under a greater obligation than if he were to pay you the same sum as a just debt. How much, then, are you indebted to God? For he had no motive but mere love to induce him to make you any promise. Consider this motive; consider the promises; consider from what a state of misery to what a state of happiness God offers to raise you; and then admire and praise the greatness of that love which led God to make you such great promises. Well might the apostle call on us to behold what manner of love it is: for it passes knowledge, it is so very great. The blessings which his free grace has promised surpass all understanding. Even the souls of just men made perfect, who are now inheriting the promises, cannot adequately declare the greatness of them; for they are eternal. 

And here is another — 

4. Consideration, that exalts the greatness of the promises. They are of everlasting duration, and can never fail. When nature itself shall be dissolved, and heaven and earth shall pass away, then the promises shall be established. Not a tittle of them shall suffer in the universal conflagration; but they shall then, to their full extent, be gloriously fulfilled. Many of them are reserved for the wonders of that great day. The raising of the body, free from corruption and mortality, and admitting it to the vision of God, putting on it and the soul never-fading glory, a crown of righteousness, and palms of victory; and then bringing them to drink of those rivers of pleasure which are at God’s right hand for evermore. These are some of the exceeding great promises which are to he fulfilled at the Lord’s coming to judgement. In that day, the redeemed of the Lord will find that his divine power will fulfil the greatest of his promises. When the captain of their salvation has brought them to the heavenly Canaan, the promised land of everlasting rest, then he will put them into the actual possession of all the promises. Just as Joshua, when he had brought the people into the promised land, called on them to be witnesses for God, and every promise had been fulfilled in them, so may our almighty Joshua say to his redeemed people in the same words, “Ye know in all your hearts and in all your souls, that not one thing hath failed of all the good things which the Lord your God spake concerning you: all are come to pass unto you, and not one thing hath failed thereof”, Josh. 23:14. 

Let these considerations suffice to set out the greatness of the promises. They are exceeding great in offering to deliver us from all evil, and to bestow on us all good; the motive for doing this is the infinite love and sovereign grace of God, which advances the greatness of the promise by its freeness, and still further advances it by what grace has promised to do for us in glory, even to give us the actual possession and eternal enjoyment of all the promises. And are these things so? If they are, who then would not wish to be an heir of promise? Are the promises thus very great? Why then do they not appear so to every one of us? What is the reason that most people would rather be heirs to any other estate than to the promises? The text tells us the true cause; they don’t know the preciousness of them. They are exceeding great in themselves, but they are not thought to be so without faith. As the apostle says of Christ, “to them that believe he is precious”; so we may say of the promises, to those that believe they are precious; and, therefore, their greatness does not strike anyone until he, by faith, tastes something of their preciousness. 

Christ is the sum and substance of all the promises. Christ himself is the first promise, and all the rest are branches from that radical promise. The promises are all made in Christ, and, in him, they are all fulfilled. God has no good to extend to sinners, but, in relation to Christ, all the promises of good are made in him, in consequence of his meritorious life and death, his resurrection and ascension. Yes, the Spirit of promise is given as the blessed fruit of Christ’s intercession. Now no one sees anything precious in Christ without faith; so neither without it does he see anything precious in the promises. Christ has no form or comeliness that he should desire him, and the promises have no such charms as to persuade him to live on them. But faith gives a substance, a substantial presence, to the things hoped for in the promises, and gives evidence of the believer’s interest in the things not seen by the bodily eyes, and thus it enables the soul to experience the reality, and find something of the value of the good things contained in the promises. 

Perhaps you may be convinced of the necessity of faith to discover the preciousness of the promises, but you do not clearly understand how faith acts in them when it first discloses, and afterwards lives on, their preciousness. The word of promise is the established means in the hand of the Spirit of begetting faith, and of strengthening it: for a sinner can expect no good from God unless he vouchsafe to give him a free promise. The Scripture is a revelation of God’s will, in which he engages, for Christ’s sake, to bestow graces and blessings on his children; but the unawakened sinner sees no lack of those graces and blessings until the Holy Spirit convicts him of sin, stirs up guilt in his conscience, and make him conscious of his danger. 

Then, he is glad to hear of a promise, and is asking, “Who will show me any good?” The Lord God sends him the gospel with a free title to everything good, and out of his infinite grace to enrich him with the unsearchable riches of Christ. The Holy Spirit enables him to receive the gospel, and to rely, and to act faith, on the Word of promise. Faith looks at the Word, sees what God has promised there, rests and stays on him for the fulfilling of it, and, by this dependence and reliance on the Word of promise, the believer calls on, and engages the divine power to fulfil it. And the fulfilling of it gives it a peculiar sweetness and preciousness to the believer’s soul. Every fresh proof of God’s faithfulness to fulfil it strengthens the believer’s reliance and dependence on it, and by it grows more precious to all the faculties of his soul. The understanding sees and acknowledges the promises to be important realities; the will chooses them for its inheritance; and the feelings love them and live on them. Thus they become more and more precious. Tried promises are precious promises. Every time the believer goes boldly to the throne of grace, and asks, through Christ, the fulfilling of any promise, and receives it, then his faith grows, and as his faith grows greatly, so the promises grow exceeding precious. 

But all our experience here is only an earnest or foretaste of their future preciousness. The chiefest of them is to be fulfilled beyond the grave, and many of them at the last day; and, even then, there will be no adequate description of their preciousness. The saints in glory will be able only to set out half their praise, the promises being still to be completed through the endless ages of eternity, so that it will require an eternity to declare forth all their praise. May it be your happiness, my brethren, now to experience, by faith, the greatness and preciousness of the promises, and to have reason daily to praise him, in whom they are made, and by whom they will be all made good forever and ever. Such are the promises They are exceeding great and precious. They are certainly so in themselves, but do they, my brethren, appear so to you at present? If they do not, consider a little what your state is before you become interested in the promises. You are transgressors of the law, which has decreed, “The soul that sinneth, it shall die.” Under this sentence, you live, subject to whatever is meant by the soul’s dying from God. You are liable to the wrath and justice of the Almighty, and to those eternal torments which he has threatened to inflict on sinners. Was it not for his long-suffering, of you would not have been spared to this hour! 

And while the long-suffering of God is waiting, he sends his ministers with the glad tidings of the gospel to call you with a free pardon. They are inviting you in Christ’s name and in Christ’s words. They assure you of his readiness to receive you into his favour, and to forgive and forget all your offences. For your encouragement, they are telling you his promises, which cannot be broken. They earnestly press you to accept them, and be happy in the enjoyment of them. But in vain! Their message is ineffective. You had rather have the realities of sin than the earnests of the promises. And what is this, but absolute infidelity? For if you knew what sin is, and believed the divine promises to be so great and precious as they are, you would certainly prefer them to the delights of sin; whereas you neither believe the Word, nor the oath, nor the covenant of God, which is really practical atheism; for you are without Christ; you are strangers from the covenant of promise; you have no hope; and you are without God, atheists in the world. You may not, perhaps, deny the being of God; but you live without Christ, and without God in the world; and therefore you are practical atheists. 

While you are in this state, you cannot possibly have any true happiness; not in time, because your sins are unpardoned; not in eternity, because then you will receive the punishment of unpardoned sin. And is this a true description of your guilt and of your danger? You know it is. The Word of God will not allow you to doubt it, unless you deny its authority. And how then do you determine to act? What! will you still seek your happiness in the ways of sin? God forbid! Turn yourselves, turn yourselves to the Lord. Certainly he bids higher for your hearts than Satan can. His promises are greater than sin, or the world, can offer. You know they are. And still his promises follow you, although you have often turned a deaf ear to them. Once more, I call and invite you in his name. Oh that he would speak to your hearts, and call you  effectively. My brethren, you are sinners; God offers you pardon. You are guilty; he offers you free justification. He promises you his Son to be your Saviour, his Spirit to be your sanctifier, his grace to be your strength, his glory to be your eternal inheritance. He opens his treasury, and invites you to come and receive freely of him unsearchable and inestimable riches. Come, then, at the invitation of this gracious God, and listen no longer to the lying promises of sin. If the Lord has now put it into your hearts to seek the fulfilling of great things, which he has engaged to give his people, may he enable you to seek until you find him faithful and just to fulfil all his promises! 

1. Many of you are seeking and waiting for the fulfilling of them. You are convinced of the sinfulness of your hearts and lives, and are humbled by a sense of your vileness and helplessness; and you find the necessity of being saved from your sins, but you cannot rely with such confidence on the Word of God, as to believe that you shall be heirs of the promise. But why not? To whom are the promises made? Are they not made to sinners? And are they not discoveries of God’s gracious intentions towards you in the Son of his love? And since you are sinners, convicted of sin, and waiting for mercy, surely the promises are made to you; and by relying on them, they are yours. 

But you are afraid to rely on them. What! are you afraid God will break his promise? Consider what I have said earlier about the security which God has vouchsafed to give you, in order to silence your doubts and fears, and put an end to all strife in your consciences. He has given you his word, and his oath, and his covenant. These are immutable things; and why, then, should you fear to rely on those things which cannot possibly change or fail? 

Perhaps you believe that the promises are immutable, and yet you are afraid to rely on them because of the greatness of your sins. The greatness of your sins should humble you, but not drive you to despair: for are there not great promises for great sinners? Yes, exceeding great promises for exceeding great sinners? Is it not written, “Come now, and let us reason together, saith the Lord; though your sins be as scarlet, they shall be as white as snow; though they be red like crimson, they shall be as wool?” 
But still you are afraid to rely on the promises, because you have got such a wicked heart. You think there is not any person in the world whose heart is so wholly set on doing evil, as yours is. Be it desperately wicked, yet can’t you depend on God to create in you a clean heart, and renew a right spirit within you? If you can, then hear what he has promised: “A new heart also will I give you, and a new spirit will I put within you.” 

Why then do you stagger through unbelief at the promises of God? Are you complaining of your corruptions, and are they so many and strong that they tempt you to think there is no mercy for you? Bring them to the blood of sprinkling, and when you are cleansed from the guilt of sin, the Lord has promised that his grace shall be sufficient for you, and that sin shall not have dominion over you. Your corruptions, be they ever so many, or ever so strong, shall be subdued by his almighty grace. 

What, then, still hinders you from relying on God’s promises? Can they ever fail? No. On God’s part, all is fixed and immutable; and whatever it is on your part, which makes you stagger at the promises, has itself got a promise, that you shall be delivered from it; which renders your unbelief more inexcusable. Whatever sin it is, or guilt, or corruption, or misery, the Lord has promised you salvation from it. He will redeem you from all evil — from all the evil of sin, and from all the evil of punishment. He has given his word, and his word cannot be broken. And why, then, cannot you rely on it, especially since God has promised to deliver you from that very thing which hinders your reliance on his Word? Is this, indeed, the case? And are you convinced of it? Why, then, do you make God a liar by not believing the record which he has given of his Son? Oh! beg of him to enable you to give glory to his word of promise by relying on it, and by setting to your seal that God is true; and then God will give you his seal, and the Spirit of promise will seal you to the day of redemption. 

3. Blessed be his rich grace and love, who is daily fulfilling his promises! Many of you have had happy experience of his faithfulness in fulfilling them. You ought always to remember, my Christian friends and brethren, that whatever you enjoy of grace, or hope for in glory, is freely promised and freely given you in Jesus Christ; and let your gratitude bear some proportion to his mercies. He has opened the treasury of his promises, and has put you in possession of his unsearchable riches. Oh, what manner of love is this, that he should raise you from the lowest beggary, to such an exceeding great and precious inheritance! Every promise made to you in this life is a bank-note of heaven; and when you go to the throne of grace to demand the payment of it, he cannot send you away with a denial. If you plead the promise, and desire the fulfilling of it in the name of your Lord and Saviour Jesus Christ, he cannot deny the Word that has gone out of his mouth. His divine power will give you all things that pertain to life and godliness. For when he gave you Christ, with him, he gave you all things. In Christ, there is all that you can want treasured up for you: for it pleased the Father that in him should all fullness dwell. 

There is a fullness of wisdom to teach you the true nature of the promises, and a fullness of salvation to deliver you from every thing that hindered your relying on them, and a fullness of power to put you into the eternal possession of them all. Having, then, 
these promises, dearly beloved, let us live on them, and we shall thereby live to his glory, in whom they are all made. Let us beg of him to act as our prophet for the enlightening of our understandings, that we may see the great promises made through him, and as our priest, to pardon and to forgive us our sins, that we may have by faith the earnest of our inheriting the promises, and as our king to rule in us and over us, until he bring us safe to the promised in- heritance. In these three offices, Christ has engaged to act for his people here below. He was to be their wisdom, their righteousness, and their sanctification; and they find him faithful to fulfil his offices, and to perform his promises. And this experience keeps their minds stayed on him for the performance of what remains as yet unaccomplished. 

They have no reason to doubt his love: for they continually find his power exerted on their behalf. Happy men, who have the Lord as their God, a faithful promise-keeping God, who will be their God forever and ever! His covenant mercies shall never fail. They shall be receiving their perfect accomplishment in the hereafter, when time shall be no more. May he, in whom they are all made, and in whom they are all established, now get himself the glory by enabling every one of us to rely on his promises; and may we at this time find the promise, which he has made to us while we are here gathered together, fulfilled to us all! He has said, “Wherever two or three are met together in my name, there am I in the midst of you.” Oh, that we may all find his spiritual presence! If there are any poor deluded worldlings here, who had rather have the possession of this world’s goods than the riches of the promises, may the Lord convince them this day of their guilt and of their danger, and put them to seeking the promised mercies of the gospel. And may he be graciously pleased to vouchsafe his presence to those who are seeking him, that they may no more, by their unbelief, dishonour his Word, and his oath, and his covenant. 

Put an end, blessed Lord, to all strife in their consciences, that they may no longer stagger at your promises. Enable them to believe in the saving of their souls, that the promise by faith of Jesus Christ may be given to those who truly believe. And accept thanks and praises from your redeemed people. Oh, make us more thankful for your great and precious promises, and for faith to apply them and live by them! May they grow more precious to us every day! Fulfil, Lord Jesus, what remains, that we may be receiving continually, out of your fullness, strength of faith, increase of grace, and power over sin; and may we at last be more than conquerors through him that loved us. Hear us; for we ask those things according to your promise, and grant us them for your great name’s sake, to the honour of the Father and of the eternal Spirit, the holy, blessed and glorious Trinity in one Jehovah; to whom be equal honour and glory, and blessing and praise, in earth and heaven, in time and in eternity. 

Amen and Amen.
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