MEMOIR 

OF JONATHAN EDWARDS

BY HIS GRANDSON TRYON EDWARDS

It is a thought of the profound and striking Pascal (as quoted in the life of the missionary Henry Martyn), “that there are three very different orbits in which great men move and shine.” There are those who, as heroes, aim successfully at military renown. The world is filled with the story of their exploits; they are hailed by the plaudits of the multitude, honoured when living, and eulogised and remembered when dead. Their fame, however, is, in reality, of the lowest grade; for it is written in the sufferings and blood of their fellow men. Their memory shall last, comparatively, but a little while; or if they are remembered, it will be, in proportion as just views prevail, with a frown, and possibly with a curse — like the incendiary of Diana’s temple, “whose name has been transferred from oblivion to infamy.” They have woven their garlands from human sufferings, and it may be that every leaf is to scorch and burn their names, and their memories, as with living fire! 

A second class is higher in the scale. It consists of those who by splendour of imagination, or vigour of intellect, attain to a more quiet and a purer fame — a fame, indeed, which is appreciated by comparatively few, and yet which shall never die. 

But a third, and a far higher class than either of the former, includes those, whose lofty intellects have been consecrated to the service of their great Author — who have employed their talents in the explanation and defence of divine truth, in opposing error, in blessing their fellow-men, and in honouring God. Their names and memories will ever glow with the richest and noblest lustre. Instead of being dimmed, they shall grow brighter and brighter with the lapse of ages, down to the end of time; till at last they shall “shine as the brightness of the firmament, and as the stars forever and ever!” Of the last of these classes, is the subject of this memoir, the younger Jonathan Edwards. 

The two families from which he was immediately descended are those of Edwards and Pierrepoint. The family of Edwards is of Welsh origin. The Rev. Richard Edwards, the earliest known ancestor, was a clergyman in London, in the time of Queen Elizabeth. He came, according to family tradition, from Wales to the metropolis, and was of the established church; but of what individual church in London he was the minister, is not now known. His wife was Mrs. Anne Edwards, who, after the death of her husband, married Mr. James Coles, and with him and her son William Edwards, then young and unmarried, came to Hartford, Conn, about the year 1640, where they all lived and died. William Edwards, the great-great-grandfather, resided in Hartford, and is supposed to have been a merchant. His wife whose Christian name was Agnes, came with her parents from England, (where her connections were of the highest respectability), to America, and was married to him about 1645. So far as can now be ascertained, their only son was Richard Edwards, the great-grandfather, who was born in Hartford in 1647, and resided in that town during his life. He also was a merchant, and a man of wealth, and of the highest respectability and influence. At an early age, he became a communicant in the Congregational church, and adorned his profession by a long life of the most exemplary piety, and unusual devotion to the interests of religion. He married Elizabeth Tuthill, the daughter of a merchant of New Haven, who was one of the proprietors of the colony attempted in Delaware Bay. By this connection, he had seven children, the eldest of whom was the Rev. Timothy Edwards, who was born at Hartford in 1669; graduated with distinguished honours at Harvard College in 1691; and was, for more than sixty-three years, the able and successful minister of the church in East Windsor, Conn. His wife was Esther Stoddard, the second child of the Rev. Solomon Stoddard of Northampton, Mass., a lady of an unusually strong and well cultivated mind, and of high accomplishments and piety. Their fifth child, and only son, was the Rev. Jonathan Edwards, long the minister of Northampton, and afterward President of the College at Princeton, New Jersey. He was born at East Windsor in 1703; and his life and character are so well known, as to require, here, no further notice. 

The family of Pierrepoint is of English descent. John Pierrepoint, Esq., the maternal great-grandfather of the subject of this memoir, was a younger branch of a most distinguished family in England; and coming from that country settled in Roxbury, Mass. His son, the Rev. James Pierrepoint, was an eminently pious and useful Congregational minister in New Haven, Conn. He married Mary, daughter of the Rev. Samuel Hooker of Farmington, who was a son of the Rev. Thomas Hooker, familiarly 
denominated “the father of the Connecticut churches”, and “who was well known in the churches of England for his distinguished talents and ardent piety.” Mr. Pierrepoint was one of the principal founders and trustees of Yale College, and, for some time, its 
acting professor of moral philosophy. He is said to have been the author of the well known “Saybrook Platform”, adopted by the Connecticut churches in 1708. 

His daughter, Miss Sarah Pierrepoint, the wife of the elder Jonathan Edwards, and mother of the younger, was born in 1710, and was married at the age of eighteen. She was a lady of uncommon personal beauty: her portrait by an eminent English artist, while it presents a form and features not often rivalled, exhibits that peculiar loveliness of expression which is the combined result of intelligence, cheerfulness and benevolence. The native powers of her mind were of a superior order, and her education, for which she enjoyed every advantage, was at the same time thorough and polished. In her manners, she was gentle and courteous, in her deportment amiable, and in all her conversation and conduct most kind and attractive. She was also a rare example of early piety; having exhibited, in a remarkable manner, the life and power of religion when only five years old. And what is far more, the fond hopes that were thus excited, she fully confirmed by the uniform and increasing excellence of her character as she grew up to youth and maturer years. Such, indeed, was the devotion of her piety, and so warm and animated her religious feelings in every period of her life, that they might perhaps have been regarded as enthusiastic, had they not 
been ever controlled by her true delicacy and sound discretion. By one who knew her well, she is described, before her marriage, as having “a strange sweetness in her mind, and a singular purity in her affections; as most just and conscientious in all her 
conduct; as of a wonderful sweetness, and calmness, and universal benevolence.” And in after life, as a Christian and a Christian mother, she is presented as being as near a perfect model as is often seen on earth. 

As a Christian, “she was”, says Dr. Hopkins, “eminent for her piety and for experimental religion. Religious conversation was her delight; and as far as propriety permitted, she promoted it in all companies. Her manner of conducting it showed, at 
once, her clear comprehension of spiritual and divine things, and the deep impression they had made upon her mind.” “It was not merely conversation about religion, but religion itself, abounding in the heart, and flowing forth spontaneously in the daily conversation and life.” The most intelligent and devoted Christians were her chosen friends and associates. She was sacredly faithful to secret prayer, and all the more private and spiritual duties of religion; ever attended and most highly prized the social and public worship of God; and in all circumstances sought and found her highest happiness in the great truths and duties of Christianity, making her religion the great aim and business of life. As a Christian mother, from their earliest years, she endeavoured to train up her children for God. She regularly and earnestly prayed with them and for them, and faithfully instructed them in the great doctrines and duties of the Bible, and by example and precept made it her chief object to prepare them for excellence and usefulness on earth, and endless happiness in heaven. 

Jonathan Edwards, the second son and ninth child of these parents, was born at Northampton, Mass., on the twenty-sixth day of May, 1745. Of his childhood, but little is now known, except that he very early gave evidence of more than ordinary powers of mind, of great decision and perseverance of character, and of a deliberate yet earnest desire for knowledge and improvement. His ambition of excelling was, however, held for a season in check by an inflammatory weakness of the eyes, which prevented his learning to read until a much later period than is common in New England. He was also subjected to the inconveniences resulting from the unhappy difficulty between his father and the church and society in Northampton, which terminated in the dismission of Mr. Edwards, and his removal with his family to Stockbridge. This was in 1751, when this son was but six years old; and it was, with its attendant circumstances, perhaps, the greatest impediment to his early education. 

The circumstances of his situation at Stockbridge are thus stated by himself, in the preface to his observations on the language of the Mnhhekaneew Indians, published in 1788. 

“When I was but six years of age, my father removed with his family to Stockbridge, which at that time was inhabited by Indians almost solely; as there were in the town but twelve families of whites or Anglo-Americans, and perhaps one hundred and fifty families of Indians. The Indians being the nearest neighbours, I constantly associated with them; their boys were my daily school-mates and play-fellows. Out of my father’s house, I seldom heard any language spoken beside the Indian. By these means I acquired the knowledge of that language, and a great facility in speaking it. It became more familiar to me than my mother tongue. I knew the names of some things in Indian that I did not know in English. Even all my thoughts ran in Indian.” 

Both at this time, and in after life, he was so familiar with the Indian language that he often dreamed in it. And though the true pronunciation of the language is extremely difficult to all but themselves, they acknowledged that I had acquired it perfectly, which, as they said, never had been done before by any Anglo-American. 

“On account of my skill in their language in general, I received from them many compliments applauding my superior wisdom. This skill in their language, I have in a good measure retained to this day.” 
When he was in his tenth year, his father who had early consecrated him to God’s service, and who was doubtless encouraged to the step by his rapid progress in the language just mentioned, sent him among the Six Nations, that he might also learn their language, and thus become qualified to become a missionary among them. He went, with the Rev. Gideon Hawley, to Oughquauga on the Susquehannah river, to acquire the language of the Oneida tribe. Though the point to be reached was more than a hundred miles from any English settlement, and the distance to be traversed directly through a howling wilderness, yet his courage, though he was still but a child, shrank not from the undertaking, nor at the prospect of exchanging the comforts of a parent’s house for the abodes of the savage. Mr. Hawley, and his young charge, set out on their journey in April, 1775. On their way they passed through Canajoharie, where they visited the castle of Hendrick, the famous chief of the Mohawks, and from there proceeded through the wilderness to the place of their destination. Here, his pupil remained until August, when he returned to Stockbridge; and at the last place he continued until the October following, when he again went to Oughquauga. 

While with the Oneidas he made rapid progress in acquiring their language, and by this and by his general deportment, so gained their affections as to become a great favourite with them. On account of the war with France, then in progress, he remained with this tribe, in all, only about six months. It was during his last visit to them, and when the men of the tribe were out on their fall hunting expedition, that the Tiogas, instigated by the French, often approached their settlement (as the Oneidas were friendly to the English), and alarmed them with the prospect of an attack. These alarms, frequently rousing them at the dead of night, finally rendered it unsafe for their missionary longer to remain among them. The warriors were called in from hunting for the work of defence; and as Mr. Hawley had decided on leaving them, some of them took his young pupil upon their shoulders, and carried him for miles through the woods to a place of safety. Mr. Hawley and he were now obliged to return to Massachusetts in the depths of winter; and on their way they had several times to sleep on the ground in the open air, and to endure many other privations well-calculated to try the fortitude of both. At last, however, they reached Stockbridge in safety, in January, 1756; and here, for the next two years, young Edwards enjoyed the society of his father’s family, and the instructions and example of both his excellent parents. 

But these privileges were not long to be continued. His father’s removal to Princeton in January 1758, to assume the Presidency of the college at that place, and his sudden death in the March following, cut off at once the earthly dependence of the family, and clouded the prospects of this son then in the thirteenth year of his age. His mother also, who was far better calculated than most women to superintend the education of her children, was removed by death in October of the same year. At this time, his education had scarcely begun, and the small property left as his inheritance was inadequate to afford him the full benefits of such a liberal education as he had fondly hoped to obtain. Still, with his accustomed firmness, he determined to persevere in his proposed plans; and accordingly, in February 1760, aided somewhat by family friends, he entered the grammar school at Princeton, where he commenced the study of the Latin language. So rapid was his progress in his studies, that, in September of the following year, he was admitted a member of the college in the same place from which he was graduated in September 1765, with the usual degree of Bachelor of Arts. 

In the summer of 1763, and while he was at college, there was a season of general awakening and attention to religion in Princeton. At this time, he became deeply impressed with a sense of his lost condition as a sinner, and his need of salvation through a crucified Redeemer; and finally obtained a hope of his reconciliation to God through Jesus Christ. This was during the presidency, and under the impressive preaching of the Rev. Dr. Finley. At this time, he commenced, and for a few years continued, a diary of his spiritual state, which shows his constant watchfulness against every sin, and his earnest desire and care to be holy, and ever to be advancing in the divine life. In September of this year, he made a public profession of his faith in Christ — son as a candidate for the ministry, though in what towns is not now known, he was, in 1767, appointed to the office of tutor in the college of which he was a graduate. This office he accepted, and continued in the discharge of its duties for the two succeeding years. A few months after his election to it, he was chosen Professor of Languages and Logic in the same institution, but for some reason saw fit to decline the appointment. One who knew him well was Rev. Dr. Andrew Yates, who was a Professor in Union College, during the Presidency of Dr. Edwards. His language in this, as also in other quotations in this memoir, is somewhat abridged. Writing in reference to this period of his life, he says:

“The name of Jonathan Edwards was associated with great literary and religious attainments in the estimation of those who in his day had been connected with the college in New Jersey, either as students or managers of its interests. His diligence and proficiency while a pupil in the institution, and his industry and fidelity when called to take a part in its instructions and government, secured to him the esteem and affection of his contemporaries.” 

While a tutor at Princeton, he occasionally preached to the society of White Haven, in the town of New Haven, Conn. — and subsequently, after supplying their pulpit for a season, he was invited to settle with them as their pastor. This invitation he accepted, and was on the fifth day of January, 1769, ordained to the pastoral charge of that church and society, where he continued till May 19th, 1795. Connected with this event, an incident is related, which is of interest as illustrative of the times in which it occurred, and also in reference to the pastor elect. The day of the ordination had arrived; the hour was fixed for its public services; and the ordaining Council was assembled for the examination of the candidate, which was ordinarily but a brief and a somewhat formal work. But as the examination of Mr. Edwards went on, they were so much interested and profited by it, that they felt it alike their duty and privilege to continue the questions long after the time appointed for divine service at the church, so that, in consequence, they deferred the ordination services several hours, merely for the privilege of continuing the exanimation, and of hearing his answers which were so ready, pertinent and instructive. The incident shows the respect and deference which they paid to the man, and also the practical influence of the clergy of that day over the people, in thus deferring divine service from ten o’clock in the morning, until late in the afternoon or evening. 

The time and circumstances of Mr. Edwards’ settlement, were in several respects unfavourable. The age was in very many things most adverse to the prosperity of religion. The “ religious commotion”, as President Edwards calls it, or more correctly the extravagance of action and opinion into which the great revival of his day degenerated under the wildness of Davenport and others, was followed by a lamentable reaction and decline of vital piety. It was also the period of the Revolution. Wars and rumours of wars were the one absorbing theme. The long continued excitement, and anxiety and alarm filled all men’s thoughts and hearts, so that no one who knows the nature of man, and the methods in which ordinarily dispenses his grace, could expect religion to be prosperous. The society over which he was settled, had some time before broken often, in not the most pleasant circumstances, from the first ecclesiastical society in the town. In consequence of the dismission of its former pastor, the Rev. Mr. Bird, it was already in a divided state; and the settlement of Mr. Edwards, “instead of putting an end to the contentions previously existing, gave rise to a new division. A very considerable minority protested against his ordination; but their objections were overruled by the ordaining council, it being hoped that the great 
talents of the pastor would unite the congregation. The opposition, however, instead of diminishing, increased; and about two years after the ordination of Mr. Edwards, another church was formed by secession from his.” (Rev. Leonard Bacon; to whose able and interesting “Historical Discourses” I am indebted for several facts as to this period of Dr. Edward’s life.  

One great cause of this opposition and secession was this: that many in the society were strong advocates of what was known as “the half-way-covenant”, while Dr. Edwards was decidedly and strongly opposed to it. At the time of his settlement as their pastor, the church, at his suggestion voted, “that the qualifications for baptism, and for offering children for baptism, are and shall be with this church the same as the qualifications for full communion.” And a memorandum made at the time informs us that, as a consequence of this action of the church, “a form of covenant which had before been wont to be owned by persons who offered their children for baptism, and which contained a promise of certain external morality, but fell far short of the covenant of grace, was laid aside. At this vote of the church, and at the preaching of their pastor, several members of the church have taken such dissatisfaction, that they have since absented themselves from our communion and worship, and have sent in the request that they be dismissed as in good standing, and be recommended to the churches in general. The church certifying the facts as they are, declare that they cannot approve of this the conduct of these individuals, nor can they think it regular, or conducive to the good order and welfare of the churches; and they also declare that they have nothing else to allege against the aforesaid members, and that as to any other offence, they are, so far as known, entirely clear. This being the state of things, at their own request, and with this certificate of facts, they are dismissed from this church.” It was the body thus dismissed that formed the nucleus of the seceding church, already alluded to. The difficulties from this source, however, soon died away, and for years, Mr. Edwards continued his labours with unwearied diligence and much success. 

After a time, however, and for several years previous to his dismission, an uneasiness had arisen in the society from another cause. Several members of the church, of considerable influence, had adopted certain principles (by themselves deemed liberal, but now understood to have been of the school of Dr. Priestley) on some of the most important doctrines of religion. These views were widely different from those of Dr. Edwards, and of the church at the time of his ordination, and widely different also from what had been professed by the very persons who now held them in their original covenant with the church. This diversity of opinion was undoubtedly the principal cause of the separation between him and his people, though others of less moment, and arising from this, had also their influence. The ostensible reason, however, assigned by the society was that they were unable to support their minister. He was accordingly dismissed by an ecclesiastical council, at the mutual request both of the society and himself. All parties, however, the church, the society, and the council, united in the most ample testimonials to his faithfulness and his abilities. He left them, after a settlement of more than twenty-five years, earnestly and tenderly “commending” them, in his farewell discourse, “to God and to the word of his grace.” 

In January of the following year (1796). he was again settled, in Colebrook, Conn., where he continued to preach to a very affectionate and united people, till he was called to the Presidency of Union College. His numerous parochial duties, his many public calls and services, and his close application to study at New Haven, had much impaired his health, and rendered relaxation and rest indispensably necessary to him. At Colebrook his labours were less arduous, and his residence was rendered most pleasant by the uninterrupted harmony and affection that subsisted between himself and the people; and as a consequence of both, his health became more firmly established than it had been for years. Here, his time was devoted as usual to his favourite studies, to a somewhat extensive correspondence which he had long carried on with learned men both in this country and in Europe, and to his ministerial duties. His recreation was the superintendence of a small farm. Here he expected, and intended to have spent, the remainder of his days; but an unexpected call of Providence broke in on his plans, and led him away from his pleasant and favourite abode to new scenes of duty and usefulness. 

In May, 1799, he was elected President of Union College, at Schenectady, N. Y. This institution, then but recently founded, had been amply endowed with funds by the Legislature of the State. John Blair Smith, D. D., who had been called to its presidency, and had accepted it in the hope of benefiting his health, having found that expectation vain, was now about to return to the people of his former charge in Philadelphia. In looking for someone whom he might recommend to the Trustees as his successor, he fixed upon Dr. Edwards. 

“In the state of Connecticut, where the latter was settled, says Dr. Yates, “his extensive reading and investigations of truth, his critical studies and comprehensive mind, gave him a prominent standing among the first divines in the science of theology. Such eminence could not well escape the notice of President Smith, who was about to resign his office, and also was looking for a gentleman whom he could recommend as a successor. The Rev. Dr. Theodorick Romeyn also, who had been a class-mate of Dr. Edwards at Princeton, and had a great respect for him both as a scholar and a divine, readily and warmly advocated his call according to the recommendation of Dr. Smith — and the call was made with great unanimity and high expectations.” 

When the appointment was made known to Dr. Edwards, it was received with not a little perplexity and doubt as to the course of his duty; and the propriety of accepting it and of leaving his people was referred to an ecclesiastical council. By them, after much and prayerful deliberation, he was dismissed from his pastoral charge, though with the deep regrets of his warmly attached people. 

His acceptance of the presidency, and his arrival in Schenectady in July 1799, were celebrated by both the students and citizens with unusual expressions of joy. He entered upon his new office with a deep sense of its responsibility, with clear and comprehensive views of the nature and extent of its duties, and with earnest desires to be faithful to both. His inaugural address on the “Necessity and Advantages of Education” is full of sound and admirable thoughts, far in advance of the time at which they were delivered. Its views of “classical studies”, of the “proportion of intellectual character”, and of “the bearings of collegiate on popular education” — “are most excellent and just.” Acting on the principle of this address that “Education is an arduous work”, he gave himself with unwearied diligence to the instruction of the students, and to all that concerned the prosperity and welfare of this infant seminary of learning, occasionally preaching in destitute places, and as his services might be requested. His presidency, however, was short. In July 1801, after much fatigue from preaching and his other labours, he was seized with an intermittent fever then prevalent in the place. At first, there seemed to be no danger in the attack; but about eight days before his death, nervous symptoms appeared, which soon deprived him of speech, at intervals of reason, and finally of life, on the first day of August, 1801. The effects of his disease were such as prevented him from expressing his feelings in the near prospect of eternity; but in its early stages, and from the moment it assumed a dangerous aspect, he was full of composure and peace, and expressed his entire and most cheerful resignation to the will of God. “From the little that dropped occasionally from his lips, it was easy to collect the leading subject of his thoughts, the great burden of his soul, eternity — the blood of Christ — submission to the will of God. Said he just a few days before his death, “From my uneasy feelings in this burning fever during the last night, my mind has been led to reflect on the miseries of those wretched souls who are doomed forever to devouring fire, and everlasting burnings — if I feel so restless under this malady of body, what must be their sufferings!” On its being intimated that he doubtless enjoyed the supports of that religion which he had loved, and which he had long professed; “yes”, rejoined he, “the blood of Christ is my only ground of hope.” At another time, with resignation depicted on his countenance, and 
with a voice almost lost in death, he said, “It becomes us cheerfully to submit to the will of God. He is wise and gracious. He orders everything for the best.” 

(See, in the Appendix, the discourse preached at his funeral) 

His funeral was attended by all the extent of his acquaintance. He had the confidence and affection of learned men, and the warmest friendship of those who were admitted to the greater intimacies of friends and counsellors. His loss was severely felt in the city of Schenectady, and spread a gloom over the institution which had been under his 
care. Although the period of his labours was short, affording hardly an opportunity to enter on the duties of his office, still less for the development of his qualifications for the calling he had consented to undertake; yet enough appeared of his intellectual and religious character, and of his ability to teach and to preside over the interests of the college, to gratify the trustees with reasonable evidence of their happy selection, and to promise his pupils the most valuable opportunities for solid and extensive mental improvement.” His remains were interred in the Scotch Presbyterian church-yard at Schenectady. His funeral, according to his own desire, was conducted with as little parade and expense as was decent, and the expenditure which would have been required by custom and fashion on the occasion, was, by his direction, given to the poor. 

Such was the end of this great and good man. His peace was made with God through Jesus Christ; and when called home by his heavenly Father, he had nothing to do but cheerfully to obey the summons. He had made it the great business of life to prepare for the future world; and now, as the King of Terrors comes, he falls asleep in Jesus, to awake to the full and unclouded and glorious vision of God. “He died”, says Dr. Yates, in the enjoyment of high esteem and great respect from the people generally, not only in Schenectady, but in the adjoining towns. 

The year after Dr. Edwards was settled at New Haven, he was married to Miss Mary Porter, daughter of the Hon. Eleazar, and Mrs. Sarah Porter of Hadley, Mass. She was a lady everyway worthy of his highest confidence and friendship, and of his warmest affection. By her, he had four children, three of whom survived him, and two of whom are still living. Mrs. Edwards was drowned in June, 1782. She was out with her husband in a chaise, several miles from home, when he left her to give directions to some labourers in his employ at a little distance; she, riding forward alone, intended on her return to call for him. But on coming back, she allowed the horse to drink at a watering place by the roadside, on the margin of a small river; and he, pressing forward into the deep water, drew the chaise suddenly down a steep precipice. Mrs. Edwards was thrown out of the carriage, and remained under water more than an hour before she was discovered. Every effort was made to resuscitate her, but without success. She was universally beloved in life, and lamented in death by all her acquaintance. The second wife of Dr. Edwards, was Miss Mercy Sabin, daughter of Mr. Hezekiah and Mrs. Mercy Sabin of New Haven. He was married to her Dec. 18, 1783, and she survived him quite a number of years. 

In person, Dr. Edwards was slender, erect, and somewhat above the ordinary stature. His complexion was rather dark; his features bold and prominent; his hair raven black; his eye keen, piercing and intelligent to a remarkable degree.

One individual who remembers him, says of his eye, “that it seemed as if it would look him through and through — as if it could absolutely read his thoughts”; and another, “that after he first saw it, its calm and intensely penetrating look haunted him for weeks.” 

His expression was usually thoughtful and serious; and his countenance and entire appearance, such as at once to command the highest respect of everyone in his presence. 

By nature, he had a firm constitution, but habitual and close application to study made his bodily frame less robust as his mind by constant discipline and exertion became more and more vigorous. He was temperate in his diet, regular and systematic in all his habits, and his appetites and passions which were naturally very strong, were kept in perfect subjection. Though keenly sensitive to injury, he never allowed himself in resentment, and was ever ready freely to forgive. He was extremely exact in all his business transactions; in his dealings with mankind, discreet; punctual in the performance of his promises; prudent and economical; in prosperity but little elated, and in adversity not much cast down; deliberate in devising plans of conduct, prompt to enter upon their execution, and resolute and unwearied in surmounting all obstacles to their completion. 

As a child, he was singularly affectionate and dutiful and conscientious; and the same spirit was discernible in all his subsequent life. Brought up amid the high intelligence, refinement and piety of his father’s house, he was surrounded with unusual advantages in these, and in all respects, and he seems to have endeavoured faithfully to improve them. From his youth, he was remarkably intelligent, and fond of acquiring knowledge. His conversational powers were great; and though from long cherished habits of close study and deep thought, he sometimes appeared unsocial and reserved, yet when he was animated by the subject, or chose to exert himself, he was, to all classes, a most interesting and instructive companion. “In conversational debate”, said one (the late Rev. Dr. Spring, of Newburyport) who knew him well, “he was, decidedly, and without exception, the most able and overpowering of any man I have ever met.” 

And one reason for his ability and success in this respect was that he uniformly made his opponent define his terms, and then abide by his own definitions — a course which, if uniformly adopted, would prevent or speedily terminate many a long discussion. No man better knew how to ask a question; or how, by a question, to raise a doubt, or overturn an argument, or end a debate. In narration, he adhered exactly to the truth, without the least colouring or exaggeration. 

In the private and domestic relations of life, he was faithful and exemplary. As a son, he was worthy of his parents. As a brother, he merited and received the high respect and warm affection of his brothers and sisters. As a husband and father, he was most kind and faithful and affectionate. He was very fond of his children; strict in watching over them, and diligent in instructing them; very attentive to their manners; and careful to correct their errors before they should become confirmed habits, and this, not by corporal punishment, which he rarely resorted to, but by pointing out the dangerous consequences of their errors in a way that could not fail to convince them that he was seeking their good, and not merely aiming to establish his own authority. By precept and example, and through the strong and never-ceasing influence of consistent family religion, he endeavoured to train up his household for heaven, to “allure to brighter worlds and lead the way.” 

As a Christian, as we have seen, he made a public profession of religion while at college. From his diary, it appears that he early determined constantly to strive against sin and temptation, to live in a way becoming his holy profession, and to devote himself wholly to God’s service. By nature, he was of an ardent and irritable disposition; and being conscious of this propensity, he very early formed the resolution ever to watch against and resist it. This he faithfully did; and the result of his vigilance, firmness and prayer was that he gained an unusual command over his passions and feelings, so as to pass through some of the most trying circumstances with uncommon patience and equanimity. Like Paul, he knew what it was to be abased, and what to abound; and in prosperity and adversity he appeared the same. His fortitude under trials was great; it was founded, not on the insensibility and indifference of the Stoic, but in the constant recognition of God’s providence, and in the habit of reliance, and of submissive and unwavering trust in him. He was diligently faithful to the more private duties of religion, to his closet and the word of divine truth. The latter he studied, laboriously and prayerfully, in its original tongues, searching it as for hidden treasures. He indeed made it his counsellor and the guide of his life, and the blessed result was, that his path shone brighter and brighter to the perfect day. His conduct and conversation were marked by a sacred reverence for God, for his truth, and for all his institutions. In both, he was grave and serious, avoiding even the least degree of levity and trifling, and disapproving it in others. But while serious, he was at the same time affable and cheerful; his religion had nothing of that austerity or gloominess which sometimes unfits one for acceptable and profitable contact with the world. 

His Christian character was marked by humility and simplicity. The language of passion or slander never fell from his lips, and was never uttered in his presence without rebuke. His conversation was generally on some topic of religion, some doubtful question in theology, or some subject in science; and with the members of his family, his own and their death, and a future state, were very frequent themes. To the poor and unfortunate, he was always kind and benevolent, and really, though not ostentatiously, charitable. His sympathies for the afflicted and suffering were strong, and at times deeply excited.

Such an occasion, with its influence on his feelings, was witnessed at a communion season in the church at Schenectady. In that city were many Africans, both slaves and freemen, a number of whom were professed believers and evangelical; and his uniform consistency as a servant of Christ, such as to command, from every class, the highest respect and confidence. 

The Africans usually came to the Lord’s table after the other members. This, to Dr. Edwards, was novel; and to one who had taken the stand that he had in favour of the coloured race, and who felt much on their behalf, the spectacle excited feelings that found relief only in tears. (Connecticut Evangelical Magazine, July, 1809) 

His light indeed shone. His example was healthy in all things; and his influence for good was deeply and unceasingly felt on every side, down to the close of his life. In the circle to which he was introduced by his relation to Union College, he found some customs which were not only new, but, as he thought, wrong. Respecting these, his opinion was expressed with great kindness and prudence, but with unhesitating decision when occasion called for it. — For the welfare of the community around him, as a man and a Christian, he felt great solicitude, and in various ways was ever active to be useful to all. As a student, it was his custom to rise very early, usually at four o’clock, to begin his studies; and to retire rather early in the evening; and his first and last hours in the day were always given to communion with his own soul and with God. He wasted no part of his time in idleness, but improved in study every moment that was not required for some necessary duty or business. These habits he continued, with great uniformity throughout his life. 

“He studied by subjects, diligently, patiently and thoroughly; was intensely fond of investigation, and honestly sought the truth, both for its own sake and that he might extend this respect”, says another, “as well as in his character as a theologian, he was not a whit inferior to his father; he had all his acumen, and more than his literature.” 

Walking, riding, conversation and reading were the only amusements in which he indulged himself, and he endeavoured as much a possible to make his business serve as recreation from study.

Says the writer of a former biographical sketch,

“Endowed by nature with strong powers of mind, he had cultivated and improved them by constant exercise and study. He had no brilliance of wit, but his Christian experience was deep, and quickness at repartee; but he had a mind clear and discriminating, adapted to profound and patient investigation, and of resources almost inexhaustible. His conceptions of things were strong, and he considered and studied every subject to which he turned his attention in all its relations and bearings, viewing it on every side, and dissecting it at every possible division, till he was complete master of the whole subject. As a metaphysician, he was profoundly skilled in the philosophy of the human mind. As a logician and reasoner, the premises he assumed were always clear and generally self-evident, and his conclusions irresistible. Every objection was anticipated, fairly stated, and fully met, so that the fortress which he defended was impregnable. He was cautious in admitting the premises of his opponents, and acute in detecting their silly arguments. In short, he was a champion with whom but few could contend. As he was not contending for victory but truth, he was ever ready to follow where truth led, to detect the errors that might have insinuated themselves into his own reasoning, and to abandon the conclusions unless it could be supported by other and substantial arguments.” 

The intellect of Dr. Edwards was characterised by great strength, clearness and penetration. Dr Yates said, 

“He was distinguished for accurate discrimination and great comprehension. This was so thoroughly understood and acknowledged in the circle of his literary, and, especially his theological fellowship, that when he had studied a subject and professed to comprehend it, his exposition of it was eagerly read, and that rather with a desire to know and receive his opinion than to question, or even suspiciously examine its correctness. He had a strong liking for the philosophy of the mind, and for metaphysics generally. This branch of education in Union College belonged to the president’s department, and though he had only a second class for instruction in it, the critical notes he made and gave to his pupils, and his observations during recitation, furnished rich a treasures of knowledge. The notes were highly esteemed by the students for the assistance and encouragement they afforded; and though necessarily imperfect, because made only occasionally, and on detached parts of the science, they were retained on account of their value. The science of mathematics seemed to be particularly suited to his taste. Whether for the sake of mental discipline he had given himself to their study is not known; but his familiarity with them, and his well disciplined mind render it probable that he had. In the Latin, Greek, and Hebrew languages, he was rather an able, critical scholar, than a man of taste and refinement. His knowledge of these was rather the result of intellectual effort, than of that reading which is prompted by a cherished fondness for fine writing. 

“It was fitted for the investigation of truth and for thought, more than for the indulgence of the imagination. As President of the college, his attention was directed to the course of education with great solicitude, to have it thorough in its plan, and fair in its conduct. On this principle, he insisted that the works of an author on any subject should be read entire, if possible, and that all examinations should so be conducted as to furnish a fair exhibition of the proficiency or academic standing of the scholar. Intelligence simply, the extension of his knowledge, the increase of his usefulness, and thus of happiness to himself and others, seemed to influence him in every effort he made, both mental and physical. He was a scholar who had laboriously and successfully made himself such, for the purposes of highest usefulness. In the management of the college his requirements were reasonable, and his discipline mild and affectionately parental. Such a character in government some had hardly expected of him, as, to strangers there was an apparent austerity and reserve in his manner, arising from the retirement of study, and habits of close thought. But in his meeting with his friends, though he was strict and prompt in his duties, and always acted with decision, he was mild and affectionate. And the same spirit characterised his government of the college; and, as a consequence, his pupils, like a well regulated family under kind and faithful discipline, were respectfully and warmly attached to him.” 

As a pastor, he visited very little, except the sick and poor of his flock, and those who might send for him. To these, his visits were most acceptable and useful. As a preacher, his delivery was lather rapid, and yet perfectly clear and distinct. His manner was bold, dignified, solemn, earnest, always impressive, and when he was roused, powerfully eloquent.

Of a sermon that he preached, in strongly exciting circumstances, on “Madness is in their hearts while they live”, etc., the late President Dwight remarked, that it was perhaps the most aide and powerfully eloquent discourse to which he ever listened. The manuscript has not been found among his papers, or it would have been published in these volumes. 

Most of his sermons were preached from short notes. Most of those written out in full, were either prepared in the earlier years of his ministry, or for public and special occasions. 

They were plain, direct, peculiarly appropriate to the circumstances of his people, and some of them remarkably pointed. And as in their delivery, his clear and searching eye fixed upon the various parts of his audience, they were always listened to with deep attention. He addressed himself more to the understanding and conscience than to the passions; and yet all who heard him acknowledge that in his own mode he was rarely if ever excelled. As to subjects, he dwelt largely on the doctrines of grace, the great evangelical truths of the gospel, and their bearing on the heart and life. Duty, he ever rested on doctrine, and doctrine he ever applied to duty. A large proportion of his sermons are on the total depravity of the human heart, justification by faith, regeneration by the Holy Spirit, and the kindred topics. Many of them are on the controverted points of the Christian system, and on the questions and objections of deism; and on these, as in several of his published works, his reasonings are strong, original, conclusive, closely confined to the subject, and often almost as rigid in their demonstrations as the pure mathematics. In his preaching, as in his conversation and writings, he was remarkable for always expressing precisely what he intended and wished. So highly were his services as a preacher appreciated that probably no man of his day was more sent for on public occasions than himself. But far from aiming at such times to display himself, his great object, as in all his ministry, seems to have been to do good. A correspondent writes, that —

“… once Dr. Edwards was to preach on the evening of the commencement of Yale College, and that all were expecting a profound metaphysical discussion. He gave them, however a very plain and excellent practical discourse; thus evincing his good sense in not fatiguing an audience already worn out by the commencement exercises, and also his piety in the true spirit of his office in preaching a practical discourse to an audience who were expecting a profound discussion from the first divine in America.”

Many of his sermons preached during the revolution, show the intelligent and warm interest which he, in common with the great body of the New England ministers, felt in the welfare of his country, and in her success in that eventful struggle. In the later periods of his ministry, and especially after he left New Haven, his preaching became less metaphysical and argumentative, and more experimental and tender. 

As another evidence that he was actuated by the true spirit of his office, and of that gospel which was to he “preached to the poor”, many of his sermons are marked, “Preached to the negroes” — a class in whose welfare he seems always to have felt a deep interest.

As one of several illustrations of this, soon after he went to Schenectady, he was heard by a very intelligent and pious lady of far more than ordinary experience as a Christian. On returning home, she remarked to a friend, 

“Well, I have been to hear the great Dr. Edwards preach, and I expected to hear something very deep, and not a little that I could not understand; but he preached over my own experience so clearly, and with such childlike simplicity, that it was just talking over the very language of Canaan.” 

“The views of the truth held by Dr. Edwards”, says Dr. Yates, “ were strictly Calvinistic; and as held by him they were pre-eminent for their correct, extensive and well digested principles, and for their strictness and consistency. In his preaching, as in his daily life, his exhibition of truth was destitute of ornament. He obviously sought nothing but truth itself undisguised, and he presented it to the minds of others luminously and with great simplicity. Though he always regarded the opinions of his fellow men with due respect, yet he investigated for himself, and yielded ultimately and implicitly to none but the Father of spirits, speaking in his written word. In his opinions he had great decision and firmness, because they were deliberately formed after patient and thorough investigation. The unyielding tenacity with which lie held and defended what in his opinion was revealed truth, might have left the impression of obstinacy on the minds of errorists and superficial judges. But candid and observing men would always discover in his writings, sufficient cause for unyielding firmness, so clear, comprehensive and unanswerable were his exhibitions of truth. In theology, as in everything else, whatever he undertook to do, he did thoroughly and perspicaciously.” “Few men”, says a writer in the American Review and Literary Journal for 1801, “ were more fitted or disposed to be useful than Dr. Edwards. Endowed with an active and penetrating mind, he consecrated his powers to the promotion of human happiness. And in taking a retrospect of his character and deportment, it is difficult to say whether he was most distinguished for his talents, his learning, his piety, or that unassuming modesty which is not always a concomitant of genius and erudition. In his pulpit performances he never failed to discover that good sense, acuteness, and unaffected piety which interest and instruct the more enlightened class of hearers.” 

While a minister in Connecticut, he superintended the theological studies of a number of young men. They were thoroughly instructed and guided by a clear and well digested system of truth. Some of them afterward attained to the highest standing in their Master’s service.

Among them were the late Presidents Dwight and Griffin, of Yale and Williams Colleges. Dr. Dwight, on the occasion of Dr. Edwards’ death, preached in New Haven, an eloquent and masterly discourse, giving, it is said, a most able and discriminating view of the life and character of Dr. Isaac Watts. It is much to he regretted that the discourse has probably been lost or destroyed with other papers. 

By all of them, Dr. Edwards was ever regarded and spoken of with the highest respect and affection. He merited and possessed also the esteem and affection of an extensive literary and ministerial acquaintance, who looked upon him, under God, as one of the firmest pillars and strongest defenders of the church in a day of declension and infidelity, and as one of the ablest expounders of evangelical truth. 

Such is a brief memoir of the life and character of this great and good man. Like his venerable father in the structure of his mind, and in his professional pursuits, he resembled him also in all the excellent qualities of his heart, and in a remarkable series 
of the actions and events of his life. The name, education, and early employments of both were alike. Both were pious in their youth; were distinguished scholars; and were tutors for equal periods in the colleges where they were respectively educated. Both were settled in the ministry as successors to their maternal grandfathers; were dismissed on account of their religious opinions, and were again settled in retired country towns, over congregations singularly attached to them, where they had leisure to pursue their favourite studies, and to prepare and publish their valuable works. Both were removed from these stations to become presidents of colleges; and both died shortly after their respective inaugurations, the one in the fifty-sixth and the other in the fifty-seventh year of his age, each having preached on the first Sabbath of the year of his death, on the text, “This year thou shalt die.” 

Perhaps this brief memoir cannot be closed in a more interesting manner, than by carrying out this parallel in the language of another and an able writer. (Christian Spectator for January, 1823)  “ If”, says he, “ in making out a catalogue of the most distinguished American divines, we were required to arrange them according to our best judgement, we should certainly assign the first and highest place to Jonathan Edwards the elder; and then leaving a blank space, as is sometimes done in the English universities to indicate the comparative standing of candidates for academical honours, we should not know what name to insert next in preference to that of Jonathan Edwards the younger. Few and far between, in any part of the world, have such sentinels appeared on Zion’s watch towers. Rarely, indeed, has the church been blessed with champions so highly gifted by nature, so well furnished with “ the whole armour of God”, so skilful in wielding the “ sword of the spirit”, and so triumphant in every quarter. It is but seldom that a son has such a father; and it is still more rare that such a father leaves behind him a son so worthy of his lineage.” 

“A parallel drawn by the hand of a master between these two great men would not fail to be highly interesting and instructive. For such a parallel as might be furnished from the ample materials which they have left behind them, we have no room in the present article, even if we possessed the ability of doing full justice to the subject. But we cannot let the opportunity pass without inviting the attention of our readers to the following brief and imperfect sketch.” 

After giving in substance the coincidences in their lives which have already been mentioned, the writer proceeds: 

“But the parallel is far more deeply interesting in other particulars. The talent of the first President Edwards for philosophical and metaphysical disquisition was of the very highest order. There was no subject within the legitimate range of human investigation which was too high or too deep for his powers. He saw those relations of things that lie far beyond the scope of ordinary minds, with a clearness that has excited the admiration of the most distinguished metaphysicians of a later age; and in tracing out remote analogies; in straightening and shedding light on dark and intricate paths; in putting his finger at once on the ins and outs of an argument, and foiling his opponents with their own weapons; in striking out new trains of thought, and following them up to the point of complete moral demonstration; in anticipating, inventing and answering objections; and in all that pertains to what we shall venture to call the pure algebra of mental philosophy and metaphysical science — few men have ever equalled, and perhaps, all things considered, none have gone before him.” 

“Others have been greatly his superiors both in learning and eloquence — have had much more of what is loosely styled ‘genius’ — have lived much longer, and moved in far higher spheres. For a century to come, Locke and Reid, Stewart and Brown, may possibly be more extensively known and admired than Edwards. But to say nothing here of his heavenly crown, he has taken his place permanently in the very first rank of intellectual greatness. It can hardly be necessary to add, that, among the righteous, he will be ‘held in everlasting remembrance.’ In the unclouded brightness of that sun, which will not go down for a thousand years, his name will shine with a new and increasing lustre.” 

“If Dr. Edwards was not in all respects equal to his honoured father, there was, nevertheless, a striking similarity in the structure of their minds — a strong intellectual resemblance, which is very observable in their writings. Thoughts and not words, arguments and not ornaments, were the things that engaged their most earnest attention. Neither of them borrowed his pen from the wing of the eagle; nor did father or son, so far as we know, ever spend an hour in wishful gazing at the heights of Parnassus. It was the ‘hill of Zion,’ which they loved. It was the holy ‘mount of God,’ towards which their kindling eyes were often directed; and it was to sit down there, and shout redeeming love, that they ardently aspired. It was not to make a vain parade of their prowess that they engaged in controversy, but to defend what they believed to be important truth; and they never entered the field till they had carefully reconnoitred every position, and thoroughly proved their own armour. The first advances of both were slow, but direct and sure. Neither of them ever attempted to frighten or trample down his antagonist by a furious onset, nor to carry a strong place by assault. Everything of this kind was entirely foreign to the temperament of these two distinguished champions of the truth. But when they had once buckled on their armour, neither of them ever thought of putting it off till the enemy should be effectively discomfited.” 

“In managing a controversy, the method of each was nearly the same. The point in dispute was first clearly stated; the thing to be proved or disproved was placed by itself in a strong light, and then the principal terms to be used were carefully defined. After that, the opponent was generally met on his own ground. His statements and arguments were compared and analysed. He was often proved to be unacquainted with his subject — inconclusive and even absurd in his reasoning, and palpably inconsistent with himself. This being done, the next step with the Edwardses was, to bring out their own strength, and to show by many separate and almost independent trains of argument, that the scheme which they were opposing was contrary to reason, at war with common sense, and above all, contradictory to the plainest declarations of Scripture. For the correctness of this statement we need only refer to the treatises of President Edwards on the ‘Will,’ and ‘ Original Sin’; to that of Dr. Edwards on ‘Liberty and Necessity,’ and to his answer to Dr. Chauncey’s book on Universal Salvation.” 

“Moreover, neither father nor son was scarcely ever satisfied with merely proving his point; so that often when it would seem as if everyone must be already convinced, we find from five to fifteen strong reasons still to be adduced, besides hints at many others which might be brought forward in case of need. And what must have been extremely mortifying, not to say provoking, to an opponent in the writings of the Edwardses is that they would anticipate more objections than he ever dreamed of himself, and then answer them in such a way as to discourage every attempt at reply. We have often, from our very hearts, pitied the prostrate theologian; and have been ready to sue for quarter on his behalf, when we found that he was too far gone to speak for himself.” 

“Neither of the Edwardses appears to have relied at all on his genius; but they were both indefatigable in their studies. In these too, and in their exercise and rest, they were as systematic as possible. They rose early and lived by rule, as everyone must who would enjoy a clear mind, and accomplish much in a little time. They were not afraid to let it be known that they had their hours sacred to study and meditation. In this way, they avoided needless interruptions, as most other men in the sacred office might do, and thus bring much more to pass than is generally accomplished. In looking over the controversial writings of the times in which they lived, and from there passing down to the present hour, it is curious to observe how few attempts have been made formally to answer any of those larger works in which they showed their strength. Nibbling enough about the points of their arguments there certainly has been, but for the most part it has been extremely tentative; and we suspect that the few who have taken hold in earnest, have in the end, found pretty good reason to repent of their temerity. Or to change the figure, it is quite amusing when some slight impression is made upon an Edwardean outpost, to hear the shouts of victory, as if the citadel itself had been carried by storm. To forget has been found vastly easier than to answer.” 

“We have said that, in our opinion, the first President Edwards was a greater man than the second; but if the father had higher powers of invention, the son was perhaps the most acute and dexterous as a logician. If the former could dive deeper, and bring up more pearls from the bottom, he could not arrange them when procured with greater skill and advantage than the latter. If his eye was more excursive, it was not keener. If he could lift the telescope easier, we doubt whether he could manage the microscope quite so well.” 

“We cannot take leave of Dr. Edwards, without once more expressing the high opinion we have formed of his talents, nor without offering hearty thanks to God for giving him such powers, and disposing him to consecrate them to the service of Christ, and to the best good of his fellow men, both in the life that now is, and in that which is to come.” 

The works of Dr. Edwards which were published in his lifetime are the following: 

1. “The Salvation of all men strictly examined”, etc. This work was in reply to Dr. Chauncy. Several editions of it have been published; one with an appendix by the late Rev. Dr. Emmons of Franklin, Mass. (Dr. Emmons was accustomed to say that the senior President had more reason than his son; but the son was a better reasoner than his father.) Respecting it, a distinguished living theologian has often remarked that it is a perfect answer to Universalism, as it was, is, or ever will be, etc. Another has called it “the great store-house of arguments to all who have written on this subject since.” Of this, and the next mentioned work, a writer in the American Review says, “They will both do lasting honour to the memory of Dr. Edwards, both as a divine and a philosopher.” It was first published in 1789. 

2. “A dissertation concerning Liberty and Necessity”, etc. in reply to the Rev. Dr. Samuel West. Of this work the following anecdote is told by one now living who personally remembers the incident. Dr. West, after the publication of his work, was often remarking, somewhat boastfully, that no one had answered it. 

Soon after Dr. Edwards’ work made its appearance, Dr. West was at a meeting of ministers, when one of them said to him, “Well, Dr. West, I congratulate you.” “Congratulate me?” said Dr. W. “for what?” “ Why, I congratulate you that you have at last got an answer to your book; and I condole with you that it is an answer that cannot be answered.” An able writer in the New York Theological Magazine remarks: “From the high reputation of Dr. Edwards, as an indefatigable student and close reasoner on subjects of an abstruse and metaphysical nature, I was led to enter on the perusal of this book with uncommon avidity. My curiosity was heightened by the frequent intimations I had received, that Dr. West’s performances were viewed by his friends as an unanswerable vindication of the Arminian scheme of self-determination and contingence, in opposition to the scheme of moral necessity as maintained by president Edwards. The perusal was finished without the least disappointment. Few productions, I believe, on subjects of this nature, contain, in so small a compass, more instruction or less superfluous matter. The distinctions made are clear, and the arguments strong. Not only the outworks, but the stronghold of Dr. West seems to me to be utterly demolished.” The dissertation is divided into eight chapters. It was written and published while he was at Colebrook. 

3. “Observations on the language of the Muhhekaneew Indians”, etc. This was communicated to the Connecticut Society of Arts and Sciences, and first published at their request in 1788. It has since been republished several times, both in this country and in Europe. Of this treatise, the Hon. John Pickering, who edited one of the editions, remarks as follows: “The work has been for some time well known in Europe, where it has undoubtedly contributed to the diffusion of more just ideas than once prevailed, respecting the structure of the Indian languages, and has served to correct some of the errors into which learned men had been led by placing too implicit confidence in the accounts of hasty travellers and blundering interpreters. In the Mithridates, that immortal monument of philological research, Professor Vater refers to it for the information he has given upon the Mohegan language, and he has published large extracts from it. To a perfect familiarity with the Muhhekaneew dialect, Dr. Edwards united a stock of grammatical and other learning, which well qualified him for the task of reducing an unwritten language to the rules of grammar.” 

4. “Brief remarks on the doctrine of Universal Salvation.” This was first published at New Haven, and is supposed to have had reference to the public statements of a celebrated preacher of Universalism who was then in the place, and with whom Dr. Edwards had held a public discussion. 

5. A number of occasional sermons; among which are the very able sermons on the Atonement, which may perhaps be said to have laid the foundation of the views on that subject, now generally held by the evangelical divines of New England. 

6. A large number of articles in the New York Theological Magazine, over the signatures I, O, IOTA, EPSILON, and one piece signed N, vol. I. p. 196. 

7. He edited from the MSS. of his father, the “History of the work of Redemption”, two volumes of sermons, and two volumes of “Observations” on important theological subjects. He also wrote out a statement of what he considered the “Improvements in theology, made by President Edwards, and those who have followed his course of thought.” 

All these have been collected, and republished in this work. The remaining matter is now edited from his manuscripts. 








APPENDIX
THE SERMON PREACHED AT
THE FUNERAL OF JONATHAN EDWARDS
‘THE PERFECT AND UPRIGHT MAN’


A Discourse on the occasion of the death of the Rev. Jonathan Edwards, D. D. President of Union College, delivered August 3, 1801, in the Reformed Dutch Church at Schenectady, by Robert Smith, A. M. pastor of the Presbyterian church in Savannah. 

Men and Brethren — What mean those tolling bells, and sad signs? Why that melancholy gloom which rests upon your countenances? Alas! alas! a golden pillar in the temple of God is fallen — a radiant lamp in the seat of science is extinguished — a star of the first magnitude is set — the great Edwards is no more; therefore we mourn. 

Doleful in the extreme is the occasion of our meeting. “A day of darkness and of gloominess” is the present: yes, “a day of clouds and of thick darkness.” Zion, city of our God! Well may shades of deep distress thicken around your walls. “A burning and a shining light” is taken down. Lovers of virtue and science in general! Union College! Relatives of the dear deceased in particular! Well may you weep. Your loss is great. Your friend, your father is taken from you. His precious remains, cold and lifeless, are laid in the dust; there to abide “Till the heavens shall be no more.” 

Mournful event indeed! Where, exclaims the bleeding heart, shall consolation be found? My troubled soul, tell me where. In submission to the sovereign will of Heaven, “all nature cries aloud.” Yes, proclaims the voice of eternal truth, “The Lord God omnipotent reigneth.” In his government, “ let the earth rejoice.” Righteous Ruler of the universe! King supreme! Sovereign Disposer of the destinies of man! God and Father of our Lord Jesus Christ! We bow before your throne. You have taken our father from us. We submit — we adore your bereaving hand. 

While we thus repair to God for consolation, we would also contemplate his work. The life and character of this eminent servant of the Lord, we would review. In order to do this, the following Scripture is chosen as peculiarly adapted to instruct and console us on the mournful occasion. 

“Mark the perfect man, and behold the upright; for the end of that man is peace.” (Psalm 37:37)

An excellent means of improvement and comfort, under a bereavement like the present, is here prescribed. Engaged as directed, the energy of motive to Christian duty is felt, while the healing balm is applied. For such is the constitution of human nature, that example stimulates most forcibly: yes, such is its constitution, that the bursting heart, by giving vent to its sorrows, feels relieved. It takes a melancholy pleasure in speaking its woes, in telling its loss, in recollecting and recounting the excellencies of an object torn for ever from its embrace. 

And while, with a trembling hand, we endeavour to draw some of the outlines of the character of this great and good man, we feel sanctioned in the attempt by usage the most ancient and universal. Shall heathen poets, in exalted verse, celebrate the praises of their heroes and rank them with their gods? Or, to use a much higher authority, does a poet divinely inspired, depict the character of Saul and Jonathan, and “call forth the sympathetic tear” on occasion of their death? And shall a character incomparably more illustrious — shall an Edwards be forgotten? Shall we bury his memory with his body? No! The righteous shall be in everlasting peace and remembrance. 

From sincere respect to his memory, and with special reference to our improvement, let us, agreeably to the method which our text suggests, 

I. Recount some of the leading circumstances in the life and character of this perfect and upright man. And, 

II. Consider the way in which we ought to look at him, and mark him. 

I. We are to recount some of the leading circumstances in the life and character of this perfect man. 

In order to guard against misunderstanding, permit me to observe that the epithet “perfect”, as here used by the Psalmist, and applied at present, is by no means to be understood as conveying the idea of sinless perfection. In this life, such a state is utterly unattainable. If we say that we are thus perfect, we deceive ourselves. Such a thought was far from the mind of the inspired penman when he wrote this passage — and far be it from us, while meditating on it, with reference to the character before us. Precious man of God! Though eminently sanctified, yet not exempt was he, during his abode on earth, from the remains of sin. With the people of God in every age he doubtless had his failings; though what they were we cannot tell. Never have we known, among men, a character more blameless and harmless, more exemplary and unexceptionably fair. Few more holy men, perhaps, have ever sojourned on earth. Rarely, perhaps, has a purer spirit ascended to the mansions of bliss. 

A character so distinguished, demands minute and circumstantial observation. To afford you much aid in this respect, the preacher feels his insufficiency. His youth, his inexperience, with scarcely any other source of information than a short personal intimacy and observation, will, it is presumed, plead his apology. Unqualified for correct detail, let us attend to some obvious points of light in which the life and character of this perfect and upright man may be viewed. And accordingly let us, 

1. Mark him in his parentage. He was born at Northampton, in Massachusetts, on the 20th of May, O. S. [Old Style] 1745. And in point of family extraction and connection, few, if any, in these United States, are more distinguished. In the illustrious catalogue of his kindred, we behold the names of some of the most learned divines and profound civilians that our country has ever produced; and all of them, with but few exceptions, eminent for their great piety. 
Highly distinguished was he in this respect. The name of his venerable father is in all the churches, both in Europe and America; and who, it is presumed, never be forgotten while science and religion have a friend on earth. To be descended from such a parent is, indeed, a higher honour than to claim kindred with the most illustrious earthly potentate. Not that we suppose that ancestors, however distinguished, necessarily attach real dignity to a character, and ensure intrinsic worth. No; the observation is as true as it is trite — “Divine grace descends not, like a worldly possession, from parent to child.” Natural endowments of body and mind may be, and often are, thus conveyed. By the mysterious disposal of the God of nature, the son not unfrequently inherits the constitution and genius of his father.

He became a student in Nassau Hall, at Princeton, in the state of New Jersey, A. D. 1761, and graduated there. In the intermediate period, it would appear that he first obtained the hope of reconciliation to God. Among several documents of his, found among his manuscripts, there is one as we learn through a very direct and authentic channel, which contains a formal and solemn dedication of himself to God. This paper is dated September the 17th, 1763. And in it, he writes that he expected, on the next day, to receive for the first time, the sacrament of the Lord’s supper. 

But gracious attainments admit not of lineal descent. This conceded, still it may be maintained that a religious and reputable ancestry is far from being a privilege of little consequence; as thus means of improvement are offered, advantages conferred, and motives to propriety of conduct presented, which would, otherwise, not have been enjoyed. Those who are thus blessed, have special promises to plead. For thus says the Lord, “I will pour my spirit upon thy seed, and my blessing upon thine offspring: and they shall spring up as among the grass, as willows by the water-courses.” Accordingly, if we look round, and observe those who are distinguished for piety and integrity of character, we shall find them in general descended, not from parents vicious and degraded, but from ancestors reputable and exemplary. Peculiarly favoured in this respect was the servant of the Lord, whose death we lament. And the advantages he thus enjoyed, were blessed. His character was worthy the dignity of his family. This will appear; if 

2. We mark him in his holy character and conduct. He dated his conversion to God at an early period of his life. While pursuing the course of his collegial studies, it would seem that he was first brought to a saving acquaintance with the God of his father.

Rarely, perhaps, have so many and remarkable circumstances of resemblance to the father been found united in the son, as we discover in the character under consideration. Was the father’s mind peculiarly formed for metaphysical research, and principally employed in elucidating objects the most abstruse? In like manner, was the son’s. Did the father, on his first settlement in the ministry, succeed his grandfather in his pastoral charge? So did the son. Was the father obliged to retire from the congregation with which he was first connected, to another less eminent, but more affectionate? In like manner was the son. Was the father called from his peaceful retreat to the presidency of a college? So was the son. Was the father, shortly after assuming the functions of his new relation, in the meridian of life, removed by death? In like manner was the son. 

And thus we find that the most of those who are savingly and effectively called, generally, as in the present instance, date the important event in early life. More commonly is the renewing energy of the Holy Spirit exerted on the young and tender mind, than on the heart, which has been rendered callous in the extreme by long continuance in sin. Agreeably, therefore, to the usual procedure of divine  grace, it was the happy lot of this excellent man of God to experience a  change of heart in the morning of his life. And the holy affections of  soul he then obtained, “grew with his growth, and strengthened with his length.” His views of divine objects, like the morning light, became brighter and brighter. Abiding and increasing they have been. His piety 
was of the solid and scriptural kind, far removed from enthusiastic rapture on the one hand, or frigid apathy on the other. It had for its foundation a most intimate acquaintance with the perfections of God, the character of Christ, and the innate depravity of the heart, accompanied with correspondent affections of soul. The glory of his God lay near his heart. To advance it was his leading aim. To submit to the divine sovereignty, to have his will absorbed in the will of his God, content that Jehovah 
should reign and rule, was his fervent desire and constant endeavour. 

If ever there is a heaven on earth, it is in such an exercise of soul; and this we have every reason to believe entered largely into the experience of this eminent saint. The Saviour of men was dear to his heart. The interests of his cross were most precious in his sight. His blood was his only ground of hope. Let the Lord our righteousness be exalted, but let sinful man be humbled, was the abiding sentiment of his soul. Of the awful malignity of sin, as rebellion against the government of God, he possessed the most impressive views; and none, perhaps, ever had a deeper and more humbling sense of the depravity and moral inability of man in his present imperfect state. 

The divine image, thus stamped on his heart, shone out in all his life. In his habitual deportment, we behold a bright constellation of virtues, which cannot but arrest our highest admiration and most profound respect. Having imbibed the spirit, he carefully followed the example of him “who is holy, harmless, undefiled and separate from sinners.” Those who knew him best, esteemed him most. How humble and self-denied; how meek and unassuming; how cautious of giving offence; how willing to take counsel; yes, solicitous to obtain it from those who were far inferior to him in age, station and wisdom! How simple in his manners, but manly in his feelings; magnanimous without being proud; just without being harsh; prudent without cunning; serious without austerity. How benevolent to all; how full of affection to his children and the dear partners of his soul. How compassionate to the distressed; how true to his friends; how discreet in the management of his affairs; how faithful in his various relations; how sincere in his professions; how deliberate in resolving; how firm to his resolutions; to the liberty and independence of his country, and the true rights of man in general, how decided a friend! That all men are born equally free, was his firm belief; and by this maxim of eternal justice, he regulated his practice.

As he was in the habit of viewing every object, however tender and affecting, with the composed eye of the devout philosopher and profound divine, he, consequently, discovered, on most occasions, a peculiar calmness of temper and resignation and evenness of soul; which, by a superficial observer, might have been mistaken for a want of feeling. Whereas he was, in fact, far from being a stranger to the tender charities of the heart. Few possessed them in a higher degree, and few felt more tenderly than he did. Accordingly, he has sometimes been known to have been melted into tears even by a plaintive tune sung by a worshipping assembly. (See his Sermon on Slavery) 

Let us, 

3. Mark him as a scholar and a divine. In both these respects, he shone with distinguished lustre. The God of nature had endowed him with a mind strong and penetrating, eminently qualified for deep research. Perhaps there is not left behind him a genius more profound and energetic in all this western world. To these uncommon endowments, application more than ordinary was added; consequently, his attainments in science, particularly in the philosophy of the mind, and the more abstruse points in theology, were such as to do honour to his character, honour to the institution over which he presided, honour to his country. As a polemical writer, his performances will long endear his memory. We behold in him that same depth of penetration, precision of thought, logical deduction, and correctness of expression, which have rendered the name of his father so famous in the learned world. “Great,” indeed, “is the truth, as exhibited by his masterly pen, and it will prevail.” It cannot but flash conviction on the mind. While his mental energies were more immediately directed toward objects which lie beyond the reach of common minds, he did not fail  to cultivate an acquaintance with the circle of science in general. Accordingly, as a verbal and sentimental critic, both in ancient and modern erudition, he was far above mediocrity.

His indefatigable industry in literary pursuits, and his acquaintance with language, particularly the Hebrew, appear to no small advantage in his tract pointing out the analogy between the language of the Muhhekaneew Indians and the Hebrew. This was prepared and published at the request of the Connecticut Society of Arts and Sciences. 

Not only was his correspondence with the learned in general, in his own country, but with several gentlemen beyond the Atlantic, distinguished for their piety and erudition, he was in the habit of maintaining a literary correspondence. 

To observe beauties, and particularly to discover defects in polite literature, few possessed a more discerning eye. And whatever were his powers of execution in this respect, it is evident that his greatness principally consisted in acquirements, which, though less specious to the superficial mind, were yet incomparably more solid in themselves. Grammatical precision and classical correctness distinguish his style, with but little of the tinsel of ornament or glitter of expression. A scholar so accomplished, a writer so distinguished, must necessarily attract general notice. The learned in Europe were not unacquainted with his character. America knew his worth. The rising Seminary of learning in this city bewails its loss. During the short period that he presided over it, the highest expectations of its most sanguine friends were more than fulfilled. Long will the patrons of the institution lament the death of this able instructor of youth. 

As a minister of the gospel he is, also, justly entitled to our highest consideration and respect. At an early period of his life, he entered on the arduous and important duties of this sacred calling; and with the most persevering diligence and increasing ardour, he ever pursued its objects. 
With theology in its various relations, and the history of the Church in its different periods, he was intimately acquainted. The doctrines of grace, as explained by his venerable father, and those who have adopted and pursued a similar mode of thinking, lie cordially embraced, as the great articles of his faith.

See his admirable work on Universal Salvation, intended to refute the reasoning of Dr. Chauncy on that subject; and also his learned dissertation on Liberty and Necessity, designed to explain and support the sentiments of his father on the Will, in opposition to Dr. West and other writers. 

The points, more immediately the subject of the explanation mentioned above, are the following: The distinguishing marks of experimental religion; disinterested affection; regeneration; the human will; the origin of moral evil; virtue or true holiness; the ultimate end of creation; the character of the unregenerate, with the use of the means, and the exhortations proper to be addressed to them; the atonement; the imputation of Adam’s sin. Those who would wish to be informed with respect to the manner in which these points have been explained, will have recourse to the publications of President Edwards, senior; of Drs Hopkins, of Newport, and West, of Stockbridge; and of the deceased. 

These sacred peculiarities of the gospel, most commonly in all their native simplicity, constituted the theme of his preaching. And we, brethren, who have so often been favoured with his labours of love, are witnesses of the clearness with which he illustrated and enforced these doctrines, of the facility with which he solved difficulties connected with them, and of his fervent zeal to advance the interests and glory of his 
Master’s cross. Though not gifted with the highest powers of elocution, yet his presence and speech were such as commanded high respect and attention. In the outward expressions of Christian piety and ministerial duty, he was sober but animated, solemn without gloom, regular without ostentation; “By manifestation of the truth,” commending himself “to every man’s conscience” in the sight of God. Let us, once more, 

4. Mark him in his sickness and death. His end was peace. Whatever anxiety he discovered with respect to his recovery, in the first stage of his disease, yet from the time it assumed a dangerous aspect, never was there a person more composed and resigned. Though he was generally, it would seem, during his illness, in possession of his mind, yet, unhappily for us, the violence of his disorder was such as, in a great measure, to deprive him of the power of utterance. His disorder was a nervous fever; which, in the course of a few days, brought his useful life to a close on the 1st of August, 1801. Had it been otherwise with him, his family and friends would, doubtless, have been highly edified and deeply impressed by what they would have ever held most sacred — his dying counsel and last observations with respect to the realities of the invisible world. From the little, however, which occasionally dropped from his lips it was easy to collect the leading subject of his thoughts, the great burden of his soul — eternity — the blood of Christ — submission to the will of God. Said he, a few days before his death, “From my uneasy feelings in this burning fever, during the last night, my mind has been led to reflect on the miseries of those wretched souls who are doomed, forever, to devouring fire and everlasting burnings; if I feel so restless under this malady of body, what must be their sufferings!” 

On its being intimated that he, doubtless, enjoyed the supports of that religion which he had loved, and which he had long professed. “Yes,” rejoined he, “the blood of Christ is my only ground of hope.” At another time, with resignation depicted in his countenance, and with a voice almost lost in death, he said, “ It becomes us cheerfully to submit to the will of God. He is wise and gracious. He orders everything for the best.” Lo! brethren, the metaphysician most profound, the genius most acute, the scholar most accomplished, agrees with the weakest believer in making the blood of Jesus his only refuge! Christians! behold, and be confirmed! Behold, you infidels, and be abashed! Cease to cast reproach on the cross! it alone affords solid consolation in the hoar of death. It revived the heart, and supported the spirit of this departed saint. It scattered a cheering light before him, to illumine the vale of death, to brighten the dismal prospect, to direct his steps along the thorny path, and finally to usher his immortal spirit into the world of eternal day. 

Having thus glanced at some of the leading circumstances in the life and character of this perfect and upright man — we hasten, 

II. To consider the manner in which we ought to behold and mark him. 

In various particulars, this might he shown. To mention only a few, we should, 

1. Mark him with fervent gratitude to God. It is at once the dictate of reason and revelation, that “Every good, and every perfect gift, is from above, and cometh down from the Father of Lights.” From this source, all the endowments and attainments of man proceed. Is he possessed of a mind clear as the sun, strong and penetrating as the eagle’s eye? The endowment is of God. It is the “Inspiration of the Almighty,” that “giveth understanding.” Is he highly distinguished for his acquirements in science and religion? To God he is indebted for these attainments. Is he eminently useful in society, and does he rise into superior greatness of character? We must acknowledge the divine operation. It is the hand of the Lord that makes great. Under these impressions, let us, with glowing hearts, bless the God of wisdom and grace, for raising up a character so illustrious as our departed friend, and for favouring us so long with his talents, his labours, his prayers, his highly useful and exemplary life. Let us, 

2. Mark him as an example for our imitation. Religion displayed in the holy life, and triumphant death of the saint, is calculated to make a deeper impression on the mind, than when exhibited merely in a doctrinal or preceptive manner. To the energy of truth, is thus added the shining path, and the powerful attractions of example, to guide our feet, to kindle our ardour, and awaken our emulation. With reference, doubtless, to its excellence in these respects, we are commanded to “Go forth by the footsteps of the flock” — to be “followers of them who, through faith and patience, inherit the promises.” Under these sacred sanctions, let us direct our admiring views toward the character before us; let us behold its excellencies; let us mark its finished traits; let us follow the distinguished example of piety, and every virtue which it presents. Let us, 

3. Mark him with serious inquiry and deep consideration. God, in his adorable providence, is taking his faithful watchmen from off the walls of our Zion; it becomes us, therefore, to inquire, whether their removal may not be in “sore displeasure” to us, while in tender mercy to them. It may, perhaps, he an awful presage of approaching judgements from the Almighty. For thus saith the Lord, “The righteous perisheth, and no man layeth it to heart; and merciful men are taken away, none considering, that the righteous is taken away from the evil to come.” 

Under such apprehensions, let us inquire into the reasons of the present bereavement 
— let us regard the work of the Lord, and consider the operation of his hands. Let us, once more, 

[bookmark: _GoBack]1. Mark this eminent servant of the Lord, with humble submission to the will of Heaven. Jehovah is a sovereign on his throne. “He doeth according to his will in the army of heaven, and among the inhabitants of the earth; and none can stay his hand, or say unto him, What doest thou?” Though many things, in his procedure, may be dark and mysterious to us, yet we know that the Judge of all the earth will do right. In his adorable wisdom, he has removed his servant from this vale of tears. It becomes us, therefore, humbly to submit, saying, “It is the Lord; let him do what seemeth him good.” 

Thus let us all behold and mark this perfect and upright man. 

Disconsolate relatives! You need not be exhorted to mark him. You will ever cherish his memory; ever will his name remain written on the tablet of your hearts. Alas! your wound is deep! your grief is great! We tenderly sympathise with you! We give you our tears! The best of husbands and fathers is no more! Of his counsel, his prayers, his tender affection, his paternal care, and unwearied diligence for your good, you stand bereft; yet do not sorrow as those who have no hope. Blessed be God! We have abundant hope. Yes, dear departed shade! We most assuredly believe that you are in heaven, contemplating with ecstatic joy the glories of thy Saviour Jesus — “mixing thine incense, with that which angels and the spirits of the just incessantly burn before the throne of God and the Lamb.” Disconsolate mourners! Why then these rising sobs, these flowing tears? He whom your souls loved is gone to his heavenly father. He rests from his labours — His conflict is past — His victory is complete. And were his immortal spirit, from the height of heaven, now permitted to address you on the subject of your sorrows, may we not suppose that it would be in the language of our Lord, “Weep not for me”; it is infinitely better for me to be here than with you, in a world of sin and sorrow; therefore, “Weep not for me, but weep for yourselves.” Be resigned, then, to the will of heaven. Seek for grace, to say with holy Job, “The Lord gave, and the Lord hath taken away; blessed be the name of the Lord.” Prepare to follow the dead. Imbibe his spirit. Walk in his steps. And may the compassionate Saviour, who bedewed the grave of Lazarus with his tears, support you under your affliction! May he grant you the sanctified use of it — that it may yield the peaceable fruit of righteousness, you being duly exercised under it. May the widow’s God, the orphan’s shield, have you in his holy keeping! May he guide you with his counsel, and afterward receive you to glory. 

Union College! Seminary of learning over which he presided, behold and mark this perfect and upright man! 

Patrons of the Institution, mark him! We sincerely condole with you. We feel most tenderly for this infant seminary. During the short period of two years, twice has it bewailed the loss of its father and head. A little while ago, it wept for the removal and death of the venerable Smith (Rev. John Blair Smith, D. D. who, after a residence of about three years in Schenectady, resigned the Presidency of the College, in compliance with the solicitations of an affectionate congregation in Philadelphia, which had previously enjoyed his highly esteemed ministry). And now it renews it tears, over the no less venerable Edwards. 

Patrons of science! gloomy as are appearances, be not discouraged. Give not way to despondency. View the bright as well as the dark side of the cloud. Amid your fears, receive it as a token for good, that you have so far been enabled to obtain men of such distinguished eminence to give celebrity to the rising seminary. Do not decline, therefore, in your zeal. Do not remit in your exertions. Do not be not weary in well-doing. 

Faculty of the College! We give you also the tear of sympathy! Accept our condolence. The spring, which directed your movements, is no more! Your excellent counsellor, your wise director, your head, is laid in the dust! Thus, your hands are weakened, your spirits depressed, your burden increased, your responsibility enlarged. On you alone, at present, devolves the more immediate management of the institution. We do not doubt but that it will be conducted with becoming propriety — that the mildness and strictness, the energy and decision, which have distinguished the faculty in times past, will still be maintained. May the God of wisdom direct and assist you in the discharge of your arduous and important duties! 

Students of the College! Behold and mark the character of your able instructor — your dear departed father! For you, he ever cherished all the tender sensibilities of the parent. Your best interests lay near his heart. For you, he studied — for you he laboured — for you he prayed. Your improvement, next to the glory of his God, was the burden of his thoughts, the object of his exertions. And can you ever forget a benefactor thus endeared? Though dead, let him ever live in your glowing recollection. Let his virtues be written on your hearts, and transcribed in your lives. And when at any time tempted to forsake the path of rectitude, call to mind that you have been the pupils of an Edwards. Let not his spotless memory and deathless fame ever be sullied by any unworthy conduct of yours. “Beware lest any man spoil you through infidelity philosophy and vain deceit.” Mark such a man, and have no fellowship with him. Flee 
the company of the profane, as you would the snares of death. Turn a deaf ear to the voice of pleasure. Listen to the calls of mercy. “Be sober-minded.” “Search the Scriptures.” Improve the means of grace. “Remember your Creator, in the days of your youth.” Repair to the Son of God, that you may obtain that knowledge which is eternal life. If you are wise and good, you cannot live too long, nor die too soon. God, from his throne, is addressing you by the voice of his providence. He has taken your father from you — and a brother also, in the pursuit of literature. A promising youth, with whom you but the other day conversed, is also numbered with the dead. (Referring to a student in the senior class, who died of a similar fever, and was interred on the same day with the President of the College.)  Alas! the stately cedar is fallen, while the rising germ is chilled by the damp of death! And do not these events, in a voice loud as thunder, inculcate the neglected, but very important admonition, “Therefore be ye also ready?” 

To conclude. 

Ministers of the sanctuary, fathers, men and brethren! Let us mark this doleful providence, and be excited to diligent preparation for eternity — and animated with more fervent zeal in the cause of our Saviour and Master — knowing that our time is short — that our opportunities of service shall soon be over and gone. Churches of Christ in this city! It becomes you, in particular, to observe the signs of the present time. It is related that, before the destruction of Jerusalem, a voice was heard from the temple, saying, “Let us depart hence.” And does not a similar voice seem to echo from the temples of the Lord in this place? We have been committing to the tomb a faithful minister of Christ. 
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Another venerable servant of the cross is, by bodily infirmity, disqualified for the present, for active service. A third is gone in quest of health. (Referring to the pastors of the Reformed Dutch and Episcopal churches.) While he who now addresses you is shortly to repair to a church far distant from this city. Would it not, therefore, seem as though the lamp of the gospel were about to be taken down in this place — the ark of the testimony about to be removed? Under these alarming symptoms, can you feel careless and unimpressed? Awake, we beseech you, and stir up yourselves to take hold of a departing God, and a departing glory! “ Did the citizens of Tyre fasten their god Apollo in chains of gold, when they apprehended that he intended to forsake and leave them to be destroyed by their enemies; and may you not sanctify the conceit, superstitious as it was, by learning from it your duty under present circumstances.” Does it appear as though the blessed Saviour were about to leave you? And ought you not, as it were, to hold him in chains of love? Ought you not to cast around him the arms of faith — to weep in his bosom — and to use a better example than that of the Tyrians, constrain him by your fervent supplications, as did the disciples at Emmaus, saying, abide with us; for it is towards evening, and the day is far spent?” 
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