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Solomon Stoddard (September 27, 1643, baptised October 1, 1643 – February 11, 1729) was the pastor of the Congregationalist Church in Northampton, MA. He succeeded the Rev. Eleazer Mather, marrying his widow around 1670. Stoddard significantly liberalised church policy while promoting more power for the clergy, decrying drinking and extravagance, and urging the preaching of hellfire and the Judgment. The major religious leader of what was then the frontier, he was concerned with the lives (and the souls) of second-generation Puritans. The well-known theologian Jonathan Edwards (1703-1758) was his grandson, because Solomon’s daughter, Esther Stoddard was Jonathan’s mother.
Religious leader
Stoddard was an influential religious leader in colonial New England, and was the grandfather of the prominent theologian Rev. Jonathan Edwards. For 55 years, Stoddard occupied an unparalleled position in the Connecticut River Valley region of Massachusetts. His theology was not widely accepted in Boston, but was popular on the frontier. Opponents sometimes referred to him as “Pope” Stoddard, rhetorically placing him in the locally detested camp of the Roman Catholic Church. Stoddard insisted that the sacrament of the Lord’s Supper should be available to all who lived outwardly pious lives and had a good reputation in the community, even if they weren’t full members of the church. This was his attempt to save his church from a “dying religion”, and was the cause of great theological controversy in 18th century New England (see also, Halfway Covenant).
His ideas covered a wide variety of topics, often contrasting with mainstream Puritan thought and foreshadowing modern theological thought.
Early life
Solomon Stoddard was born in Boston on September 26, 1643. He was the son of Anthony Stoddard, a wealthy Boston merchant, and Mary Downing (sister of Sir George Downing (after whom Downing Street in London is named), niece to Governor John Winthrop). As such, Solomon was born into the highest stratum of aristocratic New England. Solomon graduated from Harvard College in 1662; shortly thereafter, he became the “first American librarian known to history by that title” when he was appointed “Library keeper”, and Library Laws were enacted specifying that he should keep the Library “duly swept” and the books “clean and orderly”. The following is found in the records of Harvard College:
“March 27, 1667, Mr Solomon Stoddard was chosen Library keeper.” For the rectifying of ye Library & Rules for the Library Keeper”, sixteen “orders were made.” “No person resident in the College, except an Overseer”, and “no Scholar in the College, under a Senior”, could borrow a book, and “no one under Master of Art (unless it be a fellow) … without the allowance of the President.”
To improve his health, Stoddard went to Barbados and served as a chaplain from 1667 to 1669. But he soon felt the need to return to New England. As he prepared to depart from Boston for a position in England, he received a call from the Northampton Church to stand in for the recently deceased Eleazar Mather. Stoddard accepted the offer, and relocated to Northampton in 1670. Within a few months, Stoddard had married Mather’s widow, née Esther Warham (circa 1644 - February 10, 1736), moved into his house, and took over his pulpit to become Northampton’s second minister. He held the post for 55 years, and he and Esther produced thirteen children.
Although well versed in the Latin and Hebrew of the Boston Puritan elite, he preferred to use the common language of the frontier in his sermons. A sense of the frontier life may be gleaned from his proposal in 1703 to use dogs “to hunt Indians as they do bears”, the argument being that dogs would catch many an Indian who would be too light of foot for the townsmen. This was not considered inhuman, for the Indians, in Stoddard’s view, “act like wolves and are to be dealt with as wolves.” Three years later, Massachusetts passed an act for the raising of dogs to better secure the frontier borders.
The Halfway Covenant
Stoddard is credited with propounding The Halfway Covenant, a relaxation of the rules of Communion that accompanied a decline of piety in the Congregational church. Stoddard’s interest was to ensure the growth of church congregations in a colony of second-generation pilgrims who were increasingly interested in the political and economic life of the frontier, as opposed to the pure idealism of their immigrant parents. Stoddard taught that people who had grown up in the church and were not scandalous in behaviour could receive communion as a means of grace and have their children baptised, despite the fact that the Puritan tradition had previously required prospective members of the church to proclaim a spiritual “conversion”.
In his theology, Stoddard contradicted nearly every standard belief of his Puritan colleagues. Puritan theology at the time stressed a strict methodology in salvation. Stoddard believed that everyone had to experience God’s glory for himself, whether through Nature or Scripture. When one sees this glory for himself, Stoddard taught, one’s will is automatically affected. He explained that “the gloriousness of God has a commanding power on the heart”. According to Stoddard’s thought, conversion comes experientially rather than through any set process or education. Though a Harvard education may aid in the pulpit on Sunday mornings, the sermon is useless unless the minister has experienced God’s saving grace.
Stoddard’s concepts of theology were not widely accepted either by fellow clergy or laymen in New England. As Stoddard felt the ministry was key to bringing people to the Lord, his main goal was converting the hearts of sinners. Stoddard believed that the only source of salvation was God’s Word, especially as related through the sermon. He felt that if a community continued to remain unconverted, then either the preacher himself was unconverted, or he needed to modify his sermons to better address them. This called for a revision in church policy. Stoddard wanted to develop the “Instituted Church” in order to preserve purity among the ministers. According to this idea, each individual church would be instructed through a national church, which would determine the proper qualifications for ministers. The redemption of the sinner’s soul was to be the evangelical purpose of this church. His ideas, at least in this respect, gained few adherents.
Stoddard’s position was expressed through debates with his in-laws Cotton and Increase Mather. As leader of one of Boston’s primary churches, Cotton Mather held an enormous amount of influence during Stoddard’s lifetime. Stoddard, however, would not be swayed by Mather’s arguments. Although Congregationalism eventually adopted Stoddard’s stance on communion, Mather remained a formidable opponent.
Another contrast between Stoddard and the other Puritan leaders of his time was his belief in the strict division between the converted (or regenerate) and the unconverted. Stoddard rejected the Puritan claim that no one could discern whether he was saved. Like his own conversion experience, he believed that a person would know when he had been converted because there exists a wide gap between those whom God had saved and those who were unregenerate. This belief led to the communion controversy. Because of his conversion experience, Solomon stressed the importance of an open communion which could be used as a converting ordinance. In 1677, all members of the community, who were instructed in Christian doctrine, had made a public profession of faith, and were living decent lives, and could participate in communion. Stoddard explained that there was no biblical justification for allowing only regenerate members to take communion.
Stoddard’s change in the sacraments produced little increase in the number of communicants. Because of this, Stoddard made two motions to the Northampton Church in 1690; first, to abolish the public profession of faith, and second, to appoint the Lord’s Supper as a converting ordinance. The first passed by a majority and, as a result, the population of Northampton doubled from 500 to 1000 in twenty years. The second motion was opposed by the elders of the church, and the motion was denied, although the younger people supported it.
In 1725, his congregation decided to bring in an assistant, choosing his grandson Jonathan Edwards. Stoddard had a major influence on his grandson and was succeeded by him as the pastor of the church at Northampton. Edwards later repudiated his grandfather’s views, becoming the most famous and fiery orator of the Great Awakening of 1735-1745. The Great Awakening was to some extent a reaction to the failure of The Halfway Covenant to strengthen the church. But Stoddard’s influence persisted in Northampton. Edwards’ views eventually displeased his parishioners, and he was dismissed from the pulpit.
Stoddard may have been too liberal for his grandson Jonathan Edwards, but he was lampooned for prudishness concerning petticoats in an anonymous pamphlet attributed to Benjamin Franklin. Stoddard published a pamphlet in 1722 entitled “Answer to Some Cases of Conscience” in which he argued that the newly fashionable hoop petticoats were “Contrary to the Light of Nature” and that “Hooped Petticoats have something of Nakedness”. Franklin’s satirical response was entitled “Hoop-Petticoats Arraigned and Condemned, by the Light of Nature, and Law of God”.
Ultimately, Stoddard’s power seems to derive more from his personality, political influence, and preaching ability, than from the force of his ideas. Someone describes Stoddard with a poem:
His venerable looks let us descry,
He taller was than mean or common size,
Of lovely look, with majesty in’s eyes.
From Nature’s gate he walked like King’s on earth
There’s scarce such Presence seen ‘mongst human breath.

The following Sketch of the character of the author of this work is taken from Allen’s American Biographical and Historical Dictionary.   

Solomon Stoddard, minister of Northampton, Massachusetts, was born in Boston in 1643, and was the eldest son of Anthony Stoddard, esquire. He was graduated at Harvard College in 1662. He was afterwards appointed a fellow. His health being impaired, he went to Barbados as chaplain to Governor Serle, and preached to the dissenters on that island for nearly two years. After his return, being ordained September 11, 1672, as successor to Mr. Mather at Northampton, he continued in that place till his death, February 11, 1729, in the eighty-sixth year of his age. 

As a preacher, his discourses were plain, experimental, searching, and argumentative. 
He was blessed with great success. He used to say that he had five harvests, and in these revivals there was a general cry, “What must I do to be saved?” He was so diligent in his studies that he left a considerable number of sermons, [many of which] he had never preached. He wrote so fine a hand, that one hundred and fifty of his discourses are contained in a small duodecimo manuscript volume, which, with the greatest ease, may be carried in the pocket. 

He published the doctrine of instituted churches, London, 4to. 1700, in which he advanced some sentiments that were not very well-received in this country, such as the following; that the Lord’s table should be accessible to all who are not immoral in their lives, that the power of receiving and censuring members is vested exclusively in the elders of the church; and that synods have the power to excommunicate and deliver from church censures. He published also the danger of [spiritual] degeneracy, in 1702; election and the Supper, 1703; a sermon on Exodus 12:47-48, supporting his notions with regard to the Supper, 1707; a sermon at the ordination of Joseph Willard of Swampfield, 1708; an appeal to the learnèd on the Lord’s Supper, against the exceptions of  Mr. I. Mather, 1709; a plea for tithes; divine teachings rendering people blessed, 1712; a Guide to Christ, or the way of directing souls in the way to conversion, compiled for young ministers, 1714; three sermons, showing the virtue of Christ’s blood to cleanse from sin; that natural men are under the government of self-love; that the gospel is the means of conversion; and a fourth added to stir up young men and maidens to praise the name of the Lord, 1717; a sermon at the ordination of Thomas Cheney, 1718; a treatise concerning conversion; the way to know sincerity and hypocrisy, 1719; an answer to cases of conscience, 1722; whether God is not angry with the country for doing so little towards the conversion of the Indians, 1723; the safety of appearing at the judgement in the righteousness of Christ; this last work was republished in Edinburgh, 8vo. in 1792, with a recommendatory preface by Dr. Erskine. 




































TO THE READER


That preparation for Christ is necessary, before the soul can be united to him by faith, 
is an undoubted truth. He came not to call the righteous, but sinners to repentance. Men must be convinced of their being sinners, or they will not be in bitterness against it: sin must be bitter to them or they will not forsake it. As long as they love their sins, it is impossible that they should believe in Christ. (Jn. 5:44) Nor will they come to Christ for righteousness and life, except they have a humbling sense of their own unrighteousness. (Rom. 10:3) These are truths that cannot be denied. But whether there is any preparatory work which is saving before faith, has been controverted among divines. My learned tutor (whom for honour’s sake I mention) Mr. Norton, once a famous teacher in Boston, in his Orthodox Evangelist, has elaborately proved the negative, with whom the worthy author of the following discourse concurs. It has been an error (and a tyrannical one) in some preachers, that they have made their own practical experiences a standard for all others; whereas God is pleased to use a great variety in bringing his elect home to Christ, although conversion, as to the substance of it, is the same in all that are brought into a state of salvation. 

Some have experienced such terrors, and distress of conscience, as others have not been acquainted with, who, nevertheless, are true believers on Christ. To that question, what measure of preparatory work is necessary for conversion? Mr. Norton answers judiciously. As the greatest measure has no necessary connexion with salvation, so the least measure puts the soul into a preparatory capacity, or ministerial disposition next to the receiving of Christ. There is not the like degree of humiliation in all those that are converted, for some feel a greater measure of trouble, others a lesser; but all that are truly converted, are humbled. Nor can it be determined how long someone must be held under fears and terrors before he is truly converted. To affirm that we must be so many years or months under a spirit of bondage, before we can believe in Christ is contrary to the experience of many pious souls, and to the Scriptures. The preparatory work of the converts, mentioned in the sacred writings, was not of long continuance. That super-eminent divine, Dr. Thomas Goodwin, observes that a man may be held too long under John the Baptist’s water; and that some have urged too far, and insisted too much, on that, as preparatory, which includes the beginning of true faith. Such authors as have asserted that men cannot be sincere converts, except they have been some considerable time under great legal terrors, have caused groundless fears, and perplexity in the minds of many gracious souls, for the relief of whom, Reverend Mr. Firmin published an excellent book, entitled, The Real Christian. Very often the children of godly parents, who have had a religious education, and been kept from all scandalous sins that wound and waste the conscience, have been favoured with an easy, as well as with an early, conversion. 

The seed of grace has sprung up in their hearts, they don’t know how. (Mat. 4:27) So that, although they can say, as the blind man restored to his sight did, “one thing I know, that whereas I was blind, now I see”; yet the particular time they cannot account for. It is (says Mr. Norton) our duty to bless God that we are converted, and not groundlessly to afflict ourselves about the time of our conversion. And he cites Mr. Pemble, whose words are, to tell the month, day, or hour, when they were converted, which in most converts is impossible: in all, of exceeding difficult observation; though I do not deny that the time may be in some, sensibly possible. 
That eminent man of God, Mr. Richard Baxter, relates that he was once at a meeting of many Christians, as eminent for holiness as most in the land, of whom many were ministers of great fame, and it was desired that everyone of them would give an account of the time and manner of his conversion, and there was only one of them all that could do it. And (says he), I aver from my heart, that I neither know the day, nor the year, when I began to be sincere. 

Nevertheless, for the most part, those that have been great sinners, are not converted 
without dreadful terrors of conscience. Our great Richard Hooker (of whom Dr. Goodwin says, that if any man in this age came in the Spirit of John Baptist, Hooker was the man), who says this doctrine will be found a sad truth, that is, that as for gross and scandalous sinners, God usually exercises them with heavy breakings of the heart before they are brought to Christ. Especially it is so, if the Lord intends to make use of them in great services for his name. Saul (afterwards Paul) had a terrible conversion, although he was not long in the pangs of the new birth. The like has not been noted of Martin Luther. 

Famous Mr. John Rogers of Dedham had been very extravagant in his youth. Mr. Richard Rogers, of Wethersfield, who was his kinsman, helped to maintain him at the university, where he sold his books, and spent the money, so that his kinsman and patron would have utterly cast him off, had not the entreaties of a near relation prevailed with him to try him once again. When he saw what a wonderful change converting grace had made on his young kinsman, he would often say, I will never despair of a man for John Rogers’ sake. God designed that this very ungodly youth should be made a great instrument of glory to his name, and of good to many of his elect. He was not bruised to no purpose under the hand of the Almighty. Great were the terrors of his soul far some time, when he would get alone under bushes in the field, praying and crying unto God for mercy. When he was converted, it is thought he was an instrument of converting more souls, than any one minister in England. He was inspired with an extraordinary seal; had a way of delivering himself in his sermons, which in any other man would have been ridiculous, but in him it was very becoming and awful; which made Bishop Browning say to Mr. Ward, John Rogers will do more with his wild note, than we shall do with all our set music. But this is God’s usual method, with such of his elect as have fallen into great sins; he brings them home by great terrors. For the confirmation this, I might have instanced Mr. Bolton, whose excellent books have made him famous in the church of God. Before his conversion he was very wicked. He loved stage-plays, cards, and dice; was a horrible swearer, Sabbath breaker, a boon companion, who neither loved God, nor good men; he hated puritanical preaching. Hearing the fame of Mr. Perkins, he went to Cambridge to hear him preach, and having heard him, said, “He was a barren empty fellow, and a passing mean scholar.” 

This man, after his conversion, was an eminent saint, and a successful Minister of Jews Christ But the manner of his own conversion was terrible. His sins were so heavy upon him, that he roared for anguish of heart, would sometimes rise out of his bed in the night for anguish of spirit; and to augment his misery, he was afflicted with grievous temptations, horribilia de Deo, terribilia de fide. These heart-piercing sorrows continued for many months. They issued in a sound conversion. 

There have been some who maintained, that a man is not sufficiently prepared for Christ, except he be brought to that pass, as out of respect to the will and glory of God, 
to be content to be damned eternally, a horrid assertion, justly disclaimed by the author of this discourse, and refuted by the Orthodox Evangelist; yet there are some unhappy passages of that nature in a book of humiliation, which goes under Mr. Hooker’s name, by which incredible wrong has been done to that great author. It may be, it will be to the satisfaction of some readers to see what Dr. Goodwin has written concerning Mr. Hooker’s books about preparation for Christ, who, in his epistle, prefixed to Mr. Hooker’s sermon on Acts 2:37, has these words: 

“There has been published long since, many parts and pieces of this author, upon this argument, sermon-wise, preached by him here in England; yet having been taken by an unskilful hand, who upon his recess into these remoter parts of the world, was bold, without his knowledge or consent, to print and publish them (one of the greatest injuries that can be done to any man); thus it came to pass that his genuine meaning in points of so high a nature, and in some things different from the common opinion, was delivered in those printed sermons, different from the fair and clear draught of his own ideas and intentions, because so utterly deformed and misrepresented in multitudes of passages, and in the rest, but imperfectly and crudely set forth.” 

That which the doctor says is a sufficient vindication of the renowned name of Mr. Hooker, from the reflections cast upon him on account of some rude expressions in those books pretended to be his, which were never printed with his allowance. The same is to be said with reference to some passages in Mr. Shepard’s Sincere Convert, which have occasioned great disquiet in some godly minds, and made them afraid to believe on Christ, when deeply sensible of their misery without him. Concerning which book Mr. Shepard, in a letter to Mr. Firmin, dated December 27th, 1647, expresses himself thus: 

“That which is called the Sincere Convert, I don’t possess the book; but I once saw it. It was a collection of such notes in a dark town in England, which someone procuring of me, published them without my will or permission; nor do I like to see it. He that published it confesses it came out altered from what was first written.” 

It is usual with new converts to be molested with fears, lest they have committed the sin against the Holy Spirit. I am far from being of Dr. John Tillotson’s opinion, who supposes that none in these days are, or can be, guilty of that sin; nor any besides those who were eye-witnesses of the miracles performed by our Saviour Christ. I rather concur with Dr. Samuel Collings, whose words are: 

“Give me leave to speak my fears. I profess they are my thoughts, that we live in an age as full of persons that have sinned that sin that shall never be forgiven, is any age ever was, since our Lord was on the earth.”

Are there not many in our days, who having been once enlightened, have not only sinned against the light of their education, but have become malignant haters of those holy truths and ways of God in which they were initiated, and malicious persecutors of all such as profess the true and pure gospel? Do not such sin wilfully after they have received the knowledge of the truth? And have they not done despite to the spirit of grace”? As for such that are troubled with groundless fears of their having been guilty of that sin, the Reverend author of the discourse, emitted herewith, has therein offered that which may ease and satisfy their disquieted consciences. Mr. Richard Baxter, notwithstanding the dispute which had been between him and Mr. John Tombs about Paedo-Baptism, after that wrote a commendatory epistle before a learned book of Mr. Tombs’ against the papists. 

It is known that in some points (not fundamental in religion) I differ from this beloved author. Nevertheless, as when there was a difference of opinion between Jerome and Augustine, Jerome said, for all that, I cannot but love Christ in Augustine; so do I say concerning my brother Stoddard. And I pray the Lord to bless this, and all his holy labours, for the conversion and salvation of many of God’s elect 

Increase Mather, 

Boston, November 15, 1714. 

































THE PREFACE


The work of regeneration being of absolute necessity for salvation, it greatly concerns ministers, especially in all ways possible to promote the same; and, in particular, that they guide souls aright who are under a work of preparation. Some there are who deny any need of the preparatory work of the Spirit of God, in order to close with Christ. This is a very dark cloud, both as it is an evidence that such have not the experience of that work in their own souls; and as it is a sign that such are utterly unskilful in guiding others that are undergoing this work. If this opinion should prevail in the land, it would give a deadly wound to religion; it would expose men to think themselves converted when they are not. If they understand that there is a work of humiliation before faith, then, if they get some common feeling, love, sorrow, delight, yes, and a common faith too, they will say that these are not of the right kind; for they must see the plague of their own hearts, and their helplessness, and that they are like clay in the hand of the potter before they come to Christ, and so will be afraid, and search themselves. But if they do not know of any need of preparation, they will take the first appearance of holiness as holiness; and if they find religious feelings within themselves, they will grow confident that God has done a good work in them. It would also expose them to bolster up others with a false confidence. Whoever knows there must be a work of preparation will he careful how he encourages others that they are in Christ; he will inquire how God has made a way for their receiving Christ. But another who is a stranger to it, will be ready to take all for ‘gold that glisters’, and if he sees some religiously disposed, will be speaking peace to them. He will be like the false prophets, saying, ‘peace, peace, when there is no peace.’ So men will become hardened. It is a dismal thing to give men sleepy potions, and make them sleep the sleep of death. 

The truth of this opinion is much to be suspected from what has been left on record to the contrary by Arthur Hildersham, William Perkins, John Dodd, Richard Sibbes, Jacob Bains (Daniel, or Jeremiah, brothers), Dike, John Ball, John Preston, Thomas Hooker, Thomas Shepard, John Norton, and others of similar stamp, whose judgement in matters of this nature outweighs the judgement of thousands of others, though otherwise learned men. But besides this, there is a great deal of light found in the Word of God, in this matter. I will not argue from Israel’s being led by Moses, the lawgiver, out of Egypt through a land of pits and droughts, and fiery flying serpents, before they were brought into the land of Canaan by Joshua: nor from the legal dispensation of the covenant of grace foregoing the evangelical: nor from John the Baptist’s being sent as a forerunner of Christ to prepare the way of the Lord: nor from the parable of the prodigal son, being in want, and becoming a servant of a citizen of the country before he returned to his father: nor from the vision of the valley of the dry bones of Ezekiel, being in a deadly condition before God put life into them. These things may better be made use of for illustrations than proofs. 

But there are other Scriptures which hold that there must be a preparation for Christ before our closing with him. This appears by examples recorded in Scripture. One is of Paul. (Acts 9:4-5) He was terrified by way of preparation to his receiving Christ, and about the same time was led into an understanding of his own helplessness. (Rom. 7: 9) Another is the Philippian jailer. (Acts 16:29-31) He was scared witless lest he should fall short of salvation. And since we have such instances, and none to the contrary, we may well judge that this is God’s method in converting sinners. It also appears from such doctrines as are held out in Scripture, that some sinners are near the kingdom of God, and others are far from it. (Mark 12:34) This shows that some men are in a more prepared way, and more hopeful to receive it than others. Thus comes that doctrine, that some are not in a present capacity to come to Christ, because they are under the power of a worldly design. (John 5:44) This shows that men must be broken off from their worldly designs before they come to Christ. Thus the doctrine of the difficulty of getting into a state of salvation. (Mat. 7:13; Luke 13:24) This shows that there are many difficulties in the way of conversion; and that, by striving, they may get into a closer preparation for faith. 

It also appears in that prophecy of our Saviour, where it is foretold that God would first prepare men, and then bring them to Christ. (John 16:8) Here, it is foretold what method the Spirit will use with men. He will not reveal the righteousness of Christ to them in the first place; but, in order to do this, he convinces them of sin, and makes them see their danger and miserable condition. Firstly, he inspects the wound, and then applies the remedy. It appears also in the particular application of the call of the gospel to those that are being prepared. Sometimes, the call is made generally to all; but at other times it is found particularly in those that are in distress by reason of their sins, that see themselves miserable and undone. (Mat. 11:28; Is. 55:1; Rev. 22:17) The call is applied particularly to these, as being in the next capacity to give careful attention to it; describing the condition they must be in before they receive it. 

Experience also sheds considerable light on this matter. We learn by experience that men’s hearts are generally set on worldly things before they are terrified, and for their own righteousness, before they see their own hearts. Generally, they have not had the terrors of God in them, and do not much mind eternal things. If they are not rude and vicious, yet they are worldly, vain, and proud. (Eph. 2:3) And such convicted sinners who have not been led into understanding their own hearts, are set to build up a righteousness of their own. They take encouragement from their frame of mind, and neglect Christ. Experience also shows that many, highly reputed for their religion, have had a work of preparation. Many that have a special interest in the hearts of others, can give a fair account how they have been prepared for Christ. And many who profess that they have not had such an experience have not turned out well. Several that have had some light touches of conviction, though they made a blaze of it for a while, then proved themselves unspiritual at last; or at least have rendered themselves much suspected. Many that have been strangers to the work of preparation, have cracked their credit at last. (Mat. 13:20-21) Yes, many godly people know that they were hypocrites, and never saw Christ, till after they had experienced a work of humiliation. They knew they were not godly, though they had feelings, enlargements, and encouragements; it was all common work, and they had no spark of grace in them. Their religion was only the fruit of nature improved. (Rom. 7:9) 

Yes, this is all very agreeable to reason. The light of nature cannot give a demonstration of it, for it is a voluntary dispensation. There is no necessity in nature for any preparation before the infusion of grace. Christ changed the water into wine, and raised the dead to life, without any previous preparation. So he can do it in this case. The work of preparation does not make the work of the new creation easier; for after men have a work of preparation, sin reigns in them as much as before: preparation does not at all destroy the principle. Men, when prepared, can do nothing to help God in planting grace in them, and men that are not prepared can do nothing to hinder God in implanting grace. But yet it is very agreeable to reason that the Spirit does a work of preparation before it infuses grace: for it is the duty of ministers to preach such things to sinners that are proper in working this preparation. They are bound to preach the threats of the law, man’s insufficiency, and God’s sovereignty. Yes, the way God deals with men after the manner of men. Man is a rational creature, and, therefore, God deals with him in a moral way, setting convictions before him. Men would make enemies submit before they pardon them: so does God. Besides, it is the duty of the sinner to do those things where preparation exists. It is their duty to seek God, to reform, and to make an absolute resignation of themselves to God. 

No wonder, then, that God holds them to it. Yes, furthermore, there is an absolute necessity in nature that men should be prepared before the exercise of faith. Men cannot exercise faith till the heart is prepared by a sense of danger, and the insufficiency of other things. If they don’t see their danger, they can see no reason for coming to Christ. If they do not see them selves liable to wrath, how can they come to Christ to save them from wrath? As long as they imagine that they can help themselves, they will not come to Christ for help. Men cannot trust in Christ alone till they are driven out of themselves. They cannot come as helpless and undone until they see themselves so. (Phil. 3:3) 

And seeing there is such a work of preparation that goes before men’s closing with Christ, it must need be of great consequence for awakened sinners to be guided aright in this work. If they have the best guides, yet they may make mistakes; but undoubtedly many do perish for lack of suitable help. Some, after they have been in trouble a while, grow discouraged, under the mistaken view that their seeking will be in vain, and so leave off endeavouring to find a converted state. Some wander up and down burdened with fears and hopes, like the children of Israel in the wilderness, until they die. They cannot be quiet by way of sin, neither can they find a way of deliverance; and many others, after a little trouble, are comforted by the idea that they are peace with God. Unskilful surgeons offer a palliative cure, and persuade them that the bitterness of death is over. Multitudes of souls perish through the ignorance of those that should guide them on the way to heaven. Sinners are nourished with vain hope of being in a state of salvation, before they have got half way to Christ.

Those, therefore, whose business it is to lead souls to Christ, need to be trained with skill and understanding in how to handle wounded consciences in the right way, that they may be serviceable to them in their distress. Who would venture his ship with an unskilful pilot? Who would venture his wounded body with an unskilful surgeon? Who would willingly put his distressed soul into the hands of an unskilful minister? Men will not satisfy themselves with other points of learning, but labour after those that may speak words in season to every one that is weary: that as Moses said to his father-in-law, they may be instead of eyes to these that are in the wilderness. 

There are two things specially serviceable for this end. 

One is, that they get experience of this work in their own hearts. If they don’t experience this, they will be but blind guides. Those they are trying to help will be in great danger of entertaining false ideas concerning the work of conversion. They will be inclined to think that there is not so much necessary in order to be converted. They are in danger of being deceived with the pretences of men’s being delivered from their own righteousness, with shows of humiliation, faith, and love. Whatever books men have read, there is a great need of experimental knowledge in a pastor. Many particular things occur, that are not met with in books. It is a great calamity to wounded consciences to be under the direction of an inexperienced minister. 

Two, the other is to be acquainted with the observations of those who have travelled a great deal in this work. If a man has experience in his own soul, that will not touch on all cases that may come before him. There is great variety in the working of the Spirit, and in the working of men’s hearts under the convictions of the Spirit: and men who have had to do with many souls in their distress may afterwards meet with such difficulties that may puzzle them very much. Therefore, it is of great use to get the knowledge of the observations of those who have had to do with a great variety of cases, so as to get a larger understanding how to manage themselves, when they are in difficult circumstances. This small treatise, written on the desire of some younger ministers, is offered to the consideration of such as desire to be further instructed in the right way of dealing with distressed souls. And if the author shall become the instrument of the salvation of any perishing souls, he shall count his labour well worth it. 
































A GUIDE TO CHRIST,

DIRECTIONS

HOW TO GUIDE SOULS 

IN THE WORK OF CONVERSION


When a sinner, wounded in spirit, applies himself to a minister of the gospel for counsel, it is profitable, after some inquiries, concerning the time, means, and degree of his convictions and terrors, to use this method with him. 

1. To confirm and establish him more in understanding the dangers of a natural condition: showing him that everyone that dies in a state of nature will certainly be damned; that a state of damnation is intolerable; that the continuing of his opportunities to be  delivered is very uncertain. For there is danger that if his convictions are not dealt with, they may by degree wear off. Many men’s terrors are usually short lived. They harden their hearts in company, clogging themselves with worldly business, and their natural disposition is to flatter themselves. 

2. To encourage him to use means in order to be converted: for if he has no hope of obtaining mercy, either he will not seek after it, or he will do it in such a dull and careless way that it will come to nothing. God leads men through the whole work of preparation, partly by fear, and partly by hope. If they run into either extreme — to have fear without hope, or hope without fear — they are like a ship that goes beside the channel, and is in danger of being broken in pieces. A mixture of fear and hope makes men diligent. They may be encouraged from such considerations as these: that God has provided a glorious way of salvation through Christ; that all who believe in him shall be saved; that there is an infinite ocean of mercy in the heart of God; that God has had compassion on sinners many times greater than they; that the day of grace is not yet over; that God is now striving with them by his Spirit, which is often the forerunner of conversion. 

3. To show him what course to take at present. 

Such as, 

(1) Daily to seek God in secret. As this is a duty, so it is a special means of cherishing the actions of God’s Spirit in his heart. If this is neglected, it would is no wonder that his convictions might die away. He is also to be directed not to content himself with putting up some good requests to God; but he should open his case plainly before God, as he would to a doctor if he were sick. This is a way to keep him from wandering thoughts in prayer, and further affect his own soul with his condition. “Seek ye the Lord while he may be found.” (Isaiah 55:6)

(2) To reform his life, and not indulge himself in any sins of omission or commission in any external sins; nor in doing good actions in a sinful way. Sinners that are seeking salvation must not allow themselves to go on the way to damnation. That terror is not sufficient that will suffer men to live in an un-reformed life. If men are thoroughly scared, they will dread doing whatever wounds their consciences. Fear of hell will make men afraid to sin. If they are thoroughly wounded, those temptations that formerly carried them away will  be overcome. (Luke 13:10, 12, 14) 

(3) To lay himself open to the convictions of the Spirit. Sometimes men want desirous to be convicted and terrified, but not too much. They would overrule their conviction as to time and degree. But as a patient leaves himself in the hands of the surgeon, so should they in the hand of the Spirit, when it pleases him, and as much as it pleases him, not closing their eyes to the light. (John 3:20) 

After the awakened sinner has been using means for a while, he will often give an account of some alteration. He finds some feelings, sorrow for sin, delight in Sabbaths, love for the people of God, love in reading the Scriptures. What is to be said to him in this case? 

1. He is to be told that he must not rest in ease, but labour for healing. If a wise man, by applying plasters to a sore, is to be delivered from much of the anguish that he was in, he will not satisfy himself with that, and give over the use of means, lest the anguish should return. So the sinner needs be careful that he does not satisfy himself with the case of his conscience, but must get it healed by the application of the blood of Jesus Christ. 

2. It is extremely dangerous to tell him that it is hopeful God has put the seeds of grace in him. There is not one in a thousand, but does experience such religious feelings long before he is converted. These religious affections are nothing else but the workings of self-love and natural conscience. Natural conscience discovers the danger of sin, and something of the baseness of it; hence, he is sorry for it. He man conceives some hope that by praying, reading, etc., he will obtain salvation; hence, he delights in them. He hopes that he has been accepted by God; hence he has  some affections towards him. And if a minister speaks encouragingly, as if he were converted, he is laying a foundation for his ruin; for he is in great danger of falling with the flattery. 

3. He must be warned against a self-righteous spirit. Sinners are all too ready to think that their good works, and religious outlook, will set aside the fierce anger of God, and invite God to pity them and have mercy on them. They are proud of their services, ignorant of the righteousness of Christ, and of the freedom of God’s mercy. They think God cannot love them unless they are lovely; and that he cannot but love them if they are lovely; and so they are ready to dote on their own righteousness. (Rom. 10:3) They go about to establish their own righteousness. Therefore, they must be warned against this, and light must be held out to them, to convince them of their insufficiency. 

4. He mist be put upon to examine these affections, whether they come from hypocrisy; and signs will be given him, so that he may discern them to be so. But there need be great care that the signs are sound, and warranted by the Word of God; otherwise he is in danger of being established in his mistake. 

Question 1. 

Are sinners that are awakened to be directed to labour to work up their hearts to a sincere sorrow for sin, and love for God and Jesus Christ? 

Answer. 

1. If their terrors are great, they are ready of themselves to labour to do this from a self-righteous spirit, to win the heart of God, and quieten his anger. They usually take a great deal of effort in this, that they may work up gracious qualifications in them- selves. They set spiritual considerations before themselves, read and hear, and use all the methods that are in their power to enliven their own hearts. 

2. It is a presumptuous thing for them to strive to do this, for it is impossible for them to work up such things in their own hearts. They are dead in sins, and cannot sanctify themselves. No principle that they have will produce such an effect. Fear will not make them do it: the fear of hell cannot make men hate sin more than hell. Self-love will not make them love God above themselves. They cannot, by consideration, work any such effect in their hearts, for they do not understand spiritual things. Encouragements will not make them do it, for it is beyond their power. So resolutions will be ineffective. They may as easily remove mountains as do this. Therefore, they should not strive to work up their own hearts to it. 

3. There can be no benefit in such directions, but only this, that they may find by experience their own inability; that after they have done their utmost, they may, by their own experience, understand their very helplessness. It is the duty of men to love God and to repent of sin; and it is the duty of sinners to labour to love God and repent of sin, etc. But it is not in their power to work up their hearts to love of God and godly sorrow. They should labour to be convinced that they cannot do it. 

Sometimes it is much to be suspected that they will not reform in all that is wrong. 

And in this case, 

1. The danger of a natural condition must to be solemnly set before them. Though their terrors seem to be great, yet they need to become greater. Men must have so much terror as to bring them to a separation from sin. Therefore, there is need to represent their danger in a most lively and dreadful way, that the sense of it may pierce their hearts deeply. If they are properly, and thoroughly scared, they will be brought to a universal reformation. (Is. 2:20-21) 

2. They must be urged to reform. Their duty in this matter is to be specially pressed on them. Their consciences must be stirred to part with all sin, as Christ urged the Jews — “If thy right eye offend thee, pluck it out.” (Mat. 5:29) For, the neglect of reformation will put a stop to the work: and they will not get forward to the work of humiliation till they are reformed. As the first concoction prepares for the second, so reformation does for humiliation. Sinners must overcome the next and more immediate difficulties before they overcome those that are remote. Whoever will not part with sinful practices will not give himself into the hands of justice. If they don’t reform, they will bring the work to a stop; yes, such men aggravate their own sorrows, for trouble will stay with them till their hearts are brought to be humbled, and their terrors will be multiplied, if they belong to God, till they are persuaded to reform. “When I kept silence, my bones waxed old through my roaring all the day.” (Psalm 32:3)

Sometimes, some particular sin may lie very heavily on his heart. 

In that case, the minister may tell him, 

1. That it is not his duty, in ordinary cases, to publish such sin to him. It is right he should confess it to God; but ordinarily there is no proper occasion to publish a scandal to him. It is best that secret sins should be kept secret, unless personal circumstances call for making it known. 

2. That the sin is pardonable. This we may demonstrate from several examples in the Scriptures; from the sufficiency of Christ’s redemption; from several offers and promises of the gospel; that the man’s heart may not sink with discouragement. 

3. That in case the rule calls for any satisfaction to men, he must not delay that action; but it must be attended to as soon as there is opportunity; if he can make satisfaction without confession, there is no need for confession; for satisfaction answers for the wrong that has been done to a man. 

4. That he must not be sensible of that sin alone, but of all other sins; every sin being provocative to God, and deserving damnation. And particularly, that his impenitence and unbelief is more dangerous than any former act of sin. (John 3; 19) This is the condemnation, that light has come into the world, and men love darkness rather than light. 

Sometimes, after the man has been in trouble for a while, before he has any great experience of his own heart, he has some promises come to him with a great deal of refreshing; and he hopes God has accepted him. 

In this case the minister may tell him, 

1. That it is a common thing for God to give encouragement to sinners before they are carried on to the work of conversion; that as God gives them encouragement by his Word, so he does many times by his Spirit. God always maintains in the hearts of sinners that are seeking him some hope that they may obtain mercy. And sometimes he gives them very great refreshing, by some sense of the glory of heaven (Luke 14:15), by some superficial discoveries of Christ (Mat. 13:20), thereby holding out some promises before them, the purpose of which is to draw them on in the  way of seeking, and to support them in their temptations. 

2. That God never gives a faith of assurance before he gives a faith of dependence; for he never reveals his love till sinners are in a state of favour and reconciliation, which is by a faith of dependence. When men have comfortable Scriptures come to them, they are apt to take them as tokens of God’s love. But men must first be brought to Christ, by accepting the offer of the gospel, before they are fit for such revelation. God’s method is first to bring the soul to accept the offers of grace, and then to reveal his good estate to him. 
3. That if his comfort is not of the right kind, it will not last. And usually, after such encouragements, men’s terrors may return with as much violence as ever. God commonly intermingles smiles and frowns, and if such vain confidences as men take up from refreshing Scriptures, are but nipped in the bud, they generally quickly wither away; and their fears return as strong as ever. 

When the sinner was hoping that he was in a good state, because some refreshing Scriptures came to him, and sees his mistake, he is in danger of being discouraged. In this case he may be told, 

1. That it is a common thing for those that are afterwards converted, to go through such changes. It is not a peculiar thing to him, but a thing of ordinary experience in such people as God is about to deliver out of a natural state. They commonly have some lightsome times, and then returns to darkness. There was no reason to expect that should last very long. Such comforts are like Jonah’s gourd, that rise in a night and perish in a night. 

2. That it is a great mercy that those confidences are taken away from him. Had they continued, they would have ruined him. False confidence is better lost than kept. His condition is the more hopeful now those confidences are lost While he had those confidences, he was like a ship that had got stuck in the sand; and now he has been delivered  from them, there is more ground for encouragement. 

Now, sometimes, after he has had feelings and an enlargement for a while, he is liable to complain that he grows more dull, and he is afraid that his convictions are about to leave him. 

In that case, he may be told, 

1. That there is no reason to expect that his convictions should always remain to the same degree. Persons in such a condition are subject to many alterations, as it is with a ship at sea; sometimes it has a fair wind, sometimes it blows more moderately, some times it is becalmed; yes, sometimes it has storms and cross winds. There are many changes that pass over such men. So they, on a journey, have sometimes make good speed, sometimes bad; they meet with rivers and miry places where they cannot but go slow. 

2. That he must be very careful that he does nothing to quench the movement of the Spirit. (1 Thess. 5:19) There are many ways where men do it; sometimes by discouragement, sometimes by presumption and flattery, sometimes by rebelling against the light, sometimes by the company they keep. Men that are much addicted to company, commonly lose their convictions; so it is by crowding themselves in with worldly business. Though diligence is no hindrance, yet burdening themselves will be a great impediment to the abiding of convictions. 

3. That it is his best way to improve the conviction that he has. Sometimes people like to argue that it will be of no avail for them to strive. If they don’t have greater convictions, they will tire themselves out to no purpose; and they conceive it best for them to wait till they have stronger convictions. But the seaman is apt to hoist the sail, and use the wind he has, whether it is more or less. If men have moderate convictions, they may go forward, and do what will further their conversion. And if they improve lesser convictions, that is the way to get more. It is their duty to do it, and in that way God owns them. “To him that hath shall be given.” Some that have complained of the smallness of their convictions, have within a little while changed their tune, and complained as much of the greatness of them, that they were such, that they could hardly live under them. 

Sometimes, someone under the work of conversion is subject to many terrors and discouraging temptations. A dreadful sound is in his ears. All such have not the same temptations, and they do not have them in any certain order; but care must he taken to give suitable support and advice to them, according to the variety of their temptations. 

1. One temptation is, that he is not elected; but God has overlooked him, and appointed him to condemnation; this sometimes lies upon his heart with a great weight. 

In this case, he may be told, 

(1) That those things that make him fear that he is not elected are no certain signs of 
it, if there are no certain signs of reprobation in him. Those things that he takes to be signs, are very uncertain. The greatness of his sins do not argue his reprobation. Many that have been guilty of great sins have been elected. His being of elderly years does not argue it. Sometimes God turns such to himself. (Mal. 4:5-6) God’s leaving him still in a natural estate, though he has sought God a long while, does not show it. Israel was a long while travelling from Egypt to Canaan. 

(2) That it is a sinful thing for him to draw any conclusions about his election. It is a secret reserved in God’s own breast, and he cannot determine anything understandingly about it. (Deut. 29:29) Secret things belong to the Lord our God. When he undertakes to conclude that he is not elected, he acts presumptuously. His conclusion may be false for all he knows. He pretends to know what he is ignorant of. 

(3) That God’s striving with him by his spirit, is a hopeful sign that he is elected; for many, times it is the fruit of election. When the spirit convinces of sin, it is in order to his conviction of righteousness. (John 16:8) This is the course that God often takes with those that are elected. Frequently, he lets reprobates live in security: but he is apt to terrify the elect in order to bring about their conversion; and the more earnestly they follow after God, and labour to get into a converted condition, the more hopeful it is that God has elected them; for where God has appointed the end, he has appointed the means also. 

2. Another temptation is that he has committed the unpardonable sin; that he has committed the sin against the Holy Spirit, that sin which is unto death. 

Sometimes, he feels that he has done badly after illuminations, and it sinks into him that now there is no remedy. In this case, he may be told, that is has been a frequent thing for men to fear that they have committed this sin, who have afterward been converted; that it is not the manner of those that have committed that sin to be perplexed and exercised with fears about it; but the main way to help in this case is to inform him from the Word of God what this sin is. 

Particularly, he may be informed, 

1. That it is an external sin, not a sin that is committed in the heart. Men have some 
wicked thoughts after enlightenings, and they fear they have been guilty of that sin; but that is an outward sin; it is a sin that other men may see. (1 John 5:16) 

2. That it is a course of sin, not any particular act of sin, which a man breaks away from, and is troubled about, but a way of evil, that he does continue to remain impenitently in. 

3. That it is one particular sort of sin, committed with great aggravation; namely, a rejecting of the profession of the gospel. There are many other grievous sins, but none of them, however aggravated, is the unpardonable sin. It is a rejecting of the truth of the gospel, and a renouncing of the profession. Therefore, they are said to fall away (Heb. 6:6), they are said to forsake the assemblies of the people of God (Heb. 10:45), they are said to tread under foot the Son of God; and to deny their baptism (Heb. 10:29) So that if any one among us should turn papist or heathen, having a blasphemous spirit against the ways of God, and a bloody persecuting spirit towards the people of God, there might be reason to fear that he was guilty of the unpardonable sin. 

But there are no  footsteps in Scripture to judge those that are following after God, and labouring to get into a converted condition, have committed that sin, though they are guilty of much unbelief, of many decays and backslidings, and of very vile thoughts and risings of heart; for multitudes, that have been guilty of such things, have had experience afterwards of the pardoning grace of God. 

3. Another temptation is, that his day of grace is past. He had a time when he might have obtained mercy, but he has let it slip, and it is in vain for him to strive. In this case the minister may tell him, 

(1) That it is a common device of Satan, when he cannot persuade men that it is too soon, then to persuade them that it is too late. He is set on hindering sinners from the use of means; and first he tells them there is no haste; and when that temptation will do no longer, then he changes his voice, and tells them that the season is over. 

(2) That there is no such sort of doctrine in Scripture that any sort of men’s day of grace is past, before the day of life is past, except they are guilty of the unpardonable sin. It is taught in Scripture that God will strive with some men only a limited time, and then destroy them. (Gen. 6:3) The Spirit shall not always strive with man, yet his days shall be a hundred and twenty years. It is also taught that God does harden some nations in order to bring great misery (Is. 6:10-11), and sometimes in order to their unchurching (John 12:40). It is also taught that God may harden some particular ones before death, and never more strive with them in any remarkable way. (Rev. 22:11) ‘Let him that is filthy, be filthy still.’ But there is no such thing taught that there is any kind of men that may be described, or any particular person that may be known to himself or others, whose day of grace can be said to be past before his death. When men say their day is past, they only fear; they do not know it for certain. 

(3) That such Scriptures as seem to be evidence that their day is past, do not determine any such thing. It is said in Prov. 29:1, that he that being often reproved, hardened his neck, and shall suddenly be destroyed. But it is evident that God waits longer on some than on others. 

Some threats are universal, and some are indefinite; showing what God does many times; so it is said in Heb. 10:28, if anyone draws back, my soul shall have no pleasure in him; but the backsliding here spoken of seems to be the unpardonable sin; he had been speaking of that in verse 26, and seems here to have reference to the same sin; for, in other cases, God does speak encouragingly in his Word to backsliders. (Jer. 3:22; Hosea 14:4) 

4. Besides the temptations mentioned, there are other sorts of temptations that are 
very exercising to him. His conscience being guilty, he is much subject to fears. 

(1) One temptation is that he shall be left to some great and dreadful sins. In this case he may be told by the minister, 

(1.) That one special reason for these fears is that he sees more of the badness of his heart than formerly. Men with troubles of conscience are likely to see much of the corruption of their hearts; and they see that which is sufficient to lead them to all sorts of wickedness. Because God is angry with them, they are afraid he will not keep them, but avenge himself on them, by leaving them to commit such wickedness. 

(2.) That God is now striving with him for his eternal good. God is exercising a great deal of mercy, and he has no cause to conclude that God will so leave him. Though God might do it, yet he has reason to hope in a God who will preserve him. 

(3.) That it is right he should be humbled under a sense of the depravity of his nature, and be conscious of the insufficiency of his own righteousness, to bring him into the favour of God. His heart, being a sink of all manner of sin, he can never be justified but by the perfect righteousness of Christ.

(4.) That his best way is to make haste to get into a converted condition. If he were once converted, he would not be in so much danger of falling into great transgressions, 
because he would then have a holy principle to resist temptations to sin; and then he 
would have an interest in the favour of God; and it would be more hopeful that God 
would preserve him. 

2. Another temptation is that he gets a false hope, and so satisfies himself that he is in a good state, when he is far from it. He understands that it is so with many. (Prov. 30:12; Rev. 3:17) 

In this case, the minister may tell him, 

(1) That he is indeed in danger of it, because of his fears of hell. The tediousness of those fears make him ready to catch at any appearances of conversion, and, therefore, he has need be extremely careful. It is good for him to understand what conversion is, and what preparation there is in order to get it. And if there are appearances to him at any time, as if he were converted, his way is to examine them thoroughly, and get the help of some that are skilful, before he settles himself down with that persuasion. 

(2) That he must leave himself, in that matter, in the hands of God. It is beyond his own power to deliver himself. If God delights in him, he will carry him through all the difficulties of the work, and show him the right way. It may be God may have a purpose of grace for him, and if so, he will show him the path of life. 

3. Another temptation is that Satan will appear to him. This is a great terror to him, especially when he is possessed with this fear as he withdraws himself to secret prayer. 

Sometimes, this makes him neglect his duty, sometimes it makes him attend it with distraction. 

In this case the minister may tell him, 

1. That he is under God’s keeping: and that when he is doing his duty, he is under God’s protection. There is less reason to he afraid of Satan’s appearing at that time than at many other times. It is not God’s way to allow Satan to appear at such times. 

2. That if Satan had power and liberty to appear to him, it is not probable that he would frighten him with the expectations of it. He would not give such notice of his coming; but his design in terrifying of him is to prevent him from doing what might be serviceable to his soul. 

3. That it is too much honour to Satan to he so far outbid with the temptation as to change the time of his prayer. But if he cannot attend his duty suitably, and the temptation proves overbearing to him, it is better to attend the duty by daylight. 

I may add to this case another that now and then happens, that he says he has heard 
some voice, seen some shape, felt something with him. This I apprehend at least is sometimes to be only the effect of a strong imagination. A strong fancy may make men imagine such things; as it is with some in their dreams, and with distracted people. All sensation is in the brain, and, therefore, by some disorder from that, men may think they see, feel, or hear things, which they do not see, or feel, or hear.  

4. Another temptation is that it is best to destroy himself. Many have been urged to do this. Some have attempted it, and some have performed it, like Judas did. 

In this case, the minister may tell him, 

(1) That the devil is very active in this temptation. Though he has that in his own heart, it may lead him to it; yet it is Satan that stirs him up to it. The devil entered into Judas when he betrayed Christ, and was not gone out of him when he destroyed himself. The devil has a double design in it. One is to secure the man. He is afraid he will lose him, now he is troubled about his condition, and is taking pains over his salvation.  Satan is jealous lest he will escape out of his hands, and labours to make him destroy himself, that he may presently secure him. Then there will he no danger of his running away. The other design is to bring reproach upon his troubled conscience, and discourage others from giving way to conviction. If there is just one such instance in a town, that will make many others stifle conviction, lest they should come to the same end. 

(2) That there is good reason to hope that he may obtain salvation. It is discouragement that leads men to such a practice; and if he has considerable hope of obtaining peace with God, there is not much danger of his listening to this temptation. Therefore, such things may be suggested, that are proper to bear up his heart, as that the Spirit of God is striving with him in order to bring him to salvation; that Satan is afraid he will be saved; that his sins are no worse than others that God has pardoned often, and such like. 

(3) That it is a dreadful sin to destroy himself. It is a sin against nature; it is unthankfulness for God’s mercy in saving his life; that this is far worse than other sins that are very terrifying to him. This is the way to throw himself into endless misery. Whatever may be said of the possibility of the salvation of such people, there is no reason to think that one in a thousand is saved. This sin is heinous, and quickly cuts off their opportunities. Such a man who is tempted to this sin would be afraid to tell a lie, or profane the Sabbath. How much more has he reason to fear this sin, which will bring him presently to eternal damnation! It is a poor remedy to deliver himself from anguish, and throw himself into what is unspeakably greater! Certain damnation is far more dreadful than the fears they are oppressed by. This will make their condition much worse, and not better. 

Sometimes, to continue the discussion, he complains of a self-righteous spirit. That he is ready to trust to everything he does, especially when he feels any affections, and he is proud of them, and ready to take pride in the righteousness of them. 

In this case it may be profitable, 

1. To convince him of the insufficiency of his own righteousness to save him. That his own righteousness will not bring him into favour with God, for his own righteousness is utterly imperfect, and so falls short of what the law requires. The law stands for perfect obedience, but he never did perform one perfect act of obedience. All his obedience is stained with corruption. Besides, while he is in a natural condition, he does nothing sincerely, but is a hypocrite in all his performances; and, accordingly, God is so far from justifying him for the sake of them, that he will not accept him, but holds him guilty because of them. Besides, his own righteousness has not the nature of any satisfaction in it; there can be no satisfaction for sin but by bearing the curse of the law. Obedience is a natural debt, and cannot make satisfaction for his contracted debts. If our obedience would have procured our acceptance, there would have been no need of the death of Christ. Christ’s death would have been in vain. (Gal. 2:22) 

2. To direct him how to get delivered from this self-righteous spirit; that is, by getting an understanding of the evil of his own heart. Let him hear ever so often of the vanity of his own righteousness, yet he will trust in it till he sees he has none, and can get none. A thorough discovery of his own heart will break him off from trusting in himself; for then he will see nothing in himself to trust in. He will be afraid because of his own duties. His strongholds will all be overthrown. But a notional conviction of the insufficiency of his own righteousness to save him, without an experimental conviction of the evil of his heart, will not deliver him from confidence in himself. 

Next, sometimes he complains that he does everything from a spirit of self-love; he does not aim at the glory of God in anything; but fear of hell, and a desire of salvation, are the great things that set him on works. Were it not for the fear of hell, he should leave off. 

In this case he must be told, 

1. That it is impossible he should act from a higher principle. He has no principle of love for God. (John 5:42) Self-love is the reigning principle in him, and there fore it is no wonder that he does everything in religion in that spirit. It was his weakness that he formerly thought he did anything out of love for God. No natural man ever did act with a higher spirit than that of self- love. A bad tree cannot produce good fruit. 

2. That he should make use of this for humiliation, and not for discouragement. There is no reason that he should be discouraged because of it, for everyone is a hypocrite at first; and many that have sought God for a while with a selfish spirit, have afterwards been converted, and have had another Spirit given them. But he should make use of this for his humiliation, and learn from it his own badness, the insufficiency of his own righteousness, and the justice of his condemnation; and that he has no cause to think much that God will reject his services, and not give peace to him. 

Next, sometimes after this, the sinner may give an account that he finds in himself a spirit of love for God, a sorrow for sin, and an aiming at the glory of God, with a hatred of sin, etc. 

In this case he may be told, 

1. That there is a great resemblance between common and saving grace. Common 
grace is a picture of sanctifying grace, and common affections are sometimes stronger than saving. Pharaoh justified God; Saul wept; one who was far from sincerity, told Christ that wherever he went, he would follow him; the Jews cried, ‘Hosanna to the Son of David’; the Israelites sang God’s praise, but soon forgot his works. 

2. That while they have such pangs of affection, it will be very hard for them to see their hypocrisy. Their fear of damnation makes them snatch at any appearance of sincerity, and their pride makes them have a high opinion of their attainments. Men sometimes, in that frame of mind, make such signs as indeed show their hypocrisy to be an argument from their sincerity. 

3. That it is a very dangerous thing for them to think that they are sincere, when they are not. Then they will bless themselves when God curses them. Then they will continue quietly in a natural condition, and neglect the means of conversion. And if they do not see such deceit quickly, there is danger that they may grow so hard- hearted that, if they see it later, they will not be the better for it. 

4. That they may be satisfied in such things as these, but they do not love God sincerely, whatever appearances there may be; that is, that they never had a work of humiliation; and sincerity never foregoes that; that they never closed with Jesus Christ, and the heart is never purified without faith. All those feelings that go before faith, let them be ever so strong, are deceitful. The first good action that anyone performs is to give praise for the gospel; other things follow after that. 

Next, sometimes, he gives an account that he believes in Jesus Christ; he does not trust in his own righteousness, but places his hope in Christ. In this case the minister may tell him that however there is a great deal of faith, that does not justify. Some believe for a time. (Luke 8:13) Some receive the word with joy, but in a time of temptation, fall away. (Mat. 13:20-21) Some believed in Christ, but did not confess him. (John 12:42) Several efforts of faith do not justify. 

Such as, 

1. An historic faith. Men receive the history of the gospel as a truth, and take it for granted that Jesus Christ is the Son of God, and the Saviour of the world; and if any should deny it, or dispute against it, they would he very zealous against him. It would stir up their indignation if they were told that they have any works of infidelity; yet generally they go with the persuasion that the gospel is true. But this is no more than a Turk would say about his religion. This historic faith does not mortify men’s corruptions. (John 2:23-25). Many profane men have had this historic faith. 

2. A considerable confidence that Christ will save them. They are persuaded that they will obtain salvation by Christ, and rejoice in the hope of it. This confidence is distinct from justifying faith. It is good or bad according to the grounds of it. Godly men have frequently had such a confidence from the experience of a work of grace in their own hearts, and the manifestation of the love of God: but this is not justifying faith; it is  just a faith of assurance. Worldly men may have such a confidence, arising from an imagination that God loves them, and from an opinion of their own goodness; but this is not justifying faith, but presumption. 

3. A dependence on Christ, on the encouragement of a man’s own goodness. He hears the gospel, or has some common illumination, discovering something about God’s readiness to pardon sinners through Christ. And considering what he is, he ventures on Christ. When a man savingly believes, he ventures on Christ upon gospel-encouragements. But another ventures, being encouraged from a consideration of his prayers, tears, conscientiousness, or on that encouragement that he is not very bad; so he thinks such a one as he may venture on; whereas, if he saw himself so bad, as he indeed is, he would not venture on Christ. The man makes partly his own righteousness, and partly the righteousness of Christ, the foundation of his faith. He does not exclude the righteousness of Christ, but the main consideration, and that which especially emboldens him to venture on, is his own righteousness. His own righteousness is the first foundation of his hope, though he takes in the plea also of the righteousness of Christ. He sees enough in Christ for such a one as himself, but not for the worst of sinners. 

But possibly, he will plead for himself, that he was much affected by Christ, and by the mercy of God. It was more than ordinary; he never had such a light before. In this case, he may be told that worldly men have sometimes made superficial discoveries of Christ, and are affected by them. (Mat. 13:20) Men have considerable enlightenments and tastes, yet they may fall away; and it is no wonder they should be affected by the mercy of God. If men apprehend that God has pardoned them, they cannot but be affected by it. As pardon does affect men, so does imaginary pardon. 

He may further plead for himself that it was just so with himself, as it had been with godly men, as he has heard them express themselves; that all his objections were answered. He was backward before, but now he has made such a discovery of Christ, all his objections vanished away, and he has nothing to say. But he may be told, that the reason why some men’s objections are all answered is not from the greatness of the light that God has given them, but from the ignorance of their own hearts. They did not see so much of their own evil, as thoroughly to feel the power of an objecting spirit. If they had seen how bad they were, their objections would not have been answered. A little matter will answer the objections of ignorant and conceited men. They have not light enough to make such strong objections as they would do if they knew themselves: and so all their objections are easily answered. 

Sometimes, continuing this discussion, he builds his confidence on some particular Scriptures. 

1. One such Scripture is 1 John 3:14. ‘We know that we are passed from death to life, 
because we love the brethren.’ He says he finds such a spirit in himself, and he thinks 
his condition is good. But he may be told, 

(1) There is a great difference between loving the people of God for their piety, and honouring them for their piety. Many natural men have some conviction that godly men are choice men, and happy men; and if they think a man is a sincere man, they honour him, and have respect for him; so Herod had for John the Baptist. (Mark 6:20) But these men do not have a sincere love for them for their piety. They do not love God, nor godliness; therefore they do not love godly men for their piety. 

(2) There is a great difference between loving godly men for their piety, and loving them for their morality. Godly men are moral men. Some of them are eminent for their justice, seriousness, and faithfulness, and these are very lovely things in the eyes of 
many natural men; they love them on that account. (Dan. 6:3, 18) Darius had a great love for Daniel, but it was not on account of his piety, but his prudence and morality. Morality is lovely in the eyes of many worldly men. 

Some love godly men because they are related to them; some, because they are friendly to them, and some because of their moral qualifications that have not any love 
in them on account of their piety. The moral behaviour of the people of God flows from a spirit of piety; but morality and piety are very different things, and some people that have a love for them on account of morality may have no love for them on account of their piety. 

2. Another Scripture that he may build his confidence on, is 1 John 5:11. “Whosoever believeth that Jesus is the Christ, is born of God.” By this rule, he says he is in a good condition. He does believe this, therefore he is regenerate. 

In this case he may be told, 

That the believing, here spoken of, is the receiving of it as certain on the testimony of God. Many men have a common persuasion that Christ is the Son of God from tradition, and from his miracles, which is in a more general acceptation called believing (John 2:23), and yet they are not born of God. But more properly they are said to believe it who receive it upon God’s testimony; and those men who have only a common persuasion, are indeed unbelievers; they that have no grace do not properly believe the Word of God. 

3. Another Scripture that he takes hold of to strengthen his confidence, is Mat. 5:6. “Blessed are they that hunger and thirst after righteousness.” His conscience testifies that he does so; therefore, he hopes he is blessed. 

In this case, he may be told, 

That though some desires of grace are grace, yet all desires of grace are not grace, such as when men may act hypocritically when they pretend to desire grace. For, 

(1) Many carnal men desire grace. It is a common thing for ungodly men to desire grace; especially when terrified with the Word, they desire to be converted. Some have slighter convictions, and they have faint and languishing desires; and some have more smart terrors, and they have more earnest desires to be converted. They think they would give all the have in the world, that they were converted. So the foolish virgins in Mat. 25:8. 

(2) Desires of grace may arise from natural principles. Grace is not only desirable for its own sake; but there are several benefits that attend it, which may make natural principles crave it. Grace is an honourable thing. (Heb. 11:2). It trains respect among men. It procures them a good name in the world. Hence pride makes them crave it. Grace is a means of many outward blessings. (1 Tim. 4:8) And on this account, men from a selfish spirit may desire it. Grace is necessary in order to be saved. (Heb.12:14) And, on this account, nature makes men crave it. 

Thus after a sinner is delivered from his confident opinion of his good state, and sees himself to be in a natural condition still, it may be needful on that occasion, 

1. To encourage him. For he is in danger of being too much cast down, so as to hinder his future diligence. He may be encouraged from a consideration of God’s goodness, in discovering that deceit which would have proved his downfall. He was in a dangerous way, but God has delivered him, and so put him in a nearer capacity to be 
converted. God’s not allowing him to continue in his delusion is a hopeful sign that God does intend to give mercy to him. He is now under greater advantages than before. (John 9:41) 

2. To warn him, so that he doesn’t run into the same error again: for he is still under the reigning power of a self-righteous spirit, and may get a false opinion of conversion again. Some strike that rock several times. Therefore, he must be cautioned not to be deceived with the appearances of grace; not to give way to the flattery of his own heart. If he should take up such a persuasion again, it is doubtful that he would not he delivered, for relapses are dangerous; and if he should begin to think so, it were best to advise with those that can inform him, before he is confirmed in such an opinion. 
3. To lead him into an understanding of his own badness, and insufficiency to help himself. This is an advantageous time to drive him out of himself, and bring to the work of conversion. When he sees his own hypocrisy, the best way is to follow, until he is quite emptied of himself. It is a good policy to improve a victory, and help him to a thorough sight of himself, that he may be prepared for Christ. Sometimes, after a man has been seeking a while, and has passed through many changes, there is reason to fear he will leave off. He has a great deal of discouragement. Others obtain, and he is left behind. God does not make the Word powerful in his heart; he does not go forward, and it can be seen, that he is more flighty than he was. 

In this case, it is best, 

(1) To encourage him. For the discouragements that he is under are a great cause of apostasy; therefore it is best to cheer him up. The notion of the giant-like stature of the Canaanites, and the strength of their walls, was a great inducement to Israel to entertain thoughts of returning to Egypt. So it is in this case. And he may be encouraged two ways: 

(1.) By showing him the possibility of his obtaining mercy. So Caleb told the people they were well able to overcome, and if God delighted in them, he would bring them in. Thus he may be encouraged by showing him that God can help him; and that nothing appears to show that God will not help him. His mercy is free: he has pardoned others as bad as he. His providences to him are consistent with designs of grace. 

(2.) By showing him his wonderful benefit that he will have if he obtains mercy. Besides that peace and communion with God which he will have in this life, he will enjoy eternal salvation in the other world, which is inconceivably great. It were a great thing to have his punishments moderated; much more to be delivered from them. It were a great thing to be saved out of hell after hundreds of years; greater to be preserved from coming there. It were a great thing to kept out of hell, and suffered to live a natural life always on the earth; greater to be translated into the glorious presence of God, and to be like the angels of God, always beholding the face of the Father. It is worth the while to go through any difficulty for heaven. Heaven will make amends for it. If all the way to heaven were rocks and mountains, yet it is worth the while to travel there. The people of Israel were often told of the excellence of the land of Canaan; that it was a land flowing with milk and honey, and a land of vineyards and , olive yards, and wheat and barley. So it is useful to set before him the glorious happiness that the people of God will enjoy in another world. 

2. To warn him of his danger; for security has a great hand in apostasy: to remind him what a miserable condition he would cast himself into if he should cast off fear, and restrain prayer before God. Sometimes when men apostatise, they fall into despair, and God allows them to be miserably hurried and haunted by their own evil conscience, and no means can deliver them: so it was with Judas. Sometimes, it shortens their days, and does not allow them to continue in this world. When they draw back, God withdraws protection from them, and they quickly die. When they neglect seeing eternal life, God denies temporal life to them, and sometimes he leaves them to be very wicked. They sometimes become of the number of the basest of men (2 Pet. 2:20-22; Mat. 12:44-45), and they are in dreadful danger of eternal fire, and that misery that no creature knows how to grapple with. Such considerations as these may help him against the sloth and slightness of his spirit 

Sometimes, he complains he is followed with atheistic thoughts. He is frequently followed with questions about the being of a God. 

In this case the minister may, 

1. Acquaint him, that though this is a great sin, yet it may be forgiven. There is abundance of atheism in the hearts of men. The lives of men show that they have much of this spirit, (Tit. 1:16) And many people that have complained of this, have been converted afterwards. And some godly men are much exercised with this temptation. (Ps. 37:12-13) And therefore, though he should not make light of it, yet he should not come to any dark conclusions against the possibility of his salvation. 

2. Convince him that there is a God; and settle his heart about that great truth, 

(1.) By providing evidence to him concerning the being of God. This he may do, especially from the works of creation, thus, the things which we see are made things; they are finite, compounded, corruptible; and, therefore, it is impossible it should be of themselves: that which is finite is not eternal, but was made in time, out of nothing: that which is compounded, was compounded by some other thing: that which is corruptible has not its being out of itself. We could not be of ourselves, and, therefore, the first man, who was of the same nature with us, could not be from himself; and he that made these things must be an infinitely glorious God. He that could bring the world out of nothing, and make the creatures that are in it, with wonderful variety of properties and virtues, must be one of infinite perfection; that is, God. (Rom. 1:20; Psalm 6:1) 

(2.) By removing those objections that prove snares to him. If that is a snare to him, that we do not see God, he may be told that we do not question many things which we never saw. We don’t doubt that there are such countries as France and Spain. Several things are invisible, as the souls of men, angels, and devils, unless they assume a shape; yet we may be satisfied about these. There be other ways to satisfy us about the existence of things, besides the seeing of them. We know some things by reason, and some things by faith. (Heb.11:30) If that is a temptation to him, that others do not believe the being of God, for he can plainly perceive by the lives of men, that whatever they pretend, they do not really think there is a God: he may be told, that though they are not fully persuaded that there is a God, yet they cannot be fully persuaded there is not a God; that they have so much light that they cannot extinguish it; that there is not a perfect atheist in the world. Besides, worldly men are led by their corruptions, and their reason is very much darkened, and there is no weight to be laid on their thoughts. Shall we think there is no antipodes because some ignorant men have denied it? Shall we question the roundness of the earth because some think otherwise? 

We may not offer violence to our reason because of the stupidity of other men. If that is a snare to him, to conceive how God can be of himself, how it is possible he should be, without being made, he may be told that, if that is above his reason to fathom, yet that is not so contrary to reason as it is to think that a company of finite beings should come from themselves. Besides, if there are beings, there must of necessity be some First Being. If the rest are made, there must be One who was not made. To say that nothing was made, and to say that all things are made, is a contradiction. Those things that are made could not have been, unless there was something that was not made. Seeing many things have a being, there must be one Being who is from himself. They could not interchangeably make one another; but there is One who was not made, but is from himself, and he is God. 

Sometimes, he complains that he is followed with horrible thoughts, blasphemous and other wicked thoughts, that are a great affliction to him, and take away the comfort of his life. They make him a terror to himself. 

In this case, he may be told, 

1. That so far as they are injected by Satan, they are not imputed to him. The heart of man is very bad, and from that fountain of sin, exceeding wicked thoughts may arise. But when persons are violently followed with such thoughts, they are usually injected by Satan; they are some of his fiery darts spoken of in Eph. 6:16. And when he casts them in, the man is no more guilty than he who hears a man blaspheme. If a man were perfectly holy, that could not prevent such injections if God lets Satan loose on him. 

2. That his nature is so corrupted that those injections more or less taint him. The heart is like tinder, and these temptations will make some impression. Though he has a detestation of those thoughts, and labours against them, yet there is a principle in the heart that falls in with them. Generally, on such occasions, people contract guilt, for it is but rare, if ever, that men are merely passive at such a time. The sin that is in men easily besets them. (Heb. 12:1) And, therefore, it becomes him to be confessing before God the wretchedness of his own heart, in consorting to any degree with those temptations. 

3. That such temptations are no sign that God does not love him. He may not gather from this that God has given him up to Satan; for this has been the condition of some very godly men. This is an exercise that God has brought upon some that have been dear to him. As Satan is used to tempt the best of men, so some of the choicest, by these suggestions. This is not too great an affliction to be brought on such men that God does love. The devil may, in this manner, hurry those that he shall not be able to destroy. Paul, in likelihood, had some such temptations. (2 Cor. 12:7) God, for holy ends, may allow those whom he loves to be thus exercised, that they may learn of their own weaknesses, and be humbled before God. 

4. That it is very usual for God to allow men to be long followed with these injections. Though there be some instances to the contrary, yet more ordinarily, after a while, God does restrain Satan. Though no one can determine any precise time, yet, after a while, they are apt to be removed. God may so far hear prayers, as remove this affliction. 

Sometimes he complains bitterly of the badness of his own heart; speaks of it as exceeding bad. He says he never saw it so bad as of late, and seems to be almost discouraged by it. 

In this case, he may be told, 
1. That the heart of every rational man is extremely bad. Many times, through restraints of corruption and common grace, the badness of it becomes hidden; but the heart of every natural man is desperately wicked. (Jer. 17:9) Whatever appearance it may make, it is utterly corrupt. Every sin is unmortified, even those sins that they have not been accustomed to commit; those sins that their temperament does not dispose them to commit; those sins of whose baseness they have the deepest sense; and true it is that their hearts are totally empty of all goodness. There is not one spark of goodness in them. That the principle of sin is as strong in them after they are enlightened and reformed, as ever it was. 

2. That it is necessary for him to be convinced of the badness of his own heart When men see the badness of their own hearts, they are ready to be discouraged; but they are then in a more hopeful spiritual condition than before. If men are strangers to their own hearts, they will trust in themselves, and neglect Christ. God first discloses to them what they are, and then he shows the excellence of Christ to them. Men will never come to Christ until they are convinced what corrupt, blind, and dead creatures they are. And, therefore, the more God shows them the badness of their heart, the more graciously he deals with them. The badness of the heart is a matter of sorrow, but the sight of that badness is a matter of encouragement. The more they see of that, the more hope there is of their being prepared for Christ. 

3. That it is the best way to search his own heart further. Many times, men complain bitterly of the badness of their own hearts, and one time after another give an account that they have seen more in their hearts than ever they did before; and yet they are far from seeing what they must see in their own hearts. And while it is so, they should be encouraged to study their own hearts, that they may see more about them. People are afraid to see their own hearts, and usually strive against it, seeking to persuade themselves, that they are better than indeed they think. It crosses their pride, and their false hopes, to see the badness of their own hearts; therefore there is need to stir them up in this, and tell them of what consequence it leads to. The sight of the heart is like the opening of a festering wound, for it prepares men for healing, They should be encouraged to search themselves, and led into a way to do it. Particular things may be suggested to them to search after. This is a very important thing; for the sincerity of their conversion depends largely on a thorough knowledge of their hearts. 

Question. 

Whether, at this time, is it not best to urge him to believe in Christ, though he does not thoroughly understand the badness of his own heart? 

Answer.

1. It may not be amiss, while he is in this condition, to remind him that it is his duty to believe in Christ, and to tell him openly, sometimes, of the excellence and sufficiency of Christ. It may be beneficial to him in several ways. It may help, him to take note of the wilfulness and opposition of his heart to this duty, and lead him to a further understanding of the corruption of his nature. It may give some check on that spirit of self-righteousness that prevails in him, and then make him conscious of the need of the righteousness of Christ for his justification, and convince him that he is capable of being brought into a state of salvation. 
2. Yet there is no ground for hope; that until he thoroughly sees himself, he will not accept the offer of the gospel. Men must first be humbled before they will believe. Invitations to come to Christ will never be successful until men are driven out of their false refuges. They may hear the most powerful arguments with a great deal of evidence and affliction, but they will not be obedient. Either they will be afraid to come to Christ, putting up all sorts of things they object to; or they will be fearful, be cause they see so much sin, or because they do not know that God means them, or they don’t have the inward call of the gospel. Under some notion or other, they will not come, or else they will come in a presumptuous manner, and pretend to believe, when they don’t believe. Either they will be borne down with unbelief, or they will have a false faith. 

Sometimes, a man complains that he has no encouraging Scriptures come to him, and so he fears that he is not under the work of the Spirit. Others have encouraging Scriptures brought to them; and so God is not dealing with him as he does with those he is going to convert. 

In this case, the minister must tell him, 

1. That if he has supporting considerations in his heart, this is sufficient. There is no need to have encouraging Scriptures to come with a great deal of power in his heart There is need of some supporting considerations to maintain a hope, and to keep him from despair. Now, if the heart is supported with a hope that he may obtain salvation at last, that is sufficient; for God deals very variously with men. Some that have many encouraging Scriptures never obtain mercy. 

2. That if he continues to wait upon God, he may have encouraging Scriptures come to him after a while. God knows what he stands in need of, and does not tie himself to the same method as to the circumstances of the work. He uses a great deal of variety. Scarcely two people are dealt with in exactly in the same way. Some have more encouragement towards the beginning, and others towards the latter end, of the work. 

Sometimes, he says that if he were sure to obtain, he would be willing to take any pains: yes, if God should hold him waiting a long while; and he would be content to go through any anguish of spirit, except that which makes his heart sink and makes him dull, if he were certain of success. 

In this case, he may be told by the minister, 

1. That all who have obtained mercy have sought, with encouragement, that they might obtain mercy. They did not know what the result of it would be. The possibility of it was that which bore up their hearts in the use of means. They had some hope mingled with fear; and if they had not sought, with encouragement, the possibility, they would have certainly gone without mercy. The sick man does not say he will not use means, unless he were sure of a cure. The merchant does not say that he will not send his ship to sea, unless he were certain of a prosperous voyage. The farmer does not say that he will not plough and sow his land unless he were certain of a good crop. Men must wait on God, upon the encouragement that they may obtain mercy. (John 2:8-9) 

2. That the mere loss of their pains is a small matter. It will be a dreadful thing for a man to lose his soul; but the mere loss of their labour is a small matter. A man may well venture the loss of his labour in the hopes of the salvation of his soul. A man that is sick will venture the loss of a little expense for the preservation of his life. Men have no cause to be very scrupulous about the loss of their efforts. The loss of their souls will be far severer. 

3. It is not right that men should be sure to obtain mercy until they believe in Christ. There is security enough in the promise that if they do believe in Christ, they will be saved. And there is no reason for God to make a new covenant, and secure salvation on any other condition. God has come low enough when he promises salvation after believing; and it is too much for anyone to ask God to promise it after reading, or praying, or reforming, etc. Especially seeing those things are done with a false heart; but it must be only for salvation. 

4. If men are thoroughly scared with the danger of damnation, they will readily improve their possibility, and not think about assurance of success. Men will be glad of a possibility, and not neglect means because they have no more encouragement. If a man is thrown into the sea, he will not neglect swimming, because he is not certain that he can swim ashore. If a man is pursued by an enemy, he will not stand still because he is not certain that he will get away. If men stand convinced of their dreadful danger in neglecting to seek, they will take themselves to the use of means at a venture, rather than run the risk of their souls. 

Sometimes, he complains that, after he has told the minister how it is with him, it seems to him as if he had told a host of lies; and he is terrified with the thought of it. In this case he may be told, 

1. That these things arise, partly, from the terror of his conscience. He is in a terrified condition, and so the sound of a shaking leaf will scare him; and he flees when no one is pursuing him. He imagines dangers when there are none. He has a trembling guilty conscience, and is afraid that he sins when he does not, and is ready to blame things on himself without cause. 

2. That these thoughts arise from those contrary workings that are in his own heart. Sometimes he has a great sense of danger; sometimes he has but little sense of it. Sometimes he is afraid he has committed the unpardonable sin, and then he is not afraid of it. He experiences great variety and change of feelings, and whatever account he gives of the workings of his heart, he has had some contrary workings there; so that, after he has told what working of heart he has had, he has second thoughts, because he remembers some of the contrary workings of his heart. 

Sometimes, a man that has been seeking after peace with God a great while, leaves off for quite some months. He is followed by guilt, and comes and makes his case known to the minister. 

In this case, it is very suitable, 

1. To reprove him for his backsliding, and set before him the sinfulness of what he has done, and the danger that he has exposed himself to. He has quenched the Spirit, the tendency of whose emotion was for his good. He has sinned against a great deal of light. When he was in a more hopeful way, he relapsed into a sorrowful condition. He has lost ground, and has a great deal of work to do it over again. God must be greatly provoked by him. 

2. To encourage him, we must, by assuring him, that he is capable of mercy. God invites backsliders to return to him. People are sometimes cured of relapses. God has mercy enough to pardon such sins. Several people have had the experience of it. Sometimes, the first attempt is not successful, as when David attempted to bring the ark into the places prepared for it; but the next time, he prospered. 

3. To warn them that they do not it again. They are in great danger because they have done so already. A beast that once tired is more ready to do so again. Those temptations that have prevailed with them are more likely to prevail again; and if they get a habit of backsliding, they will become more incurable. Custom, in an evil way, naturalises it to men. They run more readily into the same. 

Sometimes, a man goes on in his way of seeking a great while, yet seems to be at a standstill, and the work does not go forward. He has the same fears, the same complaints, and sees nothing further in his own heart. He is like a man with a chronic disease, that despite all medicines, continues much the same, when he is neither much better, nor much worse; like a ship that stands off the coast day by day, and doesn’t get in. 

In this case the minister may, 

1. Remind him that he may quickly die. The sense of approaching death is very terrifying, and will stir him up to do his utmost The face of death is terrible, and it may be very profitable to work into him a sense that he may be quickly snatched away; he has the seeds of disease in him. God’s judgements are treated lightly as they proceed. Men are commonly snatched away before they are aware. Many of the Israelites that went out of Egypt did not live to get into Canaan. Their way was offensive to God, and so he took them away in his anger. 

2. To convince them that they cannot make their own hearts better. One thing that brings men to a standstill is that they are waiting with expectation to mend their own hearts. They hope from Sabbath to Sabbath, and from one duty to another. And though they have failed up till now in their expectations, they find that afflictions do not do it, nor ordinances, nor mercies, nor examples. Yet they go on promising themselves that, after a while, they will do better. It is right to show them the impossibility of that. Their hoping and waiting is their snare. They must be shown how it is quite beyond their power to do better. Whatever resolutions they make, whatever pains they take, whatever encouragements, afflictions, and terrors they have, yet it is beyond the compass of their power. They don’t understand the excellence of God and Christ, or the great evil of sin. Sin governs them, and they cannot subdue it. Self-love may make them seek salvation, but not love God more than themselves. Men cannot be scared out of a sinful state, though it may curb some sinful practises. 

3. To impress on them that God is very angry with them, despite the pains they take. For one great reason why they make no more progress is because they are living for their duties. Though they do not think that their duties will justify them, yet they do pacify their consciences with them; and they think that God will have respect for the pains they take. They do what they can, and they do no more than some others; and they hope they stand on better terms with God than formerly. And, though they speak of their own badness, yet they imagine that so much of their goodness will cause God not to be hard on them, and damn them. Therefore, they should be convinced on what terms they stand with God; that as there is no merit in their duties, so there is nothing to move God to pity them, nor to abate his  anger towards them. Their best duties are provocations to God, and must be imputed to them as sin. 

Sometimes, a man that has been in a very hopeful way quickly, to get through the work of conversion, returns again to his old ways. He had lately great convictions of the badness of his own heart, the hypocrisy of his duties, the insufficiency of anything of his own to gain God’s favour, and has such workings in his heart as are likely immediately to procure submission to God, and a work of humiliation. But in a little while, he tacks about, and is farther from humiliation than he used to be, like the children of Israel, when they were almost ready to enter Canaan, wandered here and there a long time in the wilderness. 

In this case the minister may, 

1. Warn him that he must not be afraid to see the badness of his own heart. For those 
that have been praying about it are yet afraid of it when it comes to them. It is such a sad and uncomfortable spectacle, that they cannot bear to see it! The sense of it so offends their pride, and stirs up such fears of condemnation, that they cannot tell how to get away from it, and labour to hide it from themselves, and to get such feelings that may bring them comfort. But they should be told that there is no reason for them to fear, for it is dangerous to be ignorant of their condition, but not dangerous to see it. The sight of the heart is awful, but not harmful. The heart is bad, whether they see it or not, and they must see it before it can get better. The surgeon must come to the root of the wound before he heals it. 

2. Instruct him that there is a need of his submission to God; for his opposition to that has made him quench those convictions of the Spirit that he had. He could not bear to yield himself a prisoner into the hands of God, and to lie at his feet waiting for mercy. He has put himself to deliver himself from those convictions that led him away. But he must be instructed that there is a need to submit himself to God. He cannot help himself, and God is not bound to help him. God may leave him to perish if he wills, and so long as he magnifies himself, and refuses to resign himself to God; and so God will not disclose Christ to him. He may pray, but he will not be heard. God resists the proud. 

Sometimes, he is afraid that his convictions are not like the convictions of other men; and he has several arguments to strengthen those fears. 

One argument is that his convictions are only the workings of natural conscience, and are not from the Spirit of God; his convictions are the workings of his own thoughts. But he must be told, the way of the Spirit’s working when it does convict men, is by enlightening natural conscience. The Spirit does not work by giving a testimony, but by assisting natural conscience to do its work. Natural conscience is the instrument in the hands of God to accuse, condemn, terrify, and to urge to duty. The Spirit of God leads men into the consideration of their danger, and makes them to be affected by it. (Prov. 20:27) The spirit of man is the candle of the Lord, searching all the inward parts of the heart. When men’s own hearts are stirring them to sin, and they have many reasons for it, that is no sign that Satan is not busy with them. So when their own hearts are accusing and frightening them, it is no sign that the Spirit of God is not at work with them. All the regular acts of conscience, all those convictions that are according to the Word of God, are from the Spirit of God. 

Another argument is that his terrors are not so great as other men’s. Many others have such fears that they are swallowed up by them, almost distracted, and the whole town may take notice of it. But his terrors are more moderate by far. 

But he must be told, 

That there is great diversity in the degrees of men’s trouble. Everyone must have so much trouble as to make him strive earnestly after salvation, and do what he can do in order to get it; so much as to make him thoroughly reform, and as earnestly to strive to get into a converted condition. Every ship that goes on its voyage must have so much wind as may make the ship sail; but some ships have stronger and more tempestuous winds than others have. Some men are of a more tender spirit, and less 
will prevail upon them than upon others And some whose troubles are but small at the beginning, find they grow afterwards to a great height. God uses his sovereignty very much as to the degree of men’s trouble. 

Another argument is that his terrors did not begin as other men’s did. Many others have been smitten in the preaching of the Word; the Word of God has been like a sharp sword in their heart; but his trouble came from the examples of others, or from some affliction, or from his fall into some sin.

But he may be told, 

That it is all one from what occasion his troubles did arise, provided that he be but convinced of the absolute necessity of present reconciliation, and be but earnest in his endeavours after that. Though the Word is a principal means of conversion, yet God may bless what means he will use to do the work. (Luke 3:10, 12, 14; Jer. 2:24) Examples, fallings, and afflictions, have a great tendency this way. Whatever is the means of men’s reformation, yet if men are reformed, it is well. God would have men make use of providences as well as ordinances. There is the voice of God within them. (Mic. 6:9) 

Another argument is that he does not see the evil of sin. He sees a great deal of danger, but he does not see the evil of sin; he thinks that other men see more than he 
does. 

But he may be told, 

That other men do not see the great evil of sin until they are converted. Men have no spiritual understanding given to them until they are converted. So long as they remain under the preparatory work of the Spirit, no such things can be expected from them, that are peculiar to saints. When once men come to see the evil of sin, they also see the glory of God. They mortify their sins, and are brought into a state of sanctification. 

Another argument is because he does not prosper in his seeking. He has been seeking a long time, and yet God stands at a distance from him. Other men get through quickly. Some that began a long time since him, have obtained peace with God, but he is left still in a deplorable condition. 

But he may be told, 

That it is a common thing with God to convert some in a far shorter time than others. One ship may spend twice as much time in completing the same voyage as another. One man’s disease may be broken in far less time than another man’s. Some men have more temptations and hindrances than others. The Spirit pursues some men more closely than others; and those that are longer under the work may be as soundly converted at last The great reason why men do not prosper in their seeking is not that their first troubles were not like the troubles of other men, but because they trust in their own righteousness, and are not yet convinced of their own helpless condition, and the badness of their hearts. 

Question. 

But are not some men’s convictions and terrors, saving? Is there not a difference all along in the terrors of those that are elect, and those that are reprobate? 

Answer.

There is no difference for a great while between the strivings of the Spirit in those that shall be converted, and in those that shall not. As there may be no difference in the voyages of two ships, for a pretty while, one of which at last arrive in the harbour, and the other is cast away, so it is here. Those that shall never be converted, may have the same experiences for a considerable time, that those have that shall be converted. There may be no deference in their awakening, in their reformation, in their temptations, in their encouragements, or in respect to their character. 

This appears, 

1. Because those strivings that men may have, who shall never be converted, are sufficient to bring men forward towards Christ. There is no necessity at all that the elect  should have any other strivings for a time, than what are common to reprobates. The convictions that reprobates may have, are sufficient to bring men forward towards Christ. Those terrors that reprobates may have are sufficient to wean them off the world, make them reform their lives, and labour to be converted. If men have but such a sense of hell, as many reprobates have had, there is no danger but they will  take pains to be saved. (Ps. 78:34) 

Though this will not convert them, yet it will bring them nearer to the kingdom of God than they were. It will make them travel towards Christ, and overcome several impediments lying in the way of their conversion. Though they do not see the great evil of sin, yet they will be afraid of it. Though they do not see the excellence of holiness, yet they will seek after it. Common convictions are a preparation for conversion. 

2. Those that are to be converted are not capable of any strivings of the Spirit but what are common to men, until they come to be humbled, and believe. It is a pretty while after God begins to strive with the elect, before they come to be humbled and believe in Christ; and before that, they are not capable of any strivings, but what are common. What can there be, but what is common to other men? Other men have fears of hell and judgement, a sense of wrath, moral convictions of the evil of sin, encouragements, many discoveries of the vileness in their own hearts, and deceitfulness. And what can these have more, before they are humbled? They are not capable yet of seeing the evil of sin, the excellence of Christ, or of godly sorrow, or of sincere desires, because they are not converted. Why may not a reprobate have as much conviction as they? What are they capable of in their present circumstances, but what many have had, who are now in hell? Some speak of a saving conviction and contrition. What is it? If it is only of hell and wrath, reprobates have this as well as they. It cannot be the great evil of sin, for none can see that, but they that are converted. Natural men are blind. (Rev. 3:17) 

3. If there is a difference, men might be able to tell what that difference is, and apply it There is a difference between common grace and saving grace, and we are able to give an account what it is. So if there were a difference between the convictions of the 
elect and reprobate, we might be able, from the Word of God, to tell what the difference 
is. If ordinary men could not do it, yet it might be expected that those that have a deeper insight into the Scriptures should. There, God gives us rules to discern the difference that exists in his dispensations. But no one in the world is able to tell what convictions of wrath and hell are special to elect sinners, and what are special to reprobates. Can we distinguish them by their kinds, by their degrees by their continuance, by their immediate effects? What rules do we have to guide us in this matter? And can we make an application to those that consult us? If sinners give us a true account of their terrors, can we tell them of their convictions are such as are proper for the elect, and will end in conversion; and to others, that his convictions are the convictions of reprobates, and will end in damnation? This would be a bold undertaking for anyone! The Scriptures are silent about it; yes, the Scriptures speak of the opposite. (Luke 12:52) Those that were entering in you hindered. 

Sometimes, a man is afraid he will die quickly, and lives in a great deal of torment on that account. He is in anguish of spirit. This frame rises either merely from his sense of God’s anger, and he thinks God will presently pour out his wrath; or sometimes besides this, there is something in providence that looks that way, or some word comes to him that makes him fear it; such as, set your house in order, for will die soon, and not live. 

In this case, he should be told by the minister, 

1. That he ought not to accept such a conclusion. No one should believe anything that is false. He has no sufficient grounds to draw up such a peremptory conclusion, for the thing itself is uncertain. God’s anger does not show it. God has been angry with him a long time, yet he goes on living. Neither do these other signs show that it shall be; such things have often failed. 
2. That it is not so usual with God to take men away when they are under earnest efforts to be converted. God threatens sinners, to take them away in times of security, and when they say, “peace, peace”. (1 Thess.  5:3; Mat. 24:48) Though sometimes men die when they are seeking after peace with God, and to all appearances have not found it, yet this is not a usual dispensation. When God is striving by his Spirit to bring them to repentance, it is a hopeful sign that he will wait a while for them. If we knock at the man’s door, and they are all fast asleep, and will not stir to open the door, we are apt to go away; but if we see that they are rising and are preparing to open the door, we are content to wait a while. God generally stays to see what work men will make of it. 

3. That he has indeed no certainty of his life; his body is mortal and frail, and many die suddenly. Indeed, God has been much provoked by him, and may rightly snatch him away with a sudden stroke. Many times, men have had very little warning of death. The fear of death is of great use to forward the work of conversion. If men put far away the evil day, they will harden their hearts. The right numbering of their days is a means of making them apply their hearts to wisdom. (Ps. 90:12) On this account, it is good to concentrate on awesome fears of death. That makes men conscious of the vanity of the world, of the danger of sin, of the need to making haste to be converted. Therefore, ministers should say nothing to persuade them that they are in no danger, for they are in real danger; and it is best for them to be conscious of it. This will solemnise their spirits, and quicken them to continue their efforts. When afraid of death, they will be willing to take pains, and not be hampered by temptations. 

Sometimes, he complains that he has discovered a dreadful murmuring spirit; he is sadly apt to quarrel with God, and cannot tell how to justify himself. It is a great terror to him, yet he cannot deliver himself from it. 

In this case, he may be told, 

1. That it is generally so with those in the work of preparation. There is scarcely any but has had experience of it. Men can hardly bear outward afflictions, much less the appearance of damnation. When awakened sinners are called on to submit to God, yield themselves prisoners to him, there are two courses men take to avoid it. One is, to establish a righteousness of their own. They strive hard to pacify the anger of God. They want to do something to engage the heart of God to save them. On that account, they pray affectionately, they are careful in their outward behaviour, they strive to make their hearts better. The other way is when they find that their danger continues, after all their pains, and they quarrel with God, object against his dealing with them, and find fault with him. They are in a bind; their hearts are in an uproar, and they are murmuring against God’s dealings with them. 

2. That he may see much of his own heart in these murmurings. And indeed, these murmurings are a great occasion, sometimes, to bring men away from their own righteousness. Therefore, it is good to lead him, on this occasion, into a sense of the 
wretchedness of his own heart He may see in these workings much of his own hypocrisy. He has owned many times the need he has of free mercy; and that he deserves condemnation; yet now he murmurs, as if God owed him salvation. He may see much of the pride of his own heart rising up against God, and of his boldness, and his enmity towards God. These workings of heart uncover a dreadful fountain of sin 
within. 

3. That those objections which his heart makes against God’s proceedings, are without foundation. He may be shown, particularly, that the ways of God are righteous, and that men have no reason to murmur against him. It should be clear to him that God has a great cause to find fault with him, but he has no cause to find fault with God. 

(1) If the man objects that men are brought into the necessity of sinning, and yet are punished for sin, sin being decreed, it cannot but be committed, yet it is punished. 

He may be told, 

(1.) That the decree of God does not at all infringe the liberty of man. Though the decree brings a necessity, yet men act as freely as if there were no decrees. The decree of God offers no violence to the will of man. Men choose the ways of sin. (Is. 66:3) And therefore the decree is no excuse for sin. Men do not accept it when any wrong is done to them, neither will God accept it as an excuse. Men  act their own pleasure when they sin. The necessity arising from the decree does not take away the commendability of good actions, nor the blameability of bad actions. This necessity does not cut off all rewards and punishments. 

(2.) That in this decree, God is using his sovereign liberty. If God makes a multitude of men and angels, must he be bound to bring them all to eternal life? Who shall lay a prohibition on God that he shall not make use of some of them for the glory of his justice? If it is injurious for God to decree that men shall sin, and then punish them for their sin, then he is utterly cut off from all opportunity of the glorifying of his justice. But it is worth the while for men and angels to suffer for the manifestation of God’s vindictive justice. 

2. If a man objects that the sin of Adam is imputed to him, and upon that account, he is deprived of original holiness. 

Whereas he was not at all active in that, and gave no consent to it, he might be told, 

(1.) That men, in many cases, have the power to appoint others to represent them, and they are accordingly bound to stand or fall according to the behaviour of their representatives; for others, these things are common in matters of a civil nature. Why then may not God, who has more power over men than they have over themselves, appoint one to represent them, to act on their behalf according to whose behaviour they should stand or fall? 

(2.) That it was a fair and probable way, for the good of mankind. It was as hopeful a way, as for every man to stand up for himself. There was less likelihood that all Adam’s posterity should stand, than that he should stand, not only from the personal qualifications of Adam, which were certainly greater than his posterity would have had in the time of their childhood: but because Adam was under an exceeding great bond. He had a great charge on him; the happiness of all his posterity having a great dependence on his behaviour. Adam had not only the care of his own soul upon him, but he stood entrusted for many millions that were to descend from him. And it was probable that that consideration should make him more careful to keep God’s covenant 

3. If the man objects to the severity of God’s law, that punishes men with everlasting damnation; he may be told, 

(1.) It is very fit that he should appoint such a punishment to act as a great restraint on man’s sinning. If God had appointed some little punishment, men would have been more bold to break the law of God. Experience shows that this severe punishment is not sufficient to keep multitude from living in the way of sin. If the punishment had been less, men would have regarded it but a trifle. 

(2.) It was very fit that God should appoint a punishment that was suitable for the vindication of his name. God loves himself, and his name is dear to him; and it becomes God to add such a penalty to his law that his great name might be vindicated. God is a great God, and, therefore, sin is a great evil; and it is very right that if sin is punished, there should be a punishment appointed in some way proportionate to the great evil of sin. 

(3.) That by God’s appointing so dreadful a punishment, he makes no man miserable. God holds out the point of a sword; this will do them no harm if they don’t run against it. God makes a dreadful Pit; this will harm no one, if he doesn’t run into it. God’s law makes no one miserable; they make themselves miserable, and are cruel to their own souls, when they sin against him. 

(4.) The punishment appointed for sin is no greater than the recompense of obedience. There is an equity in the law. The law is as bountiful to the obedient as severe to the disobedient If the law appointed little rewards for obedience, and great punishments for disobedience, men would have more grounds for their complaints. Heaven is as good as hell is bad. 

4. If he objects that God has shown mercy to others that have not taken so much pains as he; and God pardons others, and gives grace to others, but denies him, he may be told, 

(1) That his labour and service does not have any weight with God to show mercy to him. Whatever he pretends in his prayers, he has no true regard for the glory of God; he has minded nothing higher than his own salvation; he has been serving himself, and not God. God is in no way obliged to give him such a reward. He has not merited grace, but has merited condemnation by such services. There is nothing in such services to influence the mercy of God. God’s mercy is not moved by any external thing. There is nothing in those to engage the justice of God. They are far from being meritorious. There is nothing to engage the faithfulness of God. God has made no absolute promises to any hypocritical prayers. 

(2) That God has liberty to bestow his grace on whom he will. Mercy is God’s own, and he will make the choice who shall be the subjects of it. God is master of his own gifts; he will bestow them on one, and deny them to others. It is just for God to deny all sinners saving mercy; but if he pleases to have mercy on some, none may prescribe who they shall he; but he may choose one, and refuse another. (1 Cor. 4:7) 
(3) That God never did bestow saving mercy on any sinner, while a man quarrels against his proceedings. Before ever others had mercy, their spirits were brought down, and they were bound to justify God, and lie as his feet. If they had stood it out as he does, they would have gone without saving mercy. (Is. 45:23) “To me every knee shall bow.” 

5. If he objects that he has done what he can, and yet God denies grace to him. He should not think much of it, if he gave way to a sluggish spirit, and carried himself viciously, but he does what he can, and what would God have more? 

He may be told, 

(1) That if he does what he can, he may not challenge mercy from then on. By what law will he demand to be saved because of that? That does not, in its nature, take away God’s liberty and his sovereignty. There is no wrong done him if God sees cause to deny him; neither is there any promise when God has obliged himself to those that do till they can. God has left it in his own liberty to deny them, if he pleases. 

(2) That he doesn’t do what he can. It may be he is otherwise very faulty, but however he does not do what be can because he does not own the sovereignty of God. He does not justify God, nor acknowledge that God may justly reject him after all. Indeed, he cannot do this without help from God; so he cannot pray and reform without assistance. Yet this is a thing that he can do. Principles of nature may produce this effect; many natural men have come to this. Men that have no spiritual principle have resigned themselves to God; their mouths have been stopped, and they have become guilty before God. 

If he objects that God requires him to believe, whereas it is not in his power: he is dead in sin, and yet God binds him to believe, and calls on him to believe; this seems very hard and strange. 

He may be told, 

(1.) That though he has lost his power to obey, yet God has not lost his right to command. If he has lost his strength, yet God has not lost his authority. If a servant makes himself drunk, and is not able to do his master’s business, that is no excuse. God gave man power at first, and his prodigality does not deliver him from God’s authority. 

(2.) That in this way, God is pleased many times to work faith. Men are able to do many things in order to believe, and hereby they are put upon it to prepare for that; and in that way, many have faith produced in them. There have been multitudes, by the blessing of God on the preaching of the gospel, brought to embrace Jesus Christ. 

Sometimes, the man says, he is afraid to do anything in religion; for whatever he does, he is ready to trust in it. If he prays, fasts, reads, especially if he does these things with any affection, he trusts in his own conscientiousness. 

In this case, he may be told, 
1. That he may not neglect his duty by any means. He must be sure to attend his duty, whatever bad use his heart may be ready to make of it. He must not scare himself from his duty because he is ready to trust in it. Duty must be done; God’s command must be attended to, whatever the consequence. Men may not take on them to judge, when it is best to attend God’s command and when it is dangerous, and so give themselves a dispensation from their duty. As men must not do evil that good may come from, so they may not neglect good, lest evil come of that. Men must do their duty, and run the adventure of their hearts, and make a bad use of it. 

2. There is no need for men’s trusting in what they do. If God opens their eyes to see the plague of their own hearts, they will not trust in what they do. When men are thoroughly convinced of the abominations that are in their hearts, and see the hypocrisy and formality of their duties, it is impossible they should trust in them. Their confidence in their duties arises from the opinion they have of them; and when they come to understand the wretchedness of them, their hearts will not gather confidence, but fear, of them; and, therefore, it is their duty to study their own hearts, and labour to find out the wickedness there. 

Sometimes, when the man is told that there is a need of seeing his own heart, in order to his humiliation, he objects that he is blind, and cannot see; how can a blind man see his own heart? 

He may be told, 

1. That he is indeed spiritually blind, and therefore he cannot see the evil of sin; that it is not to be seen until men have received a spiritual understanding from God; and accordingly, there is no necessity of seeing it unless it leads to his humiliation. 

2. But yet he is capable of having an experimental sight of the badness of his own heart. Natural conscience is able to discern that men may find by experience that they are under the power of pride, of discontent, and worldly desires. And that they are utterly destitute of love to God, or any gracious disposition. These things are not discerned by a spiritual eye, but by a natural eye. Natural men may observe and discern the workings of their own hearts — “Sin, taking occasion by the commandment, wrought in me all manner of concupiscence [lust].” (Rom. 7:8)

Sometimes, the man says he is willing to believe in Christ, but finds himself unable to. He would be glad if he could believe, but it is beyond him. 

In this case, he may be told, 

1. That there is a mighty opposition in the hearts of natural men to believing in Christ; as it is with all other spiritual duties, so it is with this. Men do not love to believe in Christ, but have a opposition to it. (Job 5:40; Mat. 23:37) The opposition arises partly from pride. They had rather be saved by their own works, that they may have something to glory in. It is very much across their haughty spirit to go out of themselves, and to depend on Christ alone for salvation, and to have nothing of their own to glory in. Men do not love to see themselves as nothing. And partly it arises from fear. It seems to them a terrible thing to venture on Christ They are not certain that God is free to accept them. They are not certain whether Christ’s righteousness is sufficient for them. They do not see the encouragement that is in the gospel, and think it an unlikely thing that they should be saved in such a way. Hence, they tremble in their hearts. They look upon it too great a venture. They fear it will be looked on as too presumptuous, and that, instead of its mending their condition, it will make it worse. They are afraid to stay away from Christ; but they are afraid even to come to him, and, therefore, are not willing.  

2. So, if a man is willing, what then keeps him from Christ? The difficulty lies in the will; if the will is conquered, the man is conquered. Yes, faith in Christ is an act of the will. Faith is a choosing of Christ as his Saviour. Christ is offered to men, and many encouragements are put before them. And when once the will is gained to accept the offer, the man will believe in Christ. If men were willing, the difficulty would be at an end. They cannot be willing until they are able. They are not willing until the will is strengthened to comply with God’s call. 

3. That seeming willingness, which is in many men, is but pretended. Yes, they pretend a willingness to quieten their consciences. But they do not, it may be, feel much opposition. However, they are not really willing. They are willing to be saved, and willing to be saved by Christ, rather than not be saved at all; and harbour some selfish desires that they could come to Christ, but there is no sincerity in them. 

Sometimes, the man says that he would like to submit to the will of God, but cannot say how. He has been striving after it a great while, but he cannot attain it. 

In this case, he may be told, 

That natural men never sincerely strive after submission to God. They strive to submit after a fashion, and pray that they may, because they hear that it is necessary in order to be converted, but they are never sincere in it. They do it in a false and deceitful way. Which appears, 

1. Because they are labouring to make their hearts better. They are labouring to mend themselves, and, on this account, they labour after it that they may not need to submit to the will of God; that their own goodness may be a bond on God to save them; that it may not be in the free liberty of God to do what he pleases with them. And, on this account, they strive to submit to God, that they may make a righteousness of that. 

2. Because, at the same time, they are hiding their own hearts from themselves. They are afraid to see how bad they are. If they have any convictions of their own badness, they will stifle them if they could. They are making efforts to excuse themselves, and love to look at anything in themselves that seems like goodness. They are persuading themselves that they are better than they are; all of which is a great hindrance to submission. 

3. Because they are not thoroughly convinced of the need for submission to God. If they were convinced of the need, they would do it; and if they were not convinced of it, they find they cannot strive sincerely after it. As long as men hope that they may take a shot without it, they will not heartily seek after it. As long as they hope their own righteousness will lay a bond on God, and that it is not fair for God to condemn them, they will not heartily endeavour after submission. 
Sometimes, when men are called on to submit to God, and resign themselves to his sovereignty, they say they do so; they cannot help themselves but to justify God. In this case, there is great need to examine whether their submission is of the right sort, for there is a show of submission, which is not a real humiliation. 

And here are those signs of a false submission, 

1. When it is the fruit of their own efforts. Men hear that they must submit themselves to God before they can obtain mercy, and accordingly they strive for it, and work up a kind of image of submission to God. They bring themselves to show that they are in God’s hands, and he may do whatever he wants with them. This is never right. When men are indeed brought to submit to God, the thing is forced under the power of conviction. They strive against it, but are so evidently convinced of the insufficiency of themselves, and the full justice of God, that they have no other way left them, but to fall into the hands of God, as it was with those lepers, in 2 Kings 7:4. 

2. When men make a righteousness of their submission. When men have got a false submission, they are liable to be proud of that, and think that God will be pleased with them. They look on it as a choice frame of spirit, and rejoice in it as a thing pleasing to God. But, when men really do submit to God, they see nothing in it to be proud of. They see themselves as all over defiled like lepers, empty of all good, and look on this submission as having nothing at all of goodness in it. They see they are forced to it, that they have no other option but to fall into the hands of God. 

3. When, despite their submission, they are still striving to make their hearts better. If you ask them whether they are striving to love God, and perform their duties for his glory, they say yes; they are labouring after it. You may be sure they don’t submit to God, but are labouring to get some goodness of their own to commend themselves to God. They are know very well their own impotence. But when a man does indeed submit to God, he sees himself dead in trespasses and sins. Ask him whether he is striving to make his heart better, he will say that he can as easily remove a mountain as do it. That he has been striving after it a great while, but how can he find it? He has no power. His heart is as dead as a stone. There is no disposition in him to do anything that is good. It is quite out of his reach. If God does not make him better, it will never happen. 

4. When they say they have been brought to that many a time. When some are asked whether they have been brought to submit to God’s sovereignty? Yes, they say, many a time. Sinners in troubles of conscience say it has been so often with them. This shows it is not a right submission. Godly men, after their conversion, may submit many times to God, but that submission is not the same as this. Theirs is a gracious submission, and they do not see themselves at the same time utterly destitute of all grace; but that submission which goes before closing with Christ is never done more than once. When it is done, it may continue some little time, till God reveals Christ to a man. But this work is never done over and over again in the soul. 

5. When men are afraid they have not been humbled enough. Some who pretend to submit are afraid that they are not humbled enough, and wish they may be humbled more. This makes it evident that they have not truly submitted; it is a sign that they make submission their own work of righteousness. When men indeed submit to God, they are never exercised by any such scruples because they do not look on their submission as a thing that commends them to God. When a man submits, he absolutely resigns up himself as a prisoner to God; he is wholly broken off from his own righteousness and sufficiency, and leaves himself to God. He does not do it under the idea that there is an excellence in it, but, out of necessity, leaves himself to God. 

6. When men submit to God, thinking he is not very angry. Some sinners submit to God, and, at the same time, think they have some love for God, and care for his glory; and, accordingly, they see their peace as half made. Truly, this is no difficult matter. It is easy for a man to put his life in the hands of his friend. There is no great opposition to submit to God when a man is pretty confident that God will save him; but it is another thing to submit to God when he does not see a spark of goodness in himself; when he sees God as bitterly angry with him, and is greatly afraid that God will utterly destroy him. When men submit under those circumstances, it is evident that God has conquered them, and that their wills are broken. 

Question. 

What can be said to someone in case he should say he was willing to be damned? 

Answer.

1. No one in his right mind is willing to be damned. Ah, yes, ungodly men do interpret their own damnation (Prov. 8:36), but no one that fully understands himself is willing to be damned. It is against nature. Nature teaches every one to desire happiness. Damnation is a dreadful terror to those that know what it really is. (Is. 33:14) 

2. No such thing is required of men. For God has put a spirit of self-love into men, binding them to love themselves; which commands men to be seek after salvation. (John 6:27; Luke 13:24) 

3. Such willingness is either only pretended; or if real, it must arise either from a desperate rage and passion, or from some violent pangs of false affection for God. The Spirit of God does not stir up such a work the hearts of men. 

Sometimes, a sinner asks how he may come to know his own heart? He is told that it is needful for him to know it; so he inquires what he should do in order to do it. 

In this case, he may be directed to these three ways: 

1. To observe the sinful workings of his own heart. The hearts of men are often working by way of pride, discontent, worldliness, envy, etc. And by observing these, a man may learn a lot about the badness of his own heart; if he does consider with himself, how far such a spirit would carry him, if God did not restrain it. As when a man sees the fire burn the wood on the hearth, he knows that it would burn down the house too, if not restrained. 

2. To examine those shows of goodness that the heart makes. The heart makes in many, shows of goodness; sometimes of sorrow for sin, of love for God, for godly people, for love of ordinances, for desires to be converted, for believing the Word of God, for humility, for patience, for thankfulness. And the way to know the heart is to search out whether it is not false in these appearances. Examine the ends and motions of those frames and workings of the heart, whether the root of them is not self-love, fear of hell, hope of merit, etc. 

3. To try his heart by proposing some suitable cases to it. As he may suppose to himself, that such godly men as he pretends great love for, should slight and despise him; that God should take away such a child from him; that God should convert some 
others, and leave him under guilt and terror; that his state should be lost; that there should come tomes of persecution, that might kill him, if he would not carry on sinfully; that God should now come to take away his life before he is converted. By  questioning seriously with himself what he thinks he should do in such cases, he may come to have a greater understanding in his own heart. Changes of condition make great discoveries of the heart; and supposed changes sometimes do a pretty deal that way. 

Such Questions, if seriously considered, may be as touchstones, to uncover what is in the heart. The answer of the heart to such inquiries may give men a great deal of light to see themselves by. 

Question. 

How does God show men the badness of their own hearts? 

Answer. 

1. The means by which God effects this is by leading men into temptation. In the process of time, they fall into temptation, and so the vizard [mask] falls away from their hearts, and they come to have an understanding of the plague that lies there. Sometimes, by reason of some temptations, they are drawn into some moral evil, which uncovers their hypocrisy and corruption. Sometimes, temptations prevail with them to make them worldly and proud. Sometimes, by afflictions, the discontent of their hearts is stirred up; so it is by God’s not hearing their prayers, and by converting other people. Sometimes, it is by hearing the doctrine of God’s sovereignty, or the strictness of the law. Sometimes, the Word of God, and sometimes, the works of God, are temptations to them, and occasion them to be dead to what is good, and make their corruptions work violently. “Sin, taking occasion by the commandment, wrought in me all manner of concupiscence.” (Rom. 7:8)

2. As to the way; it is done gradually. God does not lead men at once into an understanding of their own hearts; as the surgeon by degrees gets to the bottom of the sore. God could at once make men see to the bottom of their own hearts, such as when the jailer was converted, but in this way, sinners would not have much experience of the deceitful turnings and windings of their own hearts. But God generally reveals it to them by degrees, and it is a long time before they come to an understanding of them. They see something of their hearts, and then grow into a pretty good opinion of them. They make many partial discoveries of their hearts. Sometimes they go forward in discerning their hearts, and then go backwards again. They get ground, and then they lose it. They seem as if they would presently come to an understanding of them, and then there is a stop put on it for quote a while. A great deal of time is taken up before they come to a thorough understanding of themselves. Men are sometimes years in trouble before they come to it. 

Question. 

What do sinners know of their own hearts before they are converted? 

Answer. 

In general, they must know as much as is sufficient to bring them off from trusting in their own righteousness, and in their own strength. Some know a great deal more of their own hearts than others; they observe many particular deceits and workings of corruption that others do not see; and no one knows his own heart deeply before conversion, but he may learn a great deal more after he is converted. But so much must is known by every sinner as is sufficient to break him off from trusting in himself. It is the sight of his own heart that drives him away from trusting in himself. Let him hear ever so much about the insufficiency of his own righteousness, before he trusts in himself, and he sees his own heart; but when he sees that deeply, it is impossible for him to trust in himself, for he sees there is nothing there to trust in. 

Particularly, 

1. He must see himself under the reigning power of sin. If men imagine that they have no great disposition to sin, or that their corruptions are in any degree mortified, they will commend themselves to God upon that account; and will not see it just and fair for God to condemn them. There is no absolute necessity they should have the particular consideration of every corruption that is in their hearts. But they must see that they are under the dominion of sin, that a spirit of self-love reigns in them, and that their heart is contrary to that which is good. They find such workings of pride, discontent, and enmity to Christ, as shows to them they have abominable hearts; that their hearts are like the hearts of devils, as full of sin as a snake is of its own venom. (Rom. 7:9) 

2. To be empty of all goodness; that he has no inclination to anything that is good, so that there is no disposition to do what is good, but a total emptiness. It may be, he does not think particularly of any grace, that he is destitute of that, but sees that he is utterly void of spiritual life; that he has  no power to do any good. He is dead in sin, wretched, and miserable, and poor, and blind, and naked. Before that, he was convinced of weakness, but now finds himself dead; he thought before he had little, but now he sees he has none. There is not one spark of goodness in him, nor any power to get any. He is stripped away from all his perfections, and sees an utter emptiness in himself of all that is good. He has no love, no godly sorrow, no thankfulness, no humility, no spiritual desires. Those appearances that he had have all vanished out of sight; he cannot do anything, for there is no seed of any goodness in him. If he has the advantaged of all manner of helps, yet it is quite beyond his power to work up any good frame in his heart He prays, but there is no goodness in his prayers, and he is incapable of working up any. He has not fainted away; rubbing, and chafing, will not fetch him back to life; he is everlastingly dead in sin unless God puts the principle of life in him. 

Sometimes, the man says  that he sees he can do nothing of himself. 
In this case, he may be told, 

That the best saint in the world can do nothing of himself. (John 15:14) Those that do a great deal for God, and have a gracious principle within, yet know that they can do nothing of themselves. And a natural man may stand convinced of this, that he can do nothing of himself, though he is very proud, and imagines that he does God a great deal of good service. When he says that he can do nothing of himself, he only means, that he can do nothing without God’s assistance. This, a man may see, and yet be a great stranger to his own heart. The thing that he needs to see is that he has possesses no principle of doing any good; that there is no power, nor inclination in him; but that he is totally and everlastingly dead in sin until God infuses a new principle within him. 

Sometimes, sinners make great discoveries of their own hearts for a short time, and yet do not come to lie at God’s feet. They say themselves that they cannot do it,

In this case, they may be told, 

1. That they can’t deliver themselves; that it is utterly impossible for them to repair their own hearts. For men may see themselves bad, and insufficient, yet not be brought to despair as to their own power, by nourishing a secret hope that, in time, with some advantages, their hearts will be brought to a better state. Therefore, it is better to overwhelm them with a sense of their utter insufficiency to help themselves. They may as well make a world as make their own hearts good; they cannot work faith in themselves. (John 6:44) 

2. That they don’t deserve that God should give them grace. They can’t force God to work regeneration in them. They have no natural excellence to present to God. They cannot demand the mercy of God, nor engage his justice to save them. God is not bound to them, or to help them. There is nothing to stop him if he pleases; there is nothing to oblige him. They cannot force God. God is free to help them, or deny them help, as it pleases him. 

3. That it is dangerous to stand up long against God. If they don’t yield, they are in danger either of being left by God as a senseless spirit, or gaining a false confidence, or being snatched away from the world. Men stand in slippery places, and continue to be stubborn even under great conviction. It is not long before the scales will turn. If they do not quickly submit, there is danger of their being rejected. 

Sometimes, the sinner says that can justify God now, however he deals with him; and yet it is evident that he has not been brought away from the thought of his own righteousness. 

In this case, he may be told, 

1. That he must beware that he does not make this his own righteousness. Pride will feed on any appearance of good qualifications, and if he looks at it in this way, that now his heart is better than it was, and that God is happy with him, he will greatly deceive himself. His justifying of God is no justification of himself; his justifying of God, will not make God justify him. Though he justifies God, yet God condemns him. 

2. That some men justify God from a partial conviction of the righteousness of their condemnation. Conscience takes note of their sinfulness, and tells them that they may righteously be condemned; as Pharaoh, who justified God. (Ex. 9:27) And they give some kind of consent to this, but many times the feeling doesn’t last. They feel only a pang within them, which usually dies away after a little time. This justifying of God differs much from what immediately goes before conversion, which is a fixed and thorough conviction, arising from a thorough understanding of their own hearts. 

Sometimes, the sinner seems to be on the very borders of despair. For he is nearer to it a great deal than others; he is in anguish of spirit, and does not yet conclude that there is no mercy for him. 

In this case, he may be told, 

1. That there is no help from any creature. He cannot help himself; he has no wisdom, power, or worthiness that can help him. There is no way that he can take that as sufficient for his deliverance. Ministers are not able to deliver him, and if others pray for him, yet that will not secure his salvation. All creatures are cyphers [persons of no value], and cannot work out any salvation for themselves. If He will destroy him, there is none that can save him. 

2. That God may help him. It is not beyond the power of God to change his heart, and it is not beyond the grace of God to help him. The reason why men are not pardoned is not the greatness of their sins, but because they do not come to Jesus Christ. That though God is angry, yet he should not be discouraged. God is always angry with sinners, when he comes to bestow converting grace upon them. — That God has done a great deal for him, inasmuch as he has made him conscious of his danger. — That these discoveries of danger are many times forerunners of conversion. — That his condition is a great deal more hopeful now than when he was pleasing himself with his attitude and attainments. Every one should despair in himself before he comes to trust in Christ. — That there is enough in Christ; he is able to save to the uttermost. (Heb. 7:15) Christ came to save the chief of sinners. (1 Tim.1:15) 

3. That there is no way left to him now but to yield himself into the hands of God. If God destroys him, he may, for he lies at the mere mercy of God. If God will deliver him, he may; if he does not, he does no wrong. He cannot run from God; he cannot force God. If he stands out against God, he makes a way to ruin himself. The safest course he can take is to fall into the hands of God. It may be God will help him. However, he can but perish. 

Sometimes, a little before the work of God is completed in him, he complains that he seems to be as before he came under convictions, careless and senseless. His terrors leave him, and he is not affected by his condition. 

In this case, he may be told, 

1. That he now may see what a heart he has, and how insufficient he is to deliver himself. His heart is empty of all that is good, and there is no possibility of his obtaining salvation by his own power. He has no principle of grace, nor ever had. The frame of mind that he used to have was nothing else but the working of self love and natural conscience; and unless God delivers him, he will never come to life. 

2. That his way must be to wait upon God still. This is no sign that God has given him up. His terrors may quickly return, and he may find mercy for all this. When he had his good frame of mind and feelings, they could not save him, nor make his peace with God. And if God shows him his own emptiness he may quickly later disclose to him the excellence of Christ. 

Sometimes, at length, the man seems as if he were thoroughly brought away from himself, and made to lie at the foot of God. All his selfish hopes are taken away; he sees his own heart, and his will bows; he seems to resign himself to God. 

In this case, 

1. It is best to examine whether there is no deceit in this. Sometimes, it is so plain, that there is no great occasion to examine it. Sometimes, it is more doubtful. When sinners are thoroughly humbled, such things as these occur: 

(1) He sees all his own righteousness to be utterly empty and vile. That it has no power to draw the heart to God. He sees nothing at all to commend him, but he has moved God by doing this. 

(2) He has come to an end of his efforts to change his own heart. Formerly, when things appeared dark to him, he used to think that if he did this, or something else, that it would bring him into a more hopeful way. But now he is beyond all such things; he can’t do any more. 

(3) He sees his heart as spiritually dead. He is utterly destitute of power to do anything. 
Yes, he has no inclination to do any good. 

(4) He sees he is in God’s hands. For God is free to do as he will with him, so he leaves it up to God. So he is more quiet now than he was, both because his will is broken, and he is sure that God can, and may, help him. 

2. It is no way right to tell a sinner that God will have mercy on him. For though this is the way of God, when a sinner is prepared for grace, to bestow grace on him; yet there is no promise in Scripture made to him. The promises are attached to coming to Christ. Faith is the condition of salvation, and there are many promises that come with humility, yet there are none with humiliation. And he is told that he is in God’s hands; God is at liberty to do with him as he will; and that he must wait on God to open his eyes, and show Jesus Christ to him. 

3. It is very right to put the gospel before him, and remind him of God’s sending Christ into the world to save sinners; that Jesus Christ has satisfied the justice of God, and performed perfect obedience for us; that God has pardoned many through Christ; that he offers salvation to him through Jesus Christ; that God has promised eternal life to all who accept Christ, that those that have nothing are welcome to him; that God is of infinite mercy, and delights to glorify his grace in saving the chief of sinners; that because we had no worthiness, God has provided a worthiness for us in Christ; that Christ is the author of eternal salvation to all that come to him; that God’s love is free, and there is no danger in venturing on Christ; for whoever believes in him shall not be confounded. 

Question. 

Is there, at that time, any true melting of the heart because of sin? Is the soul truly grieved for its sins against God, as some men have thought? 

Answer. 

That though there may be such a conviction of sin that makes men justify God, yet there is no godly sorrow for sin. Sinners are not at this time affected with godly sorrow, 

1. Because such sorrow is inconsistent with the work of humiliation. When the sinner is humbled, he sees himself emptied of himself, and sees his own heart dead in sin. This could not be if he had any gracious sorrow for sin. If there were true sorrow for sin, there must be love for God, with a spiritual understanding, a new heart, a divine principle put into the man; for nature cannot produce any such effect. 

2. Because faith is the first act of grace. If the man had a gracious principle, he would immediately entertain Christ and the gospel. After a man has received a principle of regeneration, the first way that it works in him is by drawing the heart to Christ. When men’s hearts are changed, and a new nature put into them, it does not first work in a way of sorrow for sin, or thirsting after God’s glory, or delighting in holiness; but always the first act of grace is to close with Christ. God leads him to the exercise of this, that he may be justified. (Rom. 5:2) If the sinner performed any other gracious act before this, it could not be accepted, for he is not accepted before faith is exercised. All sanctification is the fruit of faith. (Acts 26:16) 

Sometimes, soon after the soul is brought to lie at God’s feet, he is liable to give an account of his closing with Christ; that God has revealed Christ to him, and drawn his heart to him, and he has accepted Christ. 

In this case, it is best to examine, 

1. Whether his faith is right. And in this work, there is no weight to be put on it — whether it was in hearing, reading, praying, or meditating — that God gave the light to him. God does not confine himself to any of those ways: neither is there any weight to be put upon it, whether it was by any particular word, or without it. If it is according to the word, it is sufficient, nor must we put weight on it whether it were by a word of promise, or some other passage of the gospel; nor whether he had one word come to him or many. Sometimes, many promises flow in, one after another, in abundance. 

(1) But special inquiry should to be made, 

(1) What condition he was in just before; whether he was wholly emptied of himself, or he found any imaginary goodness in himself. If his humiliation was right, there is no doubt of his faith. 

(2) Whether by that light that was given him he saw Christ and salvation offered to him, or whether he saw that God loved or pardoned him as an offer of grace, and our acceptance, did it go before pardon, and, therefore, much more before the knowledge of it. 

(3) Whether he saw a glorious fullness in Christ, a sufficiency for the greatest of sinners, so as to make him admire the excellence of Christ. 

(4) Whether the offer came with divine authority; whether he saw God calling him, so that he could not but accept it. 

2. If, on inquiry, the case seems to be more doubtful, as it may be, partly because some things were not so clear to himself, or because he has forgotten some material thing, and cannot speak of it. It may be well to tell him that, if it is right, he will see more of it. When God begins to make a discovery of Christ, he will not leave men, but will show them more. The path of the just is like the morning light, that shines more and more unto the perfect day.” (Prov. 4:18). 

3. If the case is evident, it is best to encourage him, though there is no need to be positive. But he may be told, that it is hopeful that God has drawn his heart to Christ, and made a gracious change in his soul; and that if be does indeed believe in Christ, he shall certainly be saved. His sin does not make such a breach between God and him as to risk his salvation. 

4. To warn him to depend still on the free grace of God in Christ. He must expect many dark hours, and times of temptations, but his way must be to grow in the knowledge of Christ. He must not think that now he will always live a life of joy and comfort. Satan will be busy with him, and he will find much working, both of fleshly confidence and unbelief. He must become more and more convinced of his own emptiness, and the fullness of Christ. If he lives many years, he must never expect anything to glory in, but Christ Jesus. And he is likewise to be warned that, if he lives up to the mercy of God in him, and does not fall into a languishing condition, but maintains the life and power of godliness, so as not to expose himself to temptation and darkness, and not to dishonour the holy name of God, he must showing forth the virtue of who has called him out of darkness, into his marvellous light. 

Sometimes, there are two particular cases that require particular consideration. 

1. The first case is when a minister is sent for by someone upon his sick-bed. The first thing to be done is to get an understanding of what condition the man is in. For though he doesn’t know his case, he may speak several things that be safe and profitable, whatever his condition is; yet the more knowledge there is of the state of the man, the more advantage he has to speak to the point. 

(1) If it is plain that the man is in a natural condition, it is most proper to insist on these three things: 
(1.) That he has at present an absolute need to be at peace with God; that if he should die in his natural condition, he will be for ever undone. It is very right that he should be reminded of his sinful life, and the dreadfulness of the punishment that hangs over his head; which may be put before him in an affecting manner, that it may be possible that he is terrified, and made conscious of those eternal miseries that are coming upon him. 

(2.) That he should not rest in anything short of Jesus Christ. Men in such a case are like a man drowning, ready to catch hold of anything that comes near. They are ready to have a dependence upon their privileges, upon their parentage, upon their sorrow for their misspent life, and upon their desire to live better God were to raise them up again. He must be led to an understanding of the strictness of the law of God, and the vanity of all worldly confidences. 

(3.) That there is a glorious way of life prepared by Christ, who has fulfilled the law, and brought in eternal salvation for us; that the gift of God is eternal life: and that the mercy of God is free, and God does not refuse anyone who hears the call of the gospel; that God will as readily receive him if he comes to Christ, as if he were likely to live many years, and do service for God in the world. 

And if his particular temptations are discerned, care must be taken to remove them. If he is under some special discouragement, or any flattering delusion, the snare, if it is possible, must be broken. He must be shown the vanity of that temptation. Such light must be held out to him that, if God will bless it, he may be delivered. 

If, at that time, or any other afterwards, he pretends to believe in Christ, it is very fit that he should be warned that he does not deceive himself; for sick-bed repentances are seldom true. Many that made great pretensions when sick, have turned out very badly after their recovery. 

2. If it is doubtful whether the man is in a natural condition, or converted; as there may be some occasion to hope, because of his profession, because of his repute among others, because of his orderly behaviour; and yet occasion to fear, because there is no great evidence of grace, either in his life before, or discourse at present: sometimes there are more grounds for hope, but sometimes for fear. 

— These three things may safely be said to him: 

(1.) The doctrines of the law and gospel may be put before him. They may be somewhat explained and cleared up. It is fit that men should be reminded of the rule they are to be judged by. Many times, when the rule is clearly laid down, conscience makes application, and witnesses to men how it is with them. (Heb. 4:12) The Word of God is quick and powerful, sharper than any two-edged sword, etc. 

(2.) Promises may be applied conditionally. He may be told that, if he has been thoroughly broken off from himself, and brought to rely on Christ, God has accepted  him; that if his heart has been on Christ, he is out of danger; that if God’s glory is to be upon his heart indeed, he is an heir of glory. He may be told that only his conscience can tell what the workings of his heart has been; that if he is not mistaken, but has indeed made Christ his refuge, all his sins are pardoned. 
(3.) He may be warned that he must not deceive himself. It may be right to remember that his heart is deceitful; that many false hearts go hoping out of the world; that there are several things that resemble faith, and every grace can be counterfeited; that he has need to beg God to discover things plain to him; that it would be a dreadful thing to be mistaken. And so he may be charged that he does not trust in anything in himself, but take himself alone to Christ. 

3. If must be considerably evident that he is converted and gracious; either from his known eminence in religion, or from an account that he gives of communion with God, or discoveries of Christ, and the gracious workings of his heart, it may be very fit to comfort him with those great and precious promises that God has made; to remember him of the freeness of God’s grace, and the preciousness of the blood of Christ. He may be reminded of those things that are the pillars of our faith, and the foundations of our comfort; how God, in all ages of the world, has proposed this way of salvation; in this way, the saints of old have lived and died; how the faithfulness of God stands engaged for their salvation; that their sins and iniquities are cast behind God’s back. This must be understood, or spoken upon a supposition that the work is a thorough work. 

In case he desires the minister to say what he judges about his sincerity, it may be suitable to tell him that, as far as he can discern, his heart is upright, and that the root of the matter is found in him. He must tell him that he has no infallible knowledge. God alone knows the hearts of men. There is no depending on his judgement, but, so far as he can perceive, his soul has been renewed by the Spirit of God. 

If the sick man has any particular temptations, it is very suitable to remove them. He may be under temptation, because he has great deadness, a great deal of pride, and hypocrisy, because he has not had made much of a discovery of the favour of God, as he perceives others have had. He believes many have been mistaken, because illness. Such particular temptations must be answered. It must be shown to him that the dealings of God vary with his people. That such things are not inconsistent with grace, and that the best way is to live in the free mercy of God in Christ 

2. The second case is when such people that have made a high profession of religion 
for a long while, are in darkness about their condition. 

In this other case, the first care of the minister must be to get satisfaction concerning his spiritual state, whether he is regenerate or not. Not that many things can be said that may be profitable to him, whether he is sincerely godly or not. But if the minister doesn’t know his condition, he cannot apply proper remedies. 

And he may say something that might be very dangerous, if he supposes the man is unconverted. When he is converted, he could torment him, and discourage him needlessly. If he supposes the man converted when he is not, he may do him much harm by comforting him in a false way. Therefore, it is very needful that he get what is the truth about his condition, that so he may be helpful to him in his distress. 

In order to passing a correct judgement on his condition, he must be careful that he does not put too much weight on him, when he has been in church-fellowship many years, that his behaviour has been orderly, that he is well accounted for where he lives. Yet these are very fallible signs; such things are common to saints and hypocrites, though these things may be grounds for charity. But a minister needs to have better grounds to go on when he comforts such with hopes of reconciliation. 

Neither must he lay too much weight on bad signs, that are not demonstrative. If the man do not know the time of his con- Version, or first closing with Christ, if he have any notable blemish/ if he be not well accounted of, the minister may not draw any presumed conclusion from thence that he is not godly. Yes, if he judges himself confidently to be unconverted, it is best to go into it somewhat further. 

It is best discovered by three sorts of inquiries: 

(1.) Whether they have passed through the several steps of the work of conversion. Some can give so full an account of it, that will abundantly satisfy the minister that the work is right. Some seem so strangely to seek (an adverbial mode of expression, meaning at a loss — Dr. Samuel Johnson), that he may be rightly confirmed that they have no grace. In some others, after they have given what account they can, the work is even more dubious. 

(2.) Whether they have lived a life of sanctification. There is a great diversity in the measures of sanctification that men have attained to. Every holy man obviously lives a holy life. And that is why we are inquiring what knowledge they have of God? Whether they prize the glory of God? Whether they hate all sin? Whether they draw any encouragement from Christ? Whether they love holiness for holiness’ sake? What conflict they have with pride, unbelief, a self-righteous spirit and self-love? A minister must come to a competent satisfaction, whether they really are in a state of grace or not. By discussing such things with them, it is possible for a minister to ascertain whether the man feels the workings of the Spirit of holiness. 

(3.) Whether they have had conscious communion with God. God is apt at times to draw near to the souls of his people: sometimes in meditation, sometimes in prayer, and sometimes in the ordinances, and to make discoveries of himself, and of Jesus Christ, to their souls, and to draw their hearts after him. And if there has been any thing considerable that way, the minister may be well satisfied with their good estate. 

2. In case the minister is satisfied that the man is not converted, he must use his common sense to judge whether it will for the man’s profit to tell him so in the plainest terms. Sometimes, it may touch his prejudice, and be a means of exasperating him; sometimes there is no such danger, but he may freely tell him what he thinks, and the reasons for his judgement. But in case he does not see it his way to tell the man his thoughts concerning him, yet he ought, in good conscience, and in the wisest way he can, put help him to understand his own condition. He must not allow the man to go away with the opinion that he thinks well of him; much less must he leave him ignorant of such rules of trials that lie before him, which are most likely to bring him to a clear view of himself, and convince him of his dangerous estate. 

[bookmark: _GoBack]3. In case the minister is satisfied, on good grounds, about the man’s good estate, he ought to endeavour to clear it up with the man; laying convincing light before him, and answering those temptations that make it doubtful to the man himself. And also to direct him in such ways in which it is hopeful that God will help him, and deliver him from his temptations.
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