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A DISCOURSE CONCERNING THE HOLY SPIRIT

EMBRACING THE CONSIDERATION OF:

HIS WORK AS THE SPIRIT OF ILLUMINATION, OF
SUPPLICATION, OF CONSOLATION, AND AS THE IMMEDIATE
AUTHOR OF ALL SPIRITUAL OFFICES AND GIFTS



THE REASON FOR FAITH

OR

AN ANSWER TO THAT INQUIRY: “WHY WE BELIEVE SCRIPTURE TO BE THE WORD OF GOD.”

WITH

THE CAUSES AND NATURE OF THAT FAITH
WITH WHICH WE HAVE TO DO

WHERE WE FIND THE GROUNDS ON WHICH THE HOLY SCRIPTURE IS BELIEVED TO BE THE WORD OF GOD, WITH FAITH DIVINE AND SUPERNATURAL, DECLARED AND VINDICATED


BY JOHN OWEN






“If they hear not Moses and the prophets, neither will they be persuaded, though one rose from the dead.” (Lk. 16:31)










PREFACE


THE subject of this treatise belongs to the office of the Holy Spirit in illuminating the minds of believers. It is the first part of what may be regarded as the sixth book of our author on the dispensation and operations of the Spirit, and is occupied with an answer to the question, on what grounds, or for what reason, we believe Scripture to be the Word of God. When it was published, the novel views of the Friends [Quakers], to whom John Owen frequently refers in this work on the Spirit, had become extensively known. The Scottish Quaker, Robert Barclay’s famous “Apology for the True Christian Divinity” had just appeared, in which their views received the advantage of a scientific treatment and formal exhibition. The essential principle of their system is “the inner light” ascribed to every man, consequent upon a strange belief, according to which the operation of the Holy Spirit in his office of illumination is universal — so universal that even where the facts of the gospel are utterly unknown, as in heathen countries, this light exists in everyone, and, by due submission to its guidance, he would be saved. How far this notion was simply a mistaken reaction to an opposite extreme from the high views of ecclesiastical prerogative which certain divines of the Church of England were fond of urging, is an inquiry scarcely within our province. It is an instructive fact, however, that mysticism, in claiming a special part in everyone, manifests has some remote affinity with modern scepticism, that admits the inspiration of Scripture, but only in such a sense that makes inspiration common to all authorship. However wide and vital may be the discrepancy in other respects between the mystic and the sceptic, in this principle they seem as one; and they are as one also to some extent in the practical tendencies it engenders, such as the disparagement of the Scriptures as an objective rule of faith and life. The Scriptures, according to the Friends, are only “a secondary rule, subordinate to the Spirit”, or, in other words, to the inner light.

In opposition to such principles, the authority, sufficiency, and infallibility of the Scriptures, were ably proved by many writers of the Church of England, whose services in this department are freely acknowledged in this treatise. Somewhat rationalistic in their spirit, however, and driven perhaps to a greater rationalism of tone by the fanatical excesses which they sought to rebuke, they stated the question in such terms as superceded the necessity of supernatural influence for the production of saving faith in the divine Word; and even such a writer as Archbishop John Tillotson speaks vaguely about “the principles of natural religion” governing all our reasoning about the evidence and interpretation of revealed truth. If John Owen, therefore, affirmed the necessity of the Spirit for the dual belief of revelation, he might be confounded with “the professors of the inward light”; and he was actually charged by divines of the class to which we have referred with this and similar errors. If, on the other hand, he affirmed the competency of the external evidences of revelation to produce a conviction of its divine authority, it might be insinuated or fancied that he was overlooking the work of the Spirit as the source of faith. It is his object to show that, in truth, he was committed to neither extreme; that while external arguments deserve, and must be allowed, their proper weight, the faith by which we receive Scripture must be the same in origin and essence with the faith by which we receive the truths contained in it; that faith of this description implies the affective illumination of the Holy Spirit; and that, in this illumination, there is no particular and internal testimony equivalent to inspiration or to an immediate revelation from God, to each believer personally. The Sprit is the efficient cause by which faith is implanted; but not the objective ground on which our faith rests. The objective ground or reason for faith, according to our author, is “the authority and veracity of God revealing themselves in the Scripture, and by it”; and Scripture must be received for its own sake as the Word of God, apart from external arguments and authoritative testimony. The grounds on which it is thus to be received resolve themselves into what is now known by the designation of the experimental evidence in favour of Christianity — the renewing and sanctifying effect of divine truth on the mind. It might be objected that, if the Spirit is required to appreciate the force of the Christian evidence, so as to acquire true and proper faith in Scripture as the word of God, those who do not enjoy spiritual enlightenment would be free from any obligation to receive it as divine. The treatise is fitly closed by a brief but satisfactory reply to this and similar objections.

It has sometimes been questioned if John Owen, with all his excellent gifts, has any claim to be regarded as an original thinker. This treatise in itself substantiates such a claim on his behalf. It is the first recognition of the experimental evidence of Christianity — that great branch in the varied evidences of our faith to which the bulk of plain Christians, unable to overtake or even comprehend the voluminous authorship on the subject of the external evidences, stand indebted for the clearness and strength of their religious convictions. It. could not be the first discovery of this evidence, for its nature implies that it has been in operation ever since revelation dawned on the race; but John Owen has the merit of first distinctly and formally recognising its existence and value. He seems to have been himself quite aware of the freshness and importance of his line of thought, for, anxious to make his argument clear, he has himself, in the appendix, supplied an abstract and analysis of it, and accompanied it with some testimonies from various authors in confirmation of the premises on which his conclusions rest. The treatise was published in 1677, without any division into chapters. We borrow, from a subsequent edition, a division of this sort, by which the steps in John Owen’s reasoning are indicated. 


















PREFACE BY JOHN OWEN


HAVING added a brief account of the design, order, and method of the following discourse in an appendix at the close of it, I shall not here detain the reader with their proposal; yet some few things remain of which I judge it necessary to remind you. Be he who he will, I am sure we shall not differ about the weight of the argument in hand; for whether it is the truth we contend for or otherwise, yet it will not be denied but that the determination of it, and the settling of the minds of men about it, are of the highest concern. But whereas so much has been written lately by others on this subject, any further debate of it may seem either needless or unseasonable. Something, therefore, may be spoken as evidence, that the reader is not imposed on by that which may absolutely fall under either of these characters. Had the end in, and by, these discourses been effectively accomplished, it had been altogether useless to renew an endeavour for the same purpose; but whereas an opposition to Scripture, and the grounds on which we believe it to be a divine revelation, is still openly continued among us, a continuation of the defence of the one and the other cannot reasonably be judged either needless or unseasonable. Besides, most of the discourses published lately on this subject have had their own special designs, while that here tendered is not expressly engaged: for some of them mainly aim to prove that we have sufficient grounds to believe the Scripture without any recourse to, or reliance on, the authoritative proposal of the church of Rome; which they have sufficiently demonstrated, beyond any possibility of rational contradiction from their adversaries. 

Others have pleaded and vindicated those rational considerations by which our assent to the divine origin of it is fortified and confirmed, against the exceptions and objections of those whose love of sin, and resolution to live therein tempt them to seek for shelter in an atheistic contempt of the authority of God, thus proving what I have written about them. But as neither of these are utterly neglected in the following discourse, so the special design of it is of another nature; for the inquiries managed there — namely: What is our obligation to believe Scripture to be the Word of God? What are the causes, and what is the nature of that faith which we exercise? What does it rest upon, and how is it resolved, so as to become a divine and acceptable duty? — touches the consciences of men immediately, and shows the way by which they may come to rest and assurance in believing. 

Therefore, it is evident that many are often shaken in their minds with those atheistic objections against the divine origin and authority of the Scripture which they frequently meet with, and that many do not know how to extricate themselves from the ensnaring questions that they are often attacked with about them — not for want of a due assent to them, but of a right understanding of what is the true and formal reason for that assent, what is the firm basis and foundation on which it rests, and what answer they may give directly and shortly to that inquiry: 

Why do you believe Scripture to be the Word of God? 

I have endeavoured to give them these directions, that, upon a due examination, they will find comply with Scripture itself, right reason, and their own experience. I am not, therefore, altogether without hope that this small discourse may have its use, and be published at the right time. Moreover, I think it necessary to acquaint the reader that, as I have allowed all the arguments pleaded by others to give the divine authority of Scripture its proper place and force, so where I differ in the explanation of anything belonging to this subject from the conceptions of other men, I have candidly examined these opinions, and the arguments with which they are confirmed, without straining the words, silly arguing about the expressions, or reflections on the personalities of any of their authors. 
And whereas I have myself been otherwise dealt with by many, and do not know how soon I may be dealt with again, I hereby free persons of such a desire and inclination from any fear of any reply from me, or the least notice of what they shall be pleased to write or say. Such kind of writings are of the same consideration with me as those multiplied false reports which some have raised concerning me; most of them so ridiculous and foolish, so alien from my principles, practices, and course of life, as I cannot but wonder how any persons pretending to gravity and seriousness are not sensible how their credulity and inclinations are abused in the hearing and reception of them. 

The occasion of this discourse is that which, in the last place, I acquaint the reader with. About three years ago, I published a book about the dispensation and operations of the Spirit of God. That book was one part only of what I designed on that subject. The consideration of the work of the Holy Spirit, as the Spirit of illumination, of supplication, of consolation, and as the immediate author of all spiritual offices and gifts, extraordinary and ordinary, is set apart as the second part of my work. Here, this following discourse concerns one part of his work as a Spirit of illumination; which, upon the earnest requests of some acquainted with the nature and substance of it, I have allowed to come out by itself, that it might be of more common use, and more easily obtained.


May 11, 1677


















CHAPTER 1

THE HOLY SPIRIT AND ILLUMINATION

The subject stated — Preliminary remarks


THE main design of the discourse of which the following treatise is a part, is to declare the work of the Holy Spirit in the illumination of the minds of men — for this work is particularly and eminently ascribed to him — or the power of the grace of God by him dispensed. (Eph. 1:17-18; Heb. 6:4; Lk. 2:32; Acts 13:47, 16:14, 26:18; 2 Cor. 4:4; 1 Pet. 2:9) The objective cause and outward means of it are the subjects at present under consideration; and it will result in these two questions —

1. On what grounds, or for what reason, we do believe Scripture to be the Word of God, with faith divine and supernatural, as it is required of us by way of duty?

2. How, or by what means, do we come to understand rightly the mind of God in Scripture, or the revelations that are made to us of his mind and will there?

By illumination in general, as it denotes an effect produced in the minds of men, I understand that supernatural knowledge that anyone has, or may have, of the mind and will of God, as revealed to him by supernatural means, for the law of his faith, life, and obedience. And this, so far as it is true, in the first of these inquiries, is that whose declaration we at present set out, reserving the latter to a distinct discourse by itself. As to the former, some things may be premised —

Firstly, supernatural revelation is the only objective cause and means of supernatural illumination. These things correspond with each other. There is a natural knowledge of supernatural things, and that both theoretical and practical (Rom. 1:19, 2:14-15); and there may be a supernatural knowledge of natural things. (1 Kings 4:31-34; Ex. 31:2-6) But to this supernatural illumination it is required both that its object be things only supernaturally revealed, or as supernaturally revealed (1 Cor. 2:9-10), and that it comes to us by a supernatural power, or the immediate power of the Spirit of God. (Eph. 1:17-19; 2 Cor. 4:6) This, David prays for in Ps. 119:18 — “Reveal”, or uncover my eyes, bring light and spiritual understanding into my mind, “that I may behold with open face”, or, as in the Syriac, “with a revealed or uncovered face”, the veil being taken away (2 Cor. 3:18), seeing “wondrous things out of thy law.” The light he prayed for within was merely the doctrine of the law without. This, the apostle fully declares in Heb. 1:1-2. The various supernatural revelations that God has made of himself, his mind and his will, from first to last, are the sole and adequate object of supernatural illumination.

Secondly, this divine external revelation came originally in various ways (which we have elsewhere declared on my first volume of Hebrews), given to various people immediately, partly for their own instruction and guidance in the knowledge of God and his will, and partly by their ministry to be communicated to the church. That is how it was granted to Enoch, the seventh from Adam, who thus prophesied, to the warning and instruction of others (Jude verses 14-15); and to Noah, who, because of it,  became a preacher of righteousness (2 Pet. 2:5); and to Abraham, who then commanded his children and household to keep to the way of the Lord. (Gen. 18:19) And other instances of the like kind may be given. (Genesis 4:26, 5:29) And this course God continued a long time, even from the first promise to the giving of the law, before any revelations were committed to writing, for the space of two thousand four hundred and sixty years; for so long a time, God enlightened the minds of men by supernatural, external, immediate, occasional revelations. 

Several things may be observed concerning this divine dispensation, such as —

1. That it gave sufficient evidence in itself to be from God to the minds of those to whom it was granted, and theirs also to whom these revelations were by them communicated: for during this time, Satan used his utmost endeavour to possess the minds of men with his delusions, under the pretence of divine, supernatural inspiration; for to this belongs the origin of all his oracles and enthusiasms among the nations of the world.

There was, therefore, a divine power and efficacy attending all divine revelations, ascertaining and infallibly assuring the minds of men of their being from God; for if it had not been so, men would had never been able to convince themselves that they were not being imposed on by the crafty deceits of Satan, especially in such revelations that seemed to contain things contrary to their reason, as in the command given to Abraham for the sacrificing his son. (Gen. 22:2) Therefore, these immediate revelations had not been a sufficient means to secure the faith and obedience of the church if they had not carried along with them their own evidence that they were from God. Of what nature that evidence was we shall afterwards inquire. For the present, I shall only say, that it was an evidence to faith and not to sense; as is that also which we have now by the Scripture. It is not like that which the sun gives of itself by its light, of which there needs no exercise of reason to assure us, for sense is irresistibly affected by it; but it is like the evidence which the heavens and the earth give of their being made and created of God, and thus of his being and power. This they do, undeniably and infallibly. (Ps. 19:1-2; Rom. 1:19-21). Yet it is required, then, that men use and exercise the best of their rational abilities in the consideration and contemplation of them. Where this is neglected, despite their open and visible evidence to the contrary, men degenerate into atheism. God so gave out these revelations of himself as to require the exercise of the faith, conscience, obedience, and reasoning of them to whom they were made; and there they gave full assurance of their proceeding from him. So he tells us that his Word differs from all other pretended revelations as wheat does from chaff. (Jer. 23:28) But yet it is our duty to try and sift the wheat from the chaff, or we may not necessarily discern the one from the other.

2. The things so revealed were sufficient to guide and direct all in the knowledge of their duty to God, in all that was required of them by way of faith or obedience. God, from the beginning, gave out the knowledge of his will by various parts and degrees, yet so that every age and season had light enough to guide them in the whole obedience required of them, and to their edification. 

They had knowledge enough to enable them to offer sacrifices in faith, as Abel did; to walk with God, as Enoch did; and to teach their families the fear of the Lord, as Abraham did. The world did not perish for lack of sufficient revelation of the mind of God at any time. Indeed, when we go to consider those divine instructions which are on record and God granted to them, we are scarcely able to discern how they were sufficiently enlightened in all that was necessary for them to believe and do; but they were to them “as a light shining in a dark place.” (2 Pet. 1:19) Set up a candle in a dark room, and it will sufficiently light it up for men to attend to their necessary tasks there; but when the sun comes up, and shines in at all the windows, the light of the candle grows so dim and useless that it seems strange that any could have taken advantage by it. The Sun of Righteousness has now risen upon us (Mal. 4:2), and immortality is brought to light by the gospel. (2 Tim. 1:10) If we look now on the revelations granted to them of old, we may yet see there was light in them, which yields us little more advantage than the light of a candle to the sun; but to those who lived before this Sun arose, there was a sufficient guide as to all duties of faith and obedience. 

For —

3. There was, during this time, a sufficient ministry for the declaration of the revelations which God made of himself and his will. There was the natural ministry of parents, who were obliged to instruct their children and families in the knowledge of the truth which they had received; and whereas this began in Adam, who first received the promise, and which was necessary to faith and obedience, the knowledge of it could not be lost without the wilful neglect of parents in teaching, or of children and families in learning. 

And they had the extraordinary ministry of such when God entrusted new revelations, for the confirmation and enlargement of those before received; who were all of them preachers of righteousness to the rest of mankind. And it may be shown that, from the giving of the first promise, when divine external revelations began to be the rule of faith and life to the church, to the writing of the law, there was always alive one or other who, receiving divine revelations immediately, were a kind of infallible guide to others. If it was otherwise at any time, it was after the death of the patriarchs, before the call of Moses, during which time all things went into darkness and confusion; for oral tradition alone was not sufficient to preserve the truth of former revelations. But by whomever these instructions were received, they had a sufficient outward means for their illumination, before any divine revelations were recorded in writing. 

Yet —

4. This way of instruction, as it was in itself imperfect and liable to many disadvantages, so, through the weakness, negligence, and wickedness of men, it proved insufficient to retain the knowledge of God in the world. For under this dispensation, most of mankind fell into their great apostasy from God, and took themselves to the conduct and service of the devil; of the ways, means, and degrees of this I have discoursed elsewhere. Here, God also disregarded them, but “suffered all nations to walk in their own ways” (Acts 14:16), “giving them up to their own hearts lusts”, and to “walk in their own counsels”, as it is expressed in Ps. 81:12. And although this led to horrible wickedness and ingratitude of the world, yet, there being then no certain standard of divine truth to which they might repair, they found it easier to break away from God, through the imperfection of this dispensation. If it is said that since the revelation of the will of God has been committed to writing, men have apostatised from the knowledge of God, as is evident in many nations of the world which some time professed the gospel, but are now overrun with heathenism, Mohammedanism, and idolatry, I say, this has not come to pass through any defect in the way and means of illumination, or the communication of the truth to them, but God has given them up to be destroyed for their wickedness and ingratitude; and “except we repent we shall all likewise perish.” (Rom. 1:18; 2 Thess. 2:11-12; Lk. 13:3) Otherwise, where the standard of the Word is once fixed, there is a constant means of preserving divine revelations. 

Therefore —

Thirdly, God has gathered up in Scripture all divine revelations given out by himself from the beginning of the world, and all that ever shall be to its end, which are of general use to the church, that it may be thoroughly instructed in the whole mind and will of God, and directed in all worship of him and obedience to him, which is necessary to give us acceptance with him here, and to bring us unto the end —

1. When God first committed the law to writing, with all those things that accompanied it, he obliged the church to use it alone, without additions of any kind. Now, this he would not have done had he not expressed this — that is, in the books of Moses — all that was in any way needful for the faith and obedience of the church: for he did not only command them to attend with all diligence to his Word as it was then written, for their instruction and direction in faith and obedience, adding all sorts of promises to their so doing (Deut. 6:6-7), but also expressly forbids them, as it said, to add anything to it or to conjoin anything with it (Deut. 4:2, 12:32); which he would not have done had he omitted other divine revelations before given that were in any way necessary for the use of the church. As he added many new ones, so he gathered in all the old from the unfaithful repository of tradition, and fixed them in a writing given by divine inspiration.

2. For all other divine revelations which were given out to the church for her use in general under the Old Testament, they are all comprised in the following books; nor was this, that I know of, ever questioned by anyone pretending to seriousness, though some, who would be glad of any pretence against the integrity and perfection of the Scripture, have fruitlessly wrangled about the loss of some books, which they can never prove concerning any that was certainly of divine origin.

3. The full revelation of the whole mind of God, to which nothing was ever to be added, was committed to, and perfected by, Jesus Christ. (Heb. 1:1-2) That the revelations of God made by him, whether in his own Person or by his Spirit to his apostles, were also, by divine inspiration, and committed to writing, something expressly affirmed concerning what he delivered in his own personal ministry (Lk. 1:4; Acts 1:1; Jn. 20:31), and may be proved by unanswerable arguments concerning the rest of them. Hence, as the Scriptures of the Old Testament were closed with a caution and admonition to the church to adhere to the law and testimony, with threatening of a curse to the contrary (Mal. 4:4-6), so the writings of the New Testament were closed with a curse on any that presumed to add anything more to them. (Rev. 22:18) 

Therefore —

Fourthly, The Scripture is now the only external means of divine supernatural illumination, because it is the only repository of all divine supernatural revelation. (Ps. 119:28; Is. 8:20; 2 Tim. 3:15-17) The pretence of tradition as a collateral means of preserving and communicating supernatural revelation has been so often shown to be false that I shall not further press its condemnation. Besides, I am addressing those in this discourse by whom it is acknowledged that the Bible is sufficient and perfect, and the only treasury of divine revelations. What else may be offered can weaken or impair its esteem, by taking away from its credibility, perfection, and sufficiency, as to all its own proper ends. Tradition has brought no advantage to the church, nor benefit to the faith of believers. 

But yet —

Fifthly, in asserting the Scripture to be the only external means of divine revelation, I do so not exclusively to those institutions of God which are subordinate to it, and appointed as means to make it effective to our souls; such as —

1. Our own personal efforts, in reading, studying, and meditating on, Scripture, that we may come to a right understanding of the things contained in it, and which are required for this purpose. It is known to all how frequently this duty is pressed upon us, and what promises are added to the performance of it. See Deut. 6:6-7, 11:18,19; Josh. 1:8; Ps. 1:2, 119; Col. 3:16; 2 Tim. 3:15. Without this, it is in vain to expect illumination by the Word; and, therefore, we may see multitudes living and walking in extreme darkness when yet the Word is everywhere near them. Bread, which is the staff of life, will yet nourish no man who doth not gather it and feed on it; no more would manna, unless it was gathered and prepared. Our own nature, and the nature of divine revelations considered, and what is necessary for the application of the one to the other, make this evident; for God will instruct us in his mind and will, as we are men, in and by the rational faculties of our souls. Nor is an external revelation capable of making any other impression on us but by what is received. Therefore, when I say that Scripture is the only external means of our illumination, I include in it all our own personal endeavours to come to the knowledge of the mind of God by it; of which I shall say more later. And those who, under any pretences, keep, drive, or persuade men from reading and meditating on Scripture, effectively keep them in and under the power of darkness.

2. The mutual instruction of one another in the mind of God from Scripture is also required; for we are obliged by the law of nature to do good to others in various degrees, to our children, our families, our neighbours, and all with whom we have to do. And this is the highest good, absolutely considered, that we can communicate to others — namely, to instruct them in the knowledge of the mind of God. This whole duty, in all its degrees, is represented in that command, “Thou shalt teach my words diligently unto thy children, and shalt talk of them when thou sittest in thine house, and when thou walkest by the way, and when thou liest down, and when thou risest up.” (Deut. 6:7) Thus, when our Saviour found his disciples talking of the things of God by the wayside, he, bearing up to them in the person of a private man, instructed them in the sense of the Scripture. (Lk. 24:26-27, 32) And the neglect of this duty in the world — which is so great that the very mention of it, or the least attempt to perform it, is a matter of scorn and reproach — is one cause of that great ignorance and darkness which yet abounds among us. But the nakedness of this folly, by which men would be esteemed Christians in the open contempt of all duties of Christianity, will, in due time, be laid open.

3. The ministry of the Word in the church is that which is principally included in this assertion. Scripture is the only means of illumination, but it has become so mainly by the application of it to the minds of men in the ministry of the Word. See Mat. 5:14-15; 2 Cor. 5:18-20; Eph. 4:11-15; 1 Tim. 3:15. The church and her ministry are the ordinances of God for this end, that his mind and will, as revealed in the Word, may be made known to the children of men, in which they are enlightened. And that church and ministry where this is not the first principal design and work is neither appointed by God, nor approved by him. Men will one day find themselves deceived into trusting to empty names; it is duty alone that will comfort and reward. (Dan. 12:3)

Sixthly, that Scripture, which contains the whole of divine revelation, may be a sufficient external cause of illumination to us, two things are required —

1. That we believe it to be by a divine revelation — that is, the Word of God, or a declaration of himself, his mind and his will, immediately proceeding from him; or that it is of a pure divine origin, proceeding neither from the folly or deceit, or from the skin or honesty of men. So is it stated in 2 Pet. 1:19-21; Heb. 1:1; 2 Tim. 3:16; Is. 8:20. It tenders no light or instruction under any other notion but that it comes immediately from God, “not as the word of men, but as it is in truth, the word of God.” (1 Thess. 2:13) And whatever anyone may learn from, or by, the Scriptures under any other consideration, it does not belong to the illumination we are inquiring after. (Neh. 8:8; Is. 28:9; Hos. 14:9; Prov. 1:6; Ps. 119:34; Mat. 15:16; 2 Tim. 2:7; 1 Jn. 5:20)

2. That we understated the things declared in it, or the mind of God as revealed and expressed in it; for if it is given to us as a sealed book, which we cannot read, either because it is sealed or because we are ignorant and cannot read, whatever visions or means of light it has in it, we gain no advantage by it. (Is. 29:11-12) It is not the words themselves of Scripture only, but our understanding of them, that gives us light (Ps. 119:130); the opening of the door, “the entrance of thy word, giveth light.” It must be opened, or it will not enlighten. So the disciples did not understood the testimonies of the Scripture concerning the Lord Christ; they were not enlightened by them until he expounded them unto them. (Lk. 24:27, 45) And we have the same instance in the eunuch and Philip. (Acts 8:31, 34-35) To this very day, the nation of the Jews have the scriptures of the Old Testament, and hold the outward letter of them in such esteem and veneration that they even adore and worship them, yet are they not enlightened by them. And the same has fallen out among many called Christians, or they could never embrace such foolish opinions and practice, such idolatries in worship, as some of them do, who yet enjoy the letter of the gospel.

And this brings me to my design, which I have been thus far preparing the way; and it is to show that both these are from the Holy Spirit — namely, that we truly believe the Scripture to be the Word of God, and that we understand savingly the mind of God in it; both of which belong to our illumination.

Firstly, that which I shall inquire into is the way how, and the ground by which, we come to believe Scripture to be the Word of God in a proper way: for this is required of us by way of duty; namely, that we should believe Scripture to be the Word of God by a faith divine and supernatural. I suppose that this cannot be denied, and it shall be later proved. So what is the work of the Spirit of God in this will be our first inquiry.

Secondly, whereas we see by experience that all who have or enjoy the Scripture do not yet understand it, or come to a useful, saving knowledge of the mind and will of God revealed there, our other inquiry shall be how we may come to understand the Word of God rightly, and what is the work of the Spirit of God in the assistance he affords us for that purpose.

With respect to the first of these inquiries, to which this present discourse is singly designed, I affirm that it is the work of the Holy Spirit to enable us to believe the Scripture to be the Word of God, or the supernatural, immediate revelation of his mind to us, and infallibly to prove it to our minds, so that we may spiritually and savingly agree. Some, mistaking this proposition, seem to suppose that we resolve all faith into private suggestions of the Spirit, or deluding pretences concerning it; and some (it may be) are ready to apprehend that we confound the efficient cause and formal reason for faith or believing, rendering all rational arguments and external testimonies useless. But, indeed, there neither is, nor shall be, any occasion administered to these fears or imaginations; for we plead nothing in this matter but what expresses the faith and judgement of the ancient and present church of God, which should become fully plain in our progress. I know some have found out other ways by which the minds of men, as they suppose, may be sufficiently satisfied in the divine authority of Scripture; but I have tasted their new wine and have no desire for it, because I know the old to be better, though what they plead is of use in its proper place.














CHAPTER 2

THE HOLY SPIRIT AND THE WORD OF GOD

What it is infallibly to believe Scripture to be the Word of God — Affirmed


MY design requires that I should limit my discourse to as narrow bounds as possible, and I shall do so, showing —

I. What it is in general infallibly to believe Scripture to be the Word of God, and what is the ground and reason for our so doing; or, what it is to believe Scripture to be the Word of God, as we are required to believe it so, in the way of duty.

II. That there are external arguments for the divine origin of Scripture, which are effective motives to persuade us to give unfeigned assent to it.

III. That yet, moreover, God requires us to believe them to be his Word with faith divine, supernatural, and infallible.

IV. Evidence for the grounds and reasons for which we do so believe, and ought so to do.

To these four heads, most of what follows in this first part of the discourse may be reduced.

It is right that we should clear the foundation on which we build, and the principles upon which we proceed, that what we design to prove may be better understood by all sorts of people, whose edification we intend; for these things are the equal concern of the learned and unlearned. Therefore, some things must be insisted on which are generally known and granted; and our first inquiry is: What is it to believe Scripture to be the Word of God with faith divine and supernatural, as it is our duty so to do.

1. And in our believing, or our faith, two things must be considered —

(1) What it is that we believe.
(2) Why we believe it.

The first is the material object of our faith — namely, the things which we believe; the latter, the formal object of it, or the cause and reason why we believe them. And these things are distinct. The material object of our faith consists of the things revealed in Scripture, and declared to us in propositions of truth; for things must be so proposed unto us, or we cannot believe them: that God is one in three Persons, that Jesus Christ is the Son of God, and such like propositions of truth are the material object of our faith, or the things that we believe. The reason why we believe them is because they are proposed in the Scripture. Thus the apostle expresses the whole of what I mean in1 Cor. 15:3-4 — “I delivered unto you first of all that which I also received, how that Christ died for our sins according to the Scriptures; and that he was buried, and that he rose again the third day according to the Scriptures.”

Here, Christ’s death, burial, and resurrection are the things proposed to us to be believed, and so are the objects of our faith; but the reason why we believe them is because they are declared in the Scriptures. See Acts 8:28-38. Sometimes, indeed, this expression of “believing the Scriptures” by a metonymy [figure of speech], denotes both the formal and material objects of our faith, the Scriptures themselves as such, and the things contained in them; so Jn. 2:22  — “They believed the Scripture, and the word which Jesus said”; or the things delivered in the Scripture and further declared by Christ, which came before they did not understood. And they did believe what was declared in the Scriptures because it was so declared in them. Both are intended by the same expression — “They believed the Scripture” under various considerations. So also Acts 26:27. The material object of our faith, therefore, is the articles of our creed, by whose citing we are answering that question “What do we believe?” giving an account of the hope that is in us, as the apostle does. (Acts 26:22-23) But if, moreover, we are asked a reason for our faith or hope, or why we believe the things we profess, such as God is one in three Persons, and Jesus Christ is the Son of God, we do not answer, “Because it is so, for this is what we believe”, would make no sense; but we must give some other answer to that inquiry, whether it is made by others or ourselves. The proper answer to this question contains the formal reason and object of our faith, what it rests upon and is resolved into; and this is what we are looking for.

2. We do not, in this inquiry, intend any kind of persuasion or faith except what is divine and infallible; both of which are found in its formal reason or objective cause. Men may be able to give some kind of reasons why they believe what they profess, but that will not suffice or satisfy a trial in this case, although they themselves may rest upon them. Some, it may be, can give no other account but that they have been so instructed by those whom they have sufficient reason to give credit to, or that they have received them by tradition from their fathers. Now, whatever persuasion these reasons may generate in the minds of men, that the things they profess to believe are true, yet if they are alone, it is not divine faith by which they believe, but what is merely human, as being resolved into human testimony only, or an opinion on probable arguments; for no faith can be of any other kind than the evidence it reflects on, or arises from. I say it is so where they are alone because I do not doubt but that some who have never considered further the reason for their believing than the teaching of their instructors; yet they have evidence in their own souls of the truth and authority of God in what they believe, and with respect to their faith, it is divine and supernatural. The faith of most has a beginning and progress not unlike that of the Samaritans (Jn. 4:40-42), as we will find later.

3. When we inquire after faith that is infallible, or after believing infallibly — which, as we shall show later, is necessary in this case — we do not intend an inherent quality in the subject, as though he that believes with faith infallible must himself also be infallible; much less do we speak of infallibility absolutely, which is a property of God, who alone, from the perfection of his nature, can neither deceive nor be deceived: but it is that property or adjunct of the assent of our minds to divine truths or supernatural revelations, by which it is different from all other kinds of assent whatever. And this it has from its formal object, or the evidence on which we give this assent; for the nature of every assent is given to it by the nature of the evidence from which it proceeds or on which it relies on. This, in divine faith, is divine revelation; which, being infallible, renders the faith that rests upon it and is resolved into infallible also. No one can believe what is false, or which may be false, with divine faith; for what renders it divine is the divine truth and infallibility of the ground and evidence upon which it is built : but a man may believe what is true infallibly so, and yet his faith not be infallible. That the Scripture is the Word of God is infallibly true, yet the faith by which a man believes it so may be fallible; for it is such as his evidence is, and no other. He may believe it to be so by tradition, or the testimony of the church of Rome only, or on outward arguments; all of which are fallible, and so his faith is also, although the things he assents to are infallibly true. 

Therefore, to this faith divine and infallible it is not required that the one in whom it comes is infallible, nor is it enough that the thing itself believed is infallibly true, but, moreover, that the evidence on which he believes it is infallible also. So it was with those who received divine revelations immediately from God. It was not enough that the things revealed to them were infallibly true, but they were to have infallible evidence of the revelation itself; then was their faith infallible, though their persons were fallible. With this faith, then, a man can believe nothing but what is divinely true, and therefore it is infallible; and the reason is, because God’s veracity, who is the God of truth, is the only object of it (hence says the prophet in 2 Chron. 20:20 — “Believe in the LORD your God, so shall ye be established”); or that faith which is in God and his word is fixed on truth, or is infallible. Hence, the inquiry in this case is: What is the reason why we believe anything with this faith divine or supernatural? or, What is it in the believing that makes our faith divine, infallible, and supernatural? 

Therefore —

4. The authority and veracity of God revealing the material object of our faith, or what it is our duty to believe, are the formal object and reason for our faith, from where it arises and to which it is ultimately resolved — that is the only reason why we believe that Jesus Christ is the Son of God, and that God is one single essence subsisting in three Persons. God who is truth, the “God of truth”, (Deut. 32:4), who “cannot lie” (Tit. 1:2), and whose “word is truth” (Jn. 17:17), and the Spirit who gave it out is “truth” (1 Jn. 5:6), has revealed these things to be so. And our believing these things on that ground renders our faith divine and supernatural. This presupposes also a respect to the subjective efficiency of the Holy Spirit inspiring it in our minds albeit later. To put it plainly, our faith is supernatural with respect to the production of it in our minds by the Holy Spirit; and infallible with respect to the formal reason for it, which is divine revelation; and is divine, in opposition to what is merely human, on both accounts.

As things are proposed to us to be believed as true; faith, in its assent, respects only the truth or veracity of God. But whereas this faith is required of us by way of obedience, and is considered not only physically in its nature, but morally also as our duty, it respects also the authority of God, which I therefore join with the truth of God as the formal reason for our faith. See 2 Sam, 7:28. And these things the Scripture pleads and argues when faith is required from us by way of obedience. “Thus saith the LORD” is that which is proposed to us as the reason why we should believe what is spoken, to which often other divine names and titles are added, signifying the authority of the One who requires us to believe — “Thus saith the Lord GOD, the Holy One of Israel” (Is. 30:15); “Thus saith the high and lofty One that inhabiteth eternity, whose name is Holy” (Is. 57:15); “Believe in the LORD your God” (2 Chron. 20:20). “The word of the LORD” precedes most revelations in the prophets; and another reason why we should believe the Scripture proposes none. (Heb. 1:1-2) Yes, the interposition of any other authority between the things to be believed and our souls and consciences, apart from the authority of God, overthrows the nature of divine faith — I do not say the interposition of any other means by which we should believe, of which sort God has appointed many, but the interposition of any other authority upon which we should believe, as that pretended in and by the Church of Rome. No men can be lords of our faith, though they may be “helpers of our joy, for by faith ye stand.” (2 Cor. 1:24)

5. The authority and truth of God, considered absolutely in themselves, are not the immediate formal object of our faith, though they are ultimate so far as they are resolved; for we can believe nothing on their account unless it provides evidence to us, and this evidence is found in that revelation which God is pleased to make of himself, for that is the only means by which our consciences and minds are affected with his truth and authority. Therefore, we do not otherwise rest on the truth and veracity of God in anything than by resting on the revelation which he makes to us, for that is the only way by which we are affected by them; not “The LORD is true” absolutely, but, “Thus saith the LORD”, and, “The LORD hath spoken”, is that which we have immediate regard to. Hereby alone are our minds affected by the authority and veracity of God; and by whatever way it is made to us, it is sufficient and able to affect us. At first, as I have shown, it was given immediately to some, and preserved for the use of others in an oral ministry; but now all revelation, as I have said, is contained in the Scriptures only.

6. It follows that our faith, by which we believe any divine, supernatural truth, depends on Scripture, as the only means of divine revelation, affecting our minds and consciences with the authority and truth of God; or, Scripture, as the only immediate, divine, infallible revelation of the mind and will of God, is the first immediate formal object of our faith, the sole reason why, and ground upon which we believe the things that are revealed with faith divine, supernatural, and infallible. We believe Jesus Christ to be the Son of God. Why do we do so? On what ground or for what reason? It is because of the authority of God commanding us to do so, and the truth of God testifying to it. But how or by what means are our minds and consciences affected by the authority and truth of God, so as to believe them, which makes our faith divine and supernatural? It is alone the divine, supernatural, infallible revelation that he has made of this sacred truth, and of his will, that we should believe it. But what is this revelation, or where is it to be found? It is the Scripture alone, which contains the entire revelation that God has made of himself, in all things which he would have us believe or do. Hence —

7. The last inquiry arises: How, or on what grounds, for what reasons, do we believe the Scripture to be a divine revelation, proceeding immediately from God, or to be that Word of God which is truth divine and infallible? To this, we answer: It is solely on the evidence that the Spirit of God, in and by the Scripture itself, gives us, that it was given by immediate inspiration from God; or, the ground and reason why we believe the Scripture to be the Word of God are the authority and truth of God providing evidence in and by it to the minds and consciences of men. Here, whatever we assent to as proposed in the Scripture, our faith rests upon, and is resolved into the veracity and faithfulness of God, so also it in this believing the Scripture itself to be the infallible Word of God, seeing we do it on no other grounds but its own evidence that it is so. 

This is what is mainly to be proved; and therefore, to prepare for it, and to remove prejudices, something must be said here for that preparation.


































CHAPTER 3

VARIOUS CONVINCING  EXTERNAL ARGUMENTS FOR DIVINE REVELATION

Several convincing external arguments for Divine revelation


THERE are several telling arguments which are taken from external considerations of  Scripture, that show on rational grounds that it is from God. All these are motives for credibility, or effective persuasive arguments to account and esteem it to be the Word of God. And although they neither are, nor is it possible they ever should be, the ground and reason why we believe it so to be with faith, divine and supernatural, yet they are necessary for the confirmation of our faith against temptations, oppositions, and objections. These arguments have been pleaded by many, and that usefully, and therefore, it is not needful for me to insist on them; and they are the same, as to the substance of them, in ancient and modern writers, however managed by some with more learning, dexterity, and force of reasoning than by others. It may not be expected, therefore, that in this short discourse, designed for another purpose, I should give them some improvement. However, I shall touch a little on those that seem to be most telling, and that in them, as I understand them, their strength lies; and I shall do this to show that, although we plead that no one can believe the Scriptures to be the Word of God, with faith divine, supernatural, and infallible, but on its own internal divine evidence and power, yet we allow and make use of all those external arguments of its sacred truth and divine origin which are pleaded by others, ascribing to them as much weight and cogency as they can, acknowledging the persuasion which they beget and effect to be as firm as they pretend it to be. Only, we do not judge them to contain the whole of the evidence, which we have for faith to rest on, or to be resolved to; yes, not that at all which renders it divine, supernatural, and infallible. 

The rational arguments, I say, which are, or may be used, in this matter, with the human testimonies by which they are corroborated, may and ought to be made use of and insisted on. And it is only vainly pretended that their use is superseded by our other assertions, as though, where faith is required, all the subservient use of reason was absolutely discarded, and our faith thus rendered irrational. And the assent to the divine origin and authority of the Scriptures, which the mind ought to give to them, we grant to be of as high a nature as it is pretended to be — namely, a moral certainty. Moreover, the conclusion which unprejudiced reason makes of these arguments is more firm, better grounded, and more pleadable, than that which is built merely on the sole authority of any church whatever. But this we assert, that there is an assent of another kind to the divine origin and authority of the Scriptures required of us — namely, that of faith divine and supernatural. Of this, none will say that it can be effected by, or resolved into, the best and most cogent of rational arguments and external testimonies which are absolutely human and fallible; for it implies a contradiction, to believe infallibly on fallible evidence. Therefore, I shall prove, that beyond all these arguments and their effect on our minds, there is an assent to the Scripture as the Word of God required of us with faith divine, supernatural, and infallible; and, therefore, there must be a divine evidence which is the formal object and reason for it, which alone it rests on, and is resolved into, which I shall also declare and prove. But yet, as was said in the first place, because their property is to level the ground, and to put the rubbish of objections out of the way, that we may build on a safer and surer foundation, I shall mention some of those I esteem justly pleadable in this cause. 

And —

1. The antiquity of these writings, and of the divine revelation contained in them, is pleaded in evidence of their divine origin, and it may be so deservedly, for where it is absolute it is unquestionable; what is most ancient in anything is most true. God himself makes use of this plea against idols — “Ye are my witnesses, saith the LORD. I, even I, am the LORD; and beside me there is no saviour. I have declared, and have saved, and I have showed, when there was no strange god among you: therefore ye are my witnesses, saith the LORD, that I am God.” (Is. 43:10-12) What he asserts is that he alone is God, and no other: this, he calls the people to testify to by this argument, that he was among them as God — that is, in the church — before any strange god was known or named. And so it is rightly pleaded on behalf of this revelation of the mind of God in Scripture — it was in the world long before any other thing or writing pretended to be given for the same end. Whatever, therefore, followed with the same design must either be set up in competition with it, or in opposition to it, above which it draws to its advantage merely from its antiquity. Whereas, then, this writing, in the first books of it, is acknowledged to be more ancient than any other that is extant in the world, or indeed that ever was so, and may be proved so to be, it is beyond all reasonable doubt that it was of human origin; for we know how low, weak, and imperfect, all human inventions were at the first, how rude and unpolished in every kind, until time, observation, following additions and deductions had shaped, formed, and improved them. But this writing, coming into the world absolutely, the first of its kind, directing us in the knowledge of God and ourselves, was at first, and at once so absolutely complete and perfect, that no art, industry, or wisdom of man, could ever find any defect in it, nor was able to add anything to it by which it might be bettered or improved. Neither from the beginning would it ever admit of any additions to it, but what came from the same fountain of divine revelation and inspiration, clearing itself, in all ages, from all addition and extra meanings of men whatever. 

This, at least, puts a singular character upon this book, and represents it with such reverend awe and majesty that it is of the highest petulance not to pay it sacred respect. This argument is pursued by many at large as that which affords a great variety of historical and chronological observations; and it has been so scanned and improved that nothing but the giving of it a new dress remains for present or future study. But the real force of it lies in the consideration of the people by, and amongst, whom this revelation first came into the world, and the time at which it did so. When some nations had so improved and cultivated the light of nature as greatly to excel others in wisdom and knowledge, they generally looked upon the people of the Jews as ignorant and barbaric; and the more wise any of them thought themselves, the more they despised them. And, indeed, they were utter strangers to all those arts and sciences by which the faculties of men’s minds are naturally enlightened and enlarged; nor did they pretend to any wisdom by which to stand in competition with other nations, but only what they had received by divine revelations. This, alone, God himself taught them to look upon and esteem as their only wisdom before all the world. (Deut. 4:6-8) 

Now, we shall not need to consider what were the first attempts of other nations in expressing their conceptions concerning things divine, and the duty and happiness of man. The Egyptians and Grecians were those who jostled for reputation in the improvement of this wisdom; but it is known and confessed that the utmost production of their attempts were things foolish, irrational, and absurd, contrary to the being and providence of God and the light of nature, leading mankind into a maze of folly and wickedness. But we may consider what they attained to in the fullness of time by their great improvement of science, wisdom, mutual intelligence, experience, communication, laborious study, and observation. When they had added and deducted to and from the inventions of all former ages from time immemorial — when they had used and improved the reason, wisdom, invention, and conjectures, of all that went before them in the study of this wisdom, and had discarded whatever they had found by experience unsuitable to natural light and the common reason for mankind — yet, it must be acknowledged that, the apostle passes a just censure on the utmost of their attainments; namely, that “they waxed vain in their imaginations” (Rom. 1:21), and that “the world by wisdom knew not God.” (1 Cor. 1:21) Whence, then, it was that, in one nation esteemed barbarous, and really so with respect to that wisdom, those arts and sciences, which ennobled other nations; from that antiquity where it is not pretended that reason and wisdom had received any considerable improvement, without converse, communication, learning, or experience — there should at once proceed such a law, doctrine, and instructions concerning God and man, so stable, certain, uniform, that should not only incomparably excel all products of human wisdom r that purpose, however advantaged by time and experience, but also abide invariable throughout all generations, so as that whatever has been advanced in opposition to it, or in differing from it, has quickly sunk under the weight of its own unreasonableness and folly. 

This one consideration, unless men have a mind to be contentions, gives sufficient satisfaction that this book could have no other origin but what it pleads for itself — namely, an immediate revelation from God.

2. It is apparent that God, in all ages, has had a great regard for it, and has shown his power and care in its preservation. Were not the Bible what it pretends to be, there would have been nothing more suitable to the nature of God, and more becoming to divine providence, than long since to have blotted it out of the world; for to allow a book to be in the world from the “beginning of times” falsely pretending his name and authority, seducing so great a portion of mankind into a pernicious and ruinous apostasy from him, as it must do, and does, if it is not of a divine origin, and exposing inconceivable multitudes of the best, wisest, and soberest among them to all sorts of bloody miseries, which they have undergone on behalf of it, seems not consonant with that infinite goodness, wisdom, and care, with which this world is governed from above. But, on the contrary, whereas the malicious craft of Satan and the prevalent power and rage of mankind have combined and been set to work to the ruin and utter suppression of this book, proceeding sometimes so far as that there appeared no way for its escape; yet, through the watchful care and providence of God, sometimes amounting to miraculous instances, it has been preserved to this day, and shall be so till the consummation of all things. 

The event that was spoken of by our Saviour in Mat. 5:18, invincibly proves the divine approval of this book, as also its divine origin — “Till heaven and earth pass, one jot or one tittle shall in no wise pass from the law.” God’s perpetual care over Scripture for so many ages, that not a letter of it should be utterly lost, nothing that has the least tendency towards its purpose should perish, is evidence enough to show his regard for it. Especially would it be so if we should consider with what remarkable judgements and severe reflections of vengeance on its opposers this care has been managed, instances that might easily be multiplied. And if any will not ascribe this preservation of the books of the Bible, not only in their being, but in their purity and integrity, free from the least suspicion of corruption, or the intermixture of anything human or mixed, to the care of God, it is incumbent on him to assign some other cause proportionate to such an effect, while it was the interest of heaven, and the endeavour of earth and hell, to have it corrupted and destroyed. 

On my part, I cannot but judge that he that does not see the hand of divine Providence stretched out in the preservation of this book, and all that is in it, its words and syllables, for thousands of years, through all the overthrows and deluges of calamities that have fallen upon the world, with the weakness of the means by which it has been preserved, and the interest, in some ages, of all those in whose power it was to have it corrupted — as it was of the apostate churches of the Jews and Christians — with the open opposition that has been made to it, does not believe there is any such thing as divine providence at all. It was first written in the very infancy of the Babylonian empire, with which it afterwards existed about nine hundred years. By this monarchy, that people which alone had these oracles of God committed to them were oppressed, destroyed, and carried into captivity; but this book was then preserved among them while they were absolutely under the power of their enemies, although it condemned them and all their gods and religious worship, with which we know how horribly mankind is enraged. Satan enthroned himself as the object of their worship, and the author of all ways of divine veneration among them. These they adhered to as their supreme interest, as all people do to what they esteem their religion.

In the whole world, there was nothing that judged, condemned, opposed him or them, but this book only, which was now absolutely in their power. If, by any means, it could have been destroyed, when it was in the hands of but a few, and those for the most part atrociously wicked in their lives, hating the things contained in it, and wholly under the power of their adversaries, the interest of Satan and the whole world in idolatry were secured. But, through the mere provision of divine care, it outlived that monarchy, and saw the ruin of its greatest adversaries. So it did also during the continuing of the Persian monarchy, which followed, whilst the people was still under the power of idolaters; against whom this was the only testimony in the world. By some branches of the Grecian monarchy, a most fierce and diligent attempt was made to utterly destroy it; but still it was snatched by divine power out of the furnace, not one hair of it being singed, or the least detriment brought to its perfection. The Romans destroyed both the people and place designed, until then, for its preservation, carrying the ancient copy of the law in triumph to Rome after the conquest of Jerusalem. And while all absolute Power and dominion in the whole world, where this book was known or heard of, was in their hands, they exercised a rage against it for various ages, with the same success that former enemies had. From the very first, all the endeavours of mankind that professed an open enmity against it have been utterly frustrated. And, whereas, also, those to whom it was outwardly committed, as to the Jews first, and the antichristian church of apostatised Christians afterwards, not only fell into opinions and practices absolutely inconsistent with it, but also built all their present and future interests upon those opinions and practices. Yet none of them dare ever attempt the corrupting of one line in it, but were forced to attempt their own security by a pretence of additional traditions, and keeping the book itself, as much as they dare, out of the hands and knowledge of all not engaged in the same interest with themselves. From where could all this proceed, but from the watchful care and power of divine Providence? And it is utter folly not to believe that what God so protects originally proceeded from himself, seeing it pleads and pretends so to do; for every wise man will take more care of a stranger than a bastard falsely imposed on him to his dishonour.

3. The design of the whole, and all the parts of it, has a stamp on it of divine wisdom and authority: and this falls into two parts. The first is: To reveal God to men; and, the second: To direct men to come to an enjoyment of God. That these are the only two great concerns of our nature, of any rational being, are easy to prove, and is acknowledged by all those with whom I have to do. Now, never did any book or writing in the world, any single or joint endeavour of mankind or invisible spirits, by way of authority, give out a law, rule, guide, and light for all mankind universally in both these — namely, the knowledge of God and ourselves — but this book alone; and it has any other, it may be, like the Quran, pretend in a small way, but quickly discover its own folly, and expos itself to the contempt of all wise and considerate men. The only question is, how has it discharged itself in this design? For if it has completely and perfectly accomplished it, it is not only evident that it must be from God, but also that it is the greatest benefit and kindness that divine goodness ever granted to mankind; for, without it, all men universally must necessarily wander in an endless maze of uncertainties, without ever attaining light, rest, or blessedness, here or hereafter. 

Therefore —

(1) As it takes on itself to speak in the name and authority of God, and delivers nothing, commands nothing, but what suits his infinite holiness, wisdom, and goodness; so it makes that declaration of him, in his nature, being, and subsistence, with the necessary properties and actions, and his will, with all his voluntary actions or works, with which we may be, or are, concerned, so that we may know him aright, and entertain true notions and thoughts of him according to the utmost capacity of our finite, limited understanding. Neither do we urge his authority in this case, but here and elsewhere resort to the evidence of his reasonings, compared with the event or matter of fact. What horrible darkness, ignorance, and blindness fell upon the whole world with respect to the knowledge of God! What confusion and debasement of our nature followed on, while God “suffered all nations to walk in their own ways, and winked at the times of their ignorance”, as the apostle declares in Romans 1, from the 18th verse to the end of the chapter. 

The sum is that the only true God, became unknown to them, as the wisest of them acknowledged (Acts 17:23), and as our apostle proved against them, that the devil, that murderer from the beginning, and enemy of mankind, had, under various pretences, substituted himself in his place, and became “the god of this world”, as he is called in 2 Cor. 4:4, and appropriated all the religious devotion and worship of most of mankind for himself. For “the things which the Gentiles sacrificed, they sacrificed to devils, and not to God”, as our apostle affirms in 1 Cor. 10:20, and may easily be proved, which I have abundantly shown elsewhere. It is acknowledged that some few speculative men among the heathen sought after God in that horrible darkness with which they were encompassed, and laboured to subject their conceptions and notions of his being to what reason could grasp of infinite perfection, and what the works of creation and providence could suggest to them — but as they could never come to any certainty or consistency of ideas in their own minds, proceeding but a little beyond conjecture (as is the way of those who grope after anything in the dark), much less with one another, to propose anything to the world for the use of mankind in these things by common consent; so they could none of them either ever free themselves from the grossest practical idolatry in worshipping the devil, the head of their apostasy from God, or, in the least, influence the minds of most of mankind with any due understanding of the divine nature. 

This is the subject and substance of the apostle’s disputation against them in Romans 1. In this state of things, what misery and cohesion the world lived in for many ages. What an endless labyrinth of foolish, slavish superstitions and idolatries it fell into, I have in another discourse spoken about. With respect to this, Scripture is well called by the apostle Peter “a light shining in a dark place.” (2 Pet. 1:19). It gives to all men at once a perfect, clear, steady, uniform declaration of God, his being, subsistence, properties, authority, rule, and actions; which provides evidence itself to the minds and consciences of all whom the god of this world has not absolutely blinded by the power of prejudices and lusts, confirming them in their enmity unto, and hatred of, God himself. There is, indeed, no more required to free mankind from this horrible darkness, and enormous conceptions about the nature of God and the worship of idols, but a quiet, unprejudiced consideration of the revelation of these things in the books of Scripture. We may say, therefore, to all the world, with our prophet, “When they say unto you, ‘Seek unto them that have familiar spirits, and unto wizards that peep, and that mutter: should not a people seek unto their God? For the living to the dead? To the law and to the testimony: if they speak not according to this word, it is because there is no light in them.’” (Is. 8:19-20)

And this, also, plainly shows Scripture to be of a divine origin: for if this declaration of God, this revelation of himself and his will, is incomparably the greatest and most excellent benefit that our nature is capable of in this world, more needful for, and more useful to, mankind than the sun in the sky, as to the proper end of their lives and being; and if none of the wisest men in the world, neither severally nor jointly, could attain by themselves, or make known to others this knowledge of God, we may say with our apostle that “in the wisdom of God the world by wisdom knew not God” (1 Cor. 1:21); and whereas those who attempted any such thing yet “became vain in their imaginations” (Rom. 1:21) and heir conjectures, so that no one in the world dare own the regulation of his mind and understanding by their notions and conceptions absolutely, although they had all the advantages of wisdom, and the exercise of reason above those, at least most of them who wrote and published the books of the Scripture — it cannot, with any pretence of reason, be questioned whether they were given by inspiration from God, as they pretended and pleaded. There was something done in them which all the world could not do, and without the doing of it, all the world must have been eternally miserable; and who could do this but God? 

If anyone should judge that that ignorance of God which was among the heathen of old, or is among the Indians of this day, is not so miserable a matter as we make it, or that there is anyway to free them from it but by a revelation of light from the Scripture, he dwells outside my present way, and falls into the confines of atheism; so I will not be diverted to any argument with him. I will only add that, whatever notions of truth concerning God and his essence there may be found in those philosophers who lived after the preaching of the gospel in the world, or are, at this day, to be found among the Mohammedans or other false worshippers in the world, above those of the more ancient Pagans, they were all bereft of the fountain of the Scripture, and were thence by various means deceived.

(2) The second end of this doctrine is to direct mankind in their proper course of living to God, and attain that rest and blessedness of which they are capable, and which they cannot but desire. These things are necessary to our nature, so that, without them, it were better not to be; for it is better to have no being in the world, than, while we have it, always to wander, and never to act towards its proper end, seeing all that is really good for us consists in our tendency to walk away from it, and never attain it.

Now, as these things were never stated in the minds of the community of mankind, but that they lived in perpetual confusion, so the inquiries of the philosophers about the chief end of man, the nature of his blessedness, the way of attaining it, are nothing but so many uncertain and fierce contests over words, in which in which not any one truth is asserted, nor any one duty prescribed, that is not spoiled and destroyed by its circumstances and ends. Besides, they never rose up so much as to a surmise of, or about, the most important matters of religion, without which it is demonstrable by reason that it is impossible we can ever attain the end for which we were made, or the blessedness of which we are capable. No account could they ever give of our apostasy from God, of the depravation of our nature — of the cause, or necessary cure of it. In this lost and wandering condition of mankind, the Scripture presents itself as a light, rule, and guide to all, to direct them in their whole life to their end, and to bring them to an enjoyment of God; and this it does with such clearness and evidence as to dispel all the darkness, and put an end to all the confusion of the minds of men (as the rising sun does with the shades of the night), unless they wilfully shut their eyes against it, “loving darkness rather than light, because their deeds are evil.” (Jn. 3:19) For all the confusion of the minds of men to extricate themselves from endless questions to no purpose, arose from their ignorance of what we were originally, of what we are now, and how we came so to be, by what way or means we may be delivered or relieved, what are the duties of life, or what is required of us in order to make our living for God our chiefest end, and where the blessedness of our nature consists. 

All the world was never able to give a satisfactory answer to any one of these inquiries, and yet, unless they are all infallibly determined, we are not capable of the least rest or happiness above the beasts that perish. But now all these things are so clearly declared and stated in Scripture when it comes with evidence like a light from heaven into the minds and consciences of unprejudiced persons. What was the condition of our nature in its first creation and constitution, with the blessedness and advantage of that condition; how we fell from it, and what was the cause; what is the nature, and what the consequences and effects, of our present depravation and apostasy from God; how help and relief is provided for us in his infinite wisdom, grace, and bounty; what that help is, and how we may have an interest in it, and be made partakers of it; what is that system of duties, or course of obedience to God, which is required of us, and on which our eternal happiness depends — are all of them so plainly and clearly revealed in the Scripture, as to leave mankind no ground for doubt, inquiry, or conjecture. Set aside inveterate prejudices from tradition, education, false notions, into the mould into which the mind is cast, the love of sin, and the conduct of lust — which things have an inconceivable power over the minds, souls, and affections of men — and the light of the Scripture in all these things is like that of the sun at noon-day, which concludes all further inquiry, and powerfully necessitates an agreement with it. And, in particular, in that direction which it gives to the lives of men, in order to obey those things they owe to God, and receive that reward which they expect from him, there is no instance conceivable of anything conducive to these ends which is not prescribed there, nor of anything which is contrary to it that does not fall under its prohibition.

Those, therefore, that desire, or have an interest in, the limits and differences of good and evil should be unfixed and confounded; those who are afraid to know what they were, what they are, or what they shall come to be; those who care to know neither God nor themselves, their duty nor their reward — may despise this book, and deny its divine origin. Others retain a sacred veneration for it, as they are the offspring of God. (Acts 17:29)

4. The testimony of the church may in the same way be appealed to for same purpose. And I also insist on it, partly to show that in which its true nature and efficacy consists, and partly to reveal the vanity of the old pretence that even we also, who have left the Church of Rome, receive the Scripture as our sole authority; added to which, it is further pretended, that, on the same ground and reason, we ought to receive whatever else it proposes to us.

(1) The church is said to be the pillar and ground of truth (1 Timothy 3:15), which is the only text seriously pleaded to give countenance to the assertion of the authority of Scripture with respect to us to depend on the authority of the church. But the weakness of a plea to that purpose has been so fully manifested by many already that I need say no more. In short, it cannot be the pillar and ground of truth that the truth should be, as it were, built and resting upon it as its foundation; for this is directly contrary to the same apostle who teacheth us that the church itself is “built upon the foundation of the apostles and prophets, Jesus Christ himself being the chief corner-stone.” (Eph. 2:20) The church cannot be the ground of truth, and truth the ground of the church, at the same time. Therefore, the church is the pillar and ground of truth in that it holds up and declares the Scriptures and the things contained in it to be so.

(2) In receiving anything from the church, we may consider the authority of it, or its ministry. By the authority of the church in this matter, we intend no more than the weight and importance that is in its testimony; as testimonies vary according to the worth, gravity, honesty, honour, and reputation of those by whom they are given. For to suppose an authority, properly so called, in any church, or all the churches of the world, on which our reception of the Scripture depends, as that which gives it authority towards us, and a sufficient warranty for our faith, is a mere imagination; for the authority and truth of God do not stand in need of, nor are capable of, any such attestation from men. All they will admit of from the children of men is that they humbly submit unto them, and testify their so doing with the reasons for it. The ministry of the church in this matter is that duty of the church when it proposes and declares the Scripture to be the Word of God, and that as it has occasion, to all the world. And this ministry also may be considered either formally, as it is appointed by God for this end, and blessed by him, or materially only, as the thing is done, on the grounds for which it is done, when the manner of doing so is not divinely approved.

We wholly deny that we receive Scripture, or ever did, on the authority of the church of Rome, in any sense whatever, for the reasons that I will give immediately. But it may be granted that, together with the ministry of other churches in the world, and many other providential means of their preservation and successive communication, we, de facto [in practice] receive the Scriptures by the ministry of the church of Rome also, seeing they also were in their possession; but this ministry we allow only in the latter sense, as an actual means of subservience to God’s providence, without respect to any special institution.

And as for the authority of the church in this case, in that sense in which is allowed — namely, as denoting the weight and importance of a testimony, which, being strengthened by all sorts of circumstances, may be said to have great authority in it — we must be careful to whom or what church we grant or allow it. For let men assume what names or titles to themselves they please, yet, if most of them are corrupt or scandalous in their lives, and possess great secular advantages which they highly prize and studiously improve, from what they suppose and profess the Scripture to supply them with, be they called church or whatever you please, their testimony is of very little value, for all men may see that they have an earthly worldly, interest of their own; and it will be said that if such people know the whole Bible to be a fable (as one pope expressed himself for that purpose), they would not forego the profession of it, unless they could find it an advantage in the world for them. Therefore, it is manifest to all, that those who know the conduct of the Roman Church, that they make themselves great with earthly, temporal advantages, such as honour, power, wealth, and reputation in the world, by their profession of Scripture, their testimony may rationally be supposed to be greatly influenced by self-interest, and so of little validity.

The testimony, therefore, that I mean is that of multitudes of people with unspotted reputation on all other accounts in the world, free from all possibility of judgement, as to any designed evil or conspiracy among themselves, with respect to any corrupt end, and who, having not the least secular advantage by what they testified to, were absolutely secured against all exceptions which either common reason or common usage among mankind can refer to any witness whatever. And, to prove the force of this consideration, I shall briefly state —

[1] Who they were that gave this testimony, in some special instances.
[2] What they gave this testimony to.
[3] How, or by what means, they did so.

[1] In the first place, the testimony of those by whom the several books of the Scripture were written must be considered. They all of them, severally and jointly, witnessed that what they wrote was received by inspiration from God. This is pleaded by the apostle Peter in the name of them all, in 2 Pet. 1:16-21 —

“We have not followed cunningly-devised fables, when we made known unto you the power and coming of our Lord Jesus Christ, but were eye-witnesses of his majesty. For he received from God the Father honour and glory, when there came such a voice to him from the excellent glory, This is my beloved Son, in whom I am well pleased. And this voice which came from heaven we heard, when we were with him in the holy mount. We have also a more sure word of prophecy; whereunto ye do well that ye take heed, as unto a light that shineth in a dark place, until the day dawn, and the day-star arise in your hearts: knowing this first, that no prophecy of the Scripture is of any private interpretation. For the prophecy came not in old time by the will of man: but holy men of God spake as they were moved by the Holy Spirit.”

This is the general testimony of the writers both of the Old Testament and the New — namely, that as they had certain knowledge of the things they wrote, so their writing was by inspiration from God. So, in particular, John bore witness to his Revelation in Rev. 19:9, 22:6 — “These are the true and faithful sayings of God.” And what weight is to be laid hereon is declared in Jn. 21:24 — “This is the disciple which testifieth of these things, and wrote these things: and we know that his testimony is true.” He testified to the truth of what he wrote; but how was it known to the church, there intended, (“We know that his testimony is true”), that it was so indeed? He was not absolutely “one that was to be believed in merely on his own account”, yet here it is spoken in the name of the church with the highest assurance, “We know that his testimony is true.” I answer that this assurance of theirs did not arise merely from his moral or natural endowments or holy counsels, but from the evidence they had of his divine inspiration; something I will deal with later.

The things pleaded to give force to this testimony in particular are all that such a testimony is capable of, and so many as would require a large discourse by itself to propose, discuss, and confirm them. But supposing the testimony they gave, I shall, in compliance with my own design, reduce the evidences of its truth to these two considerations:

1stly. Of their persons.
2dly.  Of the way they wrote.

1stly. As to their persons, they were absolutely removed from all possible suspicion of deceiving or being deceived. The wit of all atheistic spirits in the world is not able to fix on any one thing that could be a tolerable ground for any such suspicion concerning the integrity of witnesses, could such a testimony be given in any other case; and surmises, in things of this nature, which have no pleadable ground for them, are to be looked on as diabolical suggestions or atheistic dreams, or at best the false imaginations of weak and fanatical minds. The nature and design of their work; their unconcern with all secular interests; their unacquaintance with one another; the times and places where the things reported by them were done and acted; the facility of convincing them of falsehood if what they wrote as a matter of fact, which is the fountain of what else they taught, were not true; the evident certainty that this was done, arising from the known desire, ability, will, and interest, of their adversaries so to do, had it been possible to be effected, seeing this would have secured them the victory in the conflicts in which they were violently engaged, and have put an immediate issue on all that difference and uproar that was in the world about their doctrine; their harmony among themselves, without conspiracy or antecedent agreement; the miseries they underwent, most of them without hope of relief or recompense in this world, on the sole account of the doctrine taught by themselves; with all other circumstances innumerable, that are pleadable to prove the sincerity and integrity of any witnesses whatever —all concur to prove that they did not follow “cunningly-devised fables” (2 Pet. 1:16) in what they declared concerning the mind and will of God as immediately from himself. To confront this evidence with bare surmises, incapable of any rational basis or confirmation, is only to manifest what stupid impudence, infidelity, and atheism, they are forced to retreat to for shelter.

2ndly. Their style or manner of writing deserves a special consideration; for there are impressed on it all those characters of a divine original that can be communicated unto such an outward adjunct of divine revelation.

Despite the distance of the ages and times in which they lived, the difference of the languages in which they wrote, with the great variety of their parts, abilities, education, and other circumstances, yet there is on the whole and all the parts of their writing such gravity, majesty, and authority, mixed with plainness of speech, and absolute freedom from all appearance of affectation of esteem or applause, or anything else that derives from human frailty, as must excite an admiration in all that seriously consider them. But I have elsewhere insisted on this consideration; and have also, in the same place, shown that there is no other writing extant in the world that ever pretended to a divine origin — such as the apocryphal books under the Old Testament, and some fragments of spurious pieces pretended to be written in the days of the apostles — but they are, not only, from their matter, but from the manner of their writing, and the plain footsteps of human artifice and weakness, sufficient for their own conviction, and openly expose their own vain pretensions. So must everything necessarily do which, being merely human, pretends to be an immediate derivation from God. When men have done all they can, these things will show as evident a difference between them as there is between wheat and chaff, between real and painted fire. (Jer. 23:28-29)

As for the testimony of the divine writers themselves, we must add that of those who, in all ages, have believed in Christ through their word, which is the description the Lord Jesus Christ gives of his church. (Jn. 17:20) This is the church — that is, those who wrote the Scripture, and those who believe in Christ through their word through all ages — which bears witness to the divine origin of Scripture; and it may be added that we know this witness is true. With these, I had rather venture my faith and eternal condition than with any society, any real or pretended church, whatever. And among these there is an special consideration to be had of those innumerable multitudes who, in the early times, witnessed this confession all over the world; for they had many advantages above us to know the certainty of many matters of fact which the truth of our religion depends on. And we are directed to a special regard for their testimony, which is signalised by Christ himself. In the great judgement that is to be passed on the world, the first appearance is of “the souls of them that were beheaded for the witness of Jesus, and for the word of God” (Rev. 20:4); and there is at present a special regard for them in heaven on account of their witness and testimony. (Rev. 6:9-11) These were they who, with the loss of their lives by the sword, and other ways of violence, gave testimony to the truth of the Word of God. And to reduce these things to a natural consideration, who can have the least occasion to suspect all those people of folly, weakness, credulity, wickedness, or conspiracy among themselves, which such a diffused multitude was absolutely incapable of? Neither can anyone undervalue their testimony, but he must comply with their adversaries against them, who were known generally to be of the worst of men. And who is there that believes there is a God and an eternal future state that would not rather line up his soul with Paul than Nero, with the holy martyrs than their cruel persecutors?

Therefore, this suffrage and testimony, begun from the first writing of Scripture, and carried on by the best of men in all ages, and made conspicuously glorious in the early times of Christianity, must needs be with all wise men unavoidably telling, at least for a due and quiet consideration of what they bear witness to, and sufficient to scatter all such prejudices as atheism or profaneness may raise or suggest.

[2] What it was they gave testimony to must be considered; and this was, not only that the book of Scripture was good, holy, and true, in all its contents, but that the whole and every part of it was given by divine inspiration, as their faith in this matter is expressed. (2 Pet. 1:20-21) On this account, and no other, they themselves received Scripture, as well as believe and yield obedience to the things contained in it. Neither would they admit that their testimony was received if the whole world would be content to allow Scripture on any other or lower terms; nor will God himself allow an assent to Scripture under any other conception, but as the Word which was immediately spoken by himself. Hence, those who refuse to give credit to it are said to “belie the LORD, and say, It is not he” (Jer. 5:12); yes, to “make God a liar.” (1 Jn. 5:10) If all mankind should agree together to receive and make use of this book, as that which taught nothing but what is good, useful, and profitable to human society; as that which is a complete directory to men in all that they need to believe, or do towards God; the best means under heaven to bring them to stability, satisfaction, and assurance of the knowledge of God and themselves; as the safest guide to eternal blessedness; so therefore, it must have been written and composed by people wise, holy, and honest above all comparison, and had such knowledge of God and his will as is necessary for such an undertaking. Yet all this does not answers to the testimony given by the church of believers in all ages to the Scriptures. It was not lawful for them, and is not for us, so settle this matter with the world. That the whole Scripture was given by inspiration from God, that it was his Word, his true and faithful sayings, was that which, in the first place, they gave testimony to; and we also are obliged to do. They never pretended to any other assurance of the things they professed, nor any other reason for their faith and obedience, but that Scripture, where all these things are contained, was given immediately from God, or was his Word; and, therefore, they were always esteemed no less traitors to Christianity who gave up their Bibles to persecutors than those who denied Jesus Christ.

[3] The manner in which this testimony was given adds to the importance of it. 

For —

1stly. Many of them, especially in some ages, gave it with some miraculous operations. This, our apostle pleads as a corroboration of the witness given by the first preachers of the gospel to its truths (Heb. 2:4), as the same was done by all the apostles together. (Acts 5:32) It must be granted that these miracles were not wrought immediately to confirm this single truth, that Scripture was given by inspiration of God; but that the purpose of miracles was to be an immediate witness from heaven, or God’s attestation to their persons and ministry by whom they were wrought. His presence with them, and approbation of their doctrine, were publicly declared by them. But the miracles wrought by the Lord Christ and his apostles, by which God gave immediate testimony to the divine mission of their persons, and the infallible truth of their doctrine, might either not have been written, as most of them were not, or they might have been written and their doctrine recorded in books not given by inspiration from God. Besides, as to the miracles wrought by Christ himself, and most of those of the apostles, they were wrought among them by whom the books of the Old Testament were acknowledged as the oracles of God, and before the writing of those of the New, so that they could not be wrought in the immediate confirmation of the one and the other. Neither have we any infallible testimony concerning these miracles but the Scripture itself, where they are recorded. Thus it is necessary that we should believe the Scripture to be infallibly true, before we can believe on grounds infallible that the miracles recorded there were so.

Therefore, I grant that the whole force of this argument lies in this alone, that those who gave testimony to the Scripture to be the Word of God had an attestation given to their ministry by these miraculous operations, concerning which we have good collateral security also.

2ndly. Many of them confirmed their testimony by their sufferings, being not only witnesses but martyrs, in the particular church notion of that word, grounded on Scripture. (Acts 22:20; Rev. 2:13, 17:6) So far were they from any worldly advantage by the profession they made, and the testimony they gave, as that in the confirmation of them they willingly and cheerfully underwent whatever was evil, dreadful, or destructive to human nature, in all its temporary concerns. It is, therefore, unquestionable that they had the highest assurance of the truth in these things of which the mind of man is capable. The management of this argument is the principal design of the apostle in the whole of the 11th chapter of the Epistle to the Hebrews; for, having declared the nature of faith in general, namely, that it is the “substance of things hoped for, and the evidence of things not seen” (verse 1) — that is, such an assent to, and confidence in, invisible things, things capable of no demonstration from sense or reason, as respects divine revelation only, to which alone it is resolved — for our encouragement and establishment, he produced a long catalogue of those who suffered, and obtained great things by it. That which he mainly dwells on are the hardships, miseries, cruelties, tortures, and several kinds of death, which they underwent, especially from verse 33 to the end. These sufferers he calls a “cloud of witnesses” with which “we are compassed about” (Heb 12:1), giving testimony to what we believe, that is, divine revelation, and in a special way to the promises contained in Scripture, for our encouragement in the same duty, as he there declares. And certainly, what was thus testified to by so many great, wise, and holy persons, and that in such a way, has as great an outward evidence of truth as anything of that nature can be is capable of in this world.

3dly. They did not give their testimony casually, or on some extraordinary occasion only, or by some solemn act, or in some certain way, as other testimonies are given, nor can be given otherwise; but they gave their testimony in this cause in their whole way of life, in all that they thought, spoke, or did in the world, and in the whole disposal of their lives, and actions — as every true believer continues to do to this day. For a man, when he is occasionally called out to give a verbal testimony to the divine origin of Scripture, orders, in the meantime the whole course of his lifestyle, his hopes, designs, aims, and ends, without any eminent respect or regard to it, his testimony is of no value, nor can have any influence on the minds of serious and considerate men. 

But when men manifest and show that the declaration of the mind of God in Scripture has a sovereign divine authority over their souls and consciences, absolutely and in all things, then is their witness strong and powerful. There is to me a thousand times more force and weight in the testimony to this purpose of some holy persons, who, universally and in all things, with respect unto this world and their future eternal condition, in all their thoughts, words, actions, and ways, really discipline themselves, and express to others, the power and authority of this Word of God in their souls and consciences, living, doing, suffering, and dying in peace, assurance of mind, and consolation, than in the verbal declaration of the most splendid, numerous churches in the world, who show no evidence of such an inward sense of its power and effects. There is, therefore, that force in the real testimony which has been given in all ages, by all these sort of persons, not one excepted, to the divine authority of Scripture, that it is highly arrogant for anyone to question the truth of it without evident proof of its imposture; which no one of any tolerable seriousness ever yet pretended to.

5. I shall add, in the last place, a consideration of that success which the doctrine derived solely from Scripture, and resolved there, has had in the world upon the minds and lives of men, especially at the first preaching of the gospel. 

And two things offer themselves immediately for our consideration —

(1) The persons by whom this doctrine was successfully carried on in the world.

(2) The way and manner of the propagation of it; both of which Scripture takes note of in particular, as evidence of that divine power with which the Word was usually accompanied.

(1) For the people to whom this work was committed, I mean the apostles and the first evangelists, they were, as to their outward condition in the world, poor, low, and in every way despised; and as to the endowments of their minds, they were destitute of all those abilities and advantages which might have given them either reputation or probability of success in such an undertaking. This, the Jews noticed in them with contempt (Acts 4:13); and the Gentiles also generally despised them on the same account. As they afforded our apostle no better title than that of a “babbler” (Acts 17:18), so, for a long time, they kept up the public vogue in the world that Christianity was the religion of idiots and illiterates. But God had another design in this order of things, which our apostle declares on his admission of the inconsiderable lowliness of those to whom the dispensation of the gospel was committed — “We have this treasure in earthen vessels, that the excellence of the power may be of God, and not of us.” (2 Cor. 4:7)

The reason why God should make use of such instruments in so great a work was that, through their lowliness, his own glorious power might be made more conspicuous. There is nothing more common among men, or more natural to them, than to admire the excellence of those of their own race and kind, and a willingness to have all evidences of a divine, supernatural power clouded and hidden away. If, therefore, there had been such people employed as instruments in this work, whose powers, abilities, qualifications, and endowments, might have been probably pretended as sufficient, and the immediate causes of such an effect, there would have been no observation of the divine power and glory of God. But he who is not able to discern them in the bringing about of so mighty a work, by means so disproportionate, is under the power of the unrelieved prejudices hinted at by our apostle in this case, in 2 Cor. 4:3-4.

(2) The means which were used to this end — namely, the subduing of the world to the faith and obedience of the gospel, so erecting the spiritual kingdom of Christ in the minds of men, who before were under the power and dominion of his adversary — must either be force and arms, or eloquence with plausible, persuasive reasoning. And mighty works were wrought by one and another of them. By the former, empires were set up and established in the world, and the superstition of Mohammed was imposed on many nations. As for the latter, great effects also were made on the minds of many. Therefore, it might have been expected that those who had engaged themselves in so grand a design and work as that mentioned should take themselves to one or the other of these means and ways; for the wit of man cannot contrive anyway to such an end but what may be reduced to one of these two actions, seeing neither on the principles of nature, or on the rules of human wisdom or policy, can any other be imagined. But yet both these ways were abandoned by these writers of Scripture, when they declared against the use of either of them. As for outward force, power, and authority, they had none, the use of all earthly weapons being utterly inconsistent with this work and design; so the other way, of persuasive oration, of enticing words, of attractive arts and eloquence, with the like products of human wisdom and skill, were all of them studiously declined by them in this work, as things extremely prejudicial to its success. (1 Cor. 2:4-5) 

But this alone they took up — they went up and down, preaching to Jews and Gentiles “that Jesus Christ died for our sins, and rose again, according to the Scriptures.” (1 Cor. 15:34) And this they did by virtue of those spiritual gifts which were the hidden powers of the world to come (Heb. 6:5), whose nature, virtue, and power, others were utterly unacquainted with. This preaching of theirs, this preaching of the cross, both for the subject matter and the manner of it, without art, eloquence, or oratory, was looked upon as a marvellously foolish thing, a sweaty kind of babbling, by all those who had got any reputation for learning or cunning among men. This, our apostle, at large, discusses in 1 Corinthians 1:17-31. In this state of things, everything was under as many improbabilities of success, against all rational conjectures, as can be conceived. Besides, together with the doctrine of the gospel that they preached, which was new and uncouth to the world, they taught observances of religious worship, in meetings, assemblies, or conventicles, to that end, which all the laws in the world prohibited. (Acts 16:21, 18:13) Thus, no sooner did the rulers and governors of the world begin to take note of them, and what they did, they judged that it all tended to treason, and that riots would soon follow. These things enraged most of mankind against them and their converts, who, therefore, made havoc of them with incredible fury. 

And yet, despite all these disadvantages, and against all these oppositions, their doctrine prevailed to subdue the world to the obedience of the gospel. And there may be added to all these things one or two considerations from the state of things at that time in the world, which signalise the quality of this work, and show it to have been of God; such as —

[1] That in the New Testament, its writers constantly divided all those with whom they had to do in this world into Jews and Greeks; “Greeks” we render Gentiles, the other nations of the world coming under that name because of their pre-eminence on various accounts. Now, the Jews at that time were in solidum (as a whole) possessed of all the true religion that was in the world, and this they boasted of as their privilege, bearing up themselves with the thought and reputation of it everywhere, and on all occasions; it being at that time their great business to gain proselytes to it, on which also their honour and advantage depended. The Greeks, on the other hand, were in as full possession of arts, sciences, literature, and all that the world calls “wisdom”, like the Jews were of religion; and they had also a religion, received by long tradition from their fathers, from time immemorial, which they variously cultivated and clothed with mysteries and ceremonies, to their own complete satisfaction. 

Besides, the Romans, who were the ruling part of the Gentiles, ascribed all their prosperity, and the whole raising of their stupendous empire, to their gods and the religious worship they offered them; so that it was a fundamental maxim in their policy and rule that they would prosper or decline according to their observation or negligence of the religion they received; as, indeed, not only those who owned the true God and his providence, but, before idolatry and superstition had fallen into atheism, all people solemnly imputed all their achievements and successes to their gods, as the prophet says of the Chaldeans in Hab. 1:11; and he who first undertook to record the exploits of the nations of the world, constantly assigns all their good and evil to their gods, as they were pleased or provoked. The Romans, especially, boasted that their religion was the cause of their prosperity. (Orat. de Har. Resp. 9) 

And Dionysius of Halicarnassus, a great and wise historian, giving an account of the religion of the Romans, and the ceremonies of their worship, affirms that he did it for this purpose, “that those who have been ignorant of the Roman piety should cease to wonder at their prosperity and successes in all their wars, seeing, by reason of their religion, they had the gods always propitious and of succour to them.” (Roman Antiquities, lib. 2) This consideration made them so obstinate in their adherence to their present religion, that when, after many ages and hundreds of years, some books of Numa, their second king, and principal establisher of their commonwealth, were found, instead of paying them any respect, they ordered them to be burnt, because one who had perused them took his oath that they were contrary to their present worship and devotion! And this was that which, upon the decline of their empire after the prevalence of the Christian religion, those who were obstinate in their Paganism reflected severely on the Christians; the relinquishment of their old religion they fiercely avowed to be the cause of all their calamities — in answer to which slander, Aurelius Augustine wrote his excellent book De Civitate Dei (The City of God).

In this state of things, the preachers of the gospel came among them, and not only brought a new teaching, under all the disadvantages I mentioned earlier, and, moreover, that he who was the head of it was newly crucified by the present powers of the earth as a criminal, but also such teaching as was expressly to take away the religion from the Jews, and the wisdom from the Greeks, and the principal maxim of polity from the Romans, on which they thought they had raised their empire! It was easy to declare how all those sects were engaged in worldly interests, honour, reputation, and principles of safety, to oppose, decry, condemn, and reject, this new teaching. And if a company of sorry craftsmen were able to fill a whole city with tumult and uproar against the gospel, as they did when they thought it would bring a decline of their trade (Acts 19:23-41), what can we think was done in all the world by all those who were engaged and enraged by greater provocations? It was like death to the Jews to part with their religion, both on account of the conviction they had of its truth, and the honour they esteemed to accrue to themselves by it; and for the Greeks to have that wisdom, in which they and their forefathers had been labouring for so many generations, now to be all rejected as  stupid foolery by the sorry preachings of a few illiterate persons, it raised in them the highest indignation; and the Romans were wise enough to secure the fundamental maxim of their state. Therefore, the world seemed very sufficiently fortified against the admission of this new and strange teaching, on the terms on which it was proposed. There can be no danger, surely, that it should ever obtain any considerable progress. But we know that things fell out quite otherwise; religion, wisdom, and power, with honour, profit, interest, reputation, were all forced to give way to the power of the gospel.

[2] The world was at that time in the greatest enjoyment of peace, prosperity, and plenty than ever it attained since the entrance of sin; and it is known how from all these things is usually made provision for the flesh to fulfil the lusts thereof. (Rom. 13:14) Whatever the pride, ambition, covetousness, sensuality, of any people could carry them forward to lust after, the world was fully satisfied with these; and most men lived, as in the eager pursuit of their lusts, so in a full supply of what they required. In this condition, the gospel is preached to them, requiring at once, and that indispensably, a renunciation of all those worldly lusts which before had been the salt of their lives. If men designed any compliance with it, or interest in it, their pride, ambition, luxury, covetousness, sensuality, malice, revenge, must all be mortified and rooted out. Had it only been a new doctrine and religion, declaring that knowledge and worship of God which they had never heard of before, they could not but be very wary in giving it entertainment; but when it was required, at the first instant, that, for its sake, they should “pull out their right eyes, and cut off their right hands” to part with all that was dear and useful to them, and which had such a prominent interest in their minds and hearts, as corrupt lusts are known to have, this could not but invincibly fortify them against its admittance. 

But yet, this also was forced to give place, and all the fortifications of Satan were, by the power of the Word, cast to the ground, as our apostle expresses it in 2 Cor. 10:4-5, where he gives an account of that warfare by which the world was subdued to Christ by the gospel. Now, a man that has a mind to make himself an instance of conceited folly and pride may talk as though there was in all this no evidence of divine power giving testimony to the Scripture and the doctrine contained in it; but the characters of it are so legible to every modest and sedate prospect that they leave no room for doubt or hesitation.

Now, the force of the whole argument is open to one exception of no small moment, which must, therefore, necessarily be taken notice of and removed: for wherever we plead the power, efficiency, and prevalence of the gospel in former days, as a demonstration of its divine original, our critics state,

Objection

“…whence it is that it is not still accompanied with the same power, nor produce the same effects; for we see the profession of it is now confined to narrow limits in comparison with what it formerly extended itself to, neither do we find that it gets ground anywhere in the world, but is rather more and more limited every day. Therefore, either the first prevalence that is asserted for it, and argued as an evidence of its divinity, did indeed proceed from some other accidental causes, in an efficacious though unseen concurrence, and was not by a revelation of power from itself; or the gospel is not at present what it was formerly, seeing it has not the same effect upon, or power over, the minds of men as it had of old. We may, therefore, suspend the pleading of this argument from what was done by the gospel formerly, lest it reflect disadvantage on what we profess at present.”

Answer 1 

Whatever different events may fall out at different times, yet the gospel is the same as ever it was from the beginning. There is not another book, containing another doctrine, come into the world, instead of that once delivered to the saints; and whatever various understandings men may have, through their weakness or prejudices, concerning the things taught in Scripture, yet they are in themselves absolutely the same than ever they were, and that without the loss or change of a material word or syllable in the manner of their delivery. This I have proved elsewhere, and it is a thing capable of the most evident demonstration. Therefore, whatever entertainment this gospel meets with at present in the world, its former prevalence may be pleaded in justification of its divine origin.

Answer 2 

The cause of this event lies mainly in the sovereign will and pleasure of God; for although Scripture is his Word, and he has testified it to be by his power, put forth and exerted in its dispensations to men, yet is not that divine power included or shut up in the letter of it, so that it must have the same effect wherever it goes. We do not plead that there is absolutely in itself, its doctrine, and the preaching or preachers, such a power, as it were naturally and physically, to produce the effects mentioned; but it is an instrument in the hand of God for that work which is his own, and he puts forth his power in it, and by it, as it seems good to him. And if he does, at any time, put forth his divine power in the administration of it, or in the use of this instrument, so its great worth and excellence shall manifest itself to be from him when he gives a sufficient attestation of it. Therefore, the times and seasons of the prevalence of the gospel in the world are in the hand, and at the sovereign disposal, of God; and as he is not obliged (for “who hath known the mind of the Lord, or who hath been his counsellor?” (Rom. 11:34), to accompany it with the same power at all time, under an open claim of a divine origin, is an eminent approval of it. Thus, at the first preaching of the Word to fulfil the promises made to the fathers from the foundation of the world, to glorify his Son Jesus Christ, and the gospel itself which he has revealed, he put forth that effective divine power in its administration, by which the world was subdued to the obedience of it; and the time will come when he will revive the same work of power and grace, to rescue the world into a subjection to Jesus Christ. And although he does not, in these latter ages, cause it to run and prosper among the nations of the world who have not as yet received it as he did formerly, yet, considering the state of things at present among most of mankind, the preservation of it in that small remnant by whom it is obeyed in sincerity is a no less glorious evidence of his presence with it, and care over it, than was its eminent propagation in days of old.

Answer 3 

The righteousness of God is, in the same way, to be considered in these things: for whereas he had granted the inestimable privilege of his Word to many nations, they, through their horrible ingratitude and wickedness, detained the truth in unrighteousness, so that the continuing of the gospel among them was no way to the glory of God, no, nor yet to their own advantage; for neither nations nor people will ever be to their advantage by an outward profession of the gospel while they lived in a contradiction and disobedience to its precepts; yes, nothing can be more pernicious to the souls of men. This impiety, God is, to this day, revenging on the nations of the world, having utterly cast off many of them from the knowledge of the truth, and given up others to “strong delusions to believe lies”, though they keep the Scriptures and an outward profession of Christianity. How far he may proceed in the same way of righteous vengeance towards other nations also, we do not know, but we ought to tremble as we consider it.

When God first granted the gospel to the world, although most of mankind had greatly sinned against the light of nature, and rejected all those supernatural revelations that at any time had made to them, yet they had not sinned against the gospel itself, nor the grace of it. It pleased God, therefore, to wink at and pass over that time of their ignorance (Acts 17:30), so that that his justice should not be provoked by any of their former sins by withholding from them the efficacy of his divine power in the administration of the gospel, whereby he “called them to repentance.”

But now, after the gospel had been sufficiently offered to all nations, and had, either, as to its profession, or as to its power, with the obedience that it requires, and been rejected by most of them, things are quite otherwise stated. It is from the “righteous judgement of God”, revenging the sins of the world against the gospel itself, that so many nations are deprived of it, and so many left obstinate in its refusal. Therefore, the present state of things in no way weakens or prejudices the evidence given to the Scripture by that mighty power of God which accompanies the administration of it in the world. For what has since happened; there are secret reasons of sovereign wisdom, and open causes in divine justice, to which it is assigned.

These things, I have briefly touched on, and not as though they were all of this kind that may be pleaded, but only to give some instances of those external arguments by which the divine authority of the Scripture may be confirmed.

Now, these arguments are such as are able of themselves to bring into the minds of men serious, humble, intelligent, and unprejudiced, a firm opinion, judgement, and persuasion, that the Scripture comes from God. Where persons are prepossessed with invincible prejudices, contracted by a course of education in which they have imbibed principles opposite and contrary to Scripture, and have increased and fortified them by some fixed and hereditary enmity against all those whom they know to believe in the divinity of the Scripture — as it is with Mohammedans and some of the Indians — these arguments, it may be, will not prevail immediately to work or force their assent. It is so with respect to them also who, out of love for, and delight in, those ways of vice, sin, and wickedness, which are absolutely and severely condemned in the Scripture, without the least hope of a dispensation to those that continue under their power, will not take these arguments into due consideration. Such persons may talk about. and discuss, them, but they never weigh them seriously according as the importance of the cause requires; for if men will examine them as they ought, it must be with a quiet judgement that their eternal condition depends on a right determination of this inquiry. But as for those who can scarcely get liberty from the service and power of their lusts, seriously to consider what is their condition, or what it is likely to lead to, it is no wonder that they talk of these things, after the manner of these days, without making any impression on their minds and hearts, or influence their practical understanding. But our inquiry is after what is sufficient evidence for the conviction of rational and unprejudiced persons, and the defeating of objections to the contrary; which these and similar arguments answer in every way.

Some think they are here to stay — that is, in these or similar external arguments, or rational motives of faith, that render the Scriptures so credible and make it an unreasonable thing not to assent to them. As some say:

“That certainty which may be attained by these arguments and motives is the highest our minds are capable of with regard to this object, and therefore includes all the assent that is required of us for this proposition: ‘That the Scriptures are the Word of God’; or all the faith by which we believe them to be so.” 

When I mention these arguments, I intend not only those which I have resisted, but all others of the same kind, some of which have been urged and taken up by others with great diligence; for in the variety of such arguments that offer themselves in this cause, everyone chooses out what seems to be most telling, and some delight in all that they can think about. Now, these arguments, with the evidence tendered in them, are actually nothing but perverse prejudice, and can prevent men from giving a firm assent to them; and no more is required of us but that, according to the motives that are proposed to us, and the arguments used for that purpose, we come to a judgement and persuasion called a moral assurance of the truth of Scripture, and endeavour to yield obedience to God accordingly.

And it were wished that there were more than this; for it is feared there are many that were really affected by these arguments and motives, for the truth is, tradition and education practically take the whole strain in this matter. But yet, when all is done, it will be said that all this is but a mere natural work, where no more is required but the natural exercise and acting of our own reason and understanding; that the arguments and motives used, though strong, are human and fallible, and thus, the conclusion we make from them is so also, and something in which we may be deceived. An assent grounded and resolved into such rational arguments only is not faith in a Scriptural sense. 

Briefly, it is required that we believe the Scriptures to be the Word of God with a faith divine and supernatural, and something that cannot deceive. 

Two things may be replied to this —




Answer 

1. 

“That where the things believed are divine and supernatural, so is the faith by which we believe them, or give our assent to them. Let the motives and arguments to which we give our assent be of whatever kind they are, and if the assent is true and real, and the things believed be divine and supernatural, so the faith by which we believe is also.” 

But this is all one as if, in things natural, a man should say our sight is green when we see something green, and blue when we see something blue. And this would be so in things moral, if the specification of acts were from their material objects; but it is certain that they are not of the same nature always with the things they are speaking about, nor are they changed from what their nature is in themselves, be it natural or supernatural, human or divine. 

Now, things divine are the only material object of our faith, as I have said before; and by  posing them, do we answer to the vital question: “What is it that you believe?” But it is the formal object or reason for all our acts by which they are so-called, or by which they are specified. And the formal reason for our faith, assent, or believing, is what prevails with us to believe, and on whose account we do so, in answer to that question: “Why do you believe?” If this is human authority, arguments highly probable but absolutely fallible, motives telling but only to beget a moral persuasion, whatever we do believe, our faith is human, fallible, and a moral assurance only. 

Therefore, it is said —

2. 

“If this assent is sufficient, all that is required of us, and contains in it, all the assurance that our minds are capable of in this matter; for no further evidence or assurance is in any case to be inquired into is what the subject-matter will bear. And so is it in this case, where the truth is not exposed to sense, nor capable of a scientific demonstration, but must be received upon such reasons and arguments that carry it above the highest probability, though they leave it beneath science, or knowledge, or infallible assurance, if such a persuasion of mind exists.”

But yet, I must say that, although those external arguments, by which learned and rational men have proved, or may yet further prove, Scripture to be a divine revelation given by God, and the doctrine contained in it to be a heavenly truth, are of special use for the strengthening of the faith of those that believe, by relieving the mind against temptations and objections that arise to the contrary, as also for the conviction of critics; yet to say that they contain the formal reason for that assent which is required of us for Scripture as the Word of God, that our faith is the effect and product of them, which it rests on, and is resolved to, is both contrary to Scripture, destructive of the nature of divine faith, and exclusive of the work of the Holy Spirit in the whole matter.

Therefore, I shall consider two more things before I go on with my principal argument —

1. I shall give a few reasons proving that the faith by which we believe Scripture to be the Word of God is not a mere firm moral persuasion, based on external arguments and motives of credibility, but is divine and supernatural, because the formal reason for it is so also.

2. I shall show what is the nature of that faith by which we believe, or ought to believe, Scripture to be the Word of God, what is the work of the Holy Spirit in it, and what is the proper object of it. As to the first, I shall be very brief, for my design is to strengthen the faith of all, and not to weaken the opinions of anyone.





CHAPTER 4

MORAL CERTAINTY, THE RESULT OF EXTERNAL ARGUMENTS, IS INSUFFICIENT


1. DIVINE revelation is the proper object of divine faith. With such faith, we can believe nothing but what is true, and, what is so, can be received no way by us. If we do not believe it with divine faith, we cannot believe it at all. Such is the Scripture, as the Word of God, everywhere proposed to us, and we are required to believe it — that is, first to believe it to be the Word of God, and then to believe the things contained in it; for this proposition, “That Scripture is the Word of God”, is a divine revelation, and so must be believed. But God nowhere requires, nor ever did, that we should believe any divine revelation on such grounds, much less on such grounds and motives only. They are left to us as a consequence of our believing, to plead with others on behalf of what we profess, and for the justification of it before the world. But that which he requires our faith and obedience to be, in the receiving of divine revelations, whether immediately given and declared or as recorded in the Scripture, is on his own authority and veracity: “I am the LORD” (Ex. 6:2); “Thus saith the high and lofty One” (Is. 57:15); “Thus saith the LORD” (Ex. 8:1); “To the law and to the testimony” (Is. 8:20); “This is. my beloved Son, hear ye him” (Mat. 17:5); “All Scripture is given by inspiration of God” (2 Tim. 3:16); “Believe in the LORD and his prophets” (2 Chron. 20:20). This alone is that which he requires us to conform our faith to. So when he gave us the law of our lives, the eternal and unchangeable rule of our obedience to him, in the Ten Commandments, he gives no other reason to oblige us to keep them, but this only, “I am the LORD thy God.” (Ex. 20:2) The sole formal reason for all our obedience is taken from his own nature, and our relationship with him; nor does he propose any other reason why we should believe him, or the revelation which he makes of his mind and will. And our faith is part of our obedience, the root and principal part of it; therefore, the reason for both is the same. 

Neither did our Lord Jesus Christ, nor his apostles, ever make use of such arguments or motives for generating faith in the minds of men, nor did they give any directions for the use of any such arguments to this end and purpose. But when they were accused of following “cunningly-devised fables” (2 Pet. 1:16), they appealed to Moses and the prophets, to the revelations they themselves had received, and those that were before beforehand. It is true, they performed miracles in confirmation of their own divine mission, and of the doctrine that they taught; but the miracles of our Saviour were all of them performed among those who believed the whole Scripture (then given) to be the Word of God, and those miracles of the apostles came before the writings of the books of the New Testament. Their doctrine, therefore, materially considered, and their warranty to teach it, were sufficiently, yes, abundantly, confirmed by them. 

But divine revelation, formally considered, and as written, was left on the old foundation of the authority of God who gave it. No such method is prescribed, no such example is proposed to us in Scripture, as to make use of these arguments and motives for the conversion of the souls of men to God, and the generating of faith in them. Yes, in some cases, the use of such means is decried as unprofitable, and the sole authority of God, putting forth his power in and by his Word, is appealed to. (1 Cor. 2:4-5,13, 14:36-37; 2 Cor. 4:7) But yet, by way of preparation, subservient to the receiving of Scripture as the Word of God, and for the defence of it against critics and their objections, their use has been granted and proved. But from first to last, in the Old and New Testaments, the authority and truth of God are constantly and uniformly proposed as the immediate ground and reason for believing his revelations; nor can it be proved that he accepts or approves any kind of faith or assent but what is built there, and resolved there. 

The sum is: We are obliged by way of duty to believe the Scriptures to be a divine revelation when they are ministered or providentially proposed to us. The ground on which we are to receive them is the authority and veracity of God speaking in them. We believe them because they are the Word of God. Now, this faith, by which we believe, is divine and supernatural, because the formal reason for it is so — namely, God’s truth and authority. Therefore, we do not, nor ought not, to believe the Scripture as highly probable, or because of moral persuasion and assurance, built upon arguments absolutely fallible and human; for if this is the formal reason for faith — namely, the veracity and authority of God — if we do not believe with faith divine and supernatural, we do not believe at all.

2. The moral certainty affirmed is a mere effect of reason. There is no more required for it but the reasons proposed for the assent, and are required as the mind judges to be convincing and prevalent. So an inferior kind of knowledge, or a firm opinion, or some kind of persuasion, which has not yet got a name, necessarily follows. There is, therefore, on this supposition, no need for any work of the Holy Spirit to enable us to believe, or to work faith in us; for no more is required but what necessarily arises from a bare exercise of reason. If it is said that the inquiry is not about what is the work of the Spirit of God in us, but concerning the reasons and motives for believing that are proposed unto us, I answer, “Yes, indeed.” But what we are urging here is that the act which is exerted for such motives, or the persuasion which rises in our minds by them, is purely natural, requiring no special work of the Holy Spirit in us for effecting it. Now, this is not faith, nor can it be said in a Scriptural sense to be true belief, and so, in particular, we cannot in all sincerity declare the Scriptures to be the Word of God; for faith is “the gift of God”, and is “not of ourselves” (Eph. 2:8). It is “given to some on behalf of Christ” (Phil. 1:29), and not others (Mat. 11:25, 13:11). But this assent based on external arguments and motives is of ourselves, equally common and exposed before all. “No man can say that Jesus is the Lord, but by the Holy Spirit” (1 Cor. 12:3); but he who believes Scripture truly, rightly, and according to duty, says so. No one comes to Christ but he who has “heard and learned of the Father.” (Jn. 6:45) And as this is contrary to Scripture, so it was expressly condemned by the ancient church.

It is still granted that the arguments put forward (that is, all of them that are true indeed, and will stand up to strict examination, for some are frequently made use of in this cause which will not survive such a test) are of good use in their place and for their proper end — that is, to generate such an assent to the truth as they are capable of producing; for although this is not what is required of us by way of duty, and is inferior to it, yet the mind is prepared and disposed by such arguments for the receiving of the truth with its proper evidence.

3. Our assent can have no other nature than the arguments and motives on which it is built, or by which it is produced in us, as, in degree, it cannot exceed their evidence. Now, these arguments are all human and fallible. Exalt them to the greatest esteem possible, yet, because they are not demonstrations, nor do they necessarily generate a certain knowledge in us (which, indeed, if they did; there is no room left for faith or our obedience there), they produce an opinion only, though in the highest kind of probability, and firmly against objections; for we will allow the utmost assurance that can be claimed for them. But this opinion is exclusive of all divine faith, as to any article, thing, matter, or object to be believed. For instance, a man professes that he believes Jesus Christ to be the Son of God. Demand the reason why, and he will say, “Because God, who cannot lie, has revealed and declared him to be so.” Go further, and ask him where or how God has revealed and declared this to be so, and he will answer, “In Scripture, which is his Word.” Inquire further of him (which is necessary) why he believes this Scripture to be the Word of God, or an immediate revelation from him — for to this we must come, and have somewhat ultimately to rest on, excluding in its own nature all further inquiries, or we would have neither certainty nor stability in our faith — on this supposition, his answer must be that he has many telling arguments that make it highly probable that it is so, such as have prevailed with him to judge it so, and in which he is fully persuaded, and as having the highest assurance that the matter will carry, and so firmly believes it to be the Word of God. 

Yes, but, I reply that all these arguments are after their kind, from nature human, and therefore fallible, so it is possible that they may be false; for everything may be false that is not immediately from the first essential Verity. This assent, therefore, to the Scriptures as the Word of God is human, fallible, and is capable of deceiving us. And our assent to the things revealed can be of no other kind than what we give to the revelation itself, for this is what it brings us to, and to which it must be reduced; these waters will rise no higher than their fountain. And thus, at length, we come to believe Jesus Christ to be the Son of God with a faith human and fallible, and which at last may deceive us; which is to “receive the Word of God in the same way as the word of men, and not as it is in truth, “the Word of God”, contrary to the apostle in 1 Thess. 2:13. 

Therefore —

4. If I believe Scripture to be the Word of God with a human faith only, I can do nothing to believe whatever is contained in it, which overthrows all true faith; but if I believe whatever is contained in Scripture with faith divine and supernatural, I cannot but, by the same faith, believe the Scripture itself, which removes the moral certainty out of the way. And the reason for this is that we must believe the revelation and the things revealed with the same kind of faith, or we bring confusion into the whole business of believing. No one living can distinguish in his experience between that faith with which he believes Scripture and that with which he believes its doctrine, or the things contained in it, nor is there any such distinction or difference found in Scripture itself; but all our believing is absolutely dependant on the authority of God revelation. Nor can it be rationally understood that our assent to the things revealed should be of a kind and nature superior to that which we find in the revelation itself. For let these arguments be shown for what they are, evident and telling, and let the assent itself be as firm and certain as you can imagine, yet it remains human still and natural, and thus inferior to that which is divine and supernatural. And yet, on this supposition, that which is of a superior kind and nature is wholly greater than that which is of an inferior kind, and must take itself, on all occasions, to God for relief and confirmation; for the faith by which we believe Jesus Christ to be the Son of God is, on all occasions, absolutely dependant on that where we believe the Scriptures to be the Word of God. 

But none of these things follow my present special design, and, therefore, I have dwelt long enough on them. I am not inquiring what grounds men may have to build up an opinion, or any kind of human persuasion, that the Scriptures are the Word of God; no, nor yet how we may prove or maintain them so to be to our critics; but what is required to believe them to be so with faith divine and supernatural, and also what is the work of God’s Spirit in this matter.

But it may further be said — 

“These external arguments and motives are not of themselves to be considered separately from the doctrine which they testify to, as the sole ground and reason for our believing; for if it were possible that a thousand arguments of similar worth with them were offered to confirm any truth or doctrine, if it had not a divine authority and excellence in itself, they could give to the mind no assurance of it. Therefore, it is the truth itself, or doctrine contained in the Scripture, which they testify to, which animates them, and gives them their power; for there is such a majesty, holiness, and excellence, in the doctrines of the gospel, and, moreover, such a suitability in them to unprejudiced reason, and such an answerableness to all the rational desires and expectations of the soul, as evidence their processing from the fountain of infinite wisdom and goodness. It cannot but be conceived impossible that such excellent, heavenly mysteries, of such usefulness and benefit to all mankind, should be the product of any created industry. Let a man know himself, his state and condition, in any measure, with a desire for that blessedness which his nature is capable of, and which he cannot but design, when Scripture is proposed to him in the ministry of the church, attested by the arguments insisted on, there will appear to him in the truths and doctrines of it, or in the things contained in it, such an evidence of the majesty and authority of God that it will prevail upon him to believe it to be a divine revelation. And this persuasion is such that the mind is established in its assent to the truth, so as to yield obedience to all that is required of us. And whereas our belief in Scripture is in order only to guide us in a right performance of our duty, or all that obedience which God expects from us, our minds being directed to the precepts and directions, and duly influenced by the promises and threats of it, there is no other faith required of us but what is sufficient to oblige us come to that obedience.”

This being, so far as I can understand it, the substance of what is by some learned men proposed and adhered to, I will briefly examined their position. And I say here, as on other occasions, that I would rejoice to see more of such a faith in the world as would effectively oblige men to be obedient, out of a conviction of the excellence of the doctrine and the truth of the promises and threats of the Word, though learned men will never agree about the formal reason of faith. Such notions of truth, when most diligently inquired into, are but as sacrifice compared with obedience. But the truth itself is also to be inquired after diligently.

This opinion, therefore, either presupposes what we shall immediately declare — namely, the necessity of an internal, effective work of the Holy Spirit in the illumination of our minds, so enabling us to believe with faith divine and supernatural — or it does not. If it does, it will be found, as I suppose, as for the substance of it, to be coincident with what we shall afterwards assert and prove to be the formal reason for believing. 

However, as it is usually proposed, I cannot absolutely comply with it, for these two reasons, among others —

1. It belongs to the nature of faith, of whatever sort it is, that it is built on, and resolved to, testimony. This is what distinguishes it from any other conception, knowledge, or assent of our minds, for other reasons and causes. And if this testimony is divine, so is that faith by which and to which we give assent it, on the part of the object. But the doctrines contained in Scripture, or the subject-matter of the truth to be believed, do not have in them the nature of a testimony, but are the material, not formal, objects of faith, which must always differ. If it is said that these truths (or doctrines) prove themselves to be from God, as that in and by them we have the witness and authority of God himself proposed to us in order to resolve our faith, I will no longer dispute about, but only say that the authority of God, and so his veracity, manifest themselves primarily in the revelation itself, before they do so in the things revealed; and this is what we plead for.

2. The excellence of the doctrine, or things revealed in the Scriptures, respects not so much the truth of them in speculation as to their goodness and suitability for the souls of men in their present condition and eternal end. Now, things under that consideration respect not so much faith, as spiritual sense and experience. Neither can anyone have a proper understanding of such a goodness fitted to our constitution and condition, with absolute usefulness in the truth of the Scriptures, but on a supposition of that antecedent assent of the mind to them which is believing; which, therefore, cannot be the reason why we do believe. But if this opinion does not come from the aforesaid supposition (immediately to be proved), but requires no more to our satisfaction of the truth of the Scriptures, and our assent, but the due exercise of reason, or the natural faculties of our minds, when they are proposed to us, then, I suppose it to be far from the truth, and that for many other reasons, especially for these that follow — 

1. On this supposition, the whole work of believing would be a work of reason. “Thus it is it so,” say some; “nor is it right that it should be otherwise.” But if so, then the object of it must be things so evident in themselves and their own nature as that the mind is, as it were, compelled by the evidence to agree, and cannot do otherwise. If there is such a light and evidence in the things themselves, with regard to our reason, in the right use and exercise of it, then is the mind bound to give its assent: which both overthrows the nature of faith, substituting an assent to natural evidence in its place, and is absolutely exclusive of the need for any work of the Holy Spirit in our believing; a position that serious Christians will hardly comply with.

2. There are some doctrines revealed in the Scripture, and those of the most importance,  which concern and contain things so above our reason that, without some previous supernatural disposition of the mind, they carry in them no evidence of truth to mere reason, nor of suitability to our constitution and end. There is required for such an understanding of both the spiritual elevation of the mind by supernatural illumination, and a divine assent to the authority of the revelation, before reason can be so much as be satisfied by the truth and excellence of the doctrines. Such are those concerning the holy Trinity, or the subsistence of one singular essence in three distinct Persons, the incarnation of the Son of God, the resurrection of the dead, and several others that are the most proper subjects of divine revelation. There is a heavenly glory in some of these things, which, as reason can never thoroughly grasp because it is finite and limited, so, as it is in us by nature, it can neither receive them nor delight in them as doctrinal proposals to us, with all the aids and assistance before mentioned. Flesh and blood does not reveal these things to our minds, but our Father who is in heaven; nor does anyone know these mysteries of the kingdom of God, but he “unto whom it is given” (Mat. 19:11); nor does anyone learn these things aright, except only those who are taught by God.

3. Take our reason alone, without the consideration of divine grace and illumination, and it is not only weak and limited, but depraved and corrupted; and the carnal mind cannot subject itself to the authority of God in any supernatural revelation whatever.

Therefore, the truth is that the doctrines of the gospel, which are purely and absolutely so, are far from having a convincing evidence in themselves of their divine truth, excellence, and goodness, to the reason of men who are unrenewed by the Holy Spirit, because they are “foolishness” (1 Cor. 2:14) ,and are most undesirable to it, as I have elsewhere proved many times. We shall, therefore, go on.

There are two things to be considered with regard to our believing the Scriptures to be the Word of God in a proper way, or according to our duty. The first is regarding the subject, or the mind of man, how it is enabled to understand; the other, the object to be believed, with the true reason why we cannot believe Scripture without faith divine and supernatural.

The first of these, must, of necessity, come under our consideration here, as that without which, whatever reasons, evidences, or motives are proposed to us, we shall never believe in the right way: for whereas the mind of man, or the minds of all men, are by nature depraved, corrupt, carnal, and enmity against God, they cannot, by themselves, or by virtue of any innate ability of their own, understand, or assent to, spiritual things in a spiritual manner; which we have sufficiently proved and confirmed before. Therefore, that assent which is wrought in us by mere external arguments, consisting in the rational conclusion and judgement that we make on their truth and evidence, is not that faith in which we ought to believe the Word of God.

Therefore, that we may believe the Scriptures to be the Word of God according to our duty, as God requires of us, in a useful, profitable, and saving way, above and beyond that natural, human faith and assent which is the effect of the arguments and motives of credibility before dealt with, with all others of a similar kind, there is and must be produced in us, by the power of the Holy Spirit, faith supernatural and divine, whereby we are enabled so to do, or rather by which we do so. This work of the Spirit of God, as it is distinct from, so in order of nature it is antecedent to, all divine objective evidence of the Scriptures being the Word of God, or the formal reason for moving us to believe it. Therefore, without it, whatever arguments or motives are proposed to us, we cannot believe the Scriptures to be the Word of God in right way, and as a duty required of us.

Some, it may be, suppose these things are “out of place”, and impertinent to our present purpose; for while we are inquiring on what grounds we believe the Scripture to be the Word of God, we seem to flee to the work of the Holy Spirit in our own minds, which is irrational But we must not be ashamed of the gospel, nor of the truth of it, because some do not understand, or will not duly consider, what is proposed. It is necessary that we should return to the work of the Holy Spirit, not with special regard to the Scriptures that are to be believed, but to our own minds, and that faith with which they are to be believed; for it is not the reason why we believe the Scriptures, but the power by which we are enabled to do so, which, at present, we are inquiring into —

1. That the faith by which we believe the Scripture to be the Word of God is produced in us by the Holy Spirit; something that can be denied only on two principles or presuppositions —

(1) That it is not faith divine and supernatural by which we believe them so to be, but only we have other moral assurance.

(2) That this faith divine and supernatural is of ourselves, and is not produced in us 
by the Holy Spirit.

The first of these criticisms has already been disproved, and will be set aside later, and, it may be, they are very few who are of that judgement; for, generally, whatever they suppose the prime object, principal motive, and formal reason, of faith to be, yet that it is divine and supernatural they all acknowledge. And as for the second, what it is so, it is of the operation of the Spirit of God; for to say it is divine and supernatural is to say that it is not of ourselves, but that it is the grace and gift of the Spirit of God, produced in us by his divine and supernatural power. And those of the Church of Rome who would resolve our faith in this matter objectively into the authority of their church, yet subjectively they acknowledge the work of the Holy Spirit generating faith in us, and that work to be necessary for our believing the Scripture in the right way.

Nor is there any of the divines of that church which dissent from this view. We do not, therefore, assert any such divine formal reason for believing, as that the mind should not stand in need of supernatural assistance enabling it to assent to it; no, we affirm that, without this, there is in no one any true faith at all, who lets the arguments and motives in which he believes to be as forcible and pregnant with evidence as one can imagine. It is in this case as in things natural; neither the light of the sun, nor any persuasive arguments to men to look up to it, will enable them to discern it unless they are endued with a due comprehending faculty.

And this the Scripture expresses in terms beyond all possibility of contradiction, neither is it, for all I know, by any as yet denied in express terms; for, indeed, that all who are properly called of the faith, with regard to divine revelation, and is accepted with God as such, is due to the work of the Spirit of God in us, or is bestowed on us by him. This cannot be questioned by anyone who owns the gospel. I have also proved it elsewhere so fully and largely, that, at present, I shall give it no other confirmation but what necessarily falls in with the description of the nature of that faith in which we do believe, and the way or manner of its being produced in us.

2. The work of the Holy Spirit for this purpose consists in the saving illumination of the mind; and the effect of it is a supernatural light, by which the mind is renewed. See Rom. 12:2; Eph. 1:18-19, 3:16-19. It is called a “heart to understand, eyes to see, ears to hear” (Deut. 29:4); the “opening of the eyes of our understanding” (Eph 1:18); and the “giving of an understanding” (1 Jn. 5:20). In this way, we are enabled to discern the evidences of the divine origin and authority of the Scripture that are in itself, as well as assent to the truth contained in it; and without it we could not do so, for “the natural man receiveth not the things of the Spirit of God, for they are foolishness unto him, neither can he know them, because they are spiritually discerned” (1 Cor. 2:14); and to this end it is written in the prophets that “we shall be all taught of God.” (Jn. 6:45) That there is a divine and heavenly excellence in Scripture cannot be denied by anyone who, on any grounds or motives whatever, owns its divine origin: for all the works of God set forth his praise, and it is impossible that anything should proceed immediately from him but that there will be express stamp of divine excellence upon it. And as to the communication of this character of himself, he has “magnified his word above all his name.” (Ps. 138:2) But these we would not discern, however illustrious they are, without the effective communication of the light brought into our minds — that is, without divine, supernatural illumination.

Here, “he who commanded the light to shine out of darkness shineth in our hearts, to give the light of the knowledge of the glory of God in the face of Jesus Christ.” (2 Corinthians 4:6) He irradiates the mind with a spiritual light, whereby it is enabled to discern the glory of spiritual things. This they cannot do “in whom the god of this world hath blinded the eyes of them that believe not, lest the light of the glorious gospel of Christ, who is the image of God, should shine into them,” verse 4. Those who are under the power of their natural darkness and blindness, especially where there are in them also superadded prejudices, begotten and increased by the craft of Satan, as there are in the whole world of unbelievers, cannot see or discern that divine excellence in Scripture, without an apprehension whereof no man can believe it aright to be the word of God. Such persons may assent unto the truth of the Scripture and its divine origin upon external arguments and rational motives, but believe it with faith divine and supernatural, on those arguments and motives only, they cannot.

There are two things at hinder or disable men from believing with a faith divine and supernatural, when any divine revelation is objectively proposed to them. Firstly, the natural blindness and darkness of their minds, which has come upon all by the Fall, and the depravation of their nature that followed. Secondly, the prejudices that, through the craftiness of Satan the god of this world, their minds are possessed by, by traditions, education, and way of life in the world. This last obstruction or hindrance may be so far removed by external arguments and motives of credibility, as that men may, by them, attain a moral persuasion concerning the divine origin of Scripture; but these arguments cannot remove or take away the natural blindness of the mind, which is removed by their renovation and divine illumination alone. Therefore, none, I think, will positively affirm that we can believe Scripture to be the Word of God, in the way and manner which God requires, without a supernatural work of the Holy Spirit in our minds to illuminate them. 
Thus David prayed that God would “open his eyes, that he might behold wondrous things out of the word” (Ps. 119:18); that he would “make him understand the way of his precepts” (verse 27); that he would “give him understanding, and he should keep the law” (verse 34). So the Lord Christ also “opened the understanding of his disciples, that they might understand the Scriptures” (Lk. 24:45); as he had affirmed before that it was given unto some to know the mysteries of the kingdom of God, and not others. (Mat. 11:25, 13:11) And neither are these things spoken in vain, nor is the grace intended in them needless.

The communication of this light to us, Scripture calls revealing and revelation:  “Thou hast hid these things from the wise and prudent, and hast revealed them unto babes” (Mat. 11:25), that is, given them to understand the mysteries of the kingdom of heaven when they were preached to them. And “no man knoweth the Father, but he to whom the Son will reveal him” (verse 27). So the apostle prayed for the Ephesians “that God would give them the Spirit of wisdom and revelation in the knowledge of Christ, that, the eyes of their understanding being enlightened, they might know…” (Eph 1:17-19) It is true, these Ephesians were already believers, or considered by the apostle to be as such; but if he judged it necessary to pray for them that they might have “the Spirit of wisdom and revelation to enlighten the eyes of their understanding” with regard to further degrees of faith and knowledge, or, as he speaks in another place, that they might come to “the full assurance of understanding, to the acknowledgment of the mystery of God” (Col. 2:2), then how much more it is necessary to make them believers who before were not, but were utter strangers to the faith. (Eph. 2:12)

But as a pretence which has been abused, as we shall see later, so the pleading of it is liable to be mistaken; for some are ready to see in their own eyes that this retreat to a Spirit of revelation is but a pretence to do away with all rational arguments, and introduce enthusiasm in their place. Now, although this charge is grievous, yet, because it is groundless, we must not forego what Scripture plainly affirms and instructs us in, thereby avoiding it. Scriptural testimonies may be expounded according to the analogy of faith; but denied or despised, they seem never so contrary unto our understanding of things, that they should not be. Some, I confess, seem to disregard both the objective work of the Holy Spirit in this matter (something we shall deal with later) and his subjective work also in our minds, that all things may be dependant on our sense and reason. But we must grant that a “Spirit of wisdom and revelation” (Eph. 1:17) to open the eyes of our understanding is needed to enable us to believe Scripture to be the Word of God in a proper manner, or give up the gospel. Our duty is to pray continually for that Spirit, if we intend to be established in the faith.

But yet we plead not for external immediate revelations, such as were granted to the prophets, apostles, and other penmen of Scripture. The revelation we mean differs from them both in its special subject and formal reason or nature — that is, in the whole matter; for —

1. The subject-matter of divine, prophetical revelation by “immediate divine inspiration” concerns things not made known before. Things that were “hid in God”, or the counsels of his will, and “revealed unto the apostles and prophets by the Spirit” (Eph. 3:5, 9-10). Whether they were doctrines or things, they were, at least, in their present circumstances, made known from the counsels of God by revelation. But the matter and subject of the revelation we are dealing with is nothing but what has already been revealed. It is an internal revelation of that which is outward and antecedent to it; but, beyond these bounds, it is not to be extended. And if any pretend to immediate revelations of things not before revealed, we have no concern in their pretences.

2. They differ also in their nature or kind: for immediate, divine, prophetic revelation consisted of an immediate inspiration or revelation, or in visions and voices from heaven, with the power of the Holy Spirit transiently affecting their minds, and guiding their tongues and hands of those to whom they were granted, by which they received and were presented with divine impressions, as an instrument of music does the skill of the hand by which it is moved. The nature of revelation I have more fully discussed elsewhere — but this revelation of the Spirit consists in his effective operation, freeing our minds from darkness, ignorance, and prejudice, enabling us to discern spiritual things in the right way. And such a Spirit of revelation is necessary for those who would believe rightly the Scripture, or anything else that is divine and supernatural contained there. And if men who, through the power of temptations and prejudices, remain in the dark, or at a loss as to the great and fundamental principle of all religion — namely, the divine origin and authority of Scripture — they will absolutely lean upon their own understanding, and have the whole difference determined by the natural powers and faculties of their own souls, without seeking after divine aid and assistance, or offering earnest prayer for the Spirit of wisdom and revelation to open the eyes of their understanding; they must be content to abide in their uncertainties, or to come off from them without any advantage to their souls. 

Not that I would deny to men, or take them away from, the use of their reason in this matter; for what is their reason given to them for, unless it is to use it in those things which are of the greatest importance to them? Only, I must beg leave to say that it is not sufficient of itself to enable us to perform this duty without the immediate aid and assistance of the Holy Spirit of God.

If anyone, on these principles, now asks us why we believe Scripture to be the Word of God, do we not answer, “It is because the Holy Spirit has enlightened our minds, produced faith in us, and enabled us to believe it.” Without this, we reply, did not indeed the Spirit of God so work in us and on us, that we neither should nor could believe with faith divine and supernatural. If God had not opened the heart of Lydia, she would not have attended to the things preached by Paul, so as to received them. (Acts 16:14) And without it, the light often shines in the darkness, but the darkness does not overcome it. (Jn. 1:5) But this neither is, nor can be, the formal object of our faith, or the reason why we believe the Scripture to be from God, or anything else that is revealed; neither do we, nor can we, rationally answer by posing this question: Why we do believe. This reason must be something external and something proposed to us; for whatever ability of spiritual assent there might be in the understanding, which is produced in it by the Holy Spirit, yet the understanding cannot assent to anything with any kind of assent, natural or supernatural, but what is outwardly proposed to it as true, and that with sufficient evidence that it is so. That, therefore, which proposes anything to us as true, with evidence accompanying that truth, is the formal object of our faith, or the reason why we believe; and what is so proposed must be proved to be true, or we cannot believe it. And according to the nature of that evidence such is our faith — human if it is human, and divine if it is divine. Now, nothing of this is done by that saving light which shines into our minds; and that is, therefore, not the reason why we believe what we do. 

Whereas, therefore, some, who seem to think that the only general ground for believing Scripture to be the Word of God consists in rational arguments and motives of credibility, grant that private persons may have their assurance from the illumination of the Holy Spirit, though it is not a plea in the eyes of others. They give what is not, that I know of, desired by anyone else, and which, in itself, is not true; for this work consists solely in enabling the mind to give that kind of assent which is faith divine and supernatural, on the supposition of an external formal reason for which is duly proposed, but not the reason why anyone believes, nor the ground by which their faith is confirmed.

It remains only that we should inquire whether our faith in this matter is not resolved by an immediate internal testimony of the Holy Spirit, assuring us of the divine origin and authority of Scripture, distinct from the work of spiritual illumination, described earlier; for it is the common opinion of Protestant divines that the testimony of the Holy Spirit is the ground on which we believe Scripture to be the Word of God, and in what sense it is so shall be immediately declared. But here, we are generally charged by those of the church of Rome and others, that they resolve all the ground and assurance of faith in their own particular way; and this is looked upon as  sufficient warrant to reproach us with giving countenance to wild enthusiams, and exposing the minds of men to endless delusions. Therefore, this matter must be a little further inquired into. 

And —

“By an internal testimony of the Spirit, an extraordinary revelation or new immediate revelations may be intended. Men may suppose that they have, or ought to have, an internal particular testimony that Scripture is the Word of God, by which, and by which alone, they may be infallibly assured that it is so. And this is supposed to be of the same nature as the revelation made to the prophets and penmen of the Scriptures; for it is neither an external proposition of truth nor an internal ability to assent to such a proposition; and, besides these, there is no divine operation of this kind but an immediate prophetic inspiration or revelation. Therefore, as such a revelation or immediate testimony of the Spirit is the only reason why we do believe, so it is that alone upon which our faith rests, and is resolved into.”

This is what is commonly imputed to those who deny either the authority of the church, or any other external arguments or motives of credibility to be the formal reason for our faith. However, there is not one of them, that I know of, who ever asserted any such thing; and I, therefore, deny that our faith is resolved into any such private testimony, immediate revelation, or inspiration of the Holy Spirit, and that for the following reasons —

1. Since the finishing of the canon of Scripture, the church is not under that conduct as to stand in need of new extraordinary revelations. It does, indeed, live on the internal gracious operations of the Spirit, enabling us to understand, believe, and obey the perfect, complete revelation of the will of God already made; but new revelations it has neither need nor use of — and to suppose them, or the necessity of them, not only overthrows the perfection of Scripture, but also leaves us uncertain whether we know all that is to be believed in order to find salvation, or discover our whole duty, or when we may do so; for it would be our duty to live all our days in expectation of new revelations, with which neither peace, assurance, nor consolation is consistent.

2. Those who are to believe will not be able, on this supposition, to save themselves from delusion, and from being imposed on by the deceits of Satan; for this new revelation is to be tested by the Scriptures (1 Jn. 4:1), or it is not. If it is to be tested and examined by Scripture, then it is acknowledging a superior rule, judgement, and testimony, and so cannot be that which our faith is ultimately based on. If it is exempted from that rule of testing the spirits, then —

(1) It must produce the grant of this exemption, seeing the rule is extended generally to all things and doctrines that relate to faith or obedience.

(2) It must declare what are the grounds and evidences of its own “self-credibility”, and how it may be infallibly or assuredly distinguished from all delusions; which can never be done. And if any tolerable countenance is to be given to these things, yet we shall show immediately that no such private testimony, though real, can be the formal object of faith, or the reason for believing.

3. It has so fallen out, in the providence of God, that generally all who have given up themselves, in anything concerning faith or obedience, to the pretended conduct of immediate revelations, although they have pleaded a respect for Scripture also, they have been seduced into opinions and practices directly repugnant to it; and this, with all serious people, is sufficient to discard this pretence.

But this internal testimony of the Spirit is, by others, explained in quite another way; for they say that besides the work of the Holy Spirit, which I have insisted on, by which he takes away our natural blindness, and, enlightens our minds, enabling us to discern the divine excellence that is in Scripture, there is another internal power of his, by which we are moved, persuaded, and enabled to believe. In this, we are taught by God, so that, finding the glory and majesty of God in the Word, our hearts, by an inexpressible power, assent to the truth without hesitation. And this work of the Spirit carries its own evidence in itself, producing an assurance that is above all human judgement, and stands in need of no further arguments or testimonies. This faith rests on and is resolved by it. And this, some learned men seem to embrace, because they suppose that the objective evidence that is given in the Scripture itself is only moral, or something that can give only a moral assurance. But faith ought to be divine and supernatural, so it must be that to which it is resolved; yes, it is so alone from the formal reason of it. And our critics can understand nothing of this work that is immediately divine except alone by this internal testimony of the Spirit, in which God himself speaks to our hearts.

But yet, say our critics, and as they explain, can we allow it to be the formal object of faith, nor that alone in which the heart acquiesces. 

For —

1. It has not the proper nature of a divine testimony. A divine work it may be, but a divine testimony it is not; but it is of the nature of faith to be built on an external testimony. However, our minds may be established, and enabled to believe firmly and steadfastly, by an inexpressible internal work of the Holy Spirit, by which also we may have a certain experience; yet neither that work, nor the effect of it, can be the reason why we believe, nor something by which we are moved to believe, but only something in the process of faith.

2. That which is the formal object of faith, or reason why we believe, is the same, and common to all that believe; for our inquiry is not how or by what means this or that man came to believe, but why anyone or everyone ought so to do to whom Scripture is proposed. The object proposed to all to be believed is the same; and the faith required of all by way of duty is the same, or of the same kind and nature; and therefore the reason why we believe must be the same also. But, on this supposition, there must be as many distinct reasons for believing as there are believers!

3. On this supposition, it cannot be the duty of anyone to believe the Scripture to be the Word of God who has not received this internal testimony of the Spirit; for where the true formal reason for believing is not proposed to us, there, it is not our duty to believe. Therefore, although Scripture is proposed as the Word of God, yet is it not our duty to believe it to be so until we have this work of the Spirit in our hearts, in case that becomes the formal reason for believing. But not to press any further how it is possible men may be deceived and deluded in their minds by such an internal testimony of the Spirit, especially if it is not to be tested by Scripture — which, as it turns out, loses its “self-credibility”, or it casts us into a circle, with which the Papists charge us — it cannot be admitted as the formal object of our faith, because it would divert us from that which is public proper, everyway certain and infallible.

However, that work of the Spirit which may be called an internal real testimony is to be granted as that which belongs to the stability and assurance of faith; for if he did not otherwise work in us, or upon us, but by the communication of spiritual light to our minds, enabling us to discern the evidences that are in Scripture of its own divine origin, we would often be shaken in our assent, and moved from our stability. For whereas our spiritual darkness is removed only in part, and at best, while we are here, we see things darkly, as in a mirror (1 Cor. 13:12), all things believed having some sort of difficulty or obscurity attending them; and, whereas temptations frequently shake and disturb the due regard to the faculty for the object, or interpose mists and clouds between them — we can have no assurance in believing, unless our minds are further established by the Holy Spirit. He, therefore, in two ways, assists us in believing, and assure our minds of the things believed, so that we may hold fast the beginning of our confidence, firm and steadfast to the end. (Heb. 3:14)

For —

1. He gives to believers a spiritual sense of the power and reality of the things believed, by which their faith is greatly established; and although the divine witness, concerning whom our faith is ultimately resolved, does not consist in this, yet it is the greatest corroborating testimony of which we capable of receiving. This is what brings us to the “riches of the full assurance of understanding.” (Col. 2:2; as also 1 Thess. 1:5) And on account of this spiritual experience comes our perception of spiritual things, so often expressed by acts of sense, like tasting, seeing, feeling, and similar means of assurance in things natural. And when believers have attained to this, they find the divine wisdom, goodness, and authority of God so present with them, that they need neither argument, nor motive, nor anything else, to persuade them to believe, or confirm them in believing. And whereas this spiritual experience that believers obtain through the Holy Spirit is such as cannot rationally be argued about, seeing those who have received it cannot fully express it, and those who have not cannot understand it, nor the power which it has to secure and establish the mind, it is left to be determined on by those alone who have their “senses exercised to discern good and evil.” (Heb. 5:14) And this belongs properly to the internal subjective testimony of the Holy Spirit.

2. He assists, helps, and relieves us, against temptations to the contrary, so that that they should not prevail. Our first prime assent to the divine authority of the Scripture, upon its proper grounds and reasons, will not secure us against future objections and temptations to the contrary, from all manner of causes and occasions. David’s faith was thus assaulted by them, in that “he said in his haste that all men were liars” (Ps. 116:11); and Abraham himself, after he had received the promise that “in his seed all nations should be blessed” was reduced to that anxious inquiry, “Lord GOD, what wilt thou give me, seeing I go childless?” (Gen. 15:2); and Peter was so winnowed by Satan, that although his faith did not ultimately fail (Lk. 22:31), yet he greatly failed and fainted in its exercise. 

And we all know what fears within, and what fightings without, we are exposed to in this matter. And of this sort are all those atheistic objections against Scripture which these days abound, and which the devil uses as fiery darts to inflame the souls of men, and to destroy their faith; and, indeed, this is that work which the powers of hell are principally engaged in at this day. Having lopped off many branches, they now lay their axe to the root of faith; and hence, in the midst of the profession of the Christian faith, there is no greater controversy than whether the Scriptures are the Word of God or not. Against all these temptations, the Holy Spirit gives such a continual supply of spiritual strength and assistance to believers that they shall at no time prevail, nor their faith totally fail. In such cases, the Lord Christ intercedes for us that our faith should not fail, and God’s grace is sufficient against the buffetings of these temptations; and here, the fruit of Christ’s intercession, with the grace of God and its power, are communicated to us by the Holy Spirit. What are those internal aids by which he establishes and assures our minds against the force and prevalence of objections and temptations against the divine authority of Scripture, how they are communicated to us, and received by us; but this is no place to go into them here. It is in vain for any to pretend the name of Christians by whom they are denied. And these also have the nature of an internal, real testimony, by which faith is established.

And because it is somewhat strange that, after a long, quiet possession of the professed faith and assent of most of the minds of men, there should now arise among us such an open opposition to the divine authority of the Scriptures as we find there in our experience, it may not be amiss in our passing to name the main causes or occasions for this. For if we should bring them all under one reckoning, as well as we may, who either openly oppose it and reject it, or who use it to neglect it at their pleasure, or who have set up other guides in competition with it or above it, or otherwise declare that they have no sense of the immediate authority of God there, we find them to be like the Moors, or slaves in some countries or plantations. They are so great in number and force above their rulers and other inhabitants that it is only want of communication, with confidence, and some distinct interests, that keep them from casting off their yoke and restraint. 

I shall name three causes only of this surprising and perilous event —

1. A long-continued outward profession of the truth of Scripture, without an inward experience of its power, betrays men, at length, to question the truth itself, at least not to regard it as divine. The owning of Scripture to be the Word of God speaks of a divine majesty, authority, and power, present in it and with it. Therefore, after men who have for a long time so professed find that they never had any real experience of such a divine presence in it by any effects on their own minds, that they grow insensibly regardless of it, or allow it a very low place in their thoughts. When they have worn off the impressions that were on their minds from tradition, education, and custom, for the future, they would rather not oppose it than in any way believe it. And when once a reverence for the Word of God, on account of its authority, is lost, an assent to it on account of its truth will not long remain. And all such people, under a mixture of temptations and outward events, will either reject it, or prefer other guides before it.

2. The power of lust, rising up to a resolution to live in those sins to which Scripture unavoidably adds eternal ruin, has prevailed with many to cast off its authority: for while they are resolved to live outrageously in sin, to allow a divine truth and power in Scripture is to cast themselves into a present torment, as well as predict their future misery. For no other can be his condition who is perpetually sensible that God is always condemning him in all that he does, and will assuredly take vengeance on him — which is the constant language of Scripture concerning such people. Therefore, although they will not immediately fall into an open atheistic opposition to it, as that which, it may be, is not consistent with their interest and reputation in the world, yet, looking upon it, as the devils did on Jesus Christ, as that which “comes to torment them before the time” (Mat. 8:29), they keep it at the furthest distance from their thoughts and minds until they have got used to the contempt that it brings. There being, therefore, an utter impossibility of giving any pretence of reconciliation between the owning of Scripture to be the Word of God and a resolution to live in an excess of known sin, many allow their minds to be bribed by their corrupt affections to a feeling of any regard for Scripture.

3. The scandalous quarrels and disputes of those in the Church of Rome against Scripture and its authority have contributed much to the ruin of the faith of many. Their great design is, by all means, to secure the power, authority, and infallibility of their church. Of these, they say continually, as the apostle did in another case with the mariners, “Unless these stay in the ship, we cannot be saved.” (Acts 27:31) Without an acknowledgment of these things, they would have it that men can neither at present believe, nor be saved after. To secure this interest, the authority of Scripture must be by all means questioned and impaired. A divine authority in itself they will allow, but with regard to us, it has none but what it obtains by the suffrage and testimony of their church. But, whereas authority consists essentially in the relation and respect which it has to others, or those that are to be subject to it, to say that it has an authority in itself but none towards us, is not only to deny that it has any authority at all, but also to reproach it with an empty name. They deal with it as the soldiers did with Christ: they put a crown on his head, and clothed him with a purple robe, and, bowing the knee before him, mocked him, saying, “Hail, king of the Jews!” (Mat. 27:29) They ascribe to it the crown and robe of divine authority in itself, but not towards any single person in the world. So, if they please, God shall be God, and his Word take some sort of credit among men. 

In this, they seek continually to entangle those of a weaker sort by urging them vehemently with this question: “How do you know Scripture is the Word of God?” and have in continual readiness a number of sophisticated artifices to weaken all evidence that is pleaded on its behalf. Nor is that all, but, on all occasions, they insinuate such objections against it, from its obscurity, imperfection, lack of order, difficulties, and seeming contradictions in it, as are suited to take off the minds of men from a firm assent to it, or reliance on it; as if a company of men should conspire, by crafty multiplied insinuations, stripped of all advantages, to weaken the reputation of a chaste and serious matron, although they cannot deprive her of her virtue; yet, unless the world were wiser than for the most part it appears to be, they will insensibly take away her due esteem. And this is as bold an attempt as can well be made in any case; for the first tendency of these actions is to make men atheists, after which success it is left at uncertain risk whether they will be Papists or not. 

Therefore, as there can be no greater, nor more dishonourable, reflection made on the Christian faith than that it has no other evidence or testimony of its truth but the authority and witness of those by whom it is at present professed, and who have gained notable worldly advantages by it; so the minds of many are secretly influenced by the poison of these disputes to think it no way necessary to believe Scripture to be the Word of God, or are at least shaken off from the grounds on which they once professed it to be so. And a like disservice is done to faith and the souls of men by such that advance a light within, or immediate inspiration, in competition with it, or in the place of it; for as such imaginations take form and prevail in the minds of men, so their respect for Scripture, and all sense of its divine authority, declines, as experience openly shows.

It is, I say, from an unusual concurrence of these and similar causes and events that there is, at present, among us, a decay in, relinquishment of, and opposition to the belief in the Scripture, that, it may be, former ages could not parallel.

But against all these objections and temptations, the minds of true believers are made safe by supplies of spiritual light, wisdom, and grace from the Holy Spirit.

There are several other special gracious actions of the Holy Spirit in the minds of believers which belong also unto this internal real testimony whereby their faith is established. Such are his “anointing” (1 Jn. 2:27) and “sealing” (2 Cor. 1:22; Eph. 1:13, 4:30) of them, his “witnessing with them” (Rom 8:16) and his being an “earnest” in them (2 Cor. 1:22, 5:5); all of which must be considered elsewhere. By this, is our faith everyday more and more increased and established. Therefore, although no internal work of the Spirit can be the formal reason for our faith, or that into which it is resolved, yet is it that, without it ,we can never sincerely believe as we ought, nor be established in our faith against temptations and objections.

And, with regard to this work of the Holy Spirit, it is what divines at the first Reformation generally resolve our faith into concerning the divine authority of Scripture by the testimony of the Holy Spirit. But this they did, not exclusively by the proper use of external arguments and motives of credibility, whose store indeed is great, and whose fountain is inexhaustible; for they arise amid all the undoubted notions that we have of God or ourselves, with reference to our present duty or future happiness. Much less did they exclude that evidence which the Holy Spirit gives to it in and by itself. 

We may briefly recall here what we have learnt or passed through —

1. We have shown, in general, both what is the nature of divine revelation and divine illumination, with their mutual regard for one another.

2. What are the main external arguments or motives of credibility by which Scripture may be proved to be of divine origin.

3. What kind of persuasion is the effect of them, or what is the assent we give to the truth of the Scriptures on their account.

4. What objective evidence there is for reason in the doctrines of the Scriptures, to induce the mind to assent to them.

5. What is the nature of that faith by which we believe Scripture to be the Word of God, and how it is produced in us by the Holy Spirit.

6. What is that internal testimony which is given to the divine authority of the Scriptures by the Holy Spirit, and what is the force and use of it.

The main part of our work yet remains to be completed.





CHAPTER 5

DIVINE REVELATION ITSELF IS THE ONLY FOUNDATION AND REASON FOR FAITH 


WHAT we have so far stated, and which is now our only remaining inquiry is: What is the work of the Holy Spirit with regard to the objective evidence we have concerning the Scripture, that it is the Word of God, which is the formal reason of our faith, and into which it is resolved? — that is, we come to inquire, and give a direct answer to these questions: Why do we believe Scripture to be the Word of God? What it is that our faith rests on here? And, what it is that makes it the duty of everyone to believe, specially those to whom it is proposed? And the reason why I shall be briefer here is because I have long since, in another discourse, dealt with this argument, and I shall not again go over anything I have written there, because what has been, to this day, by way of criticism to it or excepted against it, is of little weight or consideration. 

To this great inquiry, therefore, I say this —

We believe Scripture to be the Word of God with a faith divine for its own sake alone; or, our faith is resolved into the authority and truth of God only in revealing himself to us in it. And this authority and veracity of God infallibly manifests or proves themselves to our faith, or our minds in the exercise of it, by the revelation itself in Scripture, and not otherwise. “Thus saith the LORD” is the reason why we ought to believe, and why we do so, and why we believe at all in general, and why we believe anything in particular. And this we call the formal object or reason for faith.

And it is evident that this is not God himself absolutely considered; for actually, he is only material object of our faith: “He that cometh to God must believe that he is” (Heb. 11:6) Nor is it the truth of God absolutely; for we believe, as we do, in other essential properties of his nature. But it is the truth of God revealing himself, his mind and will, to us in Scripture. This is the sole reason why we believe anything with divine faith.

It may be inquired why we believe that Jesus Christ is the Son of God, or that God is one in nature, subsisting in three Persons, Father, Son, and Holy Spirit. I reply: It is because God himself, the first truth, who cannot lie, has revealed and declared these things so to be, and, he who is our all requires us so to believe. If it is asked how, or where, or by which God has revealed or declared these things, or what is the revelation God has made; I answer: It is the Scripture, and that alone. And if it is asked how I know this Scripture to be a divine revelation, and the Word of God, I reply —

1. I do not know it demonstratively, by rational, scientific principles, because such a divine revelation is not capable of such a demonstration. (1 Cor. 2:9)

2. I do not assent to it, or think it is so, only with arguments and motives highly probable, or morally uncontrollable, as I am assuredly persuaded of many other things of which I can have no certain demonstration. (1 Thess. 2:13)

3. But I believe it is so by a faith divine and supernatural, resting on, and resolved by, the authority and veracity of God himself, making it plain to my mind, my soul, and conscience, by this revelation itself, and not otherwise.

So here we rest, and deny that we believe Scripture to be the Word of God formally for any other reason but itself, which assures us of its divine authority. And if we do not rest here, we will run on the rock of moral certainty only, which shakes the foundation of all divine faith, or falls into the gulf and labyrinth of an endless circle, in proving two things mutually by one another, as the church by the Scripture, and the Scripture by the church, in an ever-increasing circles. Unless we are going to wander, we must come to something where we may rest for its own sake, and that not with a strong and firm opinion, but by divine faith. And nothing can rationally pretend to this privilege but the truth of God revealing itself in Scripture — and, therefore, those who will not allow it here, some of them wisely deny that the Scripture is the Word of God as the object of divine faith directly, but only of a moral persuasion from external arguments and considerations. But I do believe that they must grant that, if Scripture is to be believed, it must be so for its own sake alone.

For those who would have us believe Scripture to be the Word of God upon the authority of the church, proposing it to us, and witnessing it is, though they make a fair appearance of a ready and easy way for the exercise of faith, yet, when things come to be sifted and tested, they so confound all sorts of things that they do not know where to stand or abide. But it is not now my business to examine their pretences; I have done it elsewhere. I shall therefore prove and establish the assertion I have laid down, after I have made way for it by one or two previous observations —

1. We presuppose here that all the motives of credibility before mentioned — that is, all the arguments “ab extra” (from the outside), which vehemently persuade Scripture to be the Word of God, and with which it may be protected against objections and temptations to the contrary. They have all of them their use, and may, in their proper place, be insisted on. Especially ought they to be pleaded when Scripture is attacked by an atheism which arises from the love and practice of those lusts and sins which are severely condemned there, and threatened with the utmost vengeance. With others, they may be considered as previous inducements to believing, or further means of strengthening faith in those that do believe. In the first place, I confess, to the best of my observation of things past and present, their use is not great, nor ever has been in the church of God; for assuredly, the majority of those that sincerely believe the divine origin and authority of the Scripture, do it without any great consideration of them, or being much influenced by them. Yes, there are many who, as Aurelius Augustine says, are saved “simplicitate credendi” (with the simplicity of faith) and not “subtilitate disputandi” (with the subtlety of disputes), and who are not able to inquire much into the matter, nor yet understand much of their force and power when they are proposed to them. Most people, then, are effectively converted to God, and have saving faith, in which they believe the Scripture, and virtually all that is found there, before they ever once considered these things. 

And God forbid we should think that none believe the Scriptures rightly but those who are able to understand and manage the subtle arguments of learned men produced in their confirmation! Yes, we affirm, on the contrary, that those who believe them on other grounds have, indeed, no true divine faith at all. Hence, they were not of old insisted on for the generating of faith in those to whom the Word was preached, nor ordinarily are so to this day by any who understand what is their work and duty. But, in the second place, wherever there is an occasion from objections, oppositions, or temptations, they may be pleaded to good use and purpose. And they may do well to be furnished with them who are unavoidably exposed to trials of that nature. For as for that course which some take, in all places and at all times, to be disputing about the Scriptures and their authority, it is a practice which may well lead to atheism, and is to be abhorred of all that fear God; and the consequence of it are sufficiently plain to see.

2. The ministry of the church, as it is the pillar and ground of truth, holds it up and declares it, is, in an ordinary way, as previously necessary to believing; for “faith cometh by hearing, and hearing by the word of God.” (Rom. 10:17) We believe Scripture to be the Word of God for itself alone, but not by itself alone. The ministry of the Word is the means which God has appointed for the declaration and making known the testimony that the Holy Spirit gives in Scripture as to its divine origin. And this is the ordinary way by which men are brought to believe the Scripture to be the Word of God. When the church, in its ministry owns, witnesses, and avows it is so, instructs all sorts of people out of it, there is, together with a sense and understanding of the truth and power of the things taught and revealed in it, then faith in itself as the Word of God is generated within them.

3. We also here presuppose the internal effective work of the Spirit begetting faith in us, as I said earlier, without which we can believe neither the Scriptures nor anything else with faith divine, not for want of evidence in them, but of faith in ourselves.

These things being supposed, we affirm that it is the authority and truth of God, as manifesting themselves in the supernatural revelation made in Scripture, that our faith arises from and is resolved to. And here consists that testimony which the Spirit gives to the Word of God that it is so; for it is the Spirit who bears witness, because the Spirit is truth. The Holy Spirit, being the immediate author of the whole Scripture, gives testimony to the divine truth and origin of it, with the characters of divine authority and veracity impressed on it, and providing evidence of its power and efficacy. And let it be observed that, what we assert regards the revelation itself, the Scripture, the writing, and not merely the things written or contained in it. The arguments produced by some to prove the truth of the doctrines of Scripture are faulty. For our inquiry is not about believing the truths revealed, but about believing the revelation itself, the Scripture itself, to be divine; and this we do only because of the authority and veracity of the Revealer, that is, God himself, revealing them there.

To explain this fully, I must do these two things —

1. Prove that our faith is resolved in the Scripture as a divine revelation, and not into anything else; that is, we believe Scripture to be the Word of God for its own sake, and not for the sake of anything else whatever, either external arguments or the authoritative testimony of men.

2. Show how, or by what means, the Scripture provides evidence its own divine origin, or that the authority of God is so found in it, and by it, as that we need no other formal cause or reason for our faith, whatever motives, or means of believing, we may make use of. 

And as for the first of these —

1. That is the formal reason why we believe what Scripture proposes as the only reason why we should so do, and why it is our duty to do so, and to which it requires our assent. Now, this is to itself as it is the Word of God, and because it is so — or, it proposes the authority of God in itself, and that alone, which we are to accept; and the truth of God, and that alone, upon which our faith is to rest and is resolved to. It does not require us to believe it on the testimony of any church, or on any arguments that proves that it is from God, but that it speaks to us immediately in his name, and thereby requires faith and obedience. Some, it may be, will ask whether this proves Scripture to be the Word of God because it says so of itself, when any other writing may say the same; but we are not now providing arguments to prove to others that Scripture is the Word of God, but only proving and showing what our own faith rests upon and is resolved to, or, at least, ought so to be. How it gives evidence itself to our faith to be the Word of God we shall later declare. It is sufficient for our present purpose that God requires us to believe Scripture for no other reason but because it is his Word, or a divine revelation from him; and if so, his authority and truth are the formal reason why we believe Scripture, or anything contained in it. 
For this purpose, testimonies abound in particular, besides what is general attestation which is given to it in that sole preface of divine revelations, “Thus saith the LORD”; and therefore they are to be believed. Some of them we will mention. 

“When all Israel is come to appear before the LORD thy God in the place which he shall choose, thou shalt read this law before all Israel in their hearing. Gather the people together, men, and women, and children, and thy stranger that is within thy gates, that they may hear, and that they may learn, and fear the LORD your God, and observe to do all the words of this law: and that their children, which have not known anything, may hear, and learn to fear the LORD your God.” (Deut. 31:11-13)

It is clear that God here required faith and obedience of the whole people, men, women, and children. The inquiry is: What does he require? It is to this law, to this law written in the books of Moses, which was to be read to them out of the book; at the hearing of which they were obliged to believe and obey. To prove that law to be his, he proposes nothing but itself. But it may be said: “That generation was sufficiently convinced that the law was from God by the miracles they witnessed in the giving of it.” But, moreover, it is ordered to be proposed to children of future generations, who knew nothing, that they may hear, and learn to fear the Lord.

That which, by the appointment of God, is proposed to those that know nothing, that they may believe, that is to them the formal reason for their believing. But this is the written word: “Thou shalt read this law unto them which have not known anything, that they may hear and learn…” (Deut. 31:13) Whatever use, therefore, there may be for other motives or testimonies to commend the law to us, of the ministry of the church especially, which is here required for the proposal of the Word to men, it is the law itself, or the written word, which is the object of our faith, and which we believe for its own sake. See also Deut. 29:29, where “revealed things” are said to “belong unto us and our children, that we might do them” — that is, receive them on account of their divine revelation. 

“When they shall say unto you, ‘Seek unto them that have familiar spirits, and unto wizards that peep, and that mutter’: should not a people seek unto their God? for the living to the dead? To the law and to the testimony: if they speak not according to this word, it is because there is no light in them.” (Is. 8:19-20)

The inquiry is then, by what means men come to satisfaction in their minds and consciences, or what their faith or trust is in. Two things are proposed to this end —

(1) Immediate diabolical revelations, real or pretended.
(2) The written Word of God, “the law and the testimony.”

Hereunto are we sent, and that upon the account of its own authority alone, in opposition unto all other pretences of assurance or security. And the sole reason why any one doth not acquiesce by faith in the written word is, because he hath no mornings or light of truth shining on him. But how shall we know the law and testimony, this written word, to be the word of God, and believe it so to be, and distinguish it from every other pretended divine revelation that is not so? This is declared —

“The prophet that hath a dream, let him tell a dream; and he that hath my word, let him speak my word faithfully. What is the chaff to the wheat? saith the LORD. Is not my word like as a fire? saith the LORD; and like a hammer that breaketh the rock in pieces?” (Jer. 23:28-29)

1. It is supposed that there are two persons in reputation for divine revelations, esteemed “prophets” — one of them is only pretending, and who declares the dreams of his own fancy, or the divinations of his own mind, similar to the Word of God; the other receives the Word of God, and declares it faithfully from him. Yes, but how can we know the one from the other? Even as men know wheat from chaff, by their different natures and effects; for as false, pretended revelations are just chaff, which every wind will scatter; but the true Word of God is like a fire, and like a hammer, and is accompanied with such light, efficacy, and power that it impresses itself upon the consciences of men that it is so. Here, God calls us to rest our faith, in opposition to all other pretences whatever.

2. But is it of this authority and power in itself? Consider this parable —

“Then he (the rich man in hell) said, ‘I pray thee therefore, father, that thou wouldest send him (Lazarus, who had died) to my father’s house: for I have five brethren; that he may testify unto them, lest they also come into this place of torment.’ Abraham saith unto him, ‘They have Moses and the prophets; let them hear them.’ And he said, ‘Nay, father Abraham: but if one went unto them from the dead, they will repent.’ And he said unto him, ‘If they hear not Moses and the prophets, neither will they be persuaded, though one rose from the dead.’” (Lk. 16:27-31)

The questions here between rich man and father Abraham in this parable — indeed between the wisdom of God and the superstitious ideas of men — is about the way and means of bringing those who are unbelievers and impenitent to faith and repentance. He who was in hell understood that nothing would make them believe except a miracle, one rising from the dead and speaking to them; which, or some other marvellous operations, many at this day think would have mighty power and influence upon them to settle their minds and change their lives. Should they see one “rise from the dead”, and come and converse with them, this would convince them of the immortality of the soul, of future rewards and punishments, as giving them sufficient evidence for it, so that they would assuredly repent and change their lives; but as things are stated, they have no sufficient evidence of these things, so that they doubt so far about them as that they are not really influenced by them. The rich man thought: “Give them but one real miracle, and you shall have them forever.” 

This, I say, was the opinion and judgement of him who was represented as in hell, as it is of many who are deposited there. He who was in heaven thought otherwise; so we have the immediate judgement of Jesus Christ given in this matter, which determined this controversy. The question is about sufficient evidence and power to cause us to believe things divine and supernatural; and this he determines to be found in the written word — “Moses and the prophets.” If he that will not, on the single evidence of the written word, believe it to be from God, or a divine revelation of his will, will never believe on the evidence of miracles, nor for any other reason, then, that written Word contains in itself the entire formal reason for faith, or all that evidence of the authority and truth of God in it which faith, divine and supernatural, rests upon; in other words, it is to be believed for its own sake. But, says our Lord Jesus Christ himself, “If men will not hear” (that is, believe) “Moses and the prophets, neither will they be persuaded, though one rose from the dead”, and come and preach unto them — a greater miracle than which they could never find. Now, this would not be spoken if the Scripture did not contain in itself the whole entire formal reason for believing; for if it did not have this, something necessary for believing would be lacking, even though enjoyed. 

And this is directly affirmed — 

“Many other signs truly did Jesus in the presence of his disciples, which are not written in this book: but these are written, that ye might believe that Jesus is the Christ, the Son of God; and that believing ye might have life through his name.” (Jn. 20:30-31)

The signs which Christ pointed out gave evidence of his being the Son of God. But how come we know and believe these signs? What is the way and means of it? Says the blessed apostle, “These things are written, that ye might believe” — in other words, “This writing of them by divine inspiration is so far sufficient to beget and assure faith in you, as that by which you may have eternal life through Jesus Christ”; for if the writing of divine things and revelations is the means appointed by God to cause men to believe to eternal life, then it must, as such, carry along with it sufficient reason why we should believe, and grounds for which we should do so. And in similar fashion is this matter determined by the apostle Peter —

“We have not followed cunningly-devised fables, when we made known unto you the power and coming of our Lord Jesus Christ, but were eye-witnesses of his majesty. For he received from God the Father honour and glory, when there came such a voice to him from the excellent glory, This is my beloved Son, in whom I am well pleased. And this voice which came from heaven we heard, when we were with him in the holy mount. We have also a more sure word of prophecy; whereunto ye do well that ye take heed, as unto a light that shineth in a dark place, until the day dawn, and the day-star arise in your hearts: knowing this first, that no prophecy of the Scripture is of any private interpretation. For the prophecy came not in old time by the will of man: but holy men of God spake as they were moved by the Holy Spirit.” (2 Pet. 1:16-21)

The question is about the gospel, or the declaration of the powerful coming of Jesus Christ, whether it was to be believed or not; and if it was, upon what grounds. Some said it was through “cunningly-devised fables”, others, that it was a fanatical story of madmen, as Festus thought when preached by Paul (Acts 26:24); and very many are of the same opinion still. The apostles, on the contrary, asserted that what was spoken concerning him were “words of truth and soberness” (Acts 26:25); yes, “faithful sayings, and worthy of all acceptation” (1 Tim 1:15); that is, to be believed for its intrinsic worth and truth. 

The grounds and reasons for this are twofold —

1. The testimony of the apostles, who not only conversed with Jesus Christ, and were “eyewitnesses of his majesty”, beholding his glory, “the glory as of the only-begotten of the Father, full of grace and truth” (Jn. 1:14), which they gave in evidence of the truth of the gospel (1 Jn. 1:1), but they also heard a miraculous testimony given to him immediately from God in heaven. (2 Pet. 1:17-18) This gave them, indeed, sufficient assurance; but into what shall they resolve their faith who did not hear this testimony? Why, they have “a more sure” (that is, a most sure) “word of prophecy” — that is, the written Word of God, that is sufficient of itself to secure their faith in this matter, especially as confirmed by the testimony of the apostles. By this, the church came to be “built up” in its faith “on the foundation of the apostles and prophets.” (Eph. 2:20) 

But why should we believe this word of prophecy? May not that also be a “cunningly-devised fable”, and the whole Scripture be but the suggestions of men’s private spirits, as our critics object? (2 Pet. 1:20) All is finally resolved into this, that the writers of it were immediately “moved” or acted “by the Holy Spirit”; from which divine origin it carries along its own evidence with it, Plainly, that which the apostle teaches us is that we believe all other divine truths for the Scripture’s sake, or because they are declared there; but the Scripture we believe for its own sake, or because “holy men of God” wrote it “as they were moved by the Holy Spirit.” So is the whole object of faith proposed by the same apostle, in 2 Peter 3:2 — “The words which were spoken before by the holy prophets, and of the commandment of the apostles of the Lord and Saviour.”

And because our faith is resolved upon them, we are said to be “built upon the foundation of the apostles and prophets” as is said also in Eph. 2:20; that is, our faith rests solely, as to its proper foundation, which bears the weight of it, on the authority and truth of God in their writings.

To this, we may the testimony of Paul — 

“According to the revelation of the mystery, which was kept secret since the world began, but now is made manifest, and by the scriptures of the prophets, according to the commandment of the everlasting God, made known to all nations for the obedience of faith.” (Rom. 16:25-26)

The matter to be believed is the mystery of the gospel, which was kept secret since the world began, or from the giving of the first promise; not absolutely, but with regard to that full manifestation which it has now received. This, God commands to be believed; the everlasting God, he who has sovereign authority over all, who requires faith by way of obedience to it. But what ground or reason have we to believe it? This alone I propose, namely, the divine revelation made in the preaching of the apostles and the writings of the prophets; for “faith cometh by hearing, and hearing by the word of God.” (Rom. 10:17) This course, and no other, did our Saviour, even after his resurrection, take to engender and confirm faith in the disciples. (Lk. 24:25-27) 

That great testimony to this purpose in 2 Tim. 3:15-17, I do not plead for in detail, because I have fully dealt with it in another discourse.

From these, and many other testimonies to the same purpose, which might be produced, it is evident —

1. That it is the Scripture itself, the Word or will of God as revealed or written, which is proposed to us as the object of our faith and obedience, which we receive and believe with faith divine and supernatural.

2. That no other reason is proposed to us either as a motive to encourage us, or as an argument to assure us, that we are not mistaken, but only its own divine origin and authority make our duty necessary, securing our faith infallibly. And those testimonies are with me of more weight a thousand times than the plausible reasonings of any to the contrary. With some, indeed, it has become a matter of contempt to quote Scripture in our writings, such reverence have they for the ancient fathers, some of whose writings are nothing else but a perpetual context of Scripture. But for those who pretend to despise those testimonies in this case, it is because either they do not understand what they are produced to confirm, or cannot answer the proof that is in them; for it is not unlikely but that some people, well-conceited in their own understanding of things of which they are most ignorant, will pride and please themselves in the ridiculousness of proving Scripture to be the Word of God by testimonies taken from it. 

But, as was said, we must not forego the truth because either they will not, or cannot, understand what we are discussing. Our assertion is confirmed by the uniform practice of the prophets and apostles, and all the penmen of Scripture, in proposing those divine revelations which they received by immediate inspiration from God; for that which was the reason of their faith to whom they first declared those divine revelations is the reason for our faith now, for they are recorded in Scripture, the writing of which was by God’s appointment, when it came in the place, and supplies the place, of their oral ministry. On whatever ground men were obliged to receive and believe divine revelations when made to them by the prophets and apostles, on the same ground we are obliged to receive and believe them now they are made to us in Scripture, the writing being by divine inspiration, and appointed as the means and cause of our faith. It is true, God was pleased sometimes to bear witness to their personal ministry by miracles or signs and wonders, as in Heb. 2:4 — “God bearing them witness…”, but this was only at some seasons, and with some of them. What they universally insisted on, whether they produced any miracles or not, was that the word they preached, declared, wrote, was “not the word of man”, and came not by any private suggestion, or from any invention of their own, but was “indeed the word of God” (1 Thess. 2:13), and was declared by them as they were “acted by the Holy Spirit.” (2 Pet. 1:21)

Under the Old Testament, although the prophets sometimes referred their listeners to the Word already written, as that to which their faith was to acquiesce (Is. 8:20; Mal. 4:4), setting out its power and excellence for all the ends of faith and obedience (Ps. 19:7-9, 119), and not for anything else, nor for any other motives or arguments but to beget and require faith, but on its own authority only. Yet as to their own special messages and revelations, they laid the foundation of all the faith and obedience which they required in this alone — “Thus saith the LORD…the God of truth.” (Is. 65:16) Under the New Testament, the infallible preachers and writers, in the first place, proposed the writings of the Old Testament to be received for their own sake, or on account of their divine origin. See Jn. 1:45; Lk. 16:29,31; Mat. 21:42; Acts 18:24-25, 28, 24:14, 26:22; 2 Pet. 1:21. Hence, are they called “The oracles of God” (Rom 3:2); and oracles always required an assent for their own sake, and other evidence they pleaded none. And for the revelations they superadded, they pleaded that they had them immediately from God “by Jesus Christ.” (Gal. 1:1) 

And this was accompanied with such an infallible assurance in those that received them as to be preferred above a supposition of the highest miracle to confirm anything to the contrary (Gal. 1:8); for if an angel from heaven preached any other doctrine than what they revealed and proposed in the name and authority of God, they were to call him “accursed”. For this cause, they still insisted on their apostolic authority and mission, which included infallible inspiration and direction, as the reason for the faith of those to whom they preached and wrote. And as for those who were not themselves divinely inspired, or when those that were so did not act by immediate inspiration, they proved the truth of what they delivered by its agreement with the Scriptures already written, referring the minds and consciences of men to them for their ultimate satisfaction. (Acts 18:28, 28:23) 

It was earlier granted that there is required, as subservient to believing, as a means of it, or for the resolution of our faith to the authority of God in the Scriptures, the ministerial proposal of the Scriptures, and the truths contained in them, with the command of God for obedience to them. (Rom. 16:25-26) This ministry of the church, either extraordinary or ordinary, God has appointed for this end, and ordinarily it is indispensable — “How shall they believe in him of whom they have not heard? And how shall they hear without a preacher? And how shall they preach, except they be sent?” (Rom. 10:14-15)

Without this, ordinarily, we cannot believe Scripture to be the Word of God, nor the things contained in it to be from him, though we do not believe either the one or the other for it. I  grant that, in extraordinary cases, outward providences may supply the place of this ministerial proposal; for it is all one, as for our duty, by what means Scripture is brought to us. But upon a supposition of this ministerial proposal of the Word, which ordinarily includes the whole duty of the church in its testimony to, and declaration of, the truth, I want to know whether those to whom it is proposed are obliged, without further external evidence, to receive it as the Word of God, and rest their faith on it, and submit their consciences to it? The rule seems clear, that they are obliged to do that. (Mk. 16:16) 

We can consider this under the distinct ways of its proposal, extraordinary and ordinary.

Upon the preaching of any of the prophets by immediate inspiration of the Holy Spirit, or upon their declaration of any new revelation they had from God, by preaching or writing, taking the cases of Isaiah or Jeremiah, I would like to know whether or not all people were bound to receive their doctrine as from God, to believe and submit to the authority of God in the revelation made by him, without any external motives or arguments, or the testimony or authority of the church witnessing to it? If they were not, then they were all  excused as guiltless who refused to believe the message they declared in the name of God, and in despising the warnings and instructions which they gave them; for external motives they had none, and the present church mostly condemned them and their ministry, as is clear in the case of Jeremiah. Now, it is impious to imagine that those to whom they spoke in the name of God were not obliged to believe them, for it tends to the overthrow of all religion. If we say that they were obliged to believe them, and that under the penalty of divine displeasure, and so to receive the revelation made by them on their declaration of it as the Word of God, then it must contain in it the formal reason for believing, or the full and entire cause, reason, and ground why they ought to believe with faith divine and supernatural. Or let another ground of faith in this case be assigned.

Suppose the proposal is made in the ordinary ministry of the church. Here, Scripture is declared to men to be the Word of God; they are acquainted with it, and with what God requires of them as a result; and they are charged in the name of God to receive and believe it. Does any obligation to believe arise from this? It may be some will say that immediately there is not; only they grant that men are bound to inquire into such reasons and motives as are proposed to them for its reception and admission. I say there is no doubt but that men are obliged to consider all things of that nature which are proposed unto them, and not to receive it with brutish, implicit belief; for the receiving of it is to be an act of men’s own minds or understanding, on the best grounds and evidences of which the nature of the thing proposed is capable. But supposing men to do their duty in their diligent inquiries into the whole matter, I want to know whether, by the proposal mentioned, does there come upon men an obligation to believe? If not, then are all men perfectly innocent who refuse to receive the gospel in the preaching of it, as to any respect to that preaching; which is to say it overthrows the whole dispensation of the ministry. If they are obliged to believe after the preaching of it, then the Word has in itself those evidences of its divine origin and authority, which are sufficient ground for faith or reason of believing; for what God requires us to believe in has always been so.

As to the issue of this whole discourse, it is affirmed that our faith is built on, and resolved to Scripture itself, which carries with it its own evidence of being a divine revelation; and, therefore, that faith ultimately rests on the truth and authority of God alone, and not on any human testimony, such as is that of the church, nor on any rational arguments or motives that are absolutely fallible.






CHAPTER 6

THE NATURE OF DIVINE REVELATIONS — THEIR SELF-EVIDENCING POWER CONSIDERED, PARTICULARLY THAT OF THE SCRIPTURES 
AS THE WORD OF GOD


IT may be said that if Scripture thus provides its own evidence for being the Word of God, like the sun manifests itself by light and fire and heat, as the first principles of reason are evident in themselves without further proof or testimony, then everyone, and all men, at the proposal of Scripture to them, and its own bare assertion that it is the Word of God, would necessarily, on that evidence alone, assent to it, and believe it to be so. But this is not so; all experience goes against it; nor is there any pleadable ground of reason that so it is, or that so it ought to be. In answer to this objection, I will do these two things —

1. I will show what it is, what power, what faculty in the minds of men, to whom this revelation is proposed, and by which we assent to the truth of it; so the mistakes on which this objection is based will be exposed.

2. I will mention some of those things by which the Holy Spirit testifies and gives evidence to the Scripture in and of itself, so that our faith may be immediately resolved to the veracity of God alone.

1. In the first place, we may consider that there are three ways in which we assent to anything that is proposed to us as true, and receive it as such —
(1) By inbred principles of natural light, and the first rational actions of our minds. This reasonably answers instinct in irrational creatures. Hence, God complains that his people neglected and sinned against their own natural light and first dictates of reason, whereas brute creatures would not forsake the conduct of the instincts of their natures. (Is. 1:3) In general, the mind is necessarily determined to assent to the proper objects of these principles; it cannot do otherwise. It cannot but assent to the prime dictates of the light of nature; yes, those dictates are nothing but its assent. Its first apprehension of the things which the light of nature embraces, without either express reasons or further consideration, is this assent. Thus the mind embraces within itself the general notions of moral good and evil, with the difference between them; however, it practically does not comply with what they lead to. (Jude verse 10) And so does it assent to many principles of reason, as that the whole is greater than the parts, without admitting any debate about them.

(2) By a rational consideration of things externally proposed to us. Here, the mind exercises its reasoning faculty, gathering one thing out of another, and concluding one thing from another; and here, it is able to assent to what is proposed to it in various degrees of certainty, according to the nature and degree of the evidence it proceeds with. Hence, it has a certain knowledge of some things; of others, an opinion or persuasion prevalent against objections to the contrary, which it knows, and whose force it understands, which one is true or false.

(3) By faith. This respects that power of our minds by which we are able to assent to anything as true, when we have no first principles to work with, no inbred notions, nor can we, from more known principles, make for ourselves any certain rational conclusions concerning them. This is our assent upon testimony, by which we believe many things which no sense, inbred principles, nor reasonings of our own, could either give us an acquaintance with, or an assurance of. And this assent also has not only various degrees, but is also of different kinds, according as the testimony is what arises from, and rests on, as being human, if that be human, and divine, if that be so also.

Now according to these distinct faculties and powers of our souls, God is pleased to reveal, or make known, himself, his mind or will, three ways to us, for he has implanted no power in our minds; but the in use and exercise of it are to be with regard to himself, and our living for him, which is the end of them all. And a neglect of the use of them to this end is the highest aggravation of sin. It is an aggravation of sin when men use the creatures of God other than he has appointed, or in not using them for his glory — when they take his corn, and wine, and oil, and spend them on their lusts. (Hos. 2:8) It is a higher aggravation when men, by sinning, abuse and dishonour their own bodies; for these are the principal external workmanship of God, being made for eternity, and whose preservation to his glory is committed to us in a special way. This, the apostle declares to be the aggravation of the sin of fornication, and uncleanness of any kind. (1 Cor. 6:18-19) But the depth of impiety consists in the abuse of the faculties and powers of the soul with which we are endowed purposely and immediately for the glorifying of God. From here, proceed unbelief, profaneness, blasphemy, atheism, and such like pollutions of the spirit or mind. And these are sins of the highest provocation; for the powers and faculties of our minds being given us only to enable us to live for God; the diverting of their principal exercise for other ends is an act of enmity against him, and is an affront to him.

Three ways to assent

(1) He makes himself known to us by the innate principles of our nature, to which he has communicated, as a power of understanding, an indelible sense of his being, his authority, and his will, so far as our natural dependence on him, and moral subjection to him, require; for whereas there are two things in this natural light, and these first dictates of reason: firstly, a power of conceiving, discerning, and assenting; and, secondly, a power of judging and determining based upon the things so discerned and assented to — by the one, God makes known his being and essential properties, and by the other his sovereign authority over all.

As to the first, the apostle affirms in Rom. 1:19  — “that which may be known of God” (his essence, being, subsistence, his natural, necessary, essential properties) “is manifest in them”; that is, it has a self-evidencing power, acting itself into the minds of all men endued with natural light and reason. And as for his sovereign authority, he provides evidence of it in and by the consciences of men, which are the judgement that they make, and cannot but make, of themselves and their actions, with regard to the authority and judgement of God. (Rom. 2:14-15) And thus the mind assents to the principles of God’s being and authority, antecedently to any actual exercise of the faculty of reason, or other testimony whatever.

(2) He does it to our reason in its exercise by proposing such things under its consideration as from where it may, and cannot but conclude, with an assent to the truth of what God intends to reveal to us in that way. This he does by the works of creation and providence, which present themselves unavoidably to reason in its exercise, to instruct us in the nature, being, and properties of God. Thus “the heavens declare the glory of God; and the firmament showeth his handiwork. Day unto day uttereth speech, and night unto night showeth knowledge. There is no speech nor language, where their voice is not heard.” (Ps. 19:1-3)

But yet they do not thus declare, or give evidence, and reveal the glory of God to the first principles and notions of natural light without the actual exercise of reason. They only do so “when we consider his heavens, the work of his fingers, the moon and the stars, which he hath ordained”, as the same psalmist speaks. (Ps. 8:3) A rational consideration of them, their greatness, order, beauty, and use, is required for that testimony and evidence which God gives in them, and by them, to himself, and his glorious being and power. For this purpose, the apostle discourses at large concerning the works of creation (Rom. 1:20-21), as also the works of providence (Acts 14:15-17, 17:24-28), and the rational use we are to make of them (verse 29). So God calls upon men to exercise their reason about these things, reproaching them with stupidity and brutishness when they fall short. (Is. 46:5-8, 44:18-20)

(3) God reveals himself to our faith, or that power of our souls by which we are able to assent to the truth of what is proposed to us by way of testimony. And this he does by his Word (or the Scriptures), proposed to us in the manner and way before expressed.

He does not reveal himself by his Word to the principles of natural light, nor unto reason in its exercise; but yet these principles, and reason itself, with all the faculties of our minds, are consequentially affected by that revelation, and are drawn out into their proper exercise by it. But, in the gospel, the “righteousness of God is revealed from faith to faith” (Rom. 1:17) — but not to natural light, sense, or reason, in the first place; and it is faith that is “the evidence of things not seen”, as revealed in the Word. (Heb. 11:1) To this kind of revelation, “Thus saith the LORD” is the only ground and reason for our assent; and that assent is the assent of faith because it is resolved to testimony alone. And concerning these several ways of the communication or revelation of the knowledge of God, it must be always observed that there is a perfect agreement with the things revealed by them all. If anything comes from the one that is absolutely contradictory to the other, or our senses are the means of them, it is not to be received.

The foundation of the whole, as of all the actions of our souls, is in the inbred principles of natural light, or first necessary dictates of our intellectual, rational nature. This, so far as it goes, is a rule unto our apprehension in all that follows. Therefore, if any pretend, in the exercise of reason, to conclude anything concerning the nature, being, or will of God, that is directly contradictory to those principles and dictates, it is no divine revelation to our reason, but a paralogism [false argument] from the defect of reason in its exercise. This is what the apostle charges, and vehemently urges, against the heathen philosophers. Inbred notions they had in themselves concerning the being and eternal power of God; and these were so open in them that they could not but own them. Here, they set their rational, discursive faculty to work in a consideration of God and his being; but here also were they so vain and foolish as to draw conclusions directly contrary unto the first principles of natural light, with unavoidable notions had of the eternal being of God. (Rom. 1:21-25) And many, upon their pretended rational consideration of the chance events of things in the world, have foolishly concluded that all things came about by chance, and that chance events, as such, from a number of antecedent causes, are fatally necessary, and are not disposed by an infinitely wise, unerring, holy providence. And this also is directly contradictory to the first principles and notions of natural light; in which it openly proclaims itself not to be an effect of reason in its due exercise, but a mere delusion.

So if any pretend to revelations by faith which are contradictory to the first principles of natural light or reason, in its proper exercise about its proper objects, it is a delusion. On this ground, the Roman doctrine of transubstantiation is rightly rejected; for it proposes that as a revelation by faith, but is expressly contradictory to our sense and reason. And a supposition of the possibility of any such thing would make the ways by which God reveals and makes known himself to cross and interfere with one another; which would leave us no certainty in anything, whether divine or human. But yet, as these means of divine revelation harmonise, and perfectly agree with one other, so they are not objectively equal, or equally extensive, nor are they co-ordinate, but subordinate unto one another.

Therefore, there are many things discernible by reason in its exercise which do not appeal to the first principles of natural light. So the sober philosophers of old attained to many true and great conceptions of God, and the excellencies of his nature, above what they arrived at who either did not, or could not, cultivate and improve the principles of natural light in the same way they did. It is, therefore, folly to pretend that things made known of God are not infallibly true and certain, because they are not obvious to the first conceptions of natural light without the due exercise of reason, provided they are not contradictory in this. And there are many things revealed to faith that are above and beyond the comprehension of reason in the best and utmost of its most proper exercise: such are all the principal mysteries of Christian faith. And it is the height of folly to reject them, as some do, because they are not discernible and comprehensible by reason, seeing they are not contradictory to them. Therefore, these ways of God’s revelation of himself are not equally extensive or commensurate, but are subordinate one to another, that what is wanting in the one is supposed by the other, for the accomplishment of the whole and entire end of divine revelation; and the truth of God is the same in them all.

(1) The revelation which God makes of himself in the first way, by the inbred principles of natural light, which sufficiently and infallibly provides enough evidence to be from him. It does it in, unto, and by, those principles themselves. This revelation of God is infallible, the assent to it is also infallible, which the infallible evidence it gives of itself makes it so. We do not dispute what a few atheistic sceptics pretend to, whose folly has been sufficiently detected by others. All the sobriety that is in the world consents to this, that the light of the knowledge of God, in and by the inbred principles of our minds and consciences, sufficiently, uncontrollably, and infallibly, shows itself to be from him; and that the mind neither is, nor can be, possibly imposed on, in its understanding of that nature. And if the first dictates of reason concerning God provide no evidence themselves to be from God, they are neither of any use nor force of argument; for they are not capable of being confirmed by external arguments; and what is written about them is to show their force and evidence, not to give them any. Therefore, this first way of God’s revelation of himself to us is infallible, and infallibly an evidence itself in our minds, according to the capacity of our natures.

(2) The revelation that God makes of himself by his works of creation and providence to our reason in exercise, or the faculties of our souls as discursive, concluding rationally one thing from another, is sufficient, yes, infallible, evidence and demonstration that it is from him, so that it is impossible for us to be deceived in it. It does not do so to the inbred principles of natural light, unless they are engaged in a rational exercise by the means of the revelation made. That is, we must consider rationally the works of God, both in creation and providence, or we cannot learn by them what God intends to reveal of himself. And, in our doing so, we cannot be deceived; for “the invisible things of God from the creation of the world are clearly seen, being understood by the things that are made, even his eternal power and Godhead.” (Rom. 1:20) They are clearly seen, and therefore may be perfectly understood as to what they teach us about God, without any possibility of mistake. 

And wherever men do not receive the revelation in the way intended, that is, do not certainly conclude that what God teaches by his works of creation and providence — namely, his eternal power and Godhead, with its essential properties, infinite wisdom, goodness, righteousness, and such like — is certainly and infallibly so, believing it, accordingly, it does not come with any defect in the revelation, or its self-evidencing power, but only from the depraved, vicious habits of their minds, their enmity against God, and their dislike of him. And so the apostle says that those who rejected, or did not benefit by, the revelation of God, did so “because they did not like to retain God in their knowledge” (Rom. 1:28); for which cause God severely revenged their natural unbelief, as is said here. See Is. 46:8, 44:19-20. What I am mainly insisting on from this passage is that the revelation God makes of himself, by the works of creation and providence, does not prove itself to the first principles of natural light, for an assent should be given to it, without the actual exercise of reason, or the discursive faculty of our minds about them, but, nevertheless, it does provide infallible evidence in itself. So may the Scripture have, a self-evidencing power, though this does not seem so to the light of first natural principles, no, nor to bare reason, in its exercise. 

For —

(3) Unto our faith, God reveals himself by the Scripture, or his Word, which he has magnified above all his name (Psalm 138:2); that is implanted in it more characters of himself and his properties than in any other way by which he reveals or makes himself known to us. And this revelation of God by his Word, we confess is not sufficient nor suited to prove itself to the light of nature, or the first principles of our understanding, so that, by a bare proposal of it to be from God, we should, by virtue of them, immediately assent to it, as men assent to self-evident natural principles, as that the part is less than the whole, or something like it. Nor does it prove itself to our reason in its mere natural exercise, as that its virtue we can demonstratively conclude that it is from God, and that what is declared there is certainly and infallibly true. It has, indeed, such external proofs accompanying it as make a great impression on reason itself; but the power of our souls to which it is proposed is that by which we can give an assent to the truth on the testimony of the proposer, when we have no other evidence. And this is the main and most noble faculty and power of our nature. There is an instinct in brute creatures that has some resemblance to our inbred natural principles, and they will act on instinct, improved by experience, into a great likeness of reason in its exercise, although it is not so; but as to the power or faculty of giving an assent to things on witness or testimony, there is nothing in the nature of irrational creatures that has the least shadow of it or likeness to it. And if our souls lacked but this one faculty of assenting to truth upon testimony, all that remains would not be sufficient to conduct us through the affairs of this natural life. This, then, being the most noble faculty of our minds is that to which the highest way of divine revelation is proposed.

That our minds, in this special case, to make our assent to be according unto the mind of God, and as is required of us by way of duty, are to be prepared and assisted by the Holy Spirit, we have declared and proved before. On this supposition, the revelation which God makes of himself by his word provides no less evidence itself to our minds, in the exercise of faith, to be from him, or gives no less infallible evidence as a ground and reason why we should believe it to be from him, than his revelation of himself by the works of creation and providence manifests itself to our minds in the exercise of reason to be from him, nor with less assurance than what we assent to in and by the dictates of natural light. And when God revealeth himself — that is, his “eternal power and Godhead” (Rom. 1:20) — by “the things that are made,” the works of creation, “the heavens declaring his glory, and the firmament showing his handiwork” (Ps. 19:1), the reason of men, stirred up and brought into exercise by it, infallibly concludes, on the evidence that is in that revelation, that there is a God, and he is eternally powerful and wise, without any further arguments to prove the revelation to be true. So when God, by his Word, reveals himself to the minds of men, thereby exciting and drawing out faith in the exercise, or the power of the soul to assent to truth upon testimony, that revelation no less infallibly proves itself to be divine or from God without any external arguments to show it is so. If I say unto a man that the sun has risen and shines on the earth, and he questions or denies it, and asks how I can prove it, it is a sufficient to say that it manifests itself in and by its own light. And if he adds that this is no proof to him, for he cannot  see it, suppose that to be so, it is a satisfactory answer to tell him that he is blind; and if he is not blind, that it is to no purpose to argue with him who contradicts his own sense, for he leaves no rule by which what is spoken may be tried or judged on. 

And if I tell a man that the “heavens declare the glory of God, and the firmament showeth his handiwork”, or that the “invisible things of God from the creation of the world are clearly seen, being understood by the things that are made”, and he shall demand how I can prove it, it is a sufficient answer to say that these things, in and by themselves, manifest to the reason of every man, in its due and proper exercise, that there is an eternal, infinitely wise and powerful Being, by whom they were caused, produced, and made; so that whoever knows how to use and exercise his reasonable faculty in a consideration of them, their original, order, nature, and use, must necessarily conclude that it is so. If he says that it does not so appear to him that the being of God is revealed by them, it is a sufficient reply, in case he is so difficult, to say he is fanatical, and has not the use of his reason; and if it is not so, that he is arguing in express contradiction to his own reason, as may be demonstrated. This, the heathen philosophers took for granted.

And if I declare to anyone that the Scripture is the Word of God, a divine revelation, and that it proves and manifest itself to be so, if he says that he has the use and exercise of his sense and reason as well as others, and yet it does not appear to him so to be, it is, as to the present inquiry, a sufficient reply, for the security of the authority of the Scriptures (though other means may be used for his conviction), to say that “all men have not faith” by which alone the evidence of the divine authority of the Scripture is discovered, in the light alone by which we can read those characters of its divine extract which are impressed on it, and communicated to it.

If it is not so, seeing it is a divine revelation, and it is our duty to believe it to be so, it must be either because our faith is not fitted, suited, nor able to receive such a proof, suppose God would give it to the revelation of himself by his Word, as he has done to those by the light of nature and works of providence, or because God would not, or could not, give such a proof to his Word that might show itself as right; and neither of these can be affirmed without a high reflection on the wisdom and goodness of God.

That our faith is capable of giving such an assent is evident from this, because God works it in us and bestows it on us for this very end; and God requires that we should infallibly believe what he proposes to us, at least when we have infallible proof that it is from him. And as he appoints faith for this end, and approves of its exercise, so he both judges and condemns those who fail this test. (2 Chron. 20:20; Is. 7:9; Mk. 16:16) Yes, our faith is capable of giving an assent, though of another kind, more firmly, and accompanied with more assurance, than any given by reason in the best of its conclusions; and the reason is because the power of the mind to give assent upon testimony, which is its most noble faculty, is elevated and strengthened by the divine supernatural work of the Holy Spirit, which I have already described.

To say that God either could not, or would not, give such a power to the revelation of himself by his Word, as to proof itself to be so, is exceedingly prejudicial to his honour and glory, seeing the everlasting welfare of the souls of men is incomparably more concerned in it than in the other ways mentioned. And what reason could be assigned why he should implant less evidence of his divine authority on this than on them, seeing he designed far greater and more glorious ends in this than in them? If anyone should say, “The reason is, because this kind of divine revelation is not capable of receiving such proof”, it must be either because there cannot be evident marks of divine authority, goodness, wisdom, and power, implanted in it or mixed with it, or because the power to manifest these things cannot be communicated to it. 

That both these things are otherwise will be demonstrated in the last part of this discourse, upon which I shall now enter.

I have already declared that it is the authority and truth of God, revealing themselves in Scripture and by it, that is the formal reason for our faith, or supernatural assent to it, as it is the Word of God. 

2. It remains only to inquire, in the second place, into the way and means by which they prove themselves to us, and in this, Scripture proves itself to be the Word of God; and we may undoubtedly and infallibly believe it is so. Now, because faith, as we have shown, is an assent upon testimony, consequently, divine faith is an assent upon divine testimony, there must be some testimony or witness in this case on which faith rests; and this, we must say, is the testimony of the Holy Spirit, the author of the Scriptures, given to them, in them, and by them. 

This work or testimony of the Spirit may be reduced to two heads, which I carefully insist on —

(1) Now, there are greater and more evident impressions of divine excellence left on the written Word, from the infinite wisdom of its Author, than any that are communicated to the works of God, of what kind they are. Hence, David, comparing the works and the Word of God as to their instructive power in declaring God and his glory, although he ascribes much to the works of creation, yet he prefers the Word incomparably in front of them. (Ps. 19:1-3, 7-9, 147:8-9, etc., 19-20) And these commend the Word to our faith to be his, more clearly than the works do, to be proposed to our reason. As yet, I don’t know that it is denied by any, or the contrary asserted — namely, that God, as the immediate author of Scripture, has left in the very Word itself evident tokens and impressions of his wisdom, knowledge, omniscience [all-knowing], power, goodness, holiness, truth, and other divine and infinite excellencies, sufficiently proved to the enlightened minds of believers. 

Some, I confess, speak suspiciously here, but until they directly deny this, I have no need further to confirm it than I have done long since in another treatise. [Of the divine origin, authority, self-evidencing light and power of the Scriptures, with an answer to that enquiry, how we know the Scriptures to be the Word of God, 1659]  And I leave it to be considered whether, morally speaking, it is possible that God should immediately, by himself from the eternal counsels of his will, reveal himself, his mind, the thoughts and purposes of his heart, which had been hidden in himself from eternity, on purpose that we should believe them, and yield obedience unto him, according to the declaration of himself made, and yet not give with it or leave upon it any “infallible token” proving him to be the author of that revelation. Men who are not ashamed of their Christianity will stay so when professing and sealing that profession with their blood, and to rest their eternal concerns on that security which they have attained — namely, that there is that revelation made of the glorious properties of God in and by the Scriptures, as it is a divine revelation, which incomparably excels in evidence all that their reason concludes concerning his power from the works of creation.

This is the foundation on which we believe the Scripture to be the Word of God with faith divine and supernatural, if we believe it at all. There is in itself that evidence of its divine origin, from the characters of divine excellence left upon it by its author, the Holy Spirit, so that faith quietly rests in it, and is resolved to; and this proof is given to the lowest and most unlearned, no less than to the wisest philosophers. And the truth is this, that if rational arguments and external motives were the sole ground for receiving Scripture as the Word of God, it could not be but that learned men and philosophers would have always been foremost, and most ready to admit it, and most firmly adhere to it and its profession. For whereas all such arguments prevail in the minds of men according as they are able rightly to discern their force and judgement of them, learnèd philosophers would have got the advantage incomparably above others. And so some of our critics have lately affirmed that it was the wise, rational, and learnèd men who, at first, most readily received the gospel! — an assertion that nothing but gross ignorance of Scripture itself, and of all the writings concerning the origin of Christianity, whether of Christians or heathens, could give the least countenance to. See 1 Cor. 1:23, 26. From this is Scripture so often compared with light, and is called light, “a light shining in a dark place”, which will prove itself to all who are not blind, nor wilfully shut their eyes, nor have their “eyes blinded by the god of this world, lest the light of the glorious gospel of Christ, who is the image of God, should shine unto them.” (2 Cor. 4:4) This consideration I have handled at large elsewhere.

(2) The Spirit of God proves the divine origin and authority of the Scripture by the power and authority he puts forth in it, and by it, over the minds and consciences of men, with its operation of divine effects in it. This, the apostle expressly affirms to be the reason and cause of faith — 

“If all prophesy, and there come in one that believeth not, or one unlearned, he is convinced of all, he is judged of all: and thus are the secrets of his heart made manifest; and so falling down on his face he will worship God, and report that God is in you of a truth.” (1 Cor. 14:24-25)

The acknowledgment and confession of God to be in them, or among them, is a profession of faith in the Word administered by them. Such people assent to its divine authority, or believe it to be the Word of God. And on what evidence, or ground of credibility they did so, is expressly declared. It was not due to the force of any external arguments produced and pleaded for that purpose; it was not due to the testimony of this or that or any church whatever; nor was it due to a conviction of any miracles which they saw performed in its confirmation; yes, the ground of the faith and confession declared was opposed to the power and use of the miraculous gifts of tongues. 

Therefore, the only evidence by which they received the Word, and acknowledged it to be from God, was that divine power and efficacy which they found and experienced in themselves — “He is convinced of all, judged of all; and thus are the secrets of his heart made manifest”, whereon he falls down before it with an acknowledgment of its divine authority, finding the Word coming into his conscience with an irresistible power of conviction and judgement. “He is convinced of all, judged of all”; he cannot but grant that there is “a divine power” in it or accompanying it. Especially, his mind is influenced by this, that the “secrets of his heart are made manifest” by it; for all men must acknowledge this to be an effect of divine power, seeing God alone is the One who searches, knows, and judges the heart. 

Now, if the woman of Samaria believed that Jesus was the Christ because he “told her all things that ever she did” (Jn. 4:29), there is reason to believe that Word to be from God, which brings into the open even the secrets of our hearts. And although I concede that by “the word of God” (Heb. 4:12), mainly intended is the living and eternal Word, yet the power and efficacy there ascribed to him is that which he puts out in the Word of the gospel. And so that Word also, in its place and use, “…pierceth even to the dividing asunder of soul and spirit, and of the joints and marrow, and is a discerner” (or passes a critical judgement on) “the thoughts and intents of the heart”, or makes manifest the secrets of men’s hearts, as it is expressed here. In this way, then, the Holy Spirit proves the divine authority of the Word, namely, by that divine power it has over our souls and consciences, so that we assuredly acquiesce in the view that it is from God. So the Thessalonians were commended that they “received the word not as the word of men, but as it is in truth, the word of God, which effectively worketh in them that believe.” (1 Thess. 2:13)

It sets itself apart from the word of men, and proves itself to be indeed the Word of God by its powerful operation in those that believe. And he who has this testimony in himself has a higher and more firm assurance of the truth than what can be attained by the force of external arguments, or the credit of human testimony. Therefore, I say in general, that the Holy Spirit bears testimony to, and proves the divine authority of, the Word by its powerful operations and divine effects in the souls of those that believe; so that, although it appears weak and foolish to others, yet, as is Christ himself to those that are called, it is the power of God and the wisdom of God. (1 Cor. 1:24)

And I must say, that although a man may be furnished with external arguments of all sorts concerning the divine origin and authority of the Scriptures, although he esteems his motives of credibility to be more than persuasive, and have the authority of any or all the churches in the world to confirm his persuasion, yet, if he has no experience in himself of its divine power, authority, and efficacy, he neither does, nor can, believe it to be the Word of God in a proper way — with faith divine and supernatural. But he that has this experience has that testimony in himself which will never fail. This will be more manifest if we consider a few of those many instances when it exerts its power, or the effects that are produced by it.

The principal divine effect of the Word of God is in the conversion of the souls of sinners to God. The greatness and glory of this work we have elsewhere declared at large. And all those who are acquainted with it, as it is declared in Scripture, and have any experience of it in their own hearts, constantly give it as an instance of the exceeding greatness of the power of God. It may be they speak not improperly by preferring the work of the new creation to the work of the old, for the express evidence of almighty power contained in it, as some of the ancient scholars do. Now, of this great and glorious effect, the Word is the only instrumental cause by which the divine power operates and expresses itself: for we are “born again”, born of God, “not of corruptible seed, but of incorruptible, by the word of God, which liveth and abideth for ever” (1 Pet. 1:23); for “of his own will doth God beget us with the word of truth.” (Jas. 1:18)

The Word is the seed of the new creation in us, that by which our whole natures, our souls and all their faculties, are changed and renewed into the image and likeness of God; and by the same Word is this new nature kept and preserved (1 Pet. 2:2), and the whole soul carried on to the enjoyment of God. It is to believers “an engrafted word, which is able to save their souls” (Jas. 1:21); the “word of God’s grace, which is able to build us up, and give us an inheritance among all them which are sanctified” (Acts 20:32); and that because it is the “power of God unto salvation to everyone that believeth.” (Rom. 1:16) All the power that God sends out and exerts in the communication of that grace and mercy to believers by which they are gradually carried on and prepared for salvation, he does it by the Word. Here, in a special way, the divine authority of the Word is shown, by the divine power and efficacy given to it by the Holy Spirit. The work which comes about through it, in the regeneration, conversion, and sanctification of the souls of believers, provides evidence infallibly to their consciences that it is not the word of man, but of God. It might be said, “This testimony is private in the minds only of those in whom this work is done”, I press it no further, but “he that believeth hath the witness in himself.” (1 Jn. 5:10) Let it be granted that all who are really converted to God by the power of the Word have that infallible evidence and testimony of its divine origin, authority, and power in their own souls and consciences, and that they believe it with faith divine and supernatural, in conjunction with the other evidences before mentioned, as part of the same divine testimony; and that is all I aim at the moment.

But yet, although this testimony is privately received (for in itself it is not so, but common to all believers), it is ably ministered in the church as the prime motive for believing. A declaration of the divine power which some have found by experience in the Word is an ordinance of God to convince others, and bring them into the faith. Yes, of all the external arguments that are, or may be, pleaded to justify the divine authority of Scripture, there is none more prevailing nor logical than this, of its mighty power in all ages in the souls of men, changing, converting, and renewing them into the image and likeness of God, which has become visible and openly observed.

Moreover, there are yet other particular effects of the divine power of the Word in the minds and consciences of men, belonging to this general work, either preceding or following it, which are clearly seen, and add to the evidence. 

Such as —

(1) The work of conviction of sin in those who did not expect it, who did not want it, and who would avoid it if by all means possible. The world is full of examples of this nature. While men have been full of love for their sins, at peace in them, enjoying benefit and advantage by them, when the Word came upon them in its power, it awed, disquieted, and terrified them, took away their peace, destroyed their hopes, and made them, as it were, whether they would or not — that is, contrary to their desires, inclinations, and worldly feelings — to conclude that, if they did not comply with what was proposed to them in that Word, which before they took no notice of, nor had any regard for, they must be presently or eternally made miserable.

Conscience is the territory or dominion of God in man, which he has so reserved for himself that no human power can possibly enter to it or dispose of it in any way. But in this work of conviction of sin, the Word of God, the Scriptures, enters the conscience of the sinner, takes possession of it, disposes it to peace or trouble by its laws or rules, and not otherwise. Where it causes anxiety, all the world cannot give it peace; and where it speaks peace, there is none can give it trouble. Were not this the Word of God, how come it speaks in his name, and exerts his authority in the consciences of men like it does? When once it begins this work, conscience immediately owns a new rule, a new law, a new government, in order to allow the judgement of God upon it, and all its actions. And it is contrary to the nature of conscience to take this upon itself, nor would it do so, but that it consciously finds God speaking and acting in it and by it. See 1 Cor. 14:24-25. An invasion may be made on the outward duties that conscience is disposed to consider, but none can be made on its internal actions. No power under heaven can cause conscience to think, act, or judge otherwise than it does by its immediate respect for God; for it is the mind’s self-judging with regard to God, and whatever is not so is no act of conscience. Therefore, to force an act of conscience implies a contradiction. However it may be defiled, bribed, hardened, and, at length utterly corrupted, it will admit of a superior power, a power above or over itself under God; this it cannot but do.

I know conscience may be prepossessed with prejudices, and, by culture, with the intrusion of traditions, take on itself the power of false, corrupt, superstitious principles and errors, as a means of conveying to it a sense of divine authority. So is it with the Mohammedans and other false worshippers in the world. But the power of those divine convictions with which we are dealing is clearly different from such prejudiced opinions: for while they are not imposed on men by artifices and delusions, easily discoverable, they prepossess their minds and inclinations by traditions, previous to any right judgement they can make of themselves or other things, and they are generally wrapped up and preserved for their secular interests. The convictions we are dealing with come from without into men’s minds, and that with a conscious power, overruling all their previous thoughts and inclinations. They first affect, deceive, and delude the notional part of the soul, by which conscience is passively influenced and diverted into improper aspects, and is deceived as to its judging what is the voice of God; these immediately govern the practical understanding and self-judging power of the soul.

Therefore, such opinions and persuasions are gradually insinuated into the mind, and are admitted without opposition or reluctance, being never accompanied at their first admission with any secular disadvantage; but these divine convictions by the Word happen to men, some when they think of nothing less and desire nothing less; some when they desire other things, which please their ears or the entertain their company; and there are some that go on purpose to deride and scoff at what should be spoken to them from the Word. It might also be added for the same reason how confirmed some have been in their worldly peace and security by their love of sin, with innumerable entrenched prejudices; what losses and ruin to their outward concerns many have fallen into by admitting their convictions; what force, diligence, and artifices have been used to defeat them; what contribution of aid and assistance there has been from Satan for this purpose! Yet against all has the divine power of the Word absolutely prevailed and accomplished its whole designed effect. See 2 Cor. 10:4-5; Jer. 23:29; Zech. 1:6.

(2) It does so by the light that is in it, and that spiritual illuminating power which comes with it. Hence, it is called a “light shining in a dark place” (2 Pet. 1:19); that light in which God “shines in the hearts” and minds of men. (2 Cor. 4:4, 6) Without Scripture, all the world is in darkness: “Darkness covers the earth, and gross darkness the people.” (Is. 60:2) It is the kingdom of Satan, filled with darkness and confusion. Superstition, idolatry, lying vanities, in which men do not know at all what to do nor where to go, fill the whole world, even as it is today. The minds of men are naturally in darkness; there is a blindness come upon them so that they cannot see or discern spiritual things, no, not even when they are externally proposed to them, as I have at large proved elsewhere — and no one can give a greater evidence that it is so than the one who denies it is so. 

With respect to both these kinds of darkness, Scripture is a light, accompanied with a spiritual illuminating power, thereby proving to itself that it is a divine revelation; for what but divine truth could recall the minds of men from all their wanderings in error, superstition, and other effects of darkness, which they themselves love more than the truth? All things are filled with vanity, error, confusion, misapprehensions about God and ourselves, our duty and end, our misery and blessedness, but Scripture, where it is communicated by the providence of God, comes in as a light into a dark place, uncovering all things clearly and steadily that concern either God or ourselves, our present or future condition, causing all the spirits and false images of things which men had framed and fancied for themselves in the dark to vanish and disappear. Digitus Dei! (the finger of God) — this is none other than the power of God. 

But primarily it proves its divine power by that spiritual saving light which it conveys into, and implants on, the minds of believers. Hence, there is none of them who have gained any experience by the observation of God’s dealings with them but , although they do not know not the ways and method of the Spirit’s operations by the Word, yes, but can say, with the man to whom the Lord Jesus restored his sight, “One thing I know, that, whereas I was blind, now I see.” (Jn. 9:25) This power of the Word, as the instrument of the Spirit of God for the communication of saving light and knowledge to the minds of men, the apostle declares in 2 Cor. 3:18, 4:4, 6. By the power of this action he proves Scripture to be the Word of God. Those who believe find by it a glorious, supernatural light introduced into their minds, in which they who before saw nothing in a distinct, affecting manner in spiritual things, now clearly discern the truth, the glory, the beauty, and excellence of heavenly mysteries, and have their minds transformed into their image and likeness. And there is no one who has the witness in himself of the kindling of this heavenly light in his mind by the Word but has also the evidence in himself of its divine origin.

(3) In the same way, it proves its divine authority by the awe which it puts in the minds of most of mankind to whom it is made known, so that they dare not reject it. Multitudes there are to whom the Word is declared who hate all its precepts, despise all its promises, abhor all its threats, and like nothing, approve of nothing, of what it declares or proposes; and yet dare not absolutely refuse or reject it. They deal with it as they do with God himself, whom they hate as well, according to the revelation which he has made of himself in his Word. They wish he did not exist, sometimes they hope he is not, and would be glad to be free of his rule; but yet they do not dare, but cannot absolutely deny and disown him, because of that testimony for himself which he keeps alive in them whether they will or not. The same is the frame of their hearts and minds towards Scripture, and that for no other reason but because it is the Word of God, and shows itself so to be. They hate it, wish it were not there, hope it is not true; but are not by any means able to shake off a unease with the sense of its divine authority. This testimony it has fixed in the hearts of many of its enemies. (Ps. 45:5)

(4) It proves its divine power by administering strong consolations in the deepest and most unrelieved distress. Some situations there are, and such many men fall into, where all means and hopes of relief are utterly removed and taken away. So is it when the miseries of men are not known to any that will so much as pity them or wish them relief, or if they have been known, and have an eye to pity them, yet there has been no hand held out to help them. Such has been the condition of innumerable souls, as on other accounts, so in particular under the power of persecutors, when they have been shut up in filthy and horrible dungeons, not to be brought out until death, with the most exquisite tortures that the malice of hell could invent or the bloody cruelty of man inflict. Yet in these and similar distresses the Word of God, by its divine power and efficacy, breaks through all intervening difficulties, all dark and discouraging circumstances, supporting, refreshing, and comforting poor distressed sufferers, yes, commonly filling them under overwhelming calamities with “joy unspeakable and full of glory.” (1 Pet. 1:8) Though they are in bonds, yet the Word of God is not bound; neither can all the powers of hell, nor all the diligence or fury of men, keep out the Word from entering into prisons, dungeons, flames, to administer strong consolations against all fears, pains, needs, dangers, deaths, or whatever, in this mortal life, we may be exposed to. And several other instances of the same nature might be pleaded, where the Word gives evident demonstration to the minds and consciences of men of its own divine power and authority: which is the second way whereby the Holy Spirit, its author, gives testimony as to its origin.

But it is not merely the grounds and reasons by which we believe Scripture to be the Word of God which we wanted to declare; the whole work of the Holy Spirit enables us to believe them as they were to be was proposed to our consideration. And beyond what we have insisted on, there is yet a further particular work of his, by which he effectively ascertains our mind of the Scriptures being the Word of God, in which we are ultimately established in our faith. And I cannot but both admire and bewail that this should be denied by any that would be esteemed Christians. 

Therefore, if there be anything in it, I shall take occasion in the second part of this discourse to confirm this the truth, thus far debated — namely, that God by his Holy Spirit secretly and effectively persuades and satisfies the minds and souls of believers in the divine truth and authority of the Scriptures, by which he infallibly secures their faith against all objections and temptations whatever; so that they can safely and comfortably dispose of their souls in all their concerns, with regard to this life and eternity, according to its veritable truth and guidance. 

But I shall take this line of argument no farther in these things at present.


































CHAPTER 7

IINFERENCES FROM THE WHOLE — SOME OBJECTIONS ANSWERED


THREE things offer themselves to our consideration from what has already been discussed —

1. What ground and reason why the lowest and most unlearned sort of believers assent to this truth, that the Scriptures are the Word of God, with no less firmness, certainty, and assurance of mind, than do the wisest and most learnèd of them; yes, often the faith of the former sort is of the best growth and firmest consistency against opposition and temptation. Now, no assent of the mind can be accompanied with any more assurance than the evidence whose effect it is, and which it is resolved to, will afford; nor does any evidence of truth beget an assent to it in the mind but as it is apprehended and understood. Therefore, the evidence of this truth, whatever it consists, must be that which is perceived, apprehended, and understood, by the lowest and most unlearned sort of true believers; for, as I said, they no less firmly assent and adhere unto it than the wisest and most learned of them. It cannot, therefore, consist in such subtle and learned arguments, whose sense they cannot understand or comprehend. But the things we have pleaded are of another nature: for those attributes of divine wisdom, goodness, holiness, grace, and sovereign authority, which are implanted in the Scripture by the Holy Spirit, are as legible to the faith of the humblest as of the most learnèd believer; and they also are no less capable of an experimental understanding of the divine power and efficacy of Scripture, in all its spiritual operations, than those that are more wise and skilful in discerning the force of external arguments and motives of credibility. It must, therefore, of necessity, be granted that the formal reason for faith consists in those things where the evidence is equally obvious to all kinds of believers.

2. That is why the assent of faith, in which we believe the Scriptures to be the Word of God, is usually affirmed and accompanied with more assurance than any assent that is the effect of science upon the most demonstrative principles. Those who affirm this do not consider faith as it is in this or that individual person, or in all that sincerely believe, but in its own nature and essence, and what it is fit and able to produce. The schoolmen distinguish between a certainty or assurance of evidence and an assurance of adherence. In the latter, they say, the certainty of faith exceeds that of science; but it is less with regard to the former. But it is not easy to be conceived how the certainty of adherence should exceed the certainty of evidence, with respect to any object whatever. What seems to make a difference in this case is that the evidence which we have in things scientific is speculative, and affects the mind only; but the evidence which we have by faith effectively works on the will also, because of the goodness and excellence of the things that are believed. And hence it is that the whole soul more firmly sticks to the objects of faith upon that evidence which it has of them, than to other things of which it has clearer evidence, in which the will and feelings are little or not at all concerned. 

And whatever may be said of this distinction, I think it cannot modestly be denied that there is a greater assurance in faith than in any scientific conclusions, until as many good and wise men will part with all their worldly concerns and their lives by the most exquisite tortures, in confirmation of any truth that they have received, merely on the ground of reason acting in human sciences, as compared with the certainty they have by faith that Scripture is a divine revelation. For in bearing testimony to this, innumerable multitudes of the best, the holiest, and the wisest men that ever were in the world, cheerfully and joyfully sacrificed all their temporal, and ventured all their eternal concerns; for they did it under a full satisfaction that, in parting with all temporary things, they should be eternally blessed or eternally miserable, according to whether their persuasion in faith proved true or false. 

Therefore, as to the firmness and constancy we have in the assurance of faith, three things concur —

(1) That this ability of assent upon testimony is the highest and most noble power or faculty of our rational souls; and, therefore, where it has the highest evidence of which it is capable of receiving — which it has in the testimony of God — it gives us the highest certainty or assurance of which, in this world, we are capable.

(2) As to the assent of divine faith, which is required as special internal operation of the Holy Spirit. This shows it is of another nature than any mere natural act and operation of our minds; and, therefore, if the assurance of it may not properly be said to exceed the assurance of science in degree, it is only because it is of a more excellent kind, and so is not capable of comparison with it as to degrees.

(3) That the revelation which God makes of himself, his mind and will, by his Word, is more excellent, and is accompanied with greater evidence of his infinitely glorious properties — where alone the mind can find absolute rest and satisfaction (which is its assurance) — than any other discovery of truth, of whatever sort, is capable of. Neither is the assurance of the mind absolutely perfect in anything approaching the enjoyment of God. Therefore, the soul by faith, making the nearest approaches of which in this life it is capable to the eternal spring of being, truth, and goodness, it has the highest rest, satisfaction, and assurance, that in this life it can attain to.

3. It follows from this that those who would deny either of these two things, or would so separate between them as to exclude the necessity of either for the duty of believing — namely, the internal work of the Holy Spirit in the minds of men, enabling them to believe, and the external work of the same Holy Spirit, giving evidence in and by the Scriptures to its own divine origin — endeavour to expel all true divine faith out of the world, and substitute a probable persuasion in its place.

At the close to this discourse, which has now been drawn out to a greater length than what I, at first, intended, I shall consider some objections that are usually pleaded in opposition to the truth asserted and vindicated —

(1) It is, thus, objected, in the first place —

“That the plea insisted on cannot be managed without great disadvantage to the Christian faith. For if we take away the rational grounds on which we believe the doctrine of Christ to be true and divine, and the whole evidence of the truth of it is laid on things not only derided by men of atheistic spirits, but in themselves such as cannot be discerned by any but those who believe, on what grounds can we proceed to convince an unbeliever?”

Answer 1 

By the way, it is one thing to prove and believe the doctrine of Christ to be true and divine, it is another to prove and believe Scripture to be given by inspiration of God, or the divine authority of the Scripture, which alone was proposed for our consideration. A doctrine true and divine may be written in, and proposed unto us by, writings that were not divinely and infallibly inspired; and so might the doctrine of Christ have been, but not without the unspeakable disadvantage of the church. And there are several arguments which forcefully and effectively prove the doctrine of Christ to have been true and divine, which are not any good to prove the divine authority of the Scriptures; though, on the other hand, whatever proves the divine authority of the Scriptures equally proves the divine truth of the doctrine of Christ.

2. There are two ways of convincing unbelievers — the one used by the apostles and their followers, the other by some learnèd men since their days. The way mainly insisted on by the apostles was by preaching the Word itself to them in the evidence and demonstration of the Spirit; by the power of it, they manifesting the authority of God in it, and showed that they were convinced by falling down and acknowledging God to be truly in it. (1 Cor. 2:4-5, 14:24-25. It is likely that, in this, their proposal of the gospel, the doctrine and truths contained in it, to unbelievers, those of atheistic spirits, would both deride them and their teaching; and so, indeed, it came to pass, many esteeming them to be babblers, and their doctrine to be arrant folly. But yet they did not desist from pursuing their work in the same way; in which God gave them great success. The other way is, to prove to unbelievers that the Scripture is true and divine by using rational arguments; in which some learnèd scholars have laboured, especially in these last ages, to very good purpose. 

And certainly their labours are greatly commended, while they attend to these rules —

(1) That they produce no arguments except such as are logical, and not liable to plenty of exceptions; for if, to show their own skill or learning, they plead such reasons that are capable of an answer and solution, they greatly prejudice the truth by subjecting it to dubious disputations, whereas in itself, it is clear, firm, and sacred.

(2) That they do not use rational grounds and arguments to be the sole foundation that faith rests upon, or which it is resolved to; for this is a likely way to set up an opinion, instead of faith supernatural and divine. Accept these two limitations, and it is acknowledged that the rational grounds and arguments intended may be rationally pleaded, and ought to be, for the conviction of our opponents; for no one doth so pleads the self-evidencing power of Scripture as to deny that the use of other external motives and arguments is necessary to stop the mouths of atheists, as also to the further establishment of those who believe. These things are subordinate, and no way inconsistent. The truth is, if we will attend to our own and the experience of the whole church of God, the way in which we come to believe Scripture to be the Word of God ordinarily is this, and no other. God having first given his Word as the foundation of our faith and obedience, has appointed the ministry of men, at first extraordinary, afterward ordinary, to propose to us the doctrines, truths, precepts, promises, and threats contained there. Together with this proposition of them, they are appointed to declare that these things are not from themselves, nor of their own invention. (2 Tim. 3:14-17) And this is done in various ways.

To some, the Word of God in this ministry thus comes, or is thus proposed, preached, or declared, while they are in a condition not only utterly unacquainted with its mysteries, but are filled with a contrary understanding, and are thus consequently prejudiced against it. Thus it was of old in the pagan world, and must do so unto such persons and nations who as yet remain in the same state as them. To these, the first preachers of the gospel did not produce the book of the Scriptures, and tell them that it was the Word of God, and that it would prove itself to them so to be, for this would have been to despise the wisdom and authority of God in their own ministry; but they preached its doctrines to them, grounding themselves on the divine revelation contained there. And this proposition of the truth or preaching of the gospel was not left of God to work itself into the reason of men by the suitability of it; but being his own institution for their illumination and conversion, he accompanied it with divine power, and made it effective for the ends designed. (Rom. 1:16) 

And the event among mankind was this, that by some this new doctrine was derided and scorned; by others, whose hearts God opened to attend unto it, it was embraced and submitted to. Among those who, after the propagation of the gospel, are born, as they say, within the pale of the church, the same doctrine is variously instilled into them according to the several duties and concerns of others while instructing them. Principally, the ministry of the Word is ordained by God for that end, upon which the church is the pillar and ground of truth. (1 Tim. 3:15) Those of both sorts, to whom the doctrine mentioned is preached or proposed, are directed to the Scriptures as the sacred repository of truth; for they are told that these things came by revelation from God, and that that revelation is contained in the Bible, which is his Word. Upon this proposal, with an inquiry into it and a consideration of it, God, co-operating with his Spirit, there is such evidence of its divine origin communicated to their minds through its power and efficacy, with the attributes of divine wisdom and holiness implanted in it, which they we are now enabled to discern, that they believe it and rest in it as the immediate Word of God. 

Thus was it in the case of the woman of Samaria and the inhabitants of Sychar, with regard to their faith in Christ Jesus. (Jn. 4:42) This is the way by which men are usually brought to believe the Word of God (Rom. 10:14-15, 17); and that neither by external arguments or motives, by which not one soul was ever converted to God, nor by any mere naked proposal and offer of the book to them, or by miracles, or by immediate revelation or private subjective testimony of the Spirit. Nor is their faith a persuasion of mind that they can give no reason for, but only that they are so persuaded.

2. But it will be yet further objected — 

“That if there is such clear evidence in the thing itself, that is, in the divine origin and authority of the Scriptures, that none who freely use their reason can deny it, then it lies either in the naked proposal of the thing to the understanding — and if so, then everyone that assents to this proposition: ‘That the whole is greater than the sum of the parts’, must also assent to this: ‘That Scripture is the Word of God’ — for the evidence must not lie in a naked proposal, but, as you say, in the power of the Spirit of God in the minds of those to whom it is proposed.”

Answer 

1. I know no divine, ancient or modern, popish or protestant, who does not assert that there is a work of the Holy Spirit in the minds of men, necessary for a true belief in Scripture to be the Word of God; and a consideration of this ought not to be excluded by any Christian. But they do not say that this is objective testimony, or evidence on which we believe Scripture to be the Word of God, concerning which alone is the subject of our inquiry in this book.

2. We do not dispute how far, or by what means, this proposition “Scripture is the Word of God” may be proved merely to our reason, but to our understanding as capable of giving an assent upon testimony. It is not said that this is a first principle of reason, though it is of faith, nor that it is capable of a mathematical demonstration. That the whole is greater than the sum of the parts is self-evident to our reason upon its first proposal, but such none pretends to be in the Scripture, because it is a subject not capable of it; nor do those who deny the self-evidence of the Scripture pretend by their arguments for its divine authority to give such an evidence of it to reason as is in first principles or mathematical demonstrations, but content themselves with what they call a “moral certainty”. But it is by faith we are obliged to receive the truth of this proposition, which respects the power of our minds to assent to truth upon testimony, infallibly on that which is infallible. And here, it provides evidence for its own truth, not with the same, but with an evidence and certainty of a higher nature and nobler kind than that of the strictest demonstration in things natural, or the most forceful argument in things moral.

3. It will be objected: 

“If this is so, then none can be obliged to receive Scripture as the Word of God who has no faith, and none have faith but those in whom it is produced by the Spirit of God, and to which all will be resolved at last.”

Answers 

1. Indeed, there is no place for this objection, for the whole work of the Spirit is pleaded only as he is the efficient cause of believing, and not the objective, or reason why we do believe. 

But —

2. We must not be ashamed to resolve all we do well spiritually, and in obedience to the command of God, under the powerful operation of the Holy Spirit in us, unless we intend to be ashamed of the gospel. But this still makes his internal operation to be the efficient, and not his internal testimony to be the formal reason for our faith.

3. It is another question, whether all obligation to duty is, and must be, proportional to our own strength, without divine assistance; which we deny, and affirm that we are obliged to do many things by virtue of God’s command which we have no power to answer but by virtue of his grace.

4. Where the proposal of Scripture is made, in the way before described, those to whom it is proposed are obliged to receive it as the Word of God, upon the evidence it gives of itself so to be. Yes, every real, true, divine revelation made to men, or every proposal of Scripture by divine providence, has that proof of its being from God accompanying it, sufficient to oblige them, to whom it was made to believe it on pain of his displeasure. If this were otherwise, then either God were obliged to confirm every particular divine revelation with a miracle (which, as to its obligation to believing, is not without difficulty), which he did not, as in many of the prophets, nor does he at this day at the first proposal of the gospel to the heathen; or else, when he requires faith and obedience in such ways as, in his wisdom, he judges fit — that is, in the ordinary ministry of the Word — they are not obliged by it, nor is it their sin to refuse a compliance with his will.

5. If this difficulty can be not otherwise avoided but by affirming that the faith which God requires of us with regard to his Word is nothing but a natural assent to it on the ground of rational arguments and considerations, which we have an ability for, without any spiritual aid of the Holy Spirit, or regarding his testimony, as before described — which overthrows all faith, especially that which is divine — I shall rather ten thousand times allow all the just consequences that follow on the supposition mentioned, than admit to this relief. But of those consequences this is none, that any, to whom Scripture is proposed, are exempted from an obligation to believe.

In the same way, there is no difficulty in the usual objection which respects particular books of Scripture, and why we receive them as canonical and reject others; as, for example, the Book of Proverbs but not of Wisdom, of Ecclesiastes, and not Ecclesiasticus. 

For —

1. As to the books of the Old Testament, we have the canon of them given us in the New, where it is affirmed that to the church of the Jews were committed the oracles of God (Rom. 3:2); which both confirms all that we receive, and excludes all that we exclude. And as for the New Testament, there are no pretenders, nor ever were, to the least exercise of the faith of anyone.

2. All books whatever that have either pretended themselves to be of a divine origin, or have been pleaded by others to be of that nature, have been, and may be, from themselves, without further help, have been shown to be false in that pretence. They have all of them so far, in matter or manner, in plain confessions, or other sufficient proof, shown themselves to be of a human origin. And much danger is not to be feared from any that, for the future, shall be published under the same pretence.

3. We are not bound to refuse the ministry of the church, or the advantages of providence by which Scripture is brought to us, with the testimonies which, either directly or indirectly, any one part gives to another. Although the Scripture may be believed for itself, yet it is not ordinarily to be believed by itself without the help of other means.

4. On these suppositions, I am not afraid to affirm that there are, on every individual book of Scripture, particularly those named, those divine characters and criteria which are sufficient to make them different from all other writings, and to testify their divine authority to the minds and consciences of believers. I say of believers, for we say nothing about unbelievers, and on what grounds they are not believers, but believers believe the Word of God. Nor yet directly on what outward motives such people may be induced to accept. But our sole inquiry at present is what the faith of those who do believe is resolved to. It is not, therefore, said that, when our Lord Jesus Christ (for we acknowledge that there is the same reason for the first giving out of divine revelations as is of the Scripture) came and preached to the Jews, that these words, “I am the light of the world” (Jn. 8:12, 9:5), or something similar, had all this evidence in them or with them; for nothing he said of that kind can be separated from its circumstances. 

But supposing the testimonies given in Scripture beforehand to his Person, work, time, and manner of coming, with the evidence of the presence of God with him in the declaration that he made of his doctrine, and himself to be the Messiah, the Jews were bound to believe what he taught, and himself to be the Son of God, the Saviour of the world. And so did many of them upon his preaching only. (Jn. 4:42, 8:30) And in the same way, they were bound to believe the doctrine of John Baptist, and to submit to his institutions, although he performed no miracles; and those who did not, rejected the counsel of God for their good, and perished in their unbelief. But although our Lord Jesus Christ did no miracles to prove the Scripture then existing to be the Word of God, seeing he performed them among those only by whom that was firmly believed, yet the wisdom of God saw it necessary to confirm his personal ministry by them. And without a sense of the power and efficacy of the divine truth of the doctrine proposed, miracles themselves will be despised; so they were by some who were afterward converted by the preaching of the Word. (Acts 2:13). Or they will produce only a false faith, or a stubborn assent with an amazement that will not remain. (Acts 3:7-8, 8:13, 21)










CHAPTER 8

APPENDIX

.
A SUMMARY of the nature and reason of that faith with which we believe Scripture be the Word of God, with some attestations given as to the substance of what has been delivered concerning it, will bring this discourse to a close.

As for the first part of the design, the things that follow were proposed —

I. In this inquiry, on what grounds, or for what reason, we believe Scripture to be the Word of God, many things are supposed, as on every hand by others agreed on; but a demonstration or proof belongs not to our present work. 

Such as —

1. The being of God and his self-subsistence, with all the essential properties of his nature.

2. Our relationship with him and dependence upon him, as our creator, benefactor, preserver, judge, and rewarder, both as to things temporal and eternal.

Therefore —

3. The phrase “whatever may be known of God” (Rom. 1:19) relates to the light of nature, whatever is manifest in, or from, the works of creation and providence, and necessary actions of conscience, as to the being, rule, and authority of God, presupposed as acknowledged in this inquiry.

4. That beyond the conduct and guidance of the light of nature, that men may live for God, believe and put their trust in him according to their duty in that obedience which he requires of them, so as to come to an enjoyment of him, a supernatural revelation of his mind and will to them is necessary, especially in that condition in which all mankind has come since the entrance of sin.

5. That all those to whom God has granted divine revelations immediately from himself, for their own use and that of all other men to whom they were to be communicated, were infallibly assured that they came from God, and that their minds were in no way imposed on in them.

6. That all these divine revelations, so far as they are in any way necessary to guide and instruct men in the true knowledge of God, and that obedience which is acceptable to him, are now contained in the Scriptures, or those books of the Old and New Testament which are commonly received and owned among all sorts of Christians.

These things, I say, are presupposed as far as our present inquiry is concerned, and taken for granted, that the reader is not to look for any direct proof of them in the following course. 

But on these presuppositions, it is alleged and proved —

1. That all men, to whom it is duly proposed as such, are bound to believe these Scriptures, these books of the Old and New Testament, as the Word of God — that is, to contain and exhibit an immediate, divine, supernatural revelation of his mind and will, so far as is in any way needful that they may live for him — and that nothing is confirmed in them but what is of the same divine origin.

2. The obligation of this duty of thus believing Scripture to be the Word of God arises partly from the nature of the thing itself, and partly from a special command of God; for it is that revelation of the will of God; and, without the knowledge and our assent to it, we cannot live for God as we ought, nor come to an enjoyment of him. It is necessary that we should believe it for these ends;, and, as God requires it of us, that we will do.

3. We cannot thus believe it by way of duty, but upon a sufficient evidence and prevailing testimony that so it is.

4. There are many strong arguments, testimonies, and motives, to persuade, convince, and satisfy unprejudiced people, that Scripture is the Word of God or a divine revelation, and in  way sufficient to stop the mouths of the critics, who proceed on such principles of reason as are owned and approved by most of mankind. And arguments of this nature may be taken away from almost all consideration of the properties of God and his government of the world, of our relationship with him, and of what belongs to our present peace and future happiness.

5. From the arguments and testimonies of this nature, a firm persuasion of mind, defensible against all objections, that the Scripture is the Word of God, may be attained, and that such, as that those who do not live in contradiction to their own light and reason, but through the power of their lusts, surely cannot but judge it their wisdom, duty, and interest to yield obedience to his will as revealed there.

6. But yet that persuasion of mind which may be thus attained, and which rests wholly upon these arguments and testimonies, is not entirely that faith in which we are obliged to believe Scripture to be the Word of God by way of duty; for it is not to be merely human, however firm the persuasion may be, but divine and supernatural — of the same kind as that by which we believe the things themselves contained in Scripture.

7. We cannot thus believe Scripture to be the Word of God, nor any divine truth contained in it, without the effective illumination of our minds by the Holy Spirit; and, to exclude a consideration of his work here, is to cast the whole inquiry out of the limits of the Christian faith.

8. Yet this work of the Holy Spirit, is it not, in the illumination of our minds, by which we are enabled to believe by way of duty, with faith supernatural and divine, the ground and reason why we do believe, or the evidence by which we do so, nor is our faith resolved without it.

9. Whereas, also, there are several other acts of the Holy Spirit in and upon our minds, establishing this faith against temptations to the contrary, and further assuring us of the divine origin of Scripture, or testifying it to us, yet in no way are they, individually or all of them jointly, the formal reason for our faith, nor the ground for our believing. Yet they are such that, without the first work of divine illumination, we cannot believe at all in a right way; so without his other consequent operations, we cannot believe steadfastly in the face of temptations and oppositions.

Therefore —

10. Those only can believe the Scripture rightly to be the Word of God, by way of duty, whose minds are enlightened, and who are enabled to believe by the Holy Spirit.

11. Those who do not believe are of two sorts: for they are either those that oppose and contradict the Word as a cunningly-devised fable, or those that are willing without prejudice to attend to a consideration of it. The former sort may be resisted, opposed, and rebuked by external arguments, and such moral considerations as vehemently against the divine origin of Scripture; and, from the same principles, may their mouths be stopped as to their silly arguments and exceptions against it. The other sort must be led on to believing by the ministry of the church in the dispensing of the Word itself. which is the ordinance of God for that purpose. 

But —

12. Neither sort ever comes truly to faith, either merely brought to that point by force of moral arguments only, or on the authority of that church by whose ministry Scripture is proposed to them to be believed. 

Therefore —

13. The formal reason for faith divine and supernatural, by which we believe Scripture to be the Word of God by way of duty, and as is required of us, is the authority and truth of God alone, proving themselves to our minds and consciences in and by Scripture itself. And here consists that divine testimony of the Holy Spirit, which, as it is a testimony, draws out our assent from the Scriptures the general nature of faith; and as it is a divine testimony it gives it the special nature of faith divine and supernatural.

14. This divine testimony given to the divine origin of Scripture in and by itself, to which our faith is ultimately resolved, is proved and made known by the attributes of the infinite perfections of the divine nature that are in it and upon it; thus, by the authority, power, and efficacy, over and upon the souls and consciences of men, and the satisfactory excellency of the truths contained in it, these attributes accompany faith.
15. Therefore, although there be many logical external arguments by which a moral, steadfast persuasion of the divine authority of the Scriptures may be attained; and although it is the main duty of the true church in all ages to bear testimony to it, which it has done successfully at all times since first it was entrusted with it. And although there are many other means by which we are induced, persuaded, and enabled to believe it, yet is it for its own sake only, powerfully revealing itself to be the Word of God, or upon the divine testimony that is given in it and by it, that we believe it to be so with a faith divine and supernatural.

A Corollary [a proposition based on ones that have already been proved]

Those who either deny the need for an internal subjective work of the Holy Spirit, enabling us to believe, or the objective testimony of the Holy Spirit given to Scripture in and by itself, or deny their joint concurrence in and for our believing, deny all faith properly divine and supernatural.

II. This being a summary of what I have declared and pleaded for in the preceding chapters, to prevent the scorn of some, and confirm the judgement of others, I shall add the views of ancient and modern writers given to main portions of it, and on which all other things asserted by it depend —

Titus Flavius Clemens (Clement of Alexandria, AD 150-215) discourses at length to this purpose (Stromata 7 cap. 16) —

“We have the Lord himself for the principle or beginning of doctrine; who, by the prophets, the gospel, and blessed apostles, in various ways and to different degrees, goes before us, or leads us unto knowledge.”

This is what which I have laid down as the reason and ground of faith — namely, the authority of the Lord himself instructing us in the Scriptures.

So he adds —

“And if any one suppose that he needs any other principle, the principle will not be kept.” (That is, if we need any other principle into which to resolve our faith, the Word of God is no more a principle unto us. “But he who is faithful from himself is worthy to be believed in his sovereign writing and voice; which, as it appears, is administered by the Lord for the benefit of men. And certainly we use it as a rule of judging the invention of things. But whatever is judged is not credible, or to be believed, until it is judged; and that is no principle which stands in need of judgement.”

The meaning of his words is that God, who alone is to be believed for himself, has given us his Word as the rule by which we are to judge all things. And this Word is so to be believed as not to be subject to any other judgement; because if that is so, it cannot be either a principle or a rule.

And so he goes on —

“Therefore, it is right that, embracing by faith the most sufficient, undemonstratable principle, and taking the demonstrations of the principle from the principle itself, we are instructed by the voice of the Lord himself to an acknowledgment of the truth.”

In a few words, he declares the substance of what we have been pleading for. No more do we maintain in this cause but what Clement here asserts — namely, that we believe the Scripture for itself, as that which needs no previous or external demonstration, but all the evidence and demonstration of its divine origin is to be taken from itself alone; which he yet further confirms —

“For we would not attend or give credit simply to the definitions of men, seeing we have the right also to define in contradiction to them. And seeing it is not sufficient merely to say or assert what appears to be truth, but to beget a belief also of what is spoken, we expect not the testimony of men, but confirm what is being inquired about with the voice of the Lord; which is more full and firm than any demonstration, yes, which rather is the only demonstration. Thus we, taking our demonstration of Scripture out of Scripture, we are assured by faith by the demonstration.”

And in other places in Stromata 4, he plainly affirms that the way of Christians was to prove Scripture by itself, and all other things also by Scripture.

Basilius (Basil the Great, AD 330-379) speaks to the same purpose on Psalm 115 —

“Faith, which draws the soul to assent above all methods of reasonings; faith, which is not the effect of geometrical demonstrations, but of the power of the Spirit.”

The nature, cause, and efficacy of that faith by which we believe Scripture to be the Word of God, are asserted by him (Nemesius, De Homin., cap. 2) —

“The doctrine of the divine oracles has its credibility from itself, because of its divine inspiration.”

The words of Aurelius Augustine (AD 354-430), though taken note of by all, yet may again be reported. (Confess., lib. 11 cap. 3) —

“I would hear, I would understand how thou madest the heaven and the earth. Moses wrote this; he wrote it, and is gone from here to thee, for he is not now before me; for if he were, I would hold him, and ask him, and beseech him, for thy sake, that he would open these things to me; and I would apply the ears of my body to the sounds breaking forth from his mouth. But if he should use the Hebrew language, in vain would he affect my senses, for he would not at all touch my mind. If he should speak Latin, I would know what he said. But how should I know that he spoke the truth? And if I should know this also, should I know it from him? Within me, in the habitation of my own thoughts, truth, neither in Hebrew, Greek, Latin, nor any foreign language, without the organs of mouth or tongue, without the noise of syllables, would say, ‘He speaks the truth’; and I, being immediately assured or certain of it, would say to that servant of thine, ‘Thou speakest truth.’ Whereas, then, I cannot ask him; I ask thee, O Truth, with which he being filled spoke the things that are true, O my God, I ask of thee, pardon my sins; and thou who gavest unto this thy servant to speak these things, give to me to understand them.”

What is most remarkable in these words is that he clearly affirms that faith would not follow on from the declaration of the prophets themselves if they were present with us, unless there is an internal work of the Holy Spirit in our minds to enable us, and persuade others also. And, indeed, he seems to place all assurance of the truth of divine revelations in the inward assurance that God gives us of them by his Spirit; which we considered earlier.

The second Arausican Council (AD 529) gives full testimony to the necessity of the internal grace of the Spirit, that we might believe. (Can. vii.) 

We now come to later times, where these things have been much disputed, yet the truth has beamed such light into the eyes of many as to enforce an acknowledgment from them when they have examined themselves about it. The words of the Carmelite Baptista Spagnuoli Mantuanus (1447-1516) are remarkable. (De Patient., lib. 3 cap. 2) —

“I have often thought with myself why Scripture itself is so persuasive, from how it so powerfully influences the minds of its hearers, that it inclines or leads them not only to receive an opinion, but surely to believe. This is not to be imputed to the evidence of reasons, which it does not produce; nor to the industry of art, with words smooth and fit to persuade, which it does not use. See, then, if this is not the cause of it, that we are persuaded that it comes from the first Truth or Verity. But from where are we so persuaded, but from itself alone? As if its own authority should effectively draw us to believe it. But why, I pray, does it have this authority? We did not see God preaching, writing, or teaching it; but yet, as if we had seen him, we believe and firmly held that the things which we read proceeded from the Holy Spirit. It may be this is the reason why we so firmly adhere unto it, that truth is more solid in it, though not more clear, than in other writings; for all truth has a persuasive power, the greater truth the greater power, and that which is greatest the greatest efficacy of all. But why, then, do not all believe the gospel? Answer: Because all are not drawn by God. But what need is there of any long disputes? We therefore firmly believe the Scriptures because we have received a divine inspiration assuring us.”

And in what sense this is allowed has been declared in the preceding discourse. 

I shall close the whole with the testimony by whom the truth, which we assert, is most vehemently opposed among the Roman Catholics, when it rises in opposition to a special interest of their own.

Two things there are which are principally opposed to the doctrine of Protestants concerning our belief of Scripture. The first is with respect to the Holy Spirit as the efficient cause of faith; for whereas they teach that no one can believe Scripture to be the Word of God in the right way, and according to his duty, without the real internal aid and operation of the Holy Spirit, however it is proposed to him, and with whatever arguments the truth of its divine origin can be confirmed, this is charged on them as an error and a crime. And, secondly, whereas they also affirm that there is an inward testimony or witness of the Holy Spirit, by which he assures and confirms the minds of men in the faith of the Scriptures with a power exceeding all the persuasive evidence of outward arguments and motives, this also by some they are charged with. And yet those of the Roman church who are looked on as mostly averse from that resolution of faith which most Protestants acquiesce in, and yet expressly maintain both these assertions.

The design of Thomas Stapleton (1535-1598), (De Principiis Fidei, controver. 4, lib. 8 cap. 1), is to prove — 

“…that it is impossible to produce any act of faith, or to believe with faith rightly so called, without special grace, and the divine infusion of the gift of faith.”

This he proves with several arguments.

And Robert Bellarmine (1542-1621) speaks to the same purpose (De Grat. et Lib. Arbit., lib. 6 cap. 3) —

“The arguments which render the articles of our faith credible are not such as produce an undoubted faith, unless the mind be divinely assisted.”

The Dominican Melchior Cano (1509-1560) disputes expressly to this purpose (Lee. Theol., lib. 2 cap. 8) —

“This is firmly to be held, that human authority and all the motives before mentioned, or any other which may be used by him who proposes the object of faith to be believed, are not sufficient causes for believing as we are obliged to believe; but there is, moreover, necessary an internal efficient cause moving us to believe, which is the special help or aid of God.”

And a little while later, he speaks yet more plainly —

“Therefore, all external human persuasions or arguments are not sufficient causes of faith, however the things of faith may be sufficiently proposed by men; there is, moreover, necessary an internal cause, that is, a certain divine light, inciting to believe, or certain internal eyes to see, given us by the grace of God.”

Yes, all other learnèd men of the same profession speak to the same purpose.

The other assertion, also, they no less comply with. Says Stapleton —

“The secret testimony of the Spirit is altogether necessary, that a man may believe the testimony and judgement of the church about the Scriptures.”

And the words of Gregory de Valentia are remarkable. Comparing the words with those of John Calvin, we know where the meaning comes from —
“Whereas we have hitherto pleaded arguments for the authority of Christian doctrine, which even by themselves ought to suffice prudent persons to induce their minds to belief, yet I do not know whether there may not be an argument greater than them all — namely, that those who are truly Christians find or feel by experience their minds so affected in this matter of faith, that they are moved (and obliged) firmly to believe, neither for any argument that we have used, nor for any of the like sort that can be found out by reason, but for somewhat else which persuades our minds in quite another way, and far more powerfully than any other arguments.” (Tom. 3 in Thom., disp. 7, qu. 1, pune. 4, sect. 2)

And to show what he means by this internal argument and persuasion, he affirms elsewhere that —

“It is God himself who, by the voice of his revelation, and by a certain internal instinct and impulse, witnesses to the minds of men the truth of Christian doctrine or of the holy Scripture.”

These few testimonies I have produced among many that might be urged for the same purpose, not to confirm the truth for which I have pleaded, which stands on far surer foundations, but only to take away prejudices in the minds of some, who, being not much conversant in things of this nature, are ready to charge what has been delivered to this purpose with singularity.
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